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ESSAY
FOR TIiE UNDERSTANDING OF

ST. P A U L ' S E P I S T L E S ,
BY CONSULTING ST. PAUL HIMSELF.

THE PREFACE.
To g o about t o explain any of St. Paul's epistles,
after so great a train of expositors and commentators,
might seem an attempt of vanity, censurable for its
needlessness, did not the daily and approved examples
of pious and learned men justify it.
be
some excuse for me to the public, if everThis
these fo lowing papers should chance to come abroad : but to myself, for whose use this work was undertaken, I need
make no apology. Though I had been conversant in
these epistles, as well as in other parts of sacred Scripture, yet I found that I understood them not ; 1 mean
the doctrinal and discursive parts of them : though the
B
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practical directions, which are usually dropped in the
latter part of each epistle, appeared to me very plain,
intelligible, and instructive.
I did not, when I reflected on it, very much wonder
that this part of sacred Scripture had difficulties in it :
many causes of obscurity did readily occur t o me. T h e
nature of epistolary writings in general disposes the
writer t o pass by the mentioning of many things, as
well known t o him to whom his letter is addressed,
which are necessary t o be laid open t o a stranger, t o
make him comprehend what is said : and it not seldom
falls out that a well-penned letter, which is very easy
and intelligible to the receiver, is very obscure t o a
stranger, who hardly knows what to make of it. T h e
matters that St. Paul writ about were certainly things
well known t o those he writ to, and which they had
some peculiar concern in ; which made them easily
apprehend his meaning, and see the tendency and force
of his discourse. But we having now, a t this distance,
n o information of the occasion of his writing, little or
n o knowledge of the temper and circumstances those
h e writ to were in, but what is to be gathered out of
the epistles themselves; it is not strange that many
things in them lie concealed to us, which, no doubt,
they who were concerned in the letter understood a t
first sight. Add to this, that in many places it is
manifest he answers letters sent, and questions proposed
t o him, which, if we had, would much better clear
those passages that relate to them than all the learned
notes of critics and commentators, who in after-times
fill us with their conjectures ; for very often, as t o the
matter in hand, they are nothing else.
T h e language wherein these epistles are writ is another$ and that no small occasion of their obscurity t o us
now : the words are Greek ;a language dead many ages
since ;a language o f a very witty,volatile people, seekers
after novelty, and abounding with variety of notions
and sects, t o which they applied the terms of their common tongue with great liberty and variety : and yet this
inakes b u t one small part of the difficulty in the language of these epistles ; there is a peculiarity in it that

,

much more obscures and perplexes the meaning of these
writings than what can be occasioned by the Iooseness
and variety of the Greek tongue. T h e terms are Greeli,
but the idiom, or turn of the phrases, may be truly said
to be Hebrew or Syriac. Tile custom and fhmiliarity
of which tongues do someti~nesso far influence the ex~ressionsin these epistles, that one may observe the force
ofthe Hebrew conjugations, particularly that of Hiphil,
given t o Greek verbs, in a way unknown t o the Grecians themselves. Nor is this all ; the subject treated of
in these epistles is so wholly new, and the doctrines
contained in them so perfectly remote from the notions
that mankind were acquainted with, that most of the
important terms in it have quite another signification
from what they have in other discourses. So that putting all together, we may truly say that the New Testament is a book written in a language peculiar to itself.
T o these causes of obscurity, colnmon to St. Paul,
with most of the other penmen of the several books of
the New Testament, we may add those that are peculiarly
his, and owing to his style and temper. I I e was, as i t
is visible, a man of quick thought and warm temper,
mighty well versed in the writings ofthe Old Testament,
and full of the doctrine of the new. All this put together, suggested matter t o him in abundance on those
subjects which came in his way : so that one may consider him, when he was writing, as beset with a crowd
of thoughts, all striving for utterance. I n this posture
of mind it was almost impossible for him to keep that
s h w pace, and observe minutely that order and method
of ranging all he said, from which results an easy and
obvious perspicuity. T o this plenty and vehemence
of his may be imputed those many large p.arent1leses
which a careful reader may observe in h ~ sepistles.
Upon this account also it is, that he often breaks off in
the middle of an argument, t o let in some new thought
sL%gested by his own words ; which having pursued and
explained, as far as conduced to his present purpose, he
re-assumes again the thread of his discourse, and goes
On with it, without taking any notice that he returns
to what he had been before saying ; though some.

times it be so far off, that it may well have slipped out of'
his mind, and requires a very attentive reader to observe, and so bring the disjointed members together, as
to make up the connexion, and see how the scattered
parts of the discourse hang together in a coherent,
well-agreeing sense, that makes it all of a piece.
Besides the disturbance in perusing St. Paul's epistles,
from the plenty and vivacity of his thoughts, which may
obscure his method, and often bide his sense from an
tinwary or over-hasty reader ;the frequent changing of
the personage be speaks in renders the sense very uncertain, and is apt to mislead one that has not some clue
to guide him ; sometimes by the pronoun, I, he means
himself; sometimes any Christian ; sometimes a Jew,
and sometimes any man, &c. If speaking of himself,
in the first person singular, has so various meanings ;
his use of the first person plural is with a far greater
latitude, sometimes designing himself alone, sometimes
those with himself, whom he makes partners to the
epistles ; sometimes with himself, comprehending the
other apostles, or preachers of the Gospel, or Christians :
nay, sometimes he in that way speaks of the converted
Jews, ather times of the converted Gentiles, and sometimes of others, in a more or less extended sense, every
one of which varies the meaning of the place, and makes
i t to be differently understood. I have forborne t o
trouble the reader with examples of them here. I f his
own observation hath not already furnished him with
them, the following Paraphrase and Notes, I suppose,
will satisfy him in the point.
In the current also of his discourse he sometimes
drops in the objections of others, and his answers t o
them, without any change in the scheme of his language,
that mlght give notice of any other speaking besides
himself. This requires great attention to observe ;and
yet, if it be neglected or overlooked, will make the
reader very much mistake and misunderstand his rneaning, and render the sense very perplexed.
These are intrinsic difficulties arising from the text
itself, whereof there might be a great many other named,
as the uncertainty, sometimes, who are the persons he

~ a k to,s Qr the opinions, or practices, which he has in
his eye, sometimes in alluding to them, sometimes in
his exhortations and reproofs. But those above-mentioned being the chief, it may suffice to have opened
our eyes a little upon them, which, well examined, may
contribute towards our discovery of the rest.
T o these we may subjoin two external causes, that
have made no small increase of the native and original
difficulties, that keep us from an easy and assured disof St. Paul's sense, in many parts of his epistles;
and t ose are,
First, The dividing of them intochapters and verses,
as we have done; whereby they are so chopped and
minced, and, as they are now printed, stand so broken
and divided, that not only the common people take the
verses usually for distinct aphorisms ; but even men of
more advanced knowledge, in reading them, lose very
much of the strength and force of the coherence and
the light that depends on it. Our minds are so weak
and narrow, that they have need of all the helps and
assistances that can be procured, to lay before them undisturbedly the thread and coherence of any discourse;
by which alone they are truly improved, and led into
tbe genuine sense of the author. When the eye is constantly disturbed in loose sentences, that by their standing and separation appear as so many distinct frag.
inents ; the mind will have much ado to take in, and
carry on in its memory, an uniform discourse of dependent reasonings ; especially having fiom the cradle
been used to wrong impressions concerning them, and
constantly accustomed to hear them quoted as distinct
sentences, without any limitation or explication of their
precise meaning, from the place they stand in, and the
relation they bear to what goes before, or follows.
These divisions also have given occasion to the reading
these epistles by parcels, and in scraps, which has farther
confirmed the evil arising from such partitions. And
I doubt not but every one will confess it to be a very
unlikely way, to come to the understanding of any other
letters, to read them piece-meal, a bit to-day? and anotiler scrap ts-morrow, and m on by broken mtervds;
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especially if the pause and cessation should be made, as
the chapters the apostle's epistles are divided into, do
end sometimes in' the middle of a discourse, and sometimes in the middle of a sentence. I t cannot therefore
but be wondered that that should be permitted to be
clone to holy writ, which would visibly disturb t h e
sense, and hinder the understanding of any other book
wliatsoever. If Tully's epistles were so printed, and
so used, I ask, Whether they would not be much harder
to be understood, less easy, and less pleasant t o be read,
by much, than now they are ?
How plain soever this abuse is, and what prejudice
soever i t does to the understanding of the sacred Scripture, yet if a Bible was printed as it should be, and as
the several parts of it were writ, in continued discourses,
where the argument is continued, I doubt not but the
several parties would complain of it, as an innovation,
and a dangerous change in the publishing those holy
books. And indeed, those who are for maintaining
their opinions, and the systems of parties, by sound of
words, with a neglect of the true sense of Scripture,
would have reason t o make and foment the outcry.
They would most of them be immediately disarmed of
their great magazine of artillery, wherewith they defend
themselves and fall upon others. I f the holy Scripture were but laid before the eyes of Christians, in its
connexion and consistency, it would not then be so
easy to snatch out a few words, as if they were separate
from the rest, to serve a purpose, to which they do not
at all belong, and with which they have nothing t o do.
But as the matter now stands, he that has a mind to it,
inay a t a cheap rate be a notable champion for the truth,
that is, for the doctrines of the sect that chance or
interest has cast him into. H e need but be furnished
with verses of sacred Scripture, containing words and
expressions that are but flexible (as all general obscure
and doubtful ones are), and his system, that has appropriated them to the orthodoxy of his church, makes
them immediately strong and irrefragable arguments
for his opinion. This is the benefit of' loose sentences,
and Scripture crumbled into verses, which quickly turn
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into independent aphorisms. But if the quotstio~lin
the verse produced were considered as s part of a continued coherent discourse, and so its sense were limited
by the tenour of the context, most of these forward a d
warm disputants would be quite stripped of those,
which the doubt not now to call spiritual weapons; and
they wou d have often nothing to say, that would not
&ow their weakness, and manifestly fly in their faces.
I crave leave to set down a saying of'the learned and judicious Mr. Selden : " I n interpreting the Scripture,"
says he, " many do as if a man should see one have ten
pounds, which he reckoned by 1,2,3,4,5,6,7,8,9,10,
meaning four was but four units, and five five units, &c.
and that he had in all but ten pounds : the other that
sees him, takes not the figures together as he doth, but
picks here and there; and thereupon reports that he
had five pounds in one bag, and six pounds in an another bag, and nine pounds in another bag, kc. when as,
in truth, he has but ten pounds in all. Sowe pick out
a text here and there, to make it serve our turn ;
whereas if we take it altogether, and consider what
went before, and what followed after, we should find
it rneant no such thing.''
I have heard sober Christians very much admire,
why ordinary illiterate people, who were professors, that
showed a concern for religion, seemed fiuch more conversant in St. Paul's epistles than in the plainer, and
(as it seemed to them) much more intelligible parts of
the New Testament ; they confessed, that, though they
read St. Paul's epistles with their best attention, yet
they generally found them too hard to be mastered;
and they laboured in vain so far to reach the apostle's
meaning, all along in the train of what he said, as to
read them with that satisfaction that arises from a feeling that we understand and fully comprehend the force
and reasoning of an author ; and therefore they could
not imagine what those saw in them, whose eyes they
thought not much better than their own. But the case
was plain ; these sober inquisitive readers had a iniad to
see nothing in St. Paul's epistles but just what he
meant; whereas those others, of a quicker and gayer
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sight, could sce in them what they pleased. Nothing
is more acceptable t o fancy than pliant terms, and
expressions that are not obstinate; in such it can find
its account with delight, and with them beilluminated,
orthodox, infallible at pleasure, and in its own way.
But where the sense of the author goes visibly in its own
train, and the words, receiving a determined sense from
their companions and adjacents, will not consent to
give countenance and colour to what is agreed to be
right, and must be supported a t any rate, there men of
established orthodoxy do not so well find their satisfaction. And perhaps, if i t were well examined, i t
would be no very extravagant paradox to say, that
there are fewer that bring their opinions to the sacred
Scripture, to be tried by that infallible rule, than bring
the sacred Scripture to their opinions, to bend i t to
them, t o make it, as they can, a cover and guard t o
them. And to this purpose, its being divided into
verses, and brought, as much as may be, into loose and
general aphorisms, makes it most useful and serviceable. And in this lies the other great cause of obscurity and perplexedness which has been cast upon
St. Paul's epistles from without.
St. Paul's epistIes, as they stand translated in our
English Bibles, are now, by long and constant use, become a part of the English language,. and common
phraseology, especially in matters of religion : this every
one uses familiarly, and thinks he understands ; but i t
must be observed, that if he has a distinct meaning
when he uses those words and phrases, and knows himself what he intends by them, it is always according to
the sense of his own system, and the articles, or interpretations, of the society he is engaged in. So that a11
this knowledge and understanding, which he has in the
use of these passages of sacred Scripture, reaches no
farther than this, that he knows (and that is very well)
what he himself says, but thereby knows nothing at all
what St. Paul said in them. T h e apostle writ not by
that man's system, and so his meaning cannot be known
by it. This being tbe ordinary way of understanding
the epistles, and every sect being perfectly orthodox in

own jud,rmcl~t; what a great and invincible darkness must this cast upon St. Paul's meaning, to all those
of that way, in all those places where his thoughts and
sense run counter to what any party has espoused for
; as i t must, unavoidably, to all but one of the
differat systems, in all those passages that any way relate to the points in controversy between them !
This is a mischief, which however frequent, and
natural, reaches so far, that it would justly make
all those who depend upon them wholly diffident of
commentators, and let them see how little help was to
be expected from them, in relying on them for the true
sense of the sacred Scripture, did they not take care t o
help to cozen themselves, by choosing to use and pin
their faith on such expositors as explain the sacred
Scripture in favour of those opinions that they beforehand have voted orthodox, and bring to the sacred
Scripture, not for trial, but confirmation. Nobody can
think that any text of St. Paul's epistles has two contrary meanings; and yet so it must have, to two different
men, who taking two commentators of different sects
for their respective guides into the sense of any one of
the epistles, shall build upon their respectiveexpositions.
We need go no further for a proof of it than the notes
of the two celebrated commentators on the New Testament, Dr. Hammond and Beza, both men of parts and
learning, and both thought, by their followers, men
mighty in the sacred Scriptures. So that here we see
the hopes ofgreat benefit and light, from expositors and
commentators, is in agreat part abated ; and those who
have most need of their help can receive but little from
them, and can have very little assurance of reaching the
apostle's sense, by what they find in them, whilst matters
remain in the same state they are in at present. For
those who find they need help, and would borrow light
from expositors, either consult only those who have the
good luck to be thought sound and ortlrodox, avoiding
those of different sentiments from themselves, in t h e
great and approved points of their systems, as dangerOUsand not fit to be meddled with ; or else with indif'ferency look into the notes of all commentators pro-
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nliscuo~lsly. The first of these take pains only to awfirm themselves in the opinions and tenets they have
already, which whether it be the way t o get the true
meaning of what St. Paul delivered, is easy to determine. T h e others, with much more fairness t o themselves, though with reaping little more advantage (unless they have something else to guide them into the
apostle's meaning than the comments themselves), seek
help on all hands, and refuse not t o be taught by any
one who offers to enlighten them in any of the dark
passages. But here, though they avoid the mischief,
which the others fall into, of being confined in their
sense, and seeing nothing but that in St. Paul's writings,
be it right or wrong ; yet they run into as great on the
other side, and instead of being confirmed in the meaning that they thought they saw in the text, are distracted
with a hundred, suggested by those they advised with ;
and so, instead of that one sense of the Scripture, which
they carried with them to their commentators, return
from them with none a t all.
This, indeed, seems to make the case desperate : for
if the comments and expositions of pious and learned
men cannot be depended on, whither shall we go for
help ? T o which I answer, I would not be mistaken, as
if 1thought the labours of the learned in this case wholly
lost and fruitless. There is great use and benefit to be
made of them, when we have once got a rule t o know
which of their expositions, in the great variety there is
of them, explains the words and phrases according t o
the apostle's meaning. Until then it is evident, from
what is above said, they serve for the most part to no
other use, b u t either to make us find our own sense, and
not his, in St. Paul's words ; or else t o find in them n o
settled sense at all.
Here it will be asked, " How shall we come by this
rule you mentioned ? Where is that touchstone to be
had, that will show us, whether the meaning we
ourselves put, or take as put by others, upon St.
Paul's words, in his epistles, be truly his meaning or
no?" I will not say the way which I propose, and
have in the following Paraphrase followed, will make
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lls infiillible in our interpretations of the apostle's text :
but this I will own, that till I took this way, St. Paul's
cIlistles, to me, in the ordinary way of reading and
sturlying them, were very obscure parts of Scripture,
that left me almost every where a t a loss ; and I was at
a great uncertainty in which of the contrary senses,
that were to be founcl in his commentators, he was t o
be taken. Whether what I have done has made it any
clearer and more visible, now, I must leave others t o
judge. This I beg leave to say for myself, that if some
very sober, judicious Christians, no strangers t o the
sacred Scriptures, nay, learned divines of the church of'
England, had not professed, that by the perusal of these
following papers, they understood the epistles much
better than they did before, and had not, with repeated
instances, pressed me to publish them, I should not
have consented they should have gone beyond my own
private use, for which they were a t first designed, and
where they made me not repent my pains.
I f any one be so far pleased with my endeavours, as
to think it worth while to be informed, what was the
clue I guided myself by, through all the dark passages
of these epistles, I shall minutely tell him the steps by
which I was brought into this way, that he may judge
whether I proceed rationally, upon right grounds, or
no ; if so be any thing, in so mean an example as mine,
may be worth his notice.
After I had found, by long experience, that the reading of the text and comments in the ordinary way
proved not so successful as I wished, t o the end proposed, I began to suspect, that in reading a chapter as
was usual, and thereupon sometimes consulting expositors upon some hard places of it, which at that time
most affected me, as relating to points then under consideration in my own mind,or in debate amongst others,
Was not a right method t o get into the true sense of
these epistles. I saw plainly, after I began once to reflect on it, that if any one now should w r ~ t eme a letter,
as long as St. Paul's to the Ilomans, concerning such a
matter as that is, in a style as foreign, and expressions
as dubious, as his seem to be, if I should divide it into

fitkeen or sixteen chapters, and I-end of' them one today, 2nd another to-morrow, &c. it was ten to one I
slioulcl never collie to a fir11 and clear comp~.eliellsionof
it. The way to understand the mind of him that writ
it, cvery one would agree, was to read the whole letter
through, fro111 one end to the other, all at once, to see
what was the main subject and tendency of it: or if i t
liad several views and purposes in it, not dependent one
of another, nor in a subordination to one chief ailn
ancl end, to discover what those different matters were,
and where the author concluded oce, and began another; and if tliere were any necessity of dividing the
epistle into parts, to make these the boundaries of them.
I n prosecution of this thought, I concluded it necessary, for the understanding of any one of St. Paul's
epistles, to read it all through at one sitting ; and to
observe, as well as I could, the drift and deslgn of his
writing it. I f the first reading gave me some light,
the second gave me more ; and so I persisted on, reading
constantly the whole epistle over at once, till I came t o
have a good general view of the apostle's main purpose
in writing the epistle, the chief branches of his discourse wherein he prosecuted it, the arguments he used,
and the disposition of the whole.
This, I confess, is not t o be obtained by one or two
hasty readings ; it must be repeated again and again,
with a close attention to the tenour of the discourse,
and a perfect neglect of the divisions into chapters md
verses. O n the contrary, the safest way is to suppose
that the epistle has but one business, and one aim, until, by a frequent perusal of it, you are forced to see
there are distinct independent matters in it, which will
forwardly enough show themselves.
It requires so much more pains, judgment, and appli.
cation, to find the coherence of obscure and abstruse
writings, and makes them so much the more unfit t o
serve prejudice and pre-occupation, when found ; that
it is not to be wondered that St. Pad's epistles have,
with many, passed rather for disjointed, loose, pious
discourses, full of warmth and zeal and overflows of
jiglit, rather than for calm, strong, coherent reasonings,

that cn~.~-ietl
:L thread of' argument and consistency all
t l l r o ~ g hthem.
~ , , this
t
muttering of lazy or ill-disposed readers
hindered me riot fi.oin persisting in the course I had
begun : 1continued to read the same epistle over and
over, and over again, until I came to discover, as
appeared to me, what was the drift and aim of it, and
by what steps and arguments St. Paul prosecuted his
I remembered that St. Paul was miraculously
called to the ministry of the Gospel, and declared do be
a chosen vessel ; that lie had the whole doctrine of the
Gospel from God, by immediate revelation ; and was
appointed to be the apostle of the Gentiles, for tlie
propagating of it in the heathen world. This was
enough to persuade me, that he was not a man of loose
and shattered parts, incapable to argue, and unfit to
convince those he had to deal with. God knows how
to choose fit instruments for the business he employs
them in. A large stock of Jewish learning he had
taken in, at the feet of Gamaliel ; and for his infbrmation in Christian knowledge, and the mysteries and
depths of the dispensation of grace by Jesus Christ,
God himself had condescended to be his instructor and
teacher. T h e light of the Gospel he had received from
the Fountain and Father of light himself, who, I concluded, had not furnished him in this extraordinary
manner, if all this plentiful stock of learning and illusina at ion had been in danger to have been lost, or proved
useless, in a jumbled arid confused head ; nor have laid
up such a store of admirable and useful knowledge in a
Inan, who, for want of method and order, clearness of
conception, or pertinency in discourse, could not draw
it out into use with the greatest advantages of force
and coherence. That he knew how to prosecute this
Purpose with strength of argument and close reasoning,
Wltho~tincoherent sallies, or the intermixing of things
foreign to his business, was evident to me, from several
of his, recorded in the Acts : and it was hard
think, that a man, that could talk with so much
Consistencyand clearness of conviction should not be
"le to write without confusion, inextricable obscurity,

and pcrpctu:ll rambling. Tlie fbrce, order, and ycrspicuity o~'t1loscdiscourses, could not bc denied to be
very visible. How then came it, that the likc was
tlio~iglitin~lchwanting in his epistles? And of this
there appeared t o me this plain reason : the particularities of the history, in which these speeches are inserted, show St. Paul's end in. speaking ; which, being
seen, casts a light on the whole, and shows the pertinency of all that Ile says. But his epistles not being so
circumstantiated ; there being no concurring history,
that plainly declares the disposition St. Paul was in ;
what the actions, expectations, or demands of those to
whom h e writ required him t o speak to, we are nowhere told. All this, and a great deal more, necessary
t o guide us into the true meaning of the epistles, is to
be had only from the epistles themselves, and to be
gathered from thence with stubborn attention, and more
than common application.
This being the only safe guide (under the Spirit of
God, that dictated these sacred writings) that can be
relied on, I hope I may be excused, if I venture to say
that the utmost ought to be done t o observe and trace
out St. Paul's reasonings ; to follow the thread of his
discourse in each of his epistles ; t o show how i t goes
on, still directed with the same view, and pertinently
drawing the several incidents towards the same point.
T o understand him right, his inferences should be
strictly observed ; and it should be carefully examined,
from what they are drawn, and what they tend to. H e
is certainly a coherent, argumentative,pertinent writer;
and care, I think, should be taken, in expounding of'
him, t o show that he is so. But though 1 say he has
weighty aims in his epistles, which he steadily keeps in
his eye, and drives a t in all he says ; yet I do not say,
that he puts his discourses into an artificial method, or
leads his reader into a distinction of his arguments, or
gives them notice of new matter, by rhetorical or
studied transitions. H e has no ornaments borrowed
from the Greek eloquence ; no notions of their philosophy mixed with his doctrine, to set it OK T h e enticing words of man's wisdom, whereby he means all

rules of the Gsecittn s c h o ~ l~vliieh
i~
made
the
tlaem such masters in the art of speaking, he, as he says
himself, 1 Cor. ii. 4, wholly neglected. T h e reason
wbereoi' Ile gives in the next verse, and in other places.
nut t h ~ u g l lpoliteness of language, delicacy of style,
finerless of expression, laboured perlods, artificial transltions, and a very methodical ranging of the parts, with
such o t l ~ r elnbellishments
r
as make a disco~lrseenter the
smootllly, and strike the fancy a t first hearing,
have littic or no place in his style; yet coherence of
Jiscourse, and a direct tendency of all the parts of' it to
the argument in hand, are most eminently to be found
in him. 'I'bis I take to be his character, and doubt not
but it will be found to be so upon diligent examination.
And in this, if it be so, we have a clue, if we will take
tile pains to find it, that will conduct us with surety
tliroueh tliose seemingly dark places, and imagined intricacles, in which Christians have wandered so far one
from another, as t o find quite contrary senses.
Wl~ethera superficial reading, accompanied with the
cornlilon opinion of' his invincible obscurity, lias kept
off some from seeking, in him, the coherence of a discourse, tending with close, strong reasoning t o a point
or a seemingly Inore honourable opinion of one that
had been rapt up into the third heaven, as if fiom a
lnan so warmed and illuminated as he had been, nothing could be expected but flashes of light, and raptures of zeal, hindered others t o look fbr a train of reaa r cogent argumentasoning, proceeding on r e g ~ ~ l arid
tion, froin a man raised above the ordinary pitch of
humanity, t o a higher and brighter way of illumination;
or else, whether others were loth to beat their l~eads
about the tenour and coherence in St. Paul's discourses;
wllich, if found out, possibly might set them at ;L manifest and irreconcileable difference wit11 their systems ;
it is certain that, whatever hath been the cause, this
of getting the true sense of St. lJnnl's epistles seems
to have been much made use of; or a t least so tho-.
'OUR~~Y
pursued, as I am apt to think it deserves.
P a n t i n g that he was full stored with the knowle''ge of the things he treated of; for he had liglit fkom
;I
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heaven, it was God himself furnished him, and he could
not want: allowing also that he had ability to make
use of the linowledge had been given him, for the end
for which it was given him, viz. the information, conviction, and conversion of others ; and accordingly,
that he lioew how to direct his discourse to the point
in hand: we cannot widely mistake the parts of his
discourse elnployed about it, when we have any where
found out the point he drives a t : wherever we have
got a view of liisdesign, and tlie aim he proposed to
h~inselfin writing, we may be sure, that such or such an
interpretation does not give us his genuine sense, it
being nothing, at all to his present purpose. Nay, among
various meanlngs given a text, it fails not t o direct us
t o the best, a d very often to assure us of the true.
For it is no presumption, when one sees a man arguing
for this or that proposition, if he be a sober man, master of reason or colninon sense, and takes any care of
what he says, t o prollounce with confidence, in several
cases, that he c o ~ ~ not
l d talk thus or thus.
I do not yet so magnify this method of studying St.
Paill's epistles, as well as other parts of sacred Scripture,
as to think it will perfectly clear every hard place, and
leave no doubt unresolved. I know, expressions now out
of use, opinions of those times not heard of in our days,
allusions to custon~slost tous,andvarious circumstances
and particulr~ritiesof the parties, which we cannot come
at, k c . must needs continue several passages in the dark,
now to us, at this distance, which shone with full light
t o those they were directed to. But for all that, the study.
ing of St. Paul's epistles, in the way I have proposed,
~vill,I humbly conceive, carry us a great length in the
right understanding of them, and make us rejoice in
the light we receive from those most useful parts of divine revelation, by fi~rnishingus with visible grounds
that we are not inist:~lien,whilst the consistency of the
discourse, and the prrtinency of it to the design he is
upon, vouches it wrostliy of our great apostle. A t least
1 hope it may be my excuse, tbr having endeavoured
to make St. Paul an interpreter t o me of his own
epistles.

T o this may be added another help, which St. Paul
himself affords us, towards the attaining the true meaning contained in his epistles. H e that reads hinl with
tile attention I propose will easily observe, that as he
was full of tlie doctrine of the Gospel, so it lay all clear
a l ~ c l in order, open to his view. When Ile gave his
thoughts utterance upon any point, the matter flowed
like a torrent; but it is plain, i t was a matter he was
perfectly master of: he fully possessed tlie entire revelation he had received from God; had thoroughly digested
it ; all .the parts were formed together in h ~ mind,
s
into
one well-contracted liarinonious body. So that he was
no way at an uncertainty, nor ever, in the least, a t a loss
concerning any branch of it. One may see his thoughts
were all of a piece in all his epistles, his notions were at
all times unifbrm, and constantly the same, though his
expressions very various. I n them he seems to take great
liberty. This a t least is certain, that no one seems less
tied up to a form of words. If then, having, by the
method before proposed, got into the sense of the several
epistles, we will but compare what he says, in the places
where he treats of the same subject, we can hardly be
mistaken in his sense, nor doubt what it was that he believed and taught, concerning those points of the Cliristian religion. I known it is not unusual to find a multitude of texts heaped up, for the maintaining of a n
espoused proposition ; but in a sense often so remote
from their true meaning, that one can hardly avoid
thinking, that those, who so used them, either sought
not, or valued not the sense ; and were satisfied with the
sol~1ld,where they could but get that to favour them.
But a verbal concorclance leads not always to texts of
the same meaning; trusting too much thercto will
furnish us but with slight proofs in many cases, and any
One lrlay observe, how apt that is to jumble together
Passages of Scripture, not relating t o the same matter,
thereby t o disturb and unsettle the true meaning of
llolJ' Scripture. I liarre therefore said, that we shoold
Colnpare together places of' Scripture treating of the
point. Thus, indeed, one part of the sacred text
not fail to give light unto a~lotber. And since
c2

the providence of God hath so ordered it, that St. Paul
has writ a great number of epistles ; which, though upon
different occasions, and to several pulSposes,yet all confined within the business of his apostleship, and so cont
of Christian instruction, amongst
tain nothing b ~ lpoints
which he seltlom fails to drop in, and often to enlarge
on, the great and distinguishing doctrines of our holy
religion; wllich, if quitting our own infallibility in that
analogy of' faith,'which we have made t o ourselves, or
have implicity adopted from some other, we would
carefully lay together, and diligentlycompare and study,
1 am apt t o think, would give us St. Paul's system in a
clear and indisputable sense ; which every one must
acknowledge to be a better standard to interpret his
meaning by, in any obscure and doubtful parts of his
epistles, if any such should still remain, than the system,
confession, or articles of any church, or society of' Christians, yet known; which, however pretended to be
founded on Scripture, are visibly the contrivances of
men, fallible both in their opinions and interpretations ;
and, as is visible in most of them, made with partial
views, and adapted to what the occasions of that time,
and the present circumstances they were then in, were
thought to require, for the support or justification of
themselves. Their philosophy, also, has its part in misleading men from the true sense of the sacred Scripture.
H e that shall attentively read the Christian writers, after
the age of the apostles, will easily find how much the
philosophy they were tinctured with influenced them
in their understanding of the books of the Old and New
Testament. I n the ages wherein Platonism prevailed,
the converts to Christianity of that school, on all occasions, interpreted holy writ according to the notions
they had imbibed from that philosophy. Aristotle's
doctrine had the same effect in its turn ; and when it degenerated into the peripateticism of the schools, that,
too, brought its notions and distinctions into divinity,
and affixed them to the terms of the sacred Scripture:
And we may see still how, a t this day, every one's philosophy regulates every one's interpretation of the wbrd
of God. Those who are ~ossesseciwith the doctrine of

aerial and ethereal vehicles, have thence borrowed an
interpretation of the four first verses of 9 Cor. v. without having any ground to think that St. Paul had the
least notion of' any such vehicle. I t is plain, 'that the
teaching of men philosophy was no part of the design
of divine revelation ; but that the expressions of Scripture are commonly suited, in those matters,to the vulgar
apprehensions and conceptions of the place and people
where they were delivered. And, as to the doctrine
therein directly taught by the apostles, that tends wholly
to the setting up the kingdoin of Jesus Christ in this
world, and the salvation of men's souls : and in this i t
is plain their expressions were conformed to the ideas
and notions which they had received from revelation,
or were consequent from it. We shall, therefore, in
vain go about to interpret their WOI-dsby the n o t i h s of
our philosophy, and the doctrines of men delivered in
our schools. This is to explain the apostles' meaning
by what they never thought of whilst they were
writing ; which is not the way to find their sense, in
what they delivered, but our own, and t o take up, from
their writings, not what they left there for us, but what
we bring along with us in ourselves. H e that would
understand St. Paul right, must understand his terms,
in the sense he uses them, and not as they are appropriated, by each man's particular philosophy, to conceptions that never entered the mind of the apostle. For
example, he that shall bring the philosophy now taught
and received, to the explaining of spirit, soul, and body,
mentioned 1 Thess. v. $23, will, I fear, hardly reach St.
Paul's sense, or represent t o himself the notions St. Paul
then had in his mind. That is what we should aim at,
in reading him, or any other author ; and until we, from
his words, paint his very ideas and thoughts in our
minds, we do not understand him.
I n the divisions I have made, I have endeavoured,
the best I could, to govern myself by the diversity of
matter. Rut in a writer like St. Paul, it is not so easy
to find precisely where one subject ends, and
"nother begins. H e is full of the matter he treats, and
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writes with warmth, which usually neglects method,
and those partitions and pauses, which men, educated
in tlie schools of rhetoricians, usually observe. Those
arts of writing St. Paul, as well out of design as temper,
wholly laid by: the subject he had in hand, and the
grounds upon which it stood firm, and by which he
enforced it, were what alone he minded ; and without
solemnly winding up onic argument, ancl intimating any
way that he began another, let his thoughts, which
were fully possessed of the matter, run in one continued
train, wherein the parts of his discourse were wove one
into another : so that it is seldom that the scheme of
his discourse makes any gap ; and, therefore, without
breaking in upon the connexion of his language, it is
hardly possible to separate his discourse, and give a
distinct view of his several arguments, in distinct
sections.
I am far from pretending infallibility, in the sense I
have any where given in my paraphrase, or notes : that
would be t o erect myself into an apostle ; a presumptioq
of the highest nature in any one, that cannot confirm
what he says by miracles. I have, for my own information, sought the true meaning, as far as my poor
abilities would reach. And I have unbiassedly embraced what, upon a fair inquiry, appeared so t o me.
This I thought my duty and interest, in a matter of so
great concernment to me. If I must believe for myself,
i t is unavoidable that I must understand for myself.
For if I blindly, and with an implicit faith, take the
pope's interpretation of tlie sacred Scripture, without
examining whether it be Christ's meanins, it is the
pope I belleve in, and not in Christ ; it is his authority
I rest upon ; it is what he says, I embrace : for what
it is Christ says, I neither know nor concern myself.
I t is the same thing, when I set u p any other man
in Christ's place, an& make him the authentic interpreter of sacred Scripture t o myself. H e may possibly
understand the sacred Scripture as right as any man :
but I shall do well to examine myself; whether that,
\vl~icliI do not know, nay, which (in the way I take) I

can never know, can justify me in making myself his
disciple, instead of Jesus Christ's, who of right is alone,
and ought to be, my only Lord and Master : and it will
be no less sacrilege in me, t o substitute to myself any
other in his room, t o be a prophet to me, than to be
my king or priest.
T h e same reasons that put me upon doing what I
have in these papers done, will exempt me from all
suspicion of imposing my interpretation on others.
The reasons that led me into the meaning, which prevailed on my mind, are set down with it : as far as they
carry light and conviction to any other man's understanding, so far, I hope, my labour may be of some use
t o him ; beyond the evidence it carries with it, I advise
him not t o follow mine, nor any man's interpretation.
W e ilre all meu, liable t o errors, and infected with
them ; but have this sure way t o preserve ourselves,
every one, from danger by them, if, laying aside sloth,
carelessness, prejudice, party, and a reverence of men,
we betake ourselves, in earnest, to the study of the way
to salvation, in those holy writings, wherein God has
revealed it from heaven, and proposed it to the world,
seeking our religion, where we are sure it is in truth
t o be found, comparing spiritual things with spiritual
things.

A

PARAPHRASE A N D NOTES
ON THE

E P I S T L E O F ST. PAUL
TO TIiB

GALATIANS.

EPISTLE OF ST. PAUL
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THERE
is nothing, certainly, of greater encouragement to the peace of the church in general, nor to the
direction and edification of all Christians in particular,
than a right understanding of the Holy Scripture. This
consideration has set so many learned and pious men
amongst us, of late years, upon expositions, paraphrases,
and notes on the Sacred Writings, that the author of
these hopes the fashion may excuse him for endeavouring to add his mite ; believing, that after all that has
been done by those great labourers in the harvest,
there may be some gleanings left, whereof he presumes
he has an instance, chap. iii. ver. 80, and some other
places of this Epistle to the Galatians, which he looks
upon not to be the hardest of St. Paul's. If he has
given a light to any obscure passage, he shall think his
pains well employed ; if there be nothing else worth
notice in him, accept of his good intention.

TO THE

GALATIANS;
WRIT FEOM EPHEBUB, THE YEAR OF OUR LORD

57, OF NERO 3.

SYNOPSIS.

THEsubject and design of this epistle of St. Paul is
much the same with that of his e istle to the Romans,
but treated in somewhat a di erent manner. T h e
business of it is to dehort and hinder the Galatians
from bringing- theinselves under the bondage of the
Mosaical law.
St. Paul himself had planted the churches of Galatia,
and therefore referring (as he does, chap. i. 8, 9) t o
what he had before taught them, does not,in this epistle,
lay down a t large to them the doctrine of the Gospel, as
he does in that to the Rotnans, who having been converted to the Christian faith by others, he did not know
how far they were instructed in all those particulars,
which, on the occasion whereon he writ to them, it
might be necessary for them to understand : and therefore, writing to the Romans, he sets before them a large
and comprehensive view of the chief heads of the Christian religion.

2

Chap. I.
H e also deals more roundly with his disciples the
Galatians than, we may observe, he does with the Romans, to whom he, being. a stranger, writes not in so
familiar a style, nor in his reproofs and exhortations
uses so much the tone of a master, as he does t o the
Galatians.
St. Paul had converted the Galatians to the faith, and
erected several churches among them, in the year of our
Lord 51 ; between which and the year 57, wherein this
epistle was writ, the disorders following were got into
those churches :
First, Some zealots for the Jewish constitution had
very near persuaded them out of their Christian liberty,
and made them willing t o submit to circumcision, and
all the ritual observances of the Jewish church, as necessary under the Gospel, chap. i. 7. iii. 3. iv. 9, 10,
2l.v.l,2,6,9,lO.
Secondly, Their dissensions and disputes in this
matter had raised great animosities amongst them, t o
the disturbance of their peace, and the setting them a t
stlife with one another, chap. v. 6, 13-15.
T h e reforming them in these two points seems t o be
the main business of this epistle, wherein he endeavours
t o establish them in a resolution t o stand firm in the
freedom of the Gospel, which exempts them from the
bondage of the Mosaical law : and labours t o reduce
them t o a sincere love and affection one t o another;
which he concludes with an exhortation to liberality
and general beneficence, especially t o their teachers,
chap. vi. 6, 10. These being the matters he had in his
mind t o write to them about, he seems here as if he had
done. But, upon mentioning, ver. 11, what a long
letter he had writ to them with his own hand, the former argument concerning circumcision, which filled and
warmed his mind, broke out again into what we find,
ver. 12-17, of the sixth chapter.

SECTION I.
C H A P T E R I. 1-5.
INTRODUCTION.

CONTENTS.
view of this epistle plainly shows St. Paul's chief
THE
design in it to be, to keep the Galatians from hearkening to those
JudaizinS seducers, who had ahnost persuaded them to be circumcised. These perverters of the Gospel of Christ, as St. Paul himself
calls them, ver. 7, had, as may be gathered from ver. 8 and 10,
and from chap. v. 11, and other passages of this epistle, made the
Galatians believe, that St. Paul himself was for circumcision.
Until St. Paul himself had set them right in this matter, and convinced them of the falsehood of this aspersion, it was in vain for
him, by other arguments, to attempt the re-establishing the
Galatians in the Christian liberty, and in that truth which he had
preached to them. T h e removing, therefore, of this calumny
was his first endeavour: and to that purpose, this introduction,
different from what we find in any other of his epistles, is marvellously well adapted. H e declares, here at the entrance, very
expressly and emphatically, that he was not sent by men on their
errands ; nay, that Christ, in sending him, did not so much ae
convey his apostolic power to him by the ministry or intervention
of any man; but that his commission and instructions were all
entirely from God, and Christ himself, by immediate revelation.
This, of itself, was an argument sufficient to induce them to believe, 1. That what he taught them, when he first preached the
Gospel to them, was the truth, and that they ought to stick firm
to that. 2. That he changed not his doctrine, whatever migllt be
reported of him. H e was Christ's chosen officer, and had no
dependence on men's opinions, nor regard to their authority or
favour, in what he preached; and therefore it was not likely he
should preach one thing at one time, and another thing at another.
Thus this preface is very proper in this place, to introduce what
to say concerning himself, and adds force to his digthe account he gives of himself in the next section.

Chap. T.
TEXT.

1 Paul, an apostle (not of nien, neither by man, but by Jesus Christ,

and God the Father, who raised him from the dead ;)

2 And all the brethren which are with me, unto the churches of Galatia :
3 Grace be to ou, and peace, from God the Father, and from our

K

Lord Jesus C rist,
4 Who gave himself for our sing that he might deliver us from this
5

resent evil world, according to the will of God and our Father
Amen.

%o whom be glory for ever and ever.

:

PARAPHRASE.

1 Paul (an apostle not of men a, to serve their ends, or carry
on their designs, nor receiving his call, or commission, by the
intervention of any man", to whom he might be thought to
owe any respect or deference upon that account ; but immediately from Jesus Christ, and from God the Father, who raised
2 him up from the dead) ; And all the brethren that are with me,
3 unto the churches of Galatia : Favour be to you, and peace I'
4 fiom God the Father, and from our Lord Jesus Christ, Who
gave himself for our sins, that he mi ht take us out of this present evil world ",according to the wil and good pleasure of God
5 and our Father, T o whom be glory for ever and ever. Amen.

Chap. 1.

Galatians.

NOTE.
answers. But the kingdom of God, which was to be under the Messiah, wherein
the economy and constitution of the Jewish church, and the nation itself, that,
inopposition to Christ, adhered to it, was to be laid aside, is in the New Testa.
merit called alhv plhhwv, the world, or age to come ; so that " Christ's taking
them out of the present world" may, without any violence to the words, be understood to signify his setting them free from the Mosaical constitution. This
is snitable to the design of this epistle, and what St. Paul has declared in many
other places. See Col. ii. 14-17, and 20, which agrees to this place, and
Rom. vii. 4, 6. This law is said to be contrary to us, Col. ii. 14, and t o
c c work wrath," Rom. iv. 15, and St. Paul speaks very diminishingly of the
ritual parts of it in many places : but yet if all this may not be thought sufecient
to justify the applying of the epithet wovrlpoC, evil, to it; that scruple will be removed if we take ivrrLr alhr, " this present world," here, for the Jewish constitution and nation together; in which sense it may very well be call?d "evil;"
though the apostle, out of his wonted tenderness tohis nation, forbears to name
them openly, and uses a doubtful expression, which might comprehend the
heathen world also ; though he chiefly pointed a t the Jews.

7

SECTION 11.
C H A P T E R I. 6.-11.

NOTES.
1 Ojx an' &vO~&swv, not of men," i. e. not sent by nien at their pleasure, or by
their autliorit'y ; not instructed by men what to say or do, as we see Titnotl~y
and Titus were, when sent by St. Paul ; and Judas andSilas, sent by the church
of Jerusalem.
068) 81' & Y ~ ~ & c o u", nor by man," i. e. his choice and separation tohis ntinirtry
and apostleship was so wholly an act of God and Christ, that there was no intervention of any thing done by any man ill the case, a9 there was in the election
of Matthias. All this we may see explained at large, ver. 10-12, ant1 vcr. 16,
17, and chap. ii. 6-9.
2 e c c Churches of Galatia." This was an evident ~ e a of
l his apostle~hipto the
Gentiles ; since, in no bigger a country than Oalatia, a small proviiice of the
lesser Asia, he had, in no long stay among them, planted several distinct churches.
3 '1 " Peace." The wishing of peace, iu the Scripture-language, is the wishing of
all manner of good.
4 ''0su1r ;glhq7a# $p& : x 702 ;yrcoiroc a!Qvog covqpo6. "That he might take U S
out of this prebetlt evil word," or age; so the Greek wolds signify. Wherelry
it callnot be tliought that St. Paul meant, that Christiaus were to be imn~ediately removed into the other world. Therefore i ~ 8 ~ haihv
r must signify
son~ethingelse than present world, in the ordir~aryimport of those words in
1 Cor. ii. 6, 8, and in other places, plainly signifies the
English. Alhu OJTO~,
Jewish nation, under the Mnsaical constitution ; and it suits very well with
the apostle's debign in this epistle, that it should do SO here. God has, in this
world, but one kingdom, and one people. The nation of the Jews were the
ltingdon~and people of God, whilst the law ~ t o o d . Ant1 this kiagtlom of Gnd,
under the Mosaical constitution, was called aihv ohor, this age, or as it is cowmouly translated, thin world, to wlrich aihv irrr2tg the preseut world, or age, here

21.

CONTENTS.

WE have observed, that St. Paul's first endeavour, in this
epistle, was to satisfy the Galatians, that the report spread of him,
that he preached circumcision, was false. Until this obstruction
that lay in his way was removed, it was to no purpose for him to
o about to dissuade them from circumcision, though that be what
f e principal9 aims, in this epistle. TO show them, that he p m
moted not circumcision, he calls their hearkening to those who
persuaded them to be circumcisedj their being removed from him;
and those that so ersuaded them, " perverters of the Gos el of
H e farther assures them, that the (Ibspel
Christ," vrr. 6,
which he preached ever where was that, and that only, which he
hnd received by imme iate revelation from Christ, and no contrlvance of man, nor did he vary it to please men : that would not
consist with his being a servant of Christ, ver. 10. And he exPresses such a firm adherence to what he had received from Christ,
and had preached to them, that he pronounces an anathema upon
himself, ver. 8, 9, or any other man or angel that shotdd preach
thing else to them. T o make out this to have been all along
conduct, he give. an account of himself, for many ears backwuds, even from the time before his conversion,
herein he

f

d'

d;

,

Chap I.

Galatians.

shows, that from a zealous persecuting Jew he was made a Ch ri&an, and an apostle, by immediate revelation; and that, having no
communication with the apostles, or with the churches ~f Judea,
or any man, for some years, he had nothing to preach, but what
he had received by immediate revelation. Nay, when, fourteen
years after, he went up to Jerusalem, lt was by revdatioo : and1
when he there communicated the Gospel, which he preaehdamong
the Gentiles, Peter, James, and John, approved of it, without
adding any thing, but admitted him as their fellow-apostle, So
that, in all this, he was guided by nothing but divine revelation,
which he inflexibly stuck to so far, that he openly opposed St.
Peter for his Judaizing at Antioch. All which account of himself tends clearly to show, that St. Paul made not the least'step
towards com lying with the Jews, in favour of the law, nor did,
out of regarBto man, deviate from the doctrine he had received
by revelation from God.
All the parts of this section, and the narrative contained in rt,
manifestly concenter in this, as will more fully ap ear, as we go
through them, and take a closer view of them ; w ich will show
us, that the whole is so skilfully managed, and the parts so gently
slid into, that it is a strong, but not seemingly laboured justification of himself, from the imputation ~f preaching up circumcision.

R

Chap. I.
'I'EXT.

7w
8

b is not another ;but there be some that trouble you, and would

mert the Gospel of Christ.
Et
though we, or an angel fronu Leaven, preach angother Gospel unto
you, than that which we have preached unto you, let him be wursed.

g AS we said before, SO say I now again, if an man preach any other
G m p l unto go", than that ye have receive$ let him be accursed.
10 For dc; I now persuade men, or God ? Or do I seek to please men ?
For, if I yet pleased men, I should not be the servant of Christ.
PARAPIIRASE.

7 in Christ) unto another sort of Gospel ; Which is not owing to
any thing else8, but only this, that ye are troubled by a certain
sort of men, who would overturn the Gos el of Christ, by making circumcision, anct the keeping of the aw, necessary b under
8 the Gospel. But if even 1 myself, or an angel from heaven,
ahould preach any thing to you for gospel, different from the
9 Gospel I have reached unto you, let him be accursed. I say it
again to you, 1 any one, under pretence of the Gospel, preach
any other thing to you, than what ye have received from me,
10 let him be accursedc. For call i t be doubted of me, after
having done and suffered so much for the Gospel of Christ,
whether I do nowd, at this time of day, make my court to

f
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TEXT.

6 I marvel that ye are so soon remcxved from him, that called you into

the grace of Christ, unto another Gospel :
PARAPHRASE.

6 I cannot but wonder that you are so soon'" removed from
me

6

(who called you into the covenant of grace, which is

NOTES.
The first place we find Galatia mentioned, is Actr xvi. 6, And
therefole St. Paul may be supposed to have planted these cl~u~clies
tberr, in
his journey mentioned Acts xei. which was anno Donlioi 51. He risited them
agaiu, after he had beeu at Jerusalem, Acts xviii. 21-23, A. D. 54. F I O I ~
thence he returned to Ephesus, and staid there about two years, during which
time this epistlr was wlit; so that, counting from his last visit,'th~sfetter was
writ to then1 witlrin two or three years from the time he was last with them, and
ha11 left then1 confirmed in the doctritle he had taught them ; and the~eforehe
might with reason rvonder at their forsaking him so soon, and thac Gospel 11ehad
converted themto.
P " For hirn that called yau." These words plainly poiut out himself; but tlwn
ooe might wouder how St. Paul came to use them ; since it would I~avesonntleci
better to have said, " Removed from the Gospel I preached to gou, to a l l o l h t ~
Gospel, than removed from me that preached to you, to another Gospel.': But
f w ~ mthc
if it be remembered, that St. Paul's design heru, is to vindicate lli~i~sclf
asparsiou c&\t on him, that he preached circnrncisio~i,n ~ , t l r i ~could
~ g br: mute
suitable to that purpose than this way of expressing hirnsclf.
a

'' So soon."

rioms.
7 ""0$ X iF1v Bhho 1 take to signify " which is not atby thing else." The words
themselves, the context, and the busioess the apostle in upon here, do all concur
to give these words the sense 1 have taken them in. FOY,1, If 8 had referred to
i a y y r h l o v , it would have beeu more natural to hare kept to the word i~fpou,and
not have changed it into 2hho. 2. It can scarce be supposed, by ally one who
reads what St. Paul says, in the following words of this verse, and the two
acljoini~~g;and also chap. iii. 4, and ver. 2-4, and 7, that St. Paul should tell
them, that what he would keep them from, " is not another Gospel." 3. It is
mitable to St. Paul's design here, to tell them, that to their being retrloved to
" another Gospel," nobody else had contributed, but it wae wboHy owing to
t h w Judaizing seducers.
b k e A c t s x v . 1,5, 23, 24.
3 " Accursed." Though we may look upon the repetition of the anathema here,
to be for the adding of force to what he says, yet we may observe, that by joiniug
llimself with an angel, in the foregoing verse, he doea an g o d as tell them, that
Ire is not guilty of what deserves it, by skilfnlly ineinnating to the Galatians, that
they might M well suspect an anqel might preach to them a Gospel different bolo
his, i. e. a false Gospel, ax that he himself should : and then, in this verse, lays
the anathema, wholly a ~ solely,
d
upon the Judaizing seducers.
Iv'A$,
" now," and k , '' yct," cannot be ut~derstoodwithout a reference to
m l e t h i n g in St. Paul's past l ~ f e; what that was, which he had partic~lladythen
in hi8 mind, we nlay see by the accoullt he gives of h i m d f , in what immediately
vir. that before his convenion he wae e m w e d by men, in their designs,
and made it his buuiness to please them, as nay be seen, Acts is. 1, 2. But
Cmd called him. he received hi8 commission aud instractions from him
alolle, at111stat in~rnetliatclyabnut it, without consulting any man whatwevet-,
VOL. VIII.
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11 But I certify to you, brethren. that the Gospel, which was preadhed
of me, is not after man.
12 For I neither received i t of man, neither was I taught it, but. by the
revelation of Jesus Christ.
13 For ye have heard of my conversation in time past in the Jews' religion, how that beyond measure I persecuted the church of God,
and wasted it :
14 And profited in the Jews' religion above many my equals in mine
own nation, being more exceedingly zealous of the traditions of my
fathers.

15 Bat when it pleased God, who separated me from my mother's
womb, and called me by his grace,
16 To reveal his Son in me, that I might'preach him among the heathen,
immediately I conferred not with flesh and blood :
17 Neither went I up to Jerusalem, to them which were apostles before
me; but I went into Arabia, and returned again unto D;rmascus.
18 Then after three years, I went up to Jerusalem to see Peter, and
abode with him fifteen days.
19 But other of the apostles saw I none, save James the Lord's brother.
20 Now the things which I write unto you, behold, before God, I lie
not.
21 Afterwards I came into the regions of Syria and Cilicia:

PARAPHRASE.

men, o r seek the favoura of G o d ? If I had hitherto made i t
m business to please men, I should not have been the servant
11 o Christ, nor taken u p the profession of the Gospel. B u t I
certify you, brethren, that the Gospel, which has been every
whereb preached by me, is not such as is pliant to human in12 terest, or can be accommodated to the leasing of men (For I
neither received i t from man, nor was Ptaught i t by any one,
as his scholar) ; b u t it is the pure and unmixed, immediate
13 revelation of Jesus Christ to me. T o satiscy you of this, m y
behaviour, whilst I was of the Jewish religion, is so well known,
that I need not tell you how excessive violent I was in persecuting the church of God, and destroying it all I could ;
1 4 A n d that being carried on b y an extraordinary zeal for the
traditions of my forefathers, I out-stripped many students of

i"

NOTES.
preaching that, and that only, which he had received from Christ. So that it
would be senseless folly in him, and no less than the forsaking his Master, Jesns
Christ, if he should !low, as wae reported of him, mix any thing of menyo with
the pure doctrine of the Gospel, which he had received immediately by revelation
from Jesus Christ, to please the Jews, after he had so long preached only that ;
and had, to avoid all appearance or pretence to the contrary, so carefully rhunned
all comn~unicationwith the churchev of Judea ; and had not, until a good while
after, and thnt very sparingly, conversed wit11 any, and those but a few, of the
apostles themselvrs, some of whom he openly reproved for their Judaizing. Thus
the narrative, subjoined to this verse, explains the " now," and " yet," in it,
and all tends to the same purpose.
IIdOw, translated '' persuade," is sometimes used for making application to any
one to obtain his good will, or friendship ; and hence, Acts xii. 20, weluadrg
BhCCov is translated "having made Blastus their friend :" the sense is h ~ r the
e
same which, 1Theas. ii. 4, he expresses in these words, i x Os civOphrrorg ~+uxovIrs
&A& r+ el@, not as pleasing Inca, but God!'
which hau been preached by me :" this, being spoken
11 Tb &a~#Arue;vLd
b~definitely,mast be understood in general, every where, and so is the import of
the foregoing verse.

PARAPHRASE.

16 my own age and. nation, in Judaism.

B u t when it pleased
God (who separateda me from my mother's womb, and by his
especial favour called me to be a Christian, and a preacher of
16 the Gospel). T o reveal his Son to me, that I might preach
him among the Gentiles, 1 thereupon n plied not myself to any
17 manc, for advice what to dod. Neit er went I up to Jerusaletn to those who were apostles before me, to see whether
they a proved my doctrine, or to have farther instructions
from t em : but 1 went immediately Qnto Arabia, and from
18 thence returned again to Damascus. Then after thi-ee years:
I went u p to Jerusalem, to see Peter, and abode with him
19 fifteen days. B u t other of the apostles saw I none, but James,
20 the brother of our Lord. 'I'hese things, that I write to you,
I call God to witness, are all true ; there is no falsehood in
21 them. Afterwards I came into the regions of Syria and Ci-

e

e

.'!"

NOTES.
Separated." This nlay be understood by Jer. i. 5.
Called!'
The history of this call, see Acts ix. 1, &c.
16 "Flesh abd blood," is used for man, see Eph, vi. 12.
* For advice :" thir, ant1 what 11esays in the following verse, is to evidence to
tlleGahtians the full assurance he had of the truth and perfectiou of the Gospel,
which he had received from Christ, by immediate revelation ; and how little he
was disposed to have any regard to the pleasing of men in preaching it, that h e
did not so n ~ u c has communicate, or advise, with any of the apostles about it,
to see whether they approved of it.
* E;e;m, imn~ediatrly,though placed just before i and mporave8~p~r,
'' I conferred
not ;" let it i~ plain, by the sense and design of St. Paul here, that it principally
lylates to, g r I went into Arabia ;" his departure into Arabia, presently upon
his conversion, before he had consulted with any body, being made use of, to
ahow that the Gospel he had received by immediate revelation fron~Jesus Christ
Was complete, and snRlciently instructed and enabled h i n ~to be a preacher and
an apostle to the Gentiles, without borrowing any thing from any man, in order
thereUt~to; no not with any of the apostles, uo one of whom he saw, until three
RYll after.
l8
Three yearr," i. e. from his conversion.
D2
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%2 And was unknown by hce unto the churches of Judea, which were

3 But neither Titus, who was with me, being a Greek, ww aomplled
to be circumcised :

in Christ.
23 But they had heard only, that he, which persecuted us in tirnes
past, now preacheth the faith wbich once he destroyed.
24 And they glorified God in me.
PARAPHRASE.

82 licia. But with the cburches of Christg ip Judea, I had bad
no communication : they had not so much as seen my fice'l;
23 Only they had heard, that I, who formerly ersecuted the
churches of Christ, did now preach the
which 1 once
24 endeavoured to suppress and extirpate. And they glorified
God upon my account.

PARAPHRASE.

of note and reputation amongst them ; lest the ains that I
have already takena, or should take in the Gospe ,should be
3 in vain h But though I comnlunicatcd the Gos el, which I
to the Gentiles, to the eminent men of t e church et
Jerusalem, yet neither Titus, who was with me, beingtiGreek,

f'
K

Gasp$

NOTES.
22 s " In Christ," i. e. believing in Christ, see Rom. xvi. 7.
hThiu, which heso particularly taken uoticeof, does nothing to the proving that he
was a true apostle; but selves very well to show, that, in what he preached, he
had no commutlication with those of his own nation, rlor took any rare to please
t$e Jews.

CHAPTER 11.
TEST.
1 Then fourteen years after, I went up again to Jerusalem, with
Barnabas, and took Titus with me also.
2 And I went up by revelation, and communicatetl unto them that Gospel, which I preach among the Gentiles, but privately to them wbicll
were of reputation, lest by any means I should run or had run in vain.
PARAPHRASE.

I Then fourteen years after, I went up again to Jerusalem,
2 with Barnabas, and took Titus also with me. And I went
u p by revelation, and there laid before them the Gospel which
I" preached to the Gentiles, but privately, to those who were

1

NOTES
comtnunicated." 'rile conference h e had in private with the cliief of the
church of Jerusalem, concerniag the Gospel which he preached atoong the Geotiles, seems not to have heen barely concer~litlgthe doctrine of their being free
from the law of Moseq, that had been openly and hotly disputcd at Antioch, autl
was known to he the buri~ressthey came about to Jrrtisalenl; but it is probable,
"I

NOTES.
i t was to explain to them the whole doctrine he had received by revelation,
toy the fulness and perfection whereof, (for it is said, ver. 6, that, in that cony
nothing do it) and by the miracles he had done in confirmference, t l ~ added
*ion of it, (see rer. 8) they might w e and own what he preached to be the
truth, and him to be one of thenlwlves, both by comnlission and doctrine, as
irldeed they did ; atJro;~, " them," signifies those at Jerusalem ; xar* i6tav 8) 70%
doxoLv, are exegetical, and show the particular manner and persoba, import
nempe privatim, emineutioribus." It was enough to his purpose to be owned
bf those of greatest authority, and so we see he was, by James, Peter, and John,
ver, 9, and therefore it was safest and best to give an account of the Gosfil he
preached in private to them, and not publicly to the whole church.
"Running," St. Paul uses for taking pains in the Gospel. See Phil. ii. 16.
A metaphor, I suppose, taken from the Olympic games, to express hi8 utmost
endeavours to prevail in the propagating the Gospel.
'In vain :" He seems here t o give two reasons why, at last, after fourteen years,
he communicated to the chief of the apostles at Jerusalem, the Gospel that he
preached t o the Gentiles, when, as he shows to the Galatians, he had formerly
with the convert Jews. 1. He seems to intimate,
declined all coml~~unication
that he did it by revelation. 3. He gives another reason, viz. That, if he had
not communicated, as he did, with the leading men there, and satisfied them of
his doctrine and mission, his opposers might nnsettle the churches he had, or
should plant, by urging, that the apostles knew
what it was that he preached,
nor had ever owned i t for the Gospel, or him for an apostle. Of the readiness of
*he Judaiziog seducers, to take any such advantage against him, he had latsly an
ttxample in the church of Corinth.
3 ov'x $uayx&oOq is rightly translated, "was not ccnlpelled," a plain evidence to
the Galatians, that the circumcising of the convert Gentiles was no part of the
Gospel which he laid before these lneu of note, a3 what he preached to the
Gntiles. For if it had, Titus must have been circumcised; for no part of his
'Gospel was blamed, or akered by them, ver. 6. Of whot other use his mentioniug
this, of Titus, here can be, but to show t o the Galatians, J a t what he preaolled,
Containett nothing of circumcising the convert Genslles, it fa hard to find. If i t
to show that the other apostla, and church at Jerusalem, dispeused with
circumcision, and other ritual observances of the Mosaical law, that was needless; for that was sufficiently declared by their decree, Acts xv. which was made
and com~nunicatedto the chltrches, before this epistle was writ, as may be Seen,
Acts xvi. 4 ; much less was this of Titus of any force, to prove that St. Paul was
a true apostle, if that were what he was here labouring to justify. But considering
aim here, to be the clearing himself from a report, that h e preached Up cirC ? ~ i 8 i ~ n ,there could be nothing more to his purpose, than this instance:f
Tatus, whom, uncircumcised ds he was, he took with him to Jerusalem, j UDClr-

"

Galatians,

Chap. 11.

TEXT.
4 A n d t h a t , because of false b r e t h r e n , u n a w a r e s b r o n g h t in, w h o c a m e
in privily t o spy o u t o u r liberty, w h i c h we h a v e i n C h r i s t Jesus,
that t h e y m i g h t b r i n g u s i n t o bondage.
.
iT o w h o m a r e g a v e place by subjection, no, n o t f o r a n h o u r ; t h a t the
t r u t h of t h e Gospel might c o n t i n u e w i t h yon.
6 But of those, who seemed to b e s o m e w h a t (whatsoever they were, it
PARAPHRASE.

4 was forced to be circumcised : Norb did I yield any thing, one
moment, by way of subjectionCto the law, to those false bret h r e n , w h o , by an u n w a r y a d m i t t a n c e , were slily crept in, to
spy out our l i b e r t y from the law, w h i c h we h a v e under the
Gospel: that they mi ht bring us into bondaged to the law.
5 But I stood my g r o u n f a g a i n s t it, that the t r u t h of the G o a el
6 might remaint among you. But as for thosef, who w e r e rea ly

P

NOTES.
he took back with hiill,
cumcised he kept with him there, and u~~circu~ncised
when he returned. This was a strong and pertinent instauce to persuade'the
Galatiatis, that the report of his preaching cil.corncision was a mere aspersion.
4 b oG82, '' Neither," in the third verse, accortling to propriety of speech, ought to
hare a '' nor," to atlswer it, which is the oiG, " nor," here ; which, 60 taken,
answers the propriety of the Greek, and very much clears the sense ; c.;8; tiroc
& r m y ~ & r 8oJGi
~ , m,dc dpav eTtap,v, "Neither was Titus compelled, nor did we
yield to them a u~o~nent."
c Tj irm'layj, "by subjection." The point those false brethren contended for, was,
That the law of Moses was to he kept, see Acts xa. 5. St. Paul, who, on other
occasions, was so con~plaisatit,that to the Jews he became as a Jew, to those u~lder
the h w , as under the law (see 1 Cor. ix. 19-32) yet whet1 subjection to the
law was claimed, as due iii any case, he would not yield the least matter ; this I
take to be his nleaning of 01% rrtaprv
iadluy?; for, where corupliaoce wan
desired of him, upon the account of expedience, aud. not of subjection to.the
law, we do trot find him stiff a t ~ dinflexible, as may be seeu, Acts xxi. 18-26,
which was after the waiting of this epistle.
" Bondage." What this bondape was, see Acts xv. 1,5, 10.
9 * "The truth of the Gospel." By it he means here, the doctrine of freedom from
the law; aud so he calls it again, ver. 14, arid chap. iii. 1, and iv. 16.
'"Might remain among you." Here be tells the reason himself, why heyidded
not to those Judaizinq false brethren : it was, that the true doctrirre, which he
had preached to theGentiles, of their freedom from the law, mi5ht stand firm.
A couvincir~gargunlent to the Galatians, that he preached uot circumciaiun.
4,5, " And that,-to
whom." Thereappears a manifest difliculty in theee two
verses, which has been observed by most interpreters, and is by several ascribed
to a redundancy, which soole place in 82, in the beginning of ver. 4, nnd,&ers
to o k in t h e beginuing of vec. 5. The relation between 06Pi ver. 3, apd o~%),
rer. 5, methinkq puts an easy end to the doubt, by the sl~owingSt.. Paul's selrxe
t o be, that he neither circumcised itu us, nor yielded in a e least to the false
brethren ; he having told the Galatians, That, upon his laying before t l nlcll
~
of most authority in the church at Jerusalem, the doctrine rdtic11 he preached,
T i t a s was ~ ~ o t r i r c u ~ c i ;
s uhe,
d arr a Eurther proof uf ltis nut preiichitlg circsuxi-

TEXT.
m&eth go m a 4 k ~tt, tne ; God a c c e p t e t h no man's person) ; f o r
they, wh4 seemed to h somewhat, in conference added n o t h i n g to
me.

r

of eminenc and value, what they were heretofore, it
matters not at a1 to me : God accepts not the person of any
m a n , b u t communicates the Gospel to w h o m he pleasesc, as he
h e done to me by r e v e l a t i o n , w i t h o u t their help ; for, in their
conference w i t h me, the d d e d nothing to me, they taught me
nothing new, nor that C ~risthad not taught me before, nor had
they any thing to object against what I preached to the Gentiles.

r

NOTES.
&n, (ells theltl how he carried it toward the false brethrea, hose design it was,
to bring the convert Gentiles into suhjection to the law. "And," or " moreover," (for so 6; often signifies) says he, " in regard to the fdlse brethren," &c.
Which way of entrance on the matter, would not admit of 068; after it, to answer
0 ~ 8 1 ,ver. 3, which was already writ, but without ok the negation must have
been expressed by oix, as any one will perceive, who i~tter~tively
leads the Greek
orjgiual. And thus o k may be allowed for an Hebrew pleonarrn, and the reaeon
of it to be the preventing the former oi8A to atand alone, to the distul bsnce of the
8ehse.
6 He that considers the beginning of this verse, dlrb S i rOv GoxoGv7wr, with regard to
the A,& mtf + I U ~ U % ~ A ~ O U E\I>
,
the beginning of the fourth verse, will easily be
, these beginnings,
induced, by the Qrcek idiom, to conclude, that the ~ n t h o r by
intin~atesa plain distinction of the matter separately treated of, in what follows
each of them, viz. what passed between the false brethren and I~irn~contained
in
ver. 4 and 5, and ~ v h a tpassed between the chief of the brethren and him, conAnd, the~efore,sonle (and I think with reason) introduce
tained rer. 6-10.
this verse with these words: &'Thus we have behaved ourselves towards the
falw brethren : but," LC.
"a 8ouo6~7wrelvur 7 8 , our translation renders, "who seemed to be somewhat,"
which,howeverit ma)ranswerthe words, yet to an Engli~hear it carriesadirninishi t ~ gand ironicalrmJe, contrary to the tneaningof the apostle, who speaks here of
those, for whow he had a leal esteem, and were truly of the titrt rank ; for it is
plain, by whrt follow^, that he means Peter, Jamer, and John. Besides, 01
8oxmivt.c, beinp taken in a good sense, ver. 2, and translated, '' those of repatation," the same expression should have been kept in rendering wr. 6 and 9, where
the snoie term occurs again thtee times, and may be presumed in the same sense
that it was at first used in ver. 2.
FEvery body sees that there is something to be eupplied to make up the sense ;
moat commentators, that I have seen, add these words, " I learnel nothinu:"
but then, that enervates the reason that follows, " for itr conference they added
nothing to me,'' giving the same thing as a reason for itself, and making St.
Paul talk thus : " I learnt nothing of them, for they taught me notl~iug." But
it ici very good reasoning, and suited to his purpose, that it was nothing at all t o
him, how much those great men were formerly in Christ's favour : thik hindered
not but that Gob, who was no respecter of persons, might reveal the Gospel t o
him also, as i t was evident h e had done, and that in its fill1 perfection; for
those great men, the most eminent of the apostles, had nothing to add t o it, or
except against it. This was proper t o persuade the Qalatian~,that he had no.

.

Chap 11.
7 But: contrariwie, when they saw that the G o s p e l of the uncireum&iw was ~vmrnittedunto me, as the Gospel of the circumcisiun was
unto Peter ;
8 (For he that wrought effectually in Peter, to the apostleship of the
circumcision, the same was mighty in me, towards the Gentiles :)
9 And when James, Cephas, and John, who seemed to be pillars, perPARAPHRASE.

Galatians.

TEXT.
ceived the grace that w a s given unto me, they gave to me and
Barnabas the right hands of fellowship ;that we should go unto the
heathen, and they unto the circumcision.
10 Only they would that we should remember the poor ;the same which
1 also was forward to do.
11 But when Peter was come to Aatioch, I withstood him to the faoe,
because he was to be blamed.
12 For, before that certain came fromJames, he did eat with theGentiles:

7

But on the contrary, "James, Peter, and John, who were of
reputation, and justly esteemed to be pillars, perceiving that the
Gospe1,which was to be preached to the Gentiles, was committed
to me ; as that which was to be preached to the Jenrs, was com8 mitted to Peter ; (For he that had wrought powerfullyb in
Peter, to his executing the office of an apostle to the Jews, had
also wrought powerfully in me, in my application and apostle9 ship, to the Gentiles :) And, knowingCthe favour that was beNOTES.
wliere, in his preaching, receded from that doctrille of freed0111from the law,
which he 11ad preached to tlleol, aud was satisfied it was the truth, even hefore
he had conferred with these apostles. The bare supplying of oi, in the beginniny
of the verse, takes away the i~ecessityof any such addition. Exanlples of the
;
like ellipsis we have, Matt. xxvii. 9, where we read inb CIQV, for o i hnb 6 1 6 ~ and
; and so here, takiug Irb rrjr
John xvi. 17, ;r rBv PaOv7&v,for OIin TGYpaG*il&~
80nobv7wv, t o be for o i bni sw'v Goxo6ilwv, all the difficulty is removed ; and St. Paul
having, in the foregoing verse, ended the narrative of his deportment towards
the falee brethren, he here begins an account of what passed between him and the
chief of the apostles.
7. Peter, James, and John, who, it is nlanifest, by ver. 9, are the penons here
spoken of, seem, of all the apostles, to hare bern most in esteem and favour with
their Master, during llis couversatiun with them on earth. See Mark v. 37,
and ix. 2, and xiv. 33. "But yet that, says St. Paul, is of no nronlent now to
,me. The Gospel, which I preach, and which God, who is no respecter of persons,
be$ been pleawd to commit to me by immediate revelation, is uot the kss true,
nor is there any reason for me t o recede from it, in a tittle ; for these men of
the first rauk could find nothing to add, alter, or gainsay in it." ' 1 % ~is suitable
to St, Paul's design here, to let the Galatians see, that as he, in his carriage,
had never favoured circumcision; 6 0 neither had he any reason, by.preaching
ci~eumcisioa,to forsake the doctrine of liberty from the law, which he hat1
prur:;?led to them as a part of that Gospel, which he had receivetl by revelniioll.
9 b F.wpy$aap, '' working in," nlay be understood here to signify, both the opewtioll
of the Spirit upon the mi~tdo f s t . Peter and St. Paul, in sending them; the one
to the Jews, the other to the Gelltiles : and also the Holy Ghost beatowed 011
tbem, wl~erebythey wert: enabled to do nliracles for the confirmation of their
dmtrjne* In neither of which St. Paul, as he shows, was infe~ior,and so had
as authen4ia a xwl of his ntiseion ancl doctrina9" ~ e j ' ,I and," rc~pulates;mdu7rr, " k~lowing," in this verse, with ;8du7r~,"leaing,"
ver. 7, and makes both of thena to agree with the nominative case to the verb
iTwxnu, "gave," wl~ichis no other but Jxlles, Cephas, and John, and eo justifies
my transfcl.ring thobe nartles to rcr. 7, for thc morc easy ~.unstroctiouant1 undcr-

PARAPHRASE.

stowed on me, gave me and Barnabas the right handa of fellowship, that we should preach the Gospel to the Gentiles, and
10 they to the children of Israel. All that they proposed, was,
that we should remember to make collections among the Gentiles, for the poor Christians of Judea, which was a thing that of
11 myself I was forward to do. B u t when Peter came to Antioch,
I openly opposedb him to his face : for, indeed, he was to be
12 blamed. For he conversed there familiarly with the Gentiles,
and eat with them, until some Jews came thither from James :

NOTES.
atanding of the text, though St. Paul defers the naming of them, until he is, as
it were against his will, forced to it, before the end of his discourse.
8 The giving " the right hand;'
was a syll~bolamongst theJew$, as well as other
t~ations,of accord, admitting men into fellowship.
11 '' I opposed him." From this opposition to St. Peter, which they suppose to
be before the council at Jerusalem, some would have it, that this epistle t o the
Galatiaus was writ before that council ; as if what was done before the couocil,
could not be n~entionedin a letter writ after the council. They also contend,
.that this journey, ~nentionedhere by St. Paul, was not that wherein he and
Barnubaas went up to that coutlcil to Jernsalem, but that mentioned Acts xi. 30,
but this wtth as little ground as the former. The strongest reason they bring
is, that if this journey had been to the cour~cil,and this letter after that council,
St. Paul would not certainly have omitted to have mentioned to the Galatians that
decree. T o wllich I answer, 1. The mention of it was superfluous; for they
had it already, see Acts xri. 4. 2. The mention of it was impertinent to the
design of St. Paul's narrative Iiere. For it is plait], that his aim, in what he
relates here of himself, and his past actions, is to show, that having received the
Gospel from Christ, by irnn~edialerevelation, he had all along preached that,
and nothing bnt that, everywhere; so that he could not be supposed to have
preached circo~ncision,or by his carriage to have shown any subjection lo the
law; 1111 the whole narrative following being to make good what he RRYS, dl. i.
11, "That theGospel which he preached, was not accommodated to the hnmouriug of men ; nor did he seek to please the Jews (who were the men here meant)
in what he taught." Taking this to be his aim, we shall find the \vholeaccodnt
hc gives of hitnself, from that ver. 1 1 of ch. i. t o the e ~ l dof this second, t o be
very clear and easy, aud very propcr to intalidate the report of his preaching
circulnci>ion.

Gabtians.

Chap. TI.

TEXT.
but, when they were come, he withdtew and separated himself, &aring them which were of the circumcision.
13 And the other Jews dissembled likewise with him ; insomuch that
Barnabas also rn carried away with their dissimulation.
14 But when I saw that they walked not uprightly, according to the
truth of the Gospel, I said unto Peter before them all : If thou, being
a Jew, livest after the manner of Gentiles, and not as do the Jews,
why compellest thou the Gentiles to live as do the Jews?
15 We, who are Jews by nature, and not sinners of the Gentiles,
1 6 Knowing that a man is not justified by the works of the law, but by
the faith of Jesus Christ, even we have believed in Jesus Christ, that
we might be justified by the faith of Christ, and not by the works
of the law : for by the works of the law shall no flesh be justified.
17 But if, while we seek to be justified by Christ, we ourselves also are
found sinners, is therefore Christ the minister of sin ? God forbid.
PARAPHRASE.

then he withdrew, and separated from the Gentiles, for fear

18 of those who were of the circuincision : And tlie rest of the
Jews joined also with him in this hypocrisy, insomuch that
Barnabas himself was carried awa with the stream, and
14 dissembled as they did. But when saw they conformed not
their conduct to the trutha of the Gospel, I said unto Peter
before them all : I f thou, being a Jew, taltest the liberty
sometimes to live after the manner of the Gentiles, not keeping
to those rules which the Jews observe, why dost thou constrain
the Gentiles to conform themselves to the rites and manner
15 of livin of the Jews ? We, who are byh nature Jews, born
under t e instruction and guidance of the law, God's peculiar
people, and not of the unclean and profligate race of the
16 Gentiles, abandoned to sin and death, Kilowing that a man
cannot be justified by the deeds of the law, but sole1 by faith
in Jesus Christ, even we have put ourselves upon be$evineriog
on
him, and embraced the profession of rhe Gospel, for the attainment of justification by faith in Christ, and not by the works
17 of the law : But if we seek to be justified in Christ, even we

P
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NOTES.
1 4 a AA/IBuu TO; fl;ayyahlov, '' the truth of the Gospel," is put here for that freedom
fmm the law of Rloses, which was a part of the true doctriue of tlre Gospel. For
it was ill n o t l ~ i nelse,
~ but their undue ant1 timorous observing some of t h e
Mosaical rites, that St. Paul here hlames St. Peter, and the other Judaizing converts a t Antioch. In this sense h e uses the word " truth," all along through
tl~ivepistle, as ch. ii. 5 , 14, and iii. 1, and v. 7, insisting on it, that thia doctrine
of freed0111 from the law, was the true Gospel.
15 b 6 6 ~ ~'Io;8aior,
8
" J e w s by n:iture." What the Jews thought of themselves in
contradistinction to the G c ~ ~ t i l e see
s , Rom. ii. 15, 23.

Chap. 11.
TEXT.

I build again tlie things which I destroyed, I make myself
transgressor.
19 For I, through the law, am d e ~ dto the law, that I might live unto
God.

18 For if

PARAPHRASE.

ourselves also are found unjustified sinnersa (for such are all
tllose who are under the law, which admits of no remission
nor justification :) is Christ, therefore, the minister of sin ? Is
the dispensation by him, a dispensation of sin, and not of
Dld he come into the world, that those who
believe in him should still remain sinners, i. e. under the guilt
of their sins, without the benefit of justification ? By no means.
18 And yet certain it is, if I, bwho quitted the lqw, to put m self under the Gospel, put myself again under the law, I ma e
myself a transgressor ; I re-assume again the guilt of all my
transgressions ; which, by the terms of that covenant of works,
19 I cannot be justified from. For by the tenourc of the law
itself, I, by faith in Christ, am dischar edd from the law, that
I might he appropriated to God, an live acceptably to him
in his kingdom, which he has now set u p under his Son.

$

f

NOTES.
T h o ~ ewho are under the law, having o n e transgressed, remain
always sinners, unalterably so, in the eye of the law, which excludes all from
jusrification. T h e apostle, in this place, argues thus : " We Jews, who are by
birth God's holy people, and not as the profligate Gentiles, abandoned to all
wanner of pollutina and uecleanness, not b e i ~ ~nevertheless
g
able t o attain
rinlireousnecls by t,he deeds of the law, have believed in Christ, that we might be
justified by faith in him. But if even we, who have betaken ourselves t o Christ
o ~ ~ourselves
,
found to he unjustified sinners, llahle still to wrath,
for j ~ ~ s t i f i c a t i are
as also under the la\\,, to which we subject ourselves ; what deliverance have we
from sin by Christ ? None a t all : we are as much concluded under sin and
guilt. as i f we did not helieve in him. So that by joining him and the law
~ t jnatification, which cannot
together for justihcation, we shut ourselves o ~ front
be had untler the law, and make Christ the minister of siu, and not of justification, whic:l~God forlid."
18 Whether thia be ;i part, of what St. Paul said to St. Peter, or whether it be
addreused to the Gal:itians, St. Paul,, hy speaking in his own name, plainly
declarer, that if h e nets 1111 the law again, he ntust necessarily be au offender ;
whereby 11e strot~glyinsinuates t o the Galatians, that he was no promoter of
circumcial~n,especially when what h e EHYS, chap. v. 2-4, is added t o it.
19 * ' < By 'he lenonr of the law itself." See R o n ~ .iii. 21. Gal. iii. 24, 25, and iv,
21, &c.
"BnR discharged from the law, St. Paul expresses by " dead to the law ;"compare Rnra. vi. 14, with vii. 4.
' " Live to God." What St. Paul says here, s e e u ~ to
s imply, that living under the
law, was to live not acceptably to God ; a strauge doctrine certainly to the
Jews, and yet it was true now, under the Gospel ; for God having put his kingdom
ill this world wholly under his Son, when he raised him from Lhe dead, all who,
17

* " Sinners."

'1

Galatians.

Chap IT,

Galatians.

TEXT.

SECTION 111.

20 I am crucified with Christ ; nevertheless I live ;yet not I, but Christ
liveth in me : and the life which I now live in the flesh, I live by the
faith of the Son of God, who loved me, and gave himself for me.
21 I do not frustrate the grace of God ; for if righteousness come by the
law, then Christ is dead in vain.

CHAPTER 111. 1-5
CONTENTS.

PARAPHRAGE.

20 I, a member of Christ's body, am crucifieda with him ; but
though I am thereby dead to the law, I nevertheless live ;yet
not I, but Christ liveth in me, i. e. the life which I now live
m the flesh, is upon no other principle, nor under any other

law, but that of faith in the Son of Godb, who loved me, and

21 gave himself for me. And in so doing, I avoid frustrating
the grace of God, I accept of the gracec and for iveness of
God, as it is offered through faith in Christ, in t e Gospel:
but if I subject myself to the law as still in force under the
Gospel, I do in effect frustrate grace. For if righteousness be
to be had by the law, then Christ died to no purpose : there
was no need of it d.
NOTES.
sfter that, would be his people in his kingdom, were to live by no other law, but
the Gospel, which was now the law of his kingdom. And hence we see God cast
~ ) f fthe Jews ; because, sticking to their old constitution, they would not have
this man reign over them : so that what St. Paul says here, is in effect this:
"By believing in Cbriut, I am discharged from the Mosaical law, that I mi)y
wholly conform myself to t h e rule of the Gospel, which is now the law, which
must be owned and observed by a11 those, who, as God's people, will live accaptably to him." This, 1 think, is visibly his meaning, though the accuvtouling
l~ilt,selfto antitheses, may possibly be Ihe reason why, after having said, " I am
dead to the law," heesyre6st.s his pulling himself under the Gospel, by living to
God.
20 "Cr~icifieti with Christ;" aeedhis explained, Rom. vii. 4, and vi. 2-14.
b i. e. The whole management of myself is conformable to the doctrine of the Gospel, of justification in Christ alone,and not by the deeds of the law. This, and the
former verse, seem to be spoken in opposition to St. Peter's owning a subjection
to the law of Moses, by his walking, mentioned, ver. 14.
Glace of God ;" see chap. i. 6,7, to whicli this seems here opposed*
21
In vain j" read this explained in ShPaul's own words, chap. vr-.

"

BY the account St. Paul has given of himself, in the foregoing
=ction, the Galatians being furnished with evidence, sufficient to
clear him, in their minds, from the report of his preaching circumcision, he comes now, the way being.thus opened, directly to
oppose their being circumcised, and subjecting themselves to the
law. The first argument he uses, is, that they received the
Hol Ghost, and the gifts of miracles, by the Gospel, and not by
the aw.

f

TEXT.

1 0 foolish Galatians, who hath bewitched ou, that you should not
obey the truth, before whose eyes Jesus C rist hath been evidently
set forth, crucified among you ?
2 This only would I learn of you : Received ye the Spirit by the works
of the law, or by tht hearing of faith ?
3 Are ye so foolish ? Having begun in the Spirit, are ye now made
perfect by the flesh ?

K

PARAPHRASE.

1 0 ye foolish Galatians, who hath cast a mist before your eyes
that you should not keep to the truthn of the Gospel, you to
whom the sufferin s and death of Christb u on the cross
hsth been by me so ively represented, as if it hnibeen actually
2 done in your sight? This is one thing I desire to know of
you : Did you receive the miraculous gifts of the Spirit, by
3 the works of the law, or by the Gospel preached to you ? Have

?

1

NOTES.
Obey the truth," i. e. stand fast in the liberty of the Gospel ; tnith being
used in this epistle, as we have already noted, chap. ii. 14, for the doctrine of
being free front the law, which St. Pdul had delivered to them. The reason
whereof he give* chap. r. 3--5.
St. Paul mentlorls nothlng to them here but Christ crucified, as knowing that,
when formerly he had preached Christ crucified to them, he bad shown them,
that, by Christ's death on the crow, believers were set free from the law, and
the covenant of works was removed, t o make way for that of grace. This we
may find him inculcating to his other Gentile conve.ertcl. See Eph. ii. 15, 16. Col.
ii. 14, 20. And accordingly he tells the Galatians, chap, v. 2, 4, that if, by circumcision, they put themaelves under the law, they were fallen from grace, and
Christ should profit them nothing at all : things, which they are supposed to
ullderatand, a t I ~ i writing
s
to them.

"'

Chap. 111.

Gulatians.

46

Galatians.

Chap. 111.

TEXT.

TEXT.

4 Have e suffered so many things in vain ? if it be yet in vain.

5 He, tierefore, that ministereth to you the Spirit, and worketh
miracles among you, doth he it by the works of the law, or by the
hearing of faith ?
PARAPHRASE.

you so little understandin&, that, having be un in the reception
of the spiritual doctrine of the Gospel, you ope to be advanced
to higher degrees of perfection, and to be completed by the
4 lawc ? Have you suffered so many things in vain, if at least
you will render it in vain, by falling off from the profession of
the pure and uncorrupted doctrine of the Gospel, and aposta5 tizing to Judaism ? T h e gifts of the Holy Ghost, that have
been conferred upon you, have they not been conferred on you
as Christians, professing faith in Jesus Christ, and not as observers of the law? And hath not he", who hath conveyed
these gifts to you, and done miracles amongst you, done it as a
reacher and professor of the Gospel, the Jews, who stick in the
raw of Moses, being not able, by virtue of that, to do any such
thing ?

f

3
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NOTES.
It is a way of writing very familiar to St. Paul, in opposing the law and the
gospel, to call the law Fleah, and the Gospel S p i ~ i t . The reason whereof is very
plilia to any one cot~versaotin his epistler.
"He." The person niealit here by d lirqop*,y;vr, " he that miniutereth," and
chap. i . 6, by 6 xahirnr, " he that called." is i~lainlySt. Paul himself, tl~ough,
out of modesty, he declil~esnaming himself.

6 Even as Abraham believed God, and it was accounted to him for
righteousness :
7 Know ye, therefore, that they which are of faith, the same are the
children of Abraham.
8 And the Scriptare, foreseeing that God would justify the heathen
through faith, preached before the Gospel unto Abraham, saying,
r i In thee shall all nations be blessed."
g So then they which be of faith, are blessed with faithful Abraham.
10 For as many as are of the works of the law, are under the curse ;
for it is written, " Cursed is every one that continueth not in all
things, which are written in the book of the law, to do them."
11 But that no man is justified by the law in the sight of God, it is
evident: for the " just shall live by faith."
12 And the law is not of faith : but, " The man that doeth them, &all
live in them."
PARAPHRASE.

(j

to proceed : As Abraham believed in God, and it was ac-

7 counted to him for righteousness; So know ye, that those who
are of faith, i. e. who rely upon God, and his promises of

grace, and not upon their own performances, they are the children of Abraham, who shall inherit ; and this is plain in the
8 Scripture. For it being in the purpose of God, to justify the
Gentiles by faith, he gave Abraham a fore-knowledge of the
Gospel in these words : " a I n thee all the nations of the earth
9 shall be blessed." So that they who are of faith, are blcssed
10 with Abraham, who believed. But as many as are of the
works of the law, are under the ccurse: for it is written *,
" Cursed is every one, who remaineth not in all things, which
11 are writ&n in the book of the law, to do them." But that
no man is justified b the law, in the sight of God, is evident;
12 " for the just shall ive by faith
But the law says not so,
the law gives not life to those who believef; but the rule
of the law is,
H e that doth them, shall live in then1 g.'

f

SECTION IV.
NOTES.

C H A P T E R 111. 6-17.
CONTENTS.

HIEnext argument against circumcision, and subjection to the
law, is: that the children of Abraham, entitled t o the inheritance
and blessin promised to Abraham and his seed, are so by faith,
and not by eing under the Iaw, which brings a curse ypon thpse
who are under it.

!

8 a Gen. xiii. 3.
9, 10 r c Of faith," ant1 " of the works of the law;" spoken of two races of men,

the one as the genuine ~outerityof Abraham, heirs of the promise, the other not.
Blessed," ancl
nnder the curse." Here again there is another divisiott,
"iz. into the blessed, atld those under the curse, whereby is nleant such as
are in a state of life. or acceutairce with God: or such as are exposed to hlu
wrath, and to death,'see ~ e u ; .xxx. 19.
lo " Written," Deut. xxvii. 26.
1. b b . ii. 4.
l2
Acts xiii. 39.
Lev. miii. 5.
c (6

!!
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Chap. 111..

Galatians.

Galatians.

Chap. 111.

TEXT.

TEXT.

13 Christ hath redeemed us from the curse of the law, being made a
curse for us ; for it is written, " Cursed is every one that hangetll

and to seedg" as of many; but as of one, and to thy seed,"
which is Christ.
17 And this I say, that the covenant that was confirmed before of God
in Christ, the law, which was four hundred and thirty years after,
cannot disannul, that it should make the promise of none effect.

on a tree."
14 That the blessing of Abraham might come on the Gentiles through

Jesus Christ; that we might receive the promise of the Spirit
through faith.
15 Brethren, I speak after the manner of men; though it be but a
man's covenant, yet if it be confirmed, no man disannulleth, or
addeth thereto.
16 Now to Abraham and his seed were the pronlises made. He saith
PARAPHRASE.

13 Christ hath redeemed us from the curse of the law, being made
a curse for us; for it is written", Cursed is ever one that
14 hangeth on a tree:" That the blessing promis to Abraham, might come on the Gentiles, through Jesus Christ; that
we who are Christians might, believing, receive the Spirit that
15 was promised k. Brethren, this is a known and allowed rule
in human affairs, that a promise, or compact, though it be
barelv a man's covenant. vet if it be once ratified. so it must
stand nobody can rendLAt void, or make any altiration in it.
16 Now to Abraham and his seed were the promises made. God
doth not say, " and to seeds1," as if he spoke of more seeds
than one, that were eqtitled to the promise upon different ac-

',
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PARAPHRASE.

counts ; but only of one sort of men, who, upon one sole account, were that seed of Abraham, which was alone meant and
designed
concerned in the promise ; so that " unto thy seed
Christ, and his mystical bodyn, i. e. those, that become mem17 bers of him by faith. This therefore, I say, that the law,
which was not till 430 years after, cannot disannul the covenant that was long before made, and ratified to Christ by God,
so as to set aside the promise. For if the right to the inheritance be from the works of the law, it is plain that it is not
founded in the promise of Abraham, as certainly it is. For
the inheritance was a donation and free gift of God, settled on
Abraham and his seed, by promise.

","

NOTES.
repeated again in the following chapters.

" Aurl to thy seed ;"See Gen. xii. 7,

'" Mystical body ;" see ver.

27.

NO'L'ES.

13 h Deut. xxi. 23.

" Blessiug:" '' That
" Righteous~~ess,"ver.

blessing," ver. 8, 9, 14. ''~ustification," ver. 11.
21. '' Life," ver. 11, 12, 21. " Inlieritance," ver.
18. " Being the children of God," ver. 26, are in effect all the same, on the
one side : And the " curse," ver. 13, tlre direct contrary, on the other side ; so
plain is St. Paul's discourse hele, that lo body, who reads it with the least attention, will be in any doubt about it.
k '' Promiserl."
St. Paul's argument to col~virlcethe Galatians, that they ougl~t
not to be circumcised, or submit to the law, from their having received the Spirit
from him, upon their having received the Gospel, which he preached to tl~em,
vcr, 2, and 5,stands thus : The blesainy promised to Abraham, and to his seed,
was wholly upon the account of faith, ver. i. There were not different seeds,
who should inherit the promise; tlie one by tlie works of the law, and the
other by faith. For there was but " one seed, which was Christ," vrr. l b ,
and those who should claim in, and under him, by faith. Among those there
was 110 distinctionof Jew and Gentile. They,antl they ouly, who believed, were
all one and the same true seed of Abraham, and " heirs according to the
promise;' ver. 28, 29. And therefore the promise, made to the people of
God, of ~(ivingthem the Spirit nuder the Gospel, was performed only to those
who believed in Christ : a clear evidence, that it was not by putting themselves
under the law, but by faith in Jesus Christ, that " they were the people of God,
and heirs of the promise."
16 '' And to seeds: " By seeds, St. Paul here visibly means the 01 i x P . ( ~ C W C ,
" those of faith;' and the o i Zpvwv vdpov, " those of the works of the law,"
spokctl of above, ver. 9, 10, as two distinct seeds, or descendants claimink from
Abrahan~.
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SECTION V.
CHAPTER 111. 18-25.
CONTENTS.

In answer to this objection, " T o what, then, serveth the law?"
H e shows, that the law was not contrary to the promise: but
since all men were
ilt of transgression, ver. 22, the law was
to show the LaeEtes the fruit and inevitable consequence
oftheir sin, md thereby the necessity of betaking themselves to
Christ: but as soon as men have received Christ, they have atfained the end of the law, and so are no longer under it. This is
a farther argument against circumcision.

Galatians.

Chap. 111.

TEXT.
18 For i f the inheritance b e of t h e law, it is no more of promise : but
G o d gave i t t o A b r a h a m b y promise.
19 Wherefore, t h e n , serveth t h e l a w ? It was added because of trans.
gressions, u n t i l t h e seed should come t o whom t h e promise was made;
a n d it was ordained by angels, in t h e h a n d of a mediator.
20 N o w a mediator is not a mediator of o n e ; but G o d is one.

Galatians.

Chap. 111.

TEXT.

21 1s the law, then, a g a i n s t t h e promises of G o d ? G o d forbid ! for if
t h e r e h a d been a law given, which could have given life, verily
righteousness should have been by t h e law.
22 But t h e S c r i p t u r e h a t h concluded a l l u n d e r sin, that t h e promise, by
faith of J e s u s Christ, m i g h t be given t o t h e m t h a t believe.
23 But before faith came, we w e r e k e p t u n d e r t h e law, shut up u n t o
the faith, w h i c h should afterwards be revealed.

PARAPHRASE.

18 If the blessing and inheritance be settled on Abraham and believers, as a free ift by promise, and was not to be obtained by
19 the deeds of the a w ; T o what purpose, then, was the l q w ?
It was added, because the Israelites, the posterity of Abraham,
were transgressorsa, as well as other men, to show them their
sins, and the punishment and death they incurred by them,
until Christ should come, w h o was the seed, into w h o m both
J e w s and Gentiles, i n g r a f t e d by believing, become the people of
God, and children of Abraham, that seed to which the promise
was made. And the law was ordaioed by an els, in the hand
of a mediator b, whereby it is manifest, that tfe law could not
20 disannul the promise; Because a mediator is a mediator between two parties concerned, but God is but oneCof those

9

NOTES.
19 That this is the meaning of, " because of transgressions," the following part
of this section shows, wl~ereinSt. Paul argues to this purpose : The Jews were
sinners, as well as other meti, ver. 22. The law denouncing death to allsinners,
could save none, ver. 21, but was thereby useful to brittg men to Christ, that
they might be justified by faith, ver. 24. See ch. ii. 15, 16.
Mediator. See Deut. v. 5. Lev. xxvi. 46. Where it is said, the law was made
between God and the children of Israel, by the hand of Moses.
20 c But God is one : To understar~dthis verse, we must carry in our ntinds what
St. Paul is here doing, and that from ver. 17 is manifest, that he is proving that
the law could not disannul the promise ; and he does it upon this k11ow11rule,
that a covenant, or promise, once ratified, cannot be altered, or disannulled, by
any other, but by both the parties concerded. Now, pays he, God is but one of
the parties concerned in the promise; the Gentiles and Israelites together made
up the other, wer. 14. But Mosea, at the giving of the law, was a mediator
only between the Israelites and God; and, therefore, could not transact any
thing to the disaunulling the ptomise, which was between God,and the Israelites
a t ~ dGentiles together, because God was but one of the parties to that covenant;
the other, which was the Gentiles, as well as Israelites, Moses appeared, o r
transacted, not for. And so what was done a t mount Sinai, by the mediation
of hloses, could not affect a covenant made between parties whereof ouly one
was there. How necessary it was for St. Paul to add this, we shall see, if we
consider, that without it his argumeut of 430 years', distance would have been
deficient, and hardly conclusive. For if both the parties concerned in t h e
promise had transacted by Moses the mediator, (as they might if none but the
nation of the Israelites had k e n concerned in the promise made by God t o
Abraham) they might, by mutual consent, have altered, or set aside, the former
promise, as well four hundred years, as four days after. That which hindered

PARAPHRASE.

21 concerned in the promise. If, then, the promiJed inheritance
come not to the seed of Abraham, by the law, is the law opposite, by the curse it denounces against transgressors, to the
promises that God made of the blessin to A b r a h a m ? No, by
no means I For if there had been a a w given, which could
have put us in a state of life d, certainly righteousness should
$22 have been by lawe. But we find the quite contrary by the
Scripture, which makes no distinction betwixt Jew and Gentile,
in this respect, but has shut up together all mankindf, J e w s
and Gentdes, under sing and guilt, that the blessinGh which
was promised, to that w h i c h is Abraham's true and intended
@
! seed, by faith in Christ, might be given to those who believe.

f

NOTES.
it was, that at Moses's mediation, on mount Sinai, God, who was but one of
the par tie^ to the promise, was present : but the other party, Abraham's seed,
consisting of Israelites and Gentiles together, was not there; Moses transacted
for the nation of the Israelites alone : the other nations were not concerned in
the covenant made at mount Sinai, as they were in the promise made to Abraham
and his seed; which, therefore, could uot be disannulled without their consent.
For that both the promise to Abraham and his seed, and the covenant with
Israel at mount Sinai, was national, is in itself evident.
21 * ZwoaorGoar," Put into a state of life." The Greek word signifies to make
alive. St. Paul considers all men here, as in a mortal state; and to be put out
of that mortal state, into a state of life, he calls, being made alive. This, he says,
the law could riot do, because it could not confer righteousness.
"Ex r6,uov, by law, i.e. by works,or obedience to that law, which tended towards
righteousl~es~,
as well as the promise, but was not able to reach, or confer it.
See Rom. viii. 3, i. e. frail men were not able to attain righteousness by an exact
conformity of their actions to the law of righteousness.
22 'Ti mMa, All, is used here for all men. The apostle, Itom. iii. 9, and 19,
expresses t h e same thing by ~ r o i ~ ? aall
r , men; and w& 6 xo'r,uoc, all the world.
But speaking in the text here of the Jews, in particular, he says, We, meaning
those of his own nation, as is evident from ver. 24,25.
one guilty race of sinners : see this
Under sin, i. e. rank them all together,
To the same purpose of putting both Jews and
roved, Ropl. iii. 9. i. 18,
gentlles into one state, St. ~ a uuses
l ~ W ~ X A E I CmEi r i ~ r , hath .hut them up all
together," Rom. xi. 32.
:The thing promised in this chapter, sometimes called Blessing, ver. 9,14, Sometimes Inheritance, ver. 18, sometin~esJu~tification, ver. 11, 24, sometimes
Righteousness, ver. 21, and sometimes Life, ver. 11, 21.
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Galatians.

TEXT.

TEXT.

24 Wherefore the law mas our schoolmaster, to bring us unto Christ,

27 For as many of you as have been baptized into Christ have put on

that we might be justified by faith.
25 But, after that faith is come, we are no longer under a schoolmaster.
PAItAPHRASE.

But befbre Christ, and the doctrine of justification by fhith in
him, came, we Jews were shut up as a company of prisoners
together, under the custody and inflexible rigour of the law,
unto the coming of the Messiah, when the doctrine of justifi24 cation by faith in him should be revealed. So that the law,
by its severity, served as a schoolmaster to bring us to Christ,
25 that we might be justified by faith. But Christ being come,
and with him the doctrine of justification by faith, we are set
free from this schoolmaster, there is no longer any need of
him.
NOTES.

23 i By faith ; see ver. 14.
Justification by faith; see ver. 24.

SECTION VI.

Christ.
$38 There is neither Jew nor Greek, there is neither bond nor free, there
is neither male nor female: for ye are all one in Christ Jesus.
29 ~ n ifdye be Christ's, then are ye Abraham's seed, and heirs according to the promise.
PARAPHRASE.

27 For as many of you as have been baptized in Christ have
2s ut on b Chrlst. There is no distinction of Jew or Gentile, of
[ond or free, of male or female.

For ye are all one body,

29 making up one person in Christ Jesus. And if ye are all one
in Chnst Jesus c, ye are the true ones, seed of Abraham, and
heirs according to the promise.
NOTES.
Put on Christ. This, which, at first sight, may seem a very bold metaphor, if
we consider what St. Paul has said, ver. 16 and 26, is admirably adapted t o
express his thoughts in few words, and has a great grace in it. He says, ver.
16, that " the seed, to which the promise was made, was but one, and that one
was Christ." And ver. 26, he declares, '' that by faith in Christ, they all became the sons of God." T o lead them into an easy conceptiorl how this is done,
he here tells them, that, by taking on them the profession of the Gospel, they
have, as it were, put on Christ; so that to God, now lookiog on them, there
appears nothing but Christ. They are, as it were, covered all over with him, as
a man is with the clothes he hath put on. And hence he says, in the next
verse, that " they are all one in Christ Jesus," as if there were but that one
person.
29 The Clermont copy reads ~i 6; i p ~ i j €. 1 :
~; ;v XPI:& 'I?uoG, " And if ye are
one in Christ Jesus ;"more suitable, as it seemu, to the apostle's argument. For,
ver. 28, he says, " They are all one in Christ Jesus;" froni whence the inference
in the following words, of the Clermont copy, is natural: " And if ye be one
in Christ Jesus, t l ~ e are
~ i ye Abraham's seed, and heirs according to pron~ise."
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As a further argument to dissuade them from circumcision, he
tells the Galatians, that, by faith in Christ, all, whether Jews or
Gentiles, are made the children of God ; and so they stood in no
need of circumcision.

SECTION VII.
TEXT.

26 For ye are all the children of God, by faith in Christ Jesus.
PARAPHRASE.

416 For ye area all the children of God, by faith in Christ Jesus.
NO'E.
26

a

All, i . e. both Jews and Gentiles.

CHAPTER IV. 1-11.
CONTENTS.

INthe first part of this section he further shows, that the law
was not against the promise, in that the child is not disinherited, by being under tutors. But the chief design of this section
is to show, that though both Jews and Gentiles were intended to

Galatians.

Chap. IV.

be the children of God, and heirs of the promise by faith in
Christ, yet they both of them were left in bondage, the Jews to
the law, ver. 3, and the Gentiles to false gods, ver. 8, until Christ
in due time came to redeem them both; and, therefore, it was
foll in the Galatians, being redeemed from one bondage, to go
bac wards, and put themselves again in a state of bondage, though
under a new master.

i:

TEXT.
1 Now I say, that the heir, as long as he is a child, differeth nothing

from a servant, though he be lord of all;
2 But is under tutors and governors, until the time appointed of the
father.
3 Even so we, when we were children, were in bondage under the
elements of the world :
4 But when the fulness of the time was come, God sent forth his Son,
made of a woman, made under the law;
5 To redeem them that were under the law, that we might receive the
adoption of sons.
6 And, because ye are sons, God hath sent forth the Spirit of his Son
into your hearts, crying, Abba, Father.
PARAPHRASE.

1 Now I say, that the heir, as long as he is a child, differeth
2 nothing from a bondmana, though he be lord of all; But

is under tutors and guardians, until the time prefixed by
3 his father. SO web Jews, whilst we were children, were in
4 bvndage under the law c. But whes the time appointed for
the coming of the Messias was accomplished, God sent forth
5 his Son, made of a woman, and subjected to the law; That he
might redeem those who were under the law, and set them free
from it, that we, who believe, might be put out of the state of
6 bondmen, into that of sons. Into which state of sons, it IS
evident that you, Galatians, who were heretofore Gentiles, are
NOTES.
so 8otAor signifies; and unless it be so translated, ver. 7, 8,
Bondage, ver. 3, 7, will scarce be understood by an English reader : but St.
Paul's eense will be lost to one, who, by Servant, understands not one iu n etate
pf bondage.
3 b We. It is plain, St. Paul speaks here in the name of the Jews, or Jewish
church, which, though God's peculiar people, yet was to pass its nonage (sost.
Paul calls it) under the restraint and tutorage of the law, and not to receive the
po~sessionof the promised inheritmce until Christ came.
The law, he calla here col~rio!
roc xdup~v,"Elements,or rndiments of the world!'
Because the observances and discipline of the law, which had restraint and
bondage enough in it, led them not beyond the things of this world, into the
posaession, or tsste, of their spiritual and heavenly inheritaoce.
1 a Bondman;

Chap. IV.

Galatians.

TEXT.
7. Wherefore thou art no more a servant, b u t a son ; and if a son, then
an heir of God, through Christ.
8 Howbeit, then, whes ye knew not God, ye did service unto them,
which by nature are no gods.
9 But now, after that ye have known God, or rather are known of
God, how turn ye agaln to the weak and beggarly elements, whereunto ye desire again to be in bondage ?
PARAPHRASE.

; forasmuch as God hath sent forth his Spiritd into your

gut
art no longer a bondman, but a son

7 earts, which enables you to cry, Abba, Father. So that thou

; arid if a son, then an
8 heire of God, or of the promise of God through Christ. But
then, i. e. before ye were made the sons of God, by faith in

Christ, now under the Gospel, ye, not knowing God, were in

9 bondage to those, who were in truth no gods. But now, that

ye know God, yea rather, that ye are knownf and taken into
favour by him, how can it be that you, who have been put out
of a state of bondage, into the freedom of sons, should go
NOTES.

6 d The same argument, of proving their sonship from their having the Spirit, St.

Paul uses to the Romans, Rom. viii. 16. And he that will read 2 Cor. iv. 17
-v. 6, and Eph. i. 11-14, will find, that the Spirit is looked on as the seal and
assurance of the inheritance of life, to those " who have received the adoption
of sons," as St. Paul speaks here, ver. 5. The force of the argument seems to
lie in this, that as he, that has the spirit of a man in him, has an evidence that
he is the son of a man, so he, that hath the Spirit of God, has thereby an assurance that he is the son of God. Conforn~ablehereunto, the opinion of the
Jews was, that the Spirit of God was given to none but themselves, they alone
being the people or children of God ; for God calls the people of Israel his sons,
Exod. iv. 22, 23. And hence, we see, that when, to the astonishment of the
Jews, the Spirit was given to the Gentiles, the Jews no longer doubted that the
inheritance of eternal life was also conferred on theGentiles. Compare Acts I.
44--48, with Acts xi. 15-18.
7 St. Paul, from the Galatians' having received the Spirit, (as appears chap. iii. 2)
argues, that they are the sons of God, without the law ; and consequently heirs
of the promise, without the law ; for, says he, ver. 1-6, the Jews then~selves
were fain to be redeemed from the bondage of the law, by Jesus Christ, that, as
sons, they might attain to the inheritance. But yon, Galatians, says he, have.
by the Spirit that is given you by the ministry of the Gospel, an evidence that
God is your Father ; and, being yons, are free from the bondage of the law, and
heirs without it. The same sort of reasoning St. Paul uses to the Romans, ch.
viii. 14-17.
9 Known. I t has been before observed, how apt St. Paul is to repeat his words,
though something varied in their signification. We have here another instance
of it : having said, " Ye have known God," he subjoins, " or rather are 4nown
of him," in the Hebrew latitude of the word known ; in which language it sometimes signilies knowing, with choice and approbation. See Amos iii. 2. 1 Cor.
viii. 3.
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TEXT.

TEXT.

10 Ye observe days, and months, aud times, and years.
I I I am afraid of you, lest I have bestowed upon you labour in vain.
PARAPHRASE.

backwards, and be willing to p u t yourselves under theg weak
and beggarly elements" of the world into a state of bo~ldage
10 again? Y e observe days, and months, and times, and years,
11 in compliance with the Mosaical institution. I begin to be
afraid of you, and to be in doubt, whether all the pains I have
taken about you, to set you at liberty, in the freedom of the
Gospel, will not prove lost labour.
NOTES.

12 Brethren, I beseech you, be as I am ; for I am as ye are : ye have
not injuretl me at all.
13 Ye Imow how, through infirmity of the flesh, I preached the GospeI
unto you at the first.
14 And my temptation, which was in my flesh, ye despised not, nor
; but received me as an angel of God, even as Christ Jesus.
15 Where is then the blessedness ye spake of? for I bear you record,
that if it had been possible, ye would have plucked out your own
eyes, and have given them to me.
16 Am I therefore become your enemy, because I tell you the truth ?
17 They zealously affect you, but not well ; yea, they would exclude
you, that ye niight affect them.
18 But it is good to be zealously affected always in a good thing, and
not only when I am present with you.

s Thelaw is here called weak, because it was not able to deliver a tilan from bondage

and death, into the glorious liberty of the sons of God, Rom. viii. 1-3.
And it
is called beggarly, because it kept men in the poor estate of pupils, from the full
possession and enjoyment of the inheritance, ver. 1-3.
h The apostle makesit matter of astonishment,how they,who had been in bondage
t o false gods, having been once set free, could endure the thoughts of parting
with their liberty, aud of returning into any sort of bondage again, even under
the mean and beggarly rudiments of the Mocaical institution, which was not able
to make them sons, and instal them in the inheritance. For St. Paul, ver. 7.
expressly opposes bondage to sotibhip; SO that all, who are not in the state ot
sons, are iu the state of bondage. 114hiv, again, cartnot Irere refer to n ~ o r ~ ; a ,
elements, which the Galatians had never been under hitherto, but to bondage,
which he tells thern, ver. 8, they had been in to false gods.

PARAPHRASE.

1%I beseech you, brethren, let you and I be as if we were all
19
14
15

16
17

Z
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SECTION V I I I .
CHAPTER IV. 12-20.

NOTES.
What this weakness, and trial in the flesh, was, since it has not pleased the
apostle tn nlention it, is impossible for us to know : but may be remarked here,
as an instance, once for all, of that unavoidable obscurity of sorue passages, in
epistolary writings, without any fault in the author. For some things necessary
to the understanding of what is writ, are usually of course and justly omitted,
because already known to him the letter i~ writ to, and it would be sometimes
ungraceful, oftentimes superfluoos, particolarly to nier~tionthem.
b The context, makes this sense of the words so necessary and visible, that it is to
be wolldered how any one could overlook it.
l6 Your enemy. See chap. i. 6.
l8 'That by xahq here, he means a person and himself, tlle scope of the contest
evinces. 111 the six pl.eccding verses Ire speaks only of himself, and the change
Of their aff~c'c'tio~~
to I~itn,since Ile left thcni. Tllrre is no other tlrillg men-

14
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HE presses them with the remembrance of the reat kindness
they had for him, when h e was amongst them ; an assures them
that they have no reason to be alienated from him, though that be
it which the Judaizing seducers aim at.

one. Think yourselves to be very me ; as I, in m own
mind, ut no difference a t all between you and mysel$ you
have done me no manner of injury: O n the contrary, y e
know, that through infirmity of the flesh, I heretofore preached
the Gospel to you. A n d yet ye despised me not, for t h e
trial I underwent in the flesha, you treated me not with
contempt and scorn : b u t you receiied me as an angel of God,
yea, as Jesus Christ himself. W h a t benedictionsb did you
then pour out upon me ? F o r I bear you witness, had i t been
practicable, you would have pulled out your very eyes, a n d
given them me. B u t is it so, that I am become your enem
in continuing to tell you the truth ? They, who would ma e
you of that mind, show a warmth of affection to you ; but i t
is not well : for their business is to exclude me, that they may
get into your affection. I t is good to be well and warmly
affected towards a good mand, a t all times, and not barely

a
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Chap. IV.

Chap. TIJ.
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TEXT.

19 My little children, of whom I travail in birth again, until Christ be
formed in you,
20 I desire to be present with you now, and to change my voice ; for I
stand in doubt of you.

SECTION IX.
CHAPTER IV. 21.-V.

1.

PARAPHRASE.

19 when I am present with you, My little children, for whom

CONTENTS.

I have again the pains of a woman in child-birth, until Christ
be formed in you" i. e. till the true doctrine of Christianity
20 be settled in your minds. But I would willingly be this very
moment with you, and changef my discourse, as I should find
occasion ; for I am at a stand about you, and know not what

HE exhorts them to stand fast in the liberty, with which Christ
bath made them free, showing those, who are so zealous for the

to think of you.
NOTES.
tinned, as peculiarly deserving their affection, to which the rule given in this
verse could refer. He had said, ver. 17, RAo;urr tpic, "they affect you ;"and
h a ailals hhov'rr, 'I that you might affect them ;" this is only of persons, and
therefore t~Aou"u6ar;v xah6, which immediately follows, may be best understood
of a person ; else the following part of theverse, though joined by the copulative
to, and, will make but a disjointed sense with the preceding. But there can
be nothing plainer, nor more coherent than this, which seems to be St. Paul's
sense here : " YOUwere very affectionate to me, when I was with you. You are
since estrar~gedfrom me ; it is the artifice of the seducers that have cooled you
t o me. But if I am the good man you took me to be, you will do well to continue
tlte warmth of your affection to me, when I am absent, and not to be well affected
towards me, only when 1 am present among you." Though this be his meaning,
yet the way he has taken toexpress it is much more elegant, modest, and graceful. Let any one read the orip;inal, and see whether it be not so.
19 0 if this verse be taken for an entire sentence by itself, it will be a parenthesis,
and that not the most necessary, or congruous, that is to be found in St. Paul's
epistles; or S;, but, must be left out, as we see it is in our translation. But if
r~xuiapov", '' my little children," be joined, by apposition, to CpBg, you, the last
word of the foregoing verse, and so the two verses, 18 and 19, be read as OIIC
sentence, ver. 20, with 82, but, in it, follows very naturally. But, as we now
read i t in our English Bible, a), but, is forced t o be left out, and ver. 20 stands
alone by itself, witl~outany connerion with what goes before, or follows.
20 f'~hhL6arqwvi)v, " to change the voice," seems to signify the speaking higher or
lower ; changing the tone of the voice, suitably to the matter one delivers, v . g.
whether it be advice, or commendation, or reproof, &c. For each of these have
their di411ctvoices. St. Paul wishes himself with them, that he might accommodate himself to their present condition and circumstances, which he co~lfesses
himself to be ignorant of, and in doubt about.

law, that, if they mind what they read in the law, they mill there
find, that the children of the romise, or of the new Jerusalem,
'were to be free; but the chi1 ren after the flesh, of the earthly
Jerusalem, were to be in bondage, and to be cast out, and not to
have the inheritance.

i

TEXT.
21 Tell me, ye that desire to be under the lam, do ye not hear the law ?.
22 For it is written, that Abraham had two sons ; the one by a bond-

maid, the other by a free-woman.
23 But he who was of the bond-woman was born after the flesh : but
he of the free-woman was by promise.
24 Which things are an allegory : for these are the two covenants ; the
one from the Mount Sinai, which gendereth to bondage, which is
Agar.
25 For this Agar is Mount Sinai, in Arabia, and answereth to Jerusalem, which now is, and is in bondage with her children.
PARAPHRASE.

21 Tell me, you that would so fain be under the law, do yon
not acquaint yourselves with what is in the law, either by
22 readinga it, or having it read in your assemblies ? For it 1s
there written" Abraham had two sons, one by a bond-maid,
23 the other by a free-woman. But he that was of the bondwoman was born according to the flesh, in the ordinary
course of nature; but he that was of the free-woman Abraham had by virtue of the promise, after he and his wife were
24 past the hopes of another child. These things have an allegorical meaning : for the two women are the two covenants,
the one of them delivered from Mount Sinai, and is represented
25 by Agar, who, produces her issue into bondage. (For Agar is
Mount Sinai, in Arabia, and answers to Jerusalem, that now
NOTES.
The vulgar has, after some Greek mannscripto. Read.
22 Written there, viz. Gen. xvi. 15, and xxi. 1. The term, Law,in the foregoing
verse, Comprehends the five books of Moses.
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TEXT.

26 But Jerusalem which is above is free, which is the mother of us all.
27 For it is written, Rejoice, thou barren, that bearest not ;break forth
and cry, thou that travailest not : for the desolate hath many more
children than she which hath an husband.
28 Now we, brethren, as Isaac was, are the children of promise.
29 But as, then, he that was born after the flesh persecuted him that
was born after the Spirit, even so it is now.
30 Nevertheless, what saith the Scriptllre? Cast out the bond-woman
and her son: for the son of the bond-woman shall not be heir with
the son of the free-woman.
31 So then, brethren, we are not children of the bond-woman, but of
the free.
V. 1. Stand fast, therefore, in the liberty wherewith Christ hath made
us free, and be not entangled again with the yoke of bondage.
PARAPHRASE.

26 is, and is in bondage with her children,) R u t the heavenly
Jerusalem, which is above, and answers to Sarah, the mother
of the promised seed, is free, the mother of us all, both Jews
2'7and Gentiles who believe. F o r it was of her, that it is writtenc, '' Rejoice, thon barren, that bearest not ; break out into
loud acclamations of joy, thou that hast not the travails of
child-birth; for more are the children of the desolate than
28 of her that hath an husband." And i t is we, my brethren,
29 who, as Isaac was, are the children of promise. But as, then,
Ishmael, who was born in the ordinary course of natured,
secuted Isaac, who was born by an extraordinary power
90 FrTm heaven, working miraculously ; so is it now. B u t what
saith the Scripturee? '' Cast out the bond-woman and her son:
for the son of the bond-woman shall not share the inherit31 ance with the son of the free-woman." So then, brethren,
we, who believe in Christ, are not the children of the bondV 1. woman, but of the freef. Stand fast, therefore, in the liberty,
wherewith Christ hath made you free, and do not put on again
a yoke of bondage, by putting yourselves under the law.
NOTES.

27 Written, viz. Isaiah liv. 1.
29

"born
" born after the flesh ;" and r b v x d h nv~Gpa,
the
. . Soirit." These expressions have, in their original brevity, witn rerard
to the whole view, wherein St. Paul uses them, an adu~irablebeauty anu force,
which cannot be retained in a paraphrase.
eScripture, viz. Gen, xxi. 10.
f T h e apostle, hy this allrgorical Ilistory, shows the Galatians, that they who
are sons of Agar, i. e. under the law given at Mount Sinai, are iu bol~dage,and
inter~detlto be cast out, the inheritance being devigr~edfor those only, who are
the free born sons of God, under the spiritual covenant of the Gospel. And thereupon he exhorts them, in the following words, to preserve themselves in that
d '0 xa7h crhpxa y s v u q 8 r i g ,

after
...

SECTION X.
CHAPTER V. 2-13.
CONTENTS.

IT is evident from verse 11, that, the better to prevail with the
Galatians to be circumcised, it had been reported, that St. Paul
l]imself reached up circumcision. St. Paul, without taking express notice of this calumny, chap. i. 6, and ii. 21, gives an account of his past life, in a large train of particulars, which all
concur to make such a character of him, as renders it very incredible, that he should ever declare for the circumcision of the Gentile
converts, or for their submission to the law. Having thus prepared the minds of the Galatians to give him a fair hearing, as a
fair man, k~oib8aiIv %ah$, he goes on to argue against their subectin themselves to the law. And having establ~shedtheir free$om g o m the law, by many strong arguments, he comes here a t
last openly to take notice of the report had been raised of him,
[that he preached circumcision] and directly confutes it.
1. By positively denouncing to them, himself, very solemnly,
that they, who suffer themselves to be circumcised, put themselves
into a perfect legal state, out of the covenant of grace, and could
receive no benefit by Jesus Christ, ver. 2-4.
2. By assuring them, that he, and those that followed him, expected justification only by faith, ver. 5, 6.
3. By telling them, that he had ut them in the right w y and
that this new persuasion came not rom him, that converte them
to christianity, ver. 7, 8.
4. By insinuating to them, that they should agree to pass judgment on him, that troubled them with this doctrine, ver. 9, 10.
5. By his being ersecuted, for opposing the circumcision of the
Christians. F o r tRis was the great offence, which stuck with the
Jews, even after their conversion, ver. 11.
6. By wishing those cut off, that trouble them with this doctrine. ver. 12.
his will, I doubt not, by whoever weighs it, be found a ve
skilful management of the argumeutative part of this epistle, whlc
ends here. For, though he begins with sapping the foundation,
O n which the Judaizing seducers seemed to have laid their main
stress, viz. the report of his preaching circumcision ; yet he reServes the direct and open confutation of it to the end, and so
!eaves it with them, that it may have the more forcible and lasting
'mpression on their minds.

P

-T

Galatians.

Chap. V.

Chap. V.

TEXT.

TEXT.

2 Behold, I, Paul, say unto you, that if ye b circumcised, Christ shall
profit you nothing.
-.? For I testifv, again, to every man that is circumcised, that he is a
debtor to dGthe whole law.
4 Christ is become of no effect unto you ; whosoever of you are justified
by the law, ye are fallen from grace.
5 For we, through the Spirit, wait for the hope of righteousness by faith.
6 For in Jesus Christ, neither circumcision availeth any thing, nor uncircumcision ; but faith, which worketh by love.
7 Ye did run well : who did hinder you, that ye should not obey the
truth ?
- -

Galatians.

-

PARAPHRASE.

9 Take notice that I, Paula, who am falsely reported to preach u p
circumcision in other places, say unto you, that if you are cir3 cumcised, Christ shall be of no advantage to you. For I repeat,
here again, what I have always preached, and solemnly testif
to every one, who yields to be circumcised, in compliance wit
those who say, That now, under the Gospel, he cannot be saved
bwithout it, that he is under an obligation to the whole law, and
4 bound to observe and perform every tittle of it. Christ is of no
use to you, who seek justification b the law : whosoever do so,
be ye what ye will, ye are fallen rom the covenant of grace.
5 But Ic,and those, who with me are true Christians, we, who
follow the truth of the Gospel, and the doctrine of the Spirit
of God, have no other hope of justification, but by f a ~ t hin
6 Christ. For in the state of the Gospel, under Jesus, the
Messiah, it is neither circumcision nor uncircumcision that is
of any moment ; all that is available is faith alone, working by
7 lovee. When you first entered into the profession of the
Gospel, you were in a good way, and went on well : who has

i:

J

NOTES.
Behold, I Paul," I the same Paul, who am reported
2 ''18t, IrZ, naChor,
to preach circumcision, pap76popar 8: s&hun ~ v nbvOphnw, v. 3, witness again,
continue my testimony, to every man, to you and all men. This so emphatical
way of speaking may very well be understood to have regard to what he takes
notice, ver. 11, to be cast upon him, viz. his preaching circumcision, and is a very
significant vindication of himself.
3 rr Cannot be saved." This was the ground, upon which the Jews and Judaizing
Christians urged circumcision. See Acts xv. 1.
.5 e c r We." I t is evident, from the context, that St. Paul here mean4 himself.
But We is a more graceful way of speaking than I ; though he be vindicating
himself alone from the imputation of setting np circumcision.
* "Spirit." The law and theGospel opposed, under the titles of Flesh apd Spirit,
we may see, chap. iii. 3, of this epistle. The same opposition it stands in here
6 to the law, in the foregoing verse, points out the aame signihcation.
" Which worketh by lwe." This is added t o express the animositfes wEch
were amongst them, probably raised by this qrwstion abont circumcision. See
ver. 11-15.

8 This persuasion cometh not of him that calleth you.

g A little leaven leaveneth the whole lump.
10 I have confidencein you, through the Lord, that you will be none
otherwise minded: but he that troubleth yon, shall bear his judgment, whosoever he be.
11 And I, brethren, if I yet preached circumcision, why do I yet suffer
persecution ? then is the offence of the cross ceased.
PARAPHRASE.

put a stop to you, and hindered you, that you keep no longer
8 to the truth of the Christian doctrine? This persuasion, that
it is necessary for you to be circumcised, cometh not from
him f, by whose preaching you were called to the profession of
9 the Gospel. Remember that a little leaven leaveneth the
whole lump; the influence of one mang entertained among
10 you may mislead you all. I have confidence in you, that by
the help of the Lord, you will be all of this same mind with
me; and consequently he, that troubles you, shall fall under the
11 censure he deserves for iti, whoever he be. But as for me,
brethren, if I, at last, am become a preacher of circumcision,
why am I yet persecuted" 2 I f it be so, that the Gentile conNOTES.
8 'This expression of "him that calleth, orcalleth you,'' he used before, chap. i. 6,
and, in both places, means himself, and here declares, that this w~rrpov;l(whether
taken for persuasion, or for subjection, as it may be in St. Paul's style, considering wr1'9so~ar, in the end of the foregoing verse) came not from him, for he
called them to liberty from the law, and not subjection to it ; see ver. 13. "You
were going on well, in the liberty of the Gospel; who stopped you ? I, yon may
be sure, had no baud in it ; I, you know, called you to liberty, and not to subjection to the law, and therefore you can, by no means, suppose that I should
preach up circumcision." Thus St. Paul argues here.
9 g By this and the next verse, it looks as if all this disorder arose from one man.
10 " Will not be otherwise minded," will beware of this leaven, so as not to be
put into a ferment, nor shaken in your liberty, which yo11 ought to stand fast in ;
and to secure it, I doubt not, (such confidence I have in you) will with one accord cast out him that troubles you. For, as for me, you may be sure I am not
for circumcision, in that the Jews continue to persecute me. This is evidently
hi9 meaning, though not spoken out, but managed warily, with a very skilful and
moving i ~ i n u a t i o n . For, as he says of himself, chap. iv. 20, he knew not, at
the: distance, what temper they were in.
J o d p e n t , seems h u e to mean expulsion by a church censure; see ver. 12.
e shall be the more inclined to this, if we consider, that the apostle uses the
Same argument of r c a little leaven leaveneth the whole lump," 1 Cor. v. 6, where
Be would persuade the Corinthians to purge out the fornicator.
l1 Persecution. The persecution St. Paul was still under was a convincing argument, that he was not for circumciaion, and subjection to the law ; for it WPS
the Jews, upon that account, that, at this time, rose all the persecution
which the Christians suffered; as may be seen through all the history of theActs.
are there wanting clear footsteps of it, in several placea af this epistle, be'idea this here, as chap. iii. 4, and vi. 12.

'p

Galatians.

Chap. V.

G u h t ians.

Chap. V.

TEXT.

TEXT.

12 I would they were even cut off which trouble you.
13 For, brethren, ye have been called unto liberty.
PARAPHRASE.

verts are to be circumcised, and so subjected to the law, the
great offence of the Gospel1, in relying solely on a crucified
1% Saviour for salvation, is removed. But I am of another mind,
and wish that they may be cut off who trouble you about this
13 matter, and they shall be cut off. For, brethren, ye have been
called by me unto liberty.
NOTE.
1 Offence

of the cross ; see chap. vi. 12-14.

SECTION XI.
C H A P T E R V. 13-96.
CONTENTS.

FROM
the mention of liberty, which he tells them they are
called to, under the Gospel, he takes a rise to caution them in the
use of it, and so exhorts them to a spiritual, or true Christian life,
showing the difference and contrariety between that and a carnal
life, or a life after the flesh.
TEXT.

Only use not liberty for an occasion to the flesh, but by love serve one
another.
PARAPHRASE.

Though the Gospel, to which ou are called, be a state of
liberty from the bondage cf the aw, yet pray take great care
you do not mistake that liberty, nor think it affords you an
opportunity, in the abuse of it, to satisfy the lust of the flesh,
14 but servea one another in love. For the whole law, concern-

i

NOTE.
13 a A o v x ~ 6 c l ~serve,
,
has a greater force in the Greek than our English word,

serve, docs in thc common acceptation of it express. For i t signifies theopposite

14 For all the law is fulfilled in one word, even in this; Thou shalt love

thy neighbour as thyself.
15 But if ye bite and devour one another, take heed that ye be not con-

sumed one of another.
16 This I say then, Walk in the Spirit, and ye shall not fulfil the lust
of the flesh.
17 For the flesh lusteth against the Spirit, and the Spirit against the
flesh : and these are contrary the one to the other; so that ye cannot do the things that ye would.
PARAPHRASE.

14 ing our dut to others, is fulfilled in observing this one pre15 ceptb; ''
shalt love thy neighbour as thyself." But, if

T K ~ ~

you bite and tear one another, take heed that you be not de16 stroyed and consumed by one another. This I say to you,
conduct yourselves by the light that is in your mindsc, and do
not give yourselves up to the lusts of the flesh, to obey them,
17 in what they put upon you. For the inclinations and desires
of the flesh are contrary to those of the Spirit: and the dictates
and inclinations of the Spirit are contrary to those of the flesh ;
so that, under these contrary impulses, you do not do the
18 things that you purpose to yourselvesd. But if you give
NOTES.
to EhsvB~~i'a,freedom. And so the apostle elegantly informs them, that though,
by the Gospel, they are called to a state of liberty from the law; yet they were
still as much hound and suhjected to their brethren, in all the offices and duties
of love and good-will, as if, in that respect, they were their vassals and bondmen.
14 bLev. xix. 18.
16 cTbat which he here, and in the next verse, calls Spirit, he calls, Rom. vii. 22,
the inward man ; ver. 23, the law of the mind ;ver. 25, the mind.
17 d D o not; so it is in theGreek, and ours is the only translation that I know,
which renders it cannot.
l6, 17 There can be nothing plainer, than that the state St. Paul describes here, in
heve two verses, he points out more at large, Rom. vii. 17, &c. speaking there
in the person of a Jew. This is evident, that St. Paul supposes two principles ill
every man, which draw him different ways; the one he calls Flesh, the other
Spirit. These, though there be other appellations given them, are the most
comnlon and usual names given them in the New Testament: by flesh, is
meat~tall those vicious and irregular appetites, inclinations, and habitudes,
"hereby a man is turned from his obedience to that eternal iaw of right, the
observance whereof God always reqoires, and is pleased with. This is very
Properly called flesh, this bodily state being the source, from which all our deVlations from the straight rule of rectitude do for the most part take their rise, or
else do ultilnately terminate in : on the other side, spirit is the part of a man,
Which is endowed with light from God, to know and see what is righteous, just,
good, and which, being consulted and hearkened to, is always ready to direct
prompt us to that which is good. The flesh then, in the Gospel language, is
that principle, which inclines and carries men to ill ; the spirit, that principle
which dictates what is right, and inclines to good. But because, by prevailing.
VOL. V I I I .

F

Guht ians.

Chap. V.

Chap. V.

TEXT.

TI.CXT.

18 But i) ye be led by the Spirit, ye are not under the law.
19 Now the works of the flesh are manifest, which are these; adultery,
fornication, uncleanness, lasciviousness,
20 Idolatry, witchcraft, hatred, variance, emulations, wrath, strife, seditions, heresies,
21 Envyings, murders, drunkenness, revellings, and such-like : of the
which 1 tell you before, as I have also told you in time past, that they
PARAPHRASE.

yourselves up to the conduct of the Gospele, by faith in Christ,
Now the works of the flesh, as is
manifest, are these; adultery, fornication, uncleanness, lasci20 viousness, Idolatry, witchcraftg, enmities, quarrels, emula21 tions, animosities, strife, seditions, sects, Envyings, murders,
drunkenness, revellingsh, and such like : concerning which I
forewarn you now, as heretofore I have done, that they who

19 ye are not under the law'.

NOTES.
custom, pnd contrary habits, this principle was very much weakened, and almost
extinct in the Gentiles, see Eph. iv. 17-21, he exhorts them to " be renewed
in the spirit of their minds," ver. 23, and to "put off the old mall," i. e. fleshly
corrupt habits, and to put on the new man," which he tells them, ver. 24, " is
created in righteousness and true holiness." This is called " renewing of the
mind," Ron). xii. 2. "Renewing of the inward man," 2 Cor. iv. 16. Which is
done by the assistance of the Spirit of God, Eph. iii. 16.
18 The reason of this assertion we nlay find, Rom, viii. 14, viz. Because, " they
who are led by the Spirit of God are the sons of God," and 30 heirs, and free
without the law, as he argues here, chap. iii. and iv.
This is plainly the sense of the apostle, who teaches all along in the former
part of this epistle, and also that to the Romans, that those, who put themselves
under the Gospel, are not under the law : the question, then, that remains is
only about the phrase, "led by the Spirit." And as to that, it is easy to observe how natural it is for St. Paul, having in the foregoing verses more that1
once mentioned the Spirit, to continue the same word, though somewhat varied
in the sense. In St. Paul's phraseology, as the irregularities of appetite, and
the dictates of right reason, are opposed under the titles of Flesh and Spirit as
we have seen : so the covenant of works, and the covenant of grace, law, and
Gospel, are opposed under the titles of Flesh and Spirit. 2 Cor. iii. 6, 8, he
calls the Gospel Spirit ; and Rom. vii. 5, in the flesh, signifies in the legal state.
But we need go no fulther than chap. iii. 3, of this very epistle, to see the law
and the Gospel opposed by St. Paul, under the titles of Flesh and Spirit. The
reason of thus using the word Spirit is very apparent in the doctrine of the New
Testament, which teaches, that those who receiveChrist by faith, with him receive
Accordhis Spirit, and its assistance against the flesh ; see Rom. viii. 9-11,
ingly, for the attaining salvation, St. Paul j o i ~ ~together
s
belief of the truth, and
sanctification of the Spirit, 2 Thess. ii. 13. And so Spirit, here, may be taken
for " the Spirit of their minds," but renewed anti strengthened by the Spirit of
God ;see Eph. iii. 16, and iv. 23.
20 Oappaxtia signifies witchcraft, or poisoning.
21 h KGpoi, Revellings, were, a ~ l ~ o ~ ithe
g s tGreeks, disorderly spending of the night
in feasting, with a licentious indulgiug to wine, good cheer, music, dancing, &c.

Galatians.

22
23
24

25
26

which do such things shall not inherit the kingdom of God.
~ uthet fruit of the Spirit is love, joy, peace, long-suffering, gentleness, goodness, faith,
Meekness, temperance : again such there is no law.
And the that are Christ's have crucified the flesh, with the affections a n 1 lusts.
If we live in the Spirit, let US also walk in the Spirit.
Let us not be desirous of vain-glory, provoking one another, envying
one another.
PARAPHRASE.

2% do such things shall not inherit the kingdom of God. But,
on the other side, the fruit of the Spirit is love, joy, peace,
long-suffering, sweetness of disposition, beneficence, fa~thful93 ness, Meekness, temperance: against these and the like there
24 is no law. Now they who belongi to Christ, and are his
members, havek crucified the flesh, with the affections and lusts
25 thereof. I f our life then (our flesh having been crucified) be,
as we profess, by the Spirit, whereby we are alive from that
state of sin we were dead in before, let us regulate our lives
26 and actions by the light and dictates of the Spirit. L e t u s not
be led, by an itch of vain-glory, to provoke one another, or to
envy one another 1.
NOTES.
54 i Olio; X p r u ~ o ; , "Those who are of Christ," are the same " with those, who are
led by the Spirit," ver. 18, and are opposed to " those, who live after the flesh,"
Rom. viii. 13, whereit is said, conformably t o what we find here, "they, through
the Spirit, mortify the deeds of the body."
'' Crucified the flesh.'' That principle in us, from whence spring vicious inclinations and actions, is, as we have observed above, called sometimes the Flesh,
soo~etimesthe Old Man. The subduing and mortifying of this evil principle,
80 that the force and power, wherewith it used to rulein us, is extinguished, the
apostle, by a very engaging accommodation to the death of our Saviour, calls
" Crucifying the old man, Rom. vi. 6, Crucifying the flesh, here. '< Putting off
the body of the sins of the flesh, Col. ii. 11. Putting off the old man, Eph. iv. 22.
Col. iii. 8, 9. It is also called, Mortifying the members which are on earth,
Col. iii. 5. Mortifying the deeds of the body," Rom. viii. 13.
26 'Whether the vain-glory and envying, here, were about their spiritual gifts, a
fault which the Corinthians were guilty of, as we may see at large, 1 Cor. xii.
13, 14, 02 upon any other occasion, and so contaiued in ver. 26 of this chapter,
I shall not curiously examine : either way, the sense of the words will be much
the satne, and accordingly this verse must end the 5th, or begin the 6th chapter.

Chap. VI.

Galatians.

Galatians.

Chap. VI.

TEXT.
5 For every man shall bear his own burden.

SECTION XII.

PARAPHRASE.

5 matter of loryingd in himself, and not in another.

t

CHAPTER VI. 1-5.

For every

one shall e accountable only for his own actions.

CONTENTS.

NOTE.

HE here exhorts the stronger to gentleness and meekness towards the weak.
1 Brethren, if a man be overtaken in a fault, ye which are spiritual,
restore such an one in the spirit of meekness ; considering thyself,
lest thou also be tempted.
2 Bear ye one another's burdens, and so fulfil the law of Christ.
3 For if a man think himself to be something, when he is nothing, he
deceiveth himself.
4 But let every man prove his own work, and then shall he have rejoicing in himself alone, and not in another.
PARAPHRASE.

1 Brethren, if a man, by frailty or surprise, fall into a fault, do

C.

as R a q f uwvla~is
ver. 13, the apostle in both places meaning the same thing, viz. glorying in
another, in having brought him to circnmcision, and other ritual observances of
the hlosaical law. For thus St. Paul seems to me to discourse, in this section :
6 1 Brethren, there be some anlong you, that would bring others under the ritual
observances of the Mosaical law, a yoke, which was too heavy for us and our
fathers to bear. They would do much better to ease the burdens of the weak ;
this is suitable to the law of Christ, which they are under, and is the law, which
they ought strictly to obey. If they think, becanse of their spiritual gifts, that
they have power to prescribe in such matters, I tell them, that they have not,
but do deceive themselves. Let them rather take care of their own particular
actions, that they be right, and such as they ought to be. This will give them
matter of gloryingin themselves, a t ~ dnot vainly in others, as they do, when they
prevail with them to be circumcised. For every matt shall be answerable for his
own actions." Let the reader judge, whether this does not seem to be St. Paul'e
view here, and suit with his way of writing.
'EXUV xnGxvpa is a phrase whereby St. Paul signifies " to hare matter of
glorying," and to that sense it is rendered, Rum.iv. 2.
I think, should have been translated here, Glorying,

~ab~rjpa,

rti~e3

you, who are eminent in the church for knowledge,
and gifts8, raise him u p again, and set him rig t with
yoprselves
gentleness and meekness, considering that
ear with one
2 are not out of the reach of temptations.
another's infirmities, and help to support each other under your
For if an one be
3 burdensb, and so fultil the law of Christ
conceited of himself, as if he were something, a man o weight,
fit toprescribe to others, when indeed he is not, he deceiveth
4 himself. But let him take care that what he himself doth be
right, and such as will bear the test, and then he will have

i;ou

4

f

SECTION XIII.
CHAPTER VI. 6-10.
CONTENTS.

NOTES.
1
2

Spiritual, in 1 Cor. iii. 1, and xii. 1, taken together, has this sense,
See a parallel exhortation, 1 Thess. v. 14, which will give light to this, as also
Rom. xv. 1.
CSee John xiii. 34,35, and xiv. 2. There were some among then1 very zealous
for the observation of the law of Moses ; St. Paul, here, puts them in mind of a
law which they were under, and were obliged to observe, viz. " the law of Christ."
And he shows them how to do it, viz. by helping to bear one another's burdens,
and not increasing their bnrdeus, by the observances of the levitical law.
Though the Gospel contain the law of the kingdom of Christ, yet I do not remember that St. Paul any wherecalls it " the law of Christ," but in this place;
where he mentions it, in opposition to those, who thought a law so necessary,
that they would retain that of Muaes, under the Gospel.
~~#U.~AU~IKO),

b

ST. Paul having laid some restraint upon the authority and
forwardness of the teachers, and leading men amongst them, who
were, as it seems, more ready to impose on the Galatians what
they should not, than to he1 them forward in the practice of
Gospel-obedience ; he here ta es care of them, in respect of their
maintenance, and exhorts the Galatians to liberality towards them,
and, in general, towards all men, especially Christians.

f

70

Chap. VI.

Galatians.
TEXT.

6 Let him, that is taught in the word, communicate unto him that
teacheth in all good things.
7 Be not deceived j God is not mocked ; for whatsoever a man soweth,
that shall he also reap.
8 For he that soweth to his flesh, shall of the flesh reap corruption;
but he that soweth to the Spirit, shall of the Spirit reap life everlasting.
9 And let us not be weary in well doing.; for in due season we shall
reap, if we faint not.
10 As we have, therefore, opportunity, let us do good unto all men,
especially unto them who are of the household of faith.

Galatians.

Chap. VI.

to the Romans. H e here winds u p all with admonitions to the
Galatians, of a different end and aim they had, to get the Galatians circumcised, from what he had in preaching the Gospel.
TEXT.

11 You see how large a letter I have written unto you, with mine own

hand.

12 As many as desire t.o make a fair show in the flesh, they constrain

vou to be circumcised ; only lest they should suffer persecution for
;he cross of Christ.
13 For neither they themselves, who are circumcised, keep the law; but
desire to have ou circumcised, that they may glory in our flesh.
14 But God forbi that I should glory, save in the cross oTour Lord
Jesus Christ, by whom the world 1s crucified unto me, and I unto
the world.
15 For, in Christ Jesus, neither circumcision availeth any thing, nor
uncircumcision, but a new creature.

J

PARAPHRASE.

6 Let him, that is taught the doctrine of the Gospel, freely communicate the good things of this world to him that teaches

7 him. Be not deceived, God will not be mocked; for, as a
8 man sowetha, so also shall he reap.

He, that lays out the
stock of good things he has only for the satisfaction of his own
bodily necessities, conveniences, or pleasures, shall, at the harvest, find the fruit and product of such husbandry to be corruption and perishingb. But he, that lays out his worldly
substance according to the rules dictated by the S irit of God
9 in the Gospel, shall, of the Spirit, reap life ever asting. I n
doing thus, what is good and right, let us not wax weary ;
for, in due season, when the time of harvest comes, we shall
10 reap, if we continue on to do good, and flag not. Therefore,
as we have opportunities, let us do good unto all men, especially to those who profess faith in Jesus Christ, i. e. the
Christian religion.

I'

NOTES.
Soweth. A metaphor used by St. Paul, for men's layiug out their worldly
goods. See 2 Cor. ix. 6, &c.
8 1' Rom. viii. 13, and ii. 12.

7

SECTION XIV.
CHAPTER VI. 11-18.
CONTENTS.

ONEmay see what lay upon St. Paul's mind, in writing to the
Galatians, by what he inculcates to them here, even after he
had finished his letter. T h e like we have in the last chapter

PARAPHRASE.

11 You see how long a letter I have writ to you with my own
12 hand a. They, who are willing to carry it so fairly in the
ritual part of the lawb, and to make ostentation of their compliance therein, constrain ou to be circumcised, only to avoid
persecution, for owning t eir dependence for salvation solely
on a crucified Messiah, and not on the observance of the law.
13 For even they themselves, who are circumcised, do not keep
the law. But they will have you to be circumcised, that this
mark in your flesh may afford them matter of glor ing, and of
recommending themselves to the
opinion o J t h e Jews C.
14 But as for me, whatever may be said of me d , God forbid that
I should glory in any thing, but in having Jesus Christ, who
was crucified, for my sole Lord and Master, whom I am to
obey and depend on ; which I so entirely do, without re ard
to an thing else, that I am wholly dead to the world, an the
worl dead to me, and it has no more influence on me, than
15 if it were not. For, as to the obtaining a share in the r i g dom of Jesus Christ, and the privileges and advantages of it,
neither circumcision nor uncircumcision, such outward differ-

hY

d

B

NOTES.
his own hand," as an argument of his
great co~lcernfor them in the case. For it was not usual for him to write his
epistles with his own hand, but to dictate them to others, who writ them from
his moutl~. See Rom. xvi. 22. 1 Cor. mi. 21.
12 b " In the flesh," i. e. in the ritual observances of the law, which Heb. ix. 10,
are called 81xar&~u7arapxep.
l3 ' See chap. V. 11.
14 Ibid.

11 St. Paul meritions the

" writing with

Chap. VI.

Galatians.

79

TEXT.

And as many as walk according to this rule, peace be on them, and
mercy, and upon the Israel of God.
17 From henceforth let no man trouble me ; for I bear in my body the
marks of the Lord Jesus.
16 Brethren, tlle grace of our Lord Jesus Christ be with your spirit.
16

Amen.

Unto the Galatians, written from Rome.
PARAPHRASE.

ences in the flesh, avail any thing, but the new creation,
wherein by a thorough change a man is disposed to righteous16 ness, and true holiness, in good workse. And on all those,
who walk by this rule, viz. that it is the new creation alone,
and not circumcision, that availeth under the Gospel,
and mercy shall be on them, they being that Israel, whic are
17 truly the people of Godf. From henceforth, let no man give
me trouble by questions, or doubt whether I preach circumcision or no. I t is true, I am circumcised. But yet the marks
I now bear in my body are the marks of Jesus Christ, that I
am his. The marks of the stripes, which I have received from
the Jews, and which I still bear in my bod for preaching
Jesus Christ, are an evidence that I am not or circumcision.
18 '' Brethren, the favour of our Lard Jesus Christ be with your
spirit." Amen.

r-

fY

15
16

NOTES.
See Eph. ii. 10. and iv. 24.
St. Paul having, it1 the foregoing verse, assertzd, that it is the new creation
alone, that puts men into the kingdom of Christ, and into the possession of the
privileges thereof, this verse may be understood also, as assertory, rather than as
a prayer, unless there were a verb, that expressed it; especially considering,
that he writes his epistle to encourage them to refuse circumcisio~~.To which
end, the assuring them, that those, who do so, shall have peace and mercy from
God, is of more force than to tell them, that he prays that they tnay have peace
and mercy. And, for the same reason, I understand '< the Iarael of God" to be
the same with " those, who walk by this rule," though joined with them,by the
copulative not>, and; no very unusual way of speaking.
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PARAPHRASE A N D NOTES
ON THE

F I R S T E P I S T L E O F ST. PAUL
TO THE

CORINTHIANS.

THE

FIRST EPISTLE OF ST. PAUL
TO THE

CORINTHIANS;
WRIT IN T H E YEAR OF OUR LORD

57, O F NERO 3.

SYNOPSIS.

SAINTPaul's first coming to Corinth was anno
Christi 52, where he first applied himself to the synagogue, Acts xviii. 4. But finding them obstinate in
their opposition to the Gospel, he turned to the Gentiles, ver. 6, orit of whom this church at Corinth seems
chiefly to be gathered, as appears Acts xviii. and 1 Cor.
xii. 2.
His stay here was about two years, as appears from
Acts xviii. 11,18, compared : in which time it may be
concluded he made many converts ; for he was not idle
there, nor did he use to stay long in a place, where he
was not encouraged by the success of his ministry.
Besides what his so long abode in this one city, and his
indefatigable labour every where, might induce one t o
Presume, of the number of converts he made in that
city ; the Scripture itself, Acts xviii. 10, gives sufficient
evidence of a numerous church gathered there.

Synopsis.
Corinth itself was a rich merchant-town, the inhabitants Greeks, a people of quick parts, and inquisitive,
1 Cor. i. 92, but naturally vain and conceited of themselves.
These things considered may help us, in some measure, the better t o understand St. Paul's epistles to this
church, which seems to be in greater disorder than any
other of the churches which he writ to.
This epistle was writ to the Corinthians, anno Christi
57, between two and three years after St. Paul had left
them. I n this interval, there was got in amongst them
a new instructor, a Jew by nation, who had raised a
faction against St. Paul. With this party, whereof he
was the leader, this false apostle had gained great
authority, so that they admired and gloried in him,
with an apparent disesteem and diminishing of St. Paul.
Why I suppose the opposition to be made to St. Paul,
in this church, by one party, under one leader, I shall
give the reasons, that make it probable to me, as they
come in my way, going through these two epistles ;
which I shall leave to the reader t o judge, without
positively determining on either side; and therefore
shall, as it happens, speak of these opposers of St. Paul,
sometimes in the singular, and sometimes in the plural
number.
This at least is evident, that the main design of St.
Paul, in this epistle, is t o support his own authority,
dignity, and credit, with that part of the church which
stuck to him ; to vindicate himself from the aspersions
and calumnies ofthe opposite party ;to lessen the credit
of the chief and leading men in it, by intimating their
miscarriages, and showing their no cause of glorying, or
being gloried in : that so withdrawing their party from
the admiration and esteem of those their leaders, he
might break the faction ; and? putting an end to the
division, might re-unite them w ~ t hthe uncorrupted part
of the church, that they might all unanimously submit
t o the authority of his divine mission, and, with one
accord, receive and keep the doctrine and directions he
had delivered to them.

Chap. I.

I. Corinthians.

This is the whole subject from chap. i. 10, to the
end of chap. vi. I n the remaining part of this epistle,
he answers some questions they had proposed to him,
and resolves some doubts ; not without a mixture, on all
occasions, of reflections on his opposers, and of other
things, that might tend to the breaking of their faction.

SECTION I.
C H A P T E R I. 1-9.
TEXT.

1 Paul, called to 5e an apostle of Jesus Christ, through the will of
God, and Sosthenes, our brother,
2 Unto the church of God, which is at Corinth, to them that are sanctified in Christ Jesus, called to be saints, with all that in every place
call upon the name of Jesus Christ, our Lord, both theirs and ours.
PARAPHRASE.

1 Paul, an apostie of Jesus Christ, called to be so by the will
of Goda and Sosthenesb, our brother in the Christian faith,

R T o the church of God, which is at Corinth, to them that are
separated from the rest of the world, by faith in Jesus Christ ",
called to be saints, with all that are everywhere called

by

NOTES.
1 'St Paul, in most of his epistles, mentions his being called to be an "apostle
by the will of God ;"which way of speaking being peculiar to him, we may suppose him therein to intimate his extraordinary and miraculous call, Acts ix.and
hi8 receiving the Gospel by immediate revelation, Gal. i. 11,140. For hedoubted
not of the will and providence of God governing all things.
Acts xviii. 17.
Z 'Hy~au~lrorgi v X p ~ o r q'Iqrou"," Sanctified in Christ Jesus," does not signify here,
whose lives are pure and holy ; for there were many, alnonpst those he writ to,
who were quite otherwise; but, sanctified, signifies sepaiate from the corn~non
state of mankind, to be the people of God, and to seive him. The Heathen
world had revolted from the true God, to the service of idols and fdlse gods,
Ram. i. 1 6 2 5 . The Jews being separated from this corruptetl maas, to be the
Peculiar people of God, were called holy, Esod. xix. 5 , 6 . Nunih. sv. 40. They
being cast off, the professors of Christidnity were separdted t o be the people of
God, and so became holy, 1 Pet. ii. 9, 10.

I. Corinthians.
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Chap. I.

Chap. 1.

TEXT.

3 Grace be unto you, and peace from God our Father, and from the
4

5
6

7
8
9

SECTION 11.

Lord Jesus Christ.
I thank my God always, on your behalf, for the grace of God, which
is given you, by Jesus Christ ;
That, in every thing, ye are enriched by him, in all utterance, and
in all knowledge ;
Even as the testimony of Christ was confirmed in you :
So that ye come behind in no gift; waiting for the coming of our
Lord Jesus Christ :
Who also shall confirm you unto the end, that ye may be blameless
in the day of our Lord Jesus Christ.
God is faithful, by whom ye were called unto the fellowship of his
Son, Jesus Christ, our Lord.

C H A P T E R I. 10.-VI.

20.

CONTENTS.

THERE
were great disorders in the church of Corinth, caused
aieAy by a faction raised there against St. Paul : the partisans of
the faction mightily cried up, and gloried in their leaders, who did
all they could to disparage St. Paul, and lessen him in the esteem
of the Corinthians. St. Paul makes it his business, in this section,
to take off the Corinthians from siding with, and glorying in, this
pretended apostle, whose followers and scholars they professed
themselves to be; and to reduce them into one body, as the
scholars of Christ, united in a belief of the Gospel which he had
p?eached to them, and in an obedience to it, without any such
distinction of masters, or leaders, from whom they denominated
themselves. H e also, here and there, intermixes a justification of
himself, against the aspersions which were cast upon him by his
opposers. How much St. Paul was set against their leaders may
be seen, 2 Cor. xi. 13-15.
The arguments used by St. Paul, to break the opposite faction,
and put an end to all divisions amongst them, being various, we
shall take notice of them, under their several heads, as they come
in the order of this discourse.

PARAPHRASE.

3 the name of Jesus Christ d, their Lord e, and ours. Favour and
peace be unto you, from God our Father, and from the Lord
4 Jesus Christ. I thank God always, on your behalf, for the
favour of God, which is bestowed on you, through Jesus
5 Christ; So that, by him, you are enriched with all knowledge
6 and utterance, and all extraordinary gifts : As at first, by those
miraculous gifts, the gospel of Christ was confirmed among
7 you. So that, in no s iritual gift, are any of you short, or
deficient f, waiting for tKe coming of our Lord Jesus Christ ;
8 W h o shall also confirm you unto the end, that, in the day of
the Lord Jesus Christ, there may be no charge against you.
9 For God, who has called you unto the fellowship of his Son
Jesus. Christ,
.our Lord, may be relied on for what is to be done
on his side.
NOTES.
are called Christians ;" these Greek words
being a periphrasis for Christians, as is plain from the design of this verse. But
he that is not satisfied with that, may see proofs of it in Dr. Hanlmond upon the
place.
0 What the apostle means by Lord, when he attributes it to Christ, vid. ch.
viii. 6.
7 Vid. 2 Cor. xii. 12, 13.

xpioroG, " that

SECTION 11. NO. I.

'~arxaha{~!l*rvor
bop@

C H A P T E R I. 10-16.
CONTENTS.

,

SAINTPaul's first argument is, That in Christianity they all
had but one master, viz. Christ; and therefore were not to fall
into parties, denominated from distinct teachers, as they did in
schools of philosophy.

I. Corinthians.

Chap. I.

Chap. 1.

TEXT.

10 Now I beseech you, brethren, by the name of our Lord Jesus Christ,

that ye all speak the same thing, and that there be no divisions among
you ; but that e be perfectly joined together, in the same mind, and
In the same ju gment.
11 For it hath been declared unto me, of you, my brethren, by them
which are of the house of Chloe, that there are contentions among

B

12

.?!ofow,ApoUoe,
this I sa that every one of you saith, "I am of Paul, and I
andli of Cephas, and I of Christ:'

13 Is Christ divided ? was Paul crucified for you ? or were ye baptised
in the name of Paul ?
14 I thank God that I baptised none of you, but Crispus and Gaius :
15 Lest any should say, that I had baptised in my own name.
16 And I baptised also the household of Stephanas: besides, I know
not whether I baptised any other.
PARAPHRASE.

10 Now I beseech you, brethren, by the namea of our Lord
Jesus Christ, that ye hold the same doctrine, and that there
be no divisions among you ; but that ye be framed together
11 into one entire body, with one mind, and one affection. For
I understand, my brethren b, by some of the house of Chloe,
12 that there are quarrels +nd dissensions amongst you : So that
e are fallen into parties, ranking yourselves under different
readers or masters, one sayin , c6 I am of Paul ;" another,
18 " I of Apollos, I of Cephas, of Christ." I s Christ, who is
our onIy Head and Master, divided ? Was Paul crucified
1 4 for you ? Or were you baptised into the name of Paul ? I
thank God I baptised none of you, but Crispus and Gaius;
15 Lest any one should say I had baptised into uly own name.
16 I baptised also the household of Stephanas ; farther, I know
not whether I baptised any other.

f

NOTES.
10

a

" Of whom the whole family in heaven and earth is, and ought to be named."

If any one has thought St. Paul a loose writer, it is only because he was a loose
reader, He that takes notice of St. Paul's design, shall find that there is not a
word scarce, or expression that he makes nse of, but with relation and tendency
to his present main purpose : as here, intending to abolish the nanles of leaders
they distinguished themselves by, lle beseeches them, by the name of Christ, a
form that I do not remember he elsewhere uses.
11 b " Brethren," a name of uoiot~and friendship, used here twice together by St.
Paul, in the entrarlce of his persuasion to them, to put an end to their divisions.
13
properly sigtlifiea into; so the French translate it here : the phrase B a r 7ru41"var eig, " to be baptised into any one's name, or into any one," is solemnly,
by that ceremony, to enter himself a disciple of him, into whose name he is baptised, with profession to receive his doctrine and rules, and submit to his authority; a very good uguinent Iiere, why they should be called by no one's name
but Clrrisl's.

SECTION 11. NO. 2.
CHAPTER I. 17-31.
CONTENTS.

THEnext argument of St. Paul, to stop their followers from
glorying in these false apostles, is, that neither any advantage of
extraction, nor skill in the learning of the Jews, nor in the philosophy and eloquence of the Greeks, was that, for which God chose
men to be preachers of the Gospel. Those whom he made choice
of, for overturning the mighty and the learned, were mean, plain,
illiterate men.
TEXT.

17 For Christ sent me not to baptize, but to preach the Gospel: not
with wisdom of words, lest the cross of Christ should be made of
none effect.
18 For the preaching of the cross is, to them that perish, foolishness :
but unto us, which are saved, it is the power of God.
19 For it is written, I will destroy the wisdom of the wise, and will
bring to nothing, the understanding of the prudent.
20 Where is the wlse ? where is the scribe ? where is the disputer of
this world ? hath not God made foolish the wisdom of this world ?
PARAPHRASE.

17' For Christ sent me not to baptize, but to preach the Gospel :
n?t with learned and eloquent harangues, lest thereby the
virtue and efficacy of Christ's sufferings and death should be
overlooked and neglected, if the stress of our persuasion should
18 be laid on t l ~ elearning and cpaintness of our preaching. For
the plain insisting on the death of a crucified Saviour is, by
those who perish, received as a foolish, contemptible thing:
19 though to us, who are saved, it be the power of God, Conformable to what is prophesied by Isaiah : "I will destroy
the wisdom of the wise, and I will bring to nothing the
*o understanding of the prudeet." Where is the philosopher,
skilled in the wisdom of the Greeks ? Where the scribe a,
NOTE.
20 'Scribe waa the title of a learned man amoirgst the Jews; one versed in their

law and rites, which was the study of their doctors and rabbies. It is likely the
apostle, so much concerned in these two epistles t o the Corinthians, who
a Jew, preteucled to something of this kind, and magnified himself there"OL. VIII.
G

Chap. I.

Chap. I.

1.Corinthians.
TEXT.

TEXT.

21 For after that, in the wisdom of God, the world, by wisdom, knew

not God, it pleased God, by the foolishness of preaching, to save
them that believe.
22 For the Jews require a sign, and the Greeks seek after wisdom :
23 But we preach Christ crucified, unto the Jews a stumbling block,
and unto the Greeks foolishness.
PARAPHRASE.

studied in the learning of the Jews ? Where the professor of
human arts and sciences? Hath not God rendered all the
learning and wisdom of this world foolish, and useless for the
91 discovery of the truths of the Gospel ? For since the world,
by their natural parts, and improvements in what, with them,
passed for wisdom, acknowledged not the one,
though he had manifested himself to them
trivance and admirable frame of the visible works of the
creation; it pleased God, by the plain, and (as the world
esteems it) foolish doctrine of the Gospel, to save those who
2%receive and believe it. Since both the Jews demand extraordinary signs and miracles, and the Greeks seek wisdom:
23 But I have nothing else to preach to them but Christ crucified, a doctrine offensive to the hopes and expectations of
NOTES.
upon ; otherwise it is not probable that St. Paul should name to the Corinthians
a sort of men not much known o r valued amongst the Greeks. This, therefore,
may be supposed to be said to take off their glorying in their false apostle.
22 C ' ~ s r r 8 kxai, "since both." These words used here by St. Paul are not certainly
idle and insignificant, and therefore 1 see not how they can be omitted in the
translation.
'Err'Ek is a word of reasoning, and, if minded, will lead us into one of St.
Paul's reasonings here, which the neglect of this word makes the reader overlook. St. Paul, in ver. 21, argues thun in general : " Siuce the world, by their
natural parts and improvements, did not attain to a right and saving knowledge
of God, God, by the preaching of the Gospel, which seems foblishness to them,
was pleased to communicate that knowledge to those who believed."
la the three following verses he repeats the same reasoning, a littie more
ekpmsly applied to the people he had here in his view, viz. Jews and Greeks ;and
his sense seema to be this : <' Slnce the Jews, to make any doctrine go down
with them, require extraordinary signs of the power of God to accompaoy it, and
nothing will please the nice palates of the learned Greeks but wisdom ; and
though our preaching of a crncided Measiah be a acandat to the Jews, wrd h l i a h .
new to the Greeks, yet we have what they both seek ; for both Jew and Gentile,
when they are called, find the Messiah, whom we preach, to be the power of
God, artd the wisdom of God."
B,27, 28. He that will read the context cannot doabt but that St. Pau1,by what he
expresses in these verses, in the neuter gender, means persons; the whole
argument of the place being about persons, and their glorying, cud not about
things.

24 Bat unto them, which are called, both Jews and Greeks, Christ, tile

ewer of God, and the wisdom of God :

25 Ewuse the foolishned of God is wiser than men; and the weakness
of God is stronger than men.

26 For e see your calling, brethren, how that not many wise men aftcr

the (fesh, not many mighty, not many noble are called.
27 But God hath chosen the foolish thlngs of the world to collfound
the wise; and God hath choseu the weak thing of the world to
confound the things which are mighty :
28 And base things of the world, and things which are despised, hath
God chosen, yea, and things which are not, to bring to nought things
that me :
29 That no flesh should glory in his presence.
PARAPHRASE.

the Jews; and foolish to the acute men of learning, the
24 Greeks ; But yet it is to these, both Jews and Greeks, (when
they are converted,) Christ, the power of God, and Christ, the
25 wisdom of God: Because that, which seems foolishness in
those who came from God, surpasses the wisdom of man ; and
that, which seems weakness in those sent by God, surpasses
RG the power of men. For, reflect upon yourselves, brethren,
and you may observe, that there are not many of the wise
and learned men, not many men of ower, or of birth, among
27' you, that are called. But God hat chosen the foolish men,
in the account of the world, to confound the wise ; and God
hath chosen the weak men of the world to confound the
!28 mighty : T h e mean men of the world, and contemptible, has
God chosen, and those that are of no account, are nothingc,
!29 to displace those that arc : That so there might be no rwm,

R

NOTE.
28

OTL p?

Bwu, 'IThinp that are not," f think may well be understood of the

Gentiles, who were not the people of God, and were counted as nothing by the
'Jews ; and we are pointed to this meaning by the words xa.rcuu$vTand na.ra&q,
by " the foolish and weak things," i. e. by simple, illiterate, and mean men,
God would make ashamed the learned philosophers and great men of the
nations ; but, by the pi) &a, "things that are not," he would abolish the
things that are, as, in erect, he did abolish the Jewish cl~nrchby the Christian,
taking w the Gentiles to be his people, in the place of the rejected Jews, who,
Until then, were his people. This St. Paul mentions here, not by chance, bnt
pursuant to his main design, to stay their glorying in their false apostle, who
Was a Jew; by showing that, whatever that head of the faction might claim,
under that pretence, as it is plain he did stand upon it, (see 2 Cor. xi. 21, 22)
be had not any the least title to any esteerh or respect upon that account, since
the Jewish nation was laid aside, and God had chosen the Gentiles ro take their
Place, and to be his church and people instead of them : vid. note on ch. ii. ver.
6. There one may see who are the nurapyeI:pm~,"the abolished," whom God
@YEhere, n w a ~ 6 9 he
, will abolish.
G 2
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I.Corinlhians.

Chap. 11,

Chap. 11.

TEXT.

30 But of him are ye, in Christ Jesus, who, of God, is made unto us
wisdom, and righteousness, and sanctification, and redemption :
31 That, according as it is written, '< He that glorieth, let him glory
in the Lord."
PARAPHRASE.

I. Corinthians.
TEXT.

2 For I determined not to know any thing among you, save Jesus

Christ, and him crucified.
3 And I was with you in weakness, and in fear, and in much trembling.
4 And my speech, and my preaching, was not with enticing words of
man's wisdom, but in demonstration of the Spirit, and of power.

30 or pretence for any one to glory in his presence. Natural,

human abilities, parts or wisdom, could never have reached
this way to happiness : it is to his wisdom alone that ye owe
the contrivance of it ; to his revealing of it, that ye owe the
knowledge of it ; and i t is from him alone, that you are in
Christ Jesus, whom God has made to us Christians, wisdom,
and righteousness, and sanctification, and redemption, which
is all the dignity and pre-eminence, all that is of any value
31 amongst us Christians: That, as it is written, H e that glorieth,
should glory only in the Lord.

PARAPHRASE.

g God, revealed and attesteda by him. F o r I resolved to
own or show no other knowledge among you, but the know3 ledge or doctrine of Jesus Christ, and of him crucified. All
my carriage among you had nothing in it but the appearance
4 of weakness and humility, and fear of offending you C. Neither
did I, in my discourses or preaching, make use of any human
art of persuasion to inveigle you. But the doctrine of the
Gospel which I proposed, I confirmed and enforced by what
NOTES.

.TI pcip7Spiov TOG @so$, "The testimony of God," i. e. what God hath revealed
and testified in the Old Testament; the apostle here declares to the Corinthians,
that, when 11ebrought the Gospel to thcm, he rnade no uscof any human science,
improvement, or skill ; no insiouatior~sof eloquence, no philosophical speculations, or ornaments of human learniog, appeared in any thing he said to persuade
them : all his arguments were, as h e tells them, ver. 4, from the revelatiot~of
the Spirit of God, in the predictions of the Old Testamer~t,and the miracles
which he (Paul) did among them, that their faith might be built wholly upon
the Spirit of God, and not upon the abilities and wisdom of man ; though
pap'76prov 7 0 ; @COG, ('llhe testimony of God" agrees very nrcll ivitli so much of St.
Paul's meaning as relates to his founding his preaching on the testir~lol~y
of God,
yet those copies which read puur~prov,mystery, for pap71piov, testimony, seem
rnore perfectly to correspond with St. Paul's sense, in the whole latitude of it.
For though he owns the doctrine of the Gospel, dictated by the Spirit of God,
to be contained in the Scriptures of the Old Testament, and builds upon revelation, yet he everywhere teaches that it rernair~eda secret there, not ur~dcrstnnd,
till they were led into the hidden, evangelical meaning of those passages, by the
coming of Jesus Christ, and by the assistance of the Spirit, in the times of the
Messiah, and then pubIishetl to the world by the preachers of the Gospel ; and
therefore he calls it, especially that part of it which relatcs to the Gentiles,
almost everywhere, pvu~;lplav,mystery. See particularly Rom. xvi. 25, 26.
2 St. Paul, who was himself a learr~edman, especially in the Jewish knowled~r,
having, ill the foregoing chapter, told them, that neither the Jewish learning
nor Grecian sciences give a man any advantage, as a minister of the Gospel, h e
here rernit~dsthe111 that he made no show or use of either when he planted the
Gospel among them ; intimating thereby, that those were not things for which
their teachers were to be valued o r followed.
St. Paul, by thus setting forth his own modrst and humble behaviour amongst
them, retlects on the contrary carriage of their false apostle, which he desct.ibes
in words at length, 2 Cor, xi. 20.
1

SECTION 11. NO. 3.
C H A P T E R 11. 1-5.
CONTENTS.

FARTHER
to keep them

from glorying in their leaders, he tells
them, that as the preachers of the Gospel, of God's choosing, were
mean and illiterate men, so the Gospel was not to be propagated,
nor men to be established in the faith, by human learning and
eloquence, but by the evidence i t had, from the revelation contained
in the Old Testament, and from the power of God accompanying
and confirming it with miracles.
TEXT.

1 And I, brethren, when I came to you, came not wit.h excellency
of speech, or of wisdom, declaring unto you the testimony of God.
PiiRAPHRASE.

1 A n d I, brethren, when I came and preached the Gospel to
you, I did not endeavour to set it off with any ornaments
of rhetoric, or the mixture of human learning or philosophy ;
but plainly declared it to you, as a doctrine corning from

I. Corinthians.

Chap. 11.

TEXT.

PARAPHRASE.

5 That your faith sbould not stand in the wiedom of men, but in the
power of God.

and take it upon its true principlesa: but not the

of this world", nor of the princes0, or great men of

PARAPHRASE.

the Spirit "ad
revealed and demonstrated of it, in the Old
Testament, and by the power of God, accompanying it with
5 miraculous operations : That your faith might have its foundation, not in the wisdom and endowments of men, but in the
power of God

".

NOTES.
There were two sorts of arguments, wherewith the aporltle coufirmed the
Gospel; the one was the revelations made concerning our Saviour, by type* and
figures, and prophecies of him, under the law ; the other, miracles and miracuiuus gifts accompanying the first preachers of the Gospel, in the publislling and
propagating of it. The latter of these St. Paul here calls Power; the fonner,
in this chapter, he terms Spirit; so ver. 12, 14. "Things of the Spirit of God,
and spiritual things," are things which are revealed by the Spirit of God, and
not discoverable by our natural faculties.
5 eTheir faith being built wholly on Divine revelati011 and miracle#, whereby all
human abilities were shut out, there could be no reason for any of them to boast
themselves of their teachers, or value themselves upon their being the followerv
of this or that preacher, which St. Paul hereby obviates.
4

SECTION 11. NO. 4.
CHAPTER 11. 6-16.
CONTENTS.

THEnext argument the apostle uses to show them, that they
had 110 reason to glory in their teachers, is, that the knowledge of
the Gospel was not attainable b our natural parts, however they
were improved by arts and p h ~
osophy, but was wholly owing to
revelation.

.P

TEXT.

6 Howbeit we speak wisdom amongst them that are perfect : yet not
the wisdom of this world, nor of the princes of this world, that come

to nought.
PARAPHRASE.

6 Howbeit, that which we reach is wisdom, and known to be
so, among those who are t oroughly instructed in the Christian

l

6

.

NOTES.

[perfect] here is the same with spiritual, ver. 1.5; one, that is so perfectly well
apprized of the divine nature and original of the Christian religion, that he sees
and acknowledges it to be all a pure revelation from God, and not, in the least,
the product of human discovery, parts, or learning; and so, deriving it wholly
from what God hath taught, by his Bplrit, in the sacred Scriptares, allows not
the least part of i t to be ascribed to the skill or abilities of men, as authors of it,
but received as a doctrine coming from God alone. And thus, Perfect, is opposed
to, Cavnal, ch. iii. 1, 8, i. e. such babes ia Christianity, such weak and mistaken
Christians, that they thought the Gospel was to be managed, as human arts and
sciences alllongst men of the world ; and those were better instructed, and were
more in the right, who followed this master or teacher, rather than another;
and so glorying in being the ecl~olars,one of Paul, and another of Apollos, fell
into divisions m d parties about it, and vaunted o w over another : whereas, in
the ~choolof Christ, all was to be built on the authority of God alone, and ths
revelation of his Spirit in the sacred Scriptures.
b c c Wisdom of this world," i. e. the knowledge, arts, and sciences attainale by
~nan'snatural parts and faculties; such as man's wit could find out, cultivate, and
improve: " o r of the princes of this world," i. e. such dwtrines, arts, ~ n d
sciences, as the princes of the world approve, encourage, and endeavour to propagate,
c Though by ' A p X o ~ l ~TOC
c al&roc~ a u " ~ o umay
,
here be understood the prioces,
or great men, of this world, in the ordiuary seose of these words ; yet he that
well cnnsiders ver. 28 of the foregoing chapter, and ver. 8 of this chapter,
nlay find reason to think, that the apostle here principally designs the rulers and
great men of the Jewish nation. If i t be objected, that there is little ground
to think that St. Paul, by the wisdom he disowns, should meal that of hisnwn
nation, which the Greeks of Corirlth (whom he was writitlg to) had little acquaintance with, and had very little esteem for; I reply, that to understand this
right, and the pertinency of it, we must remember, that the great design of St.
Pdui, in writiug to the Corinthians, was to take then1 off from the respect and
esteem that nlauy of them had for a false apostle, that was got in among them,
and had there raised a faction agaiust St. Paul. This pretended apostle, it is
plain from 2 Cor. xi. 22, was a Jew, and as it seems, 2 Cor. v. 16, 17, valved
himself upon that account, and possibly boasted himself to be a man of note,
either by birth, or alliance, or place, or learning,arnong that people, who
counted themselves the holy and illu~tlinatedpeople of God; and, therefore,
to have a right to sway among these new heathen converts. T o obviate this
claim of his to any authority, St. Paul here tells the Corinthians, that the wisdom arid learning of the Jewish nation led them not into the knowledge of the
wisdom of God, j. e. the Gospel revealed in the Old Testament, evident in this,
that it was their rulers and rabbiee, who stiffly adhering to the notions and prejudices of their nation, had crucified Jesus, the Lord of glory, and were now
themselves, with their state and religion, upon the point to be swept away and
abolished. It is to the same purpose, that 2 Cor. v. 16-19, he tells the Corinthians, That "he knows no man after the flesh," i. e. that he acknowledges
no dignity of birth, QI descent, or outward national privileges. The old thir~qs
of the Jewish constitution are past and gone ; whoever is in Christ, and entereth
into his kingdom, is in a new creation, wherein all things are new, all things
are from God; no right, no claim, or preference, derived to any one, from
any former institution ;but every one's dignity consists solely in this, that God
had reconciled him to himself, uot imputing his former trespasses to him.

Chap. If.
TEXT.

7 But we speak the wisdom of God in a mystery, even the hidden wisdom, which God ordained, before the world, unto our glory.
PARAPHRASE.

7 this worldd, who will quickly be brought to nought ".

But we
speak the wisdom of God contained in the mysterious and
the obscure prophecies of the Old Testament g, which has been
NOTES.
Ai&v O ~ T O ~which
,

we translate "this world," seems to me to signify commonly, if not constantly, in the New Testament, that state which, during the
Mosaical constitution, men, either Jews or Gentiles, were in, as contradistinguished to the evangelical state, or constitution, which is comtnonly called,
~ i d plhhwv,
v
or i p ~ 6 p ~ v o"n the world to come."
T&v xa7apycvp6rwv, " who are brought to nought," i. e. who are vanishing.
If "the wisdom of this world, and of the princes of this world," be t o be
understood, of the wisdom and learning of the world, in general, as contra.
distinguished to the doctrine of the Gospel, then the words are added, to show
what folly it is for them t o glory, as they do, in their teachers, when all that
worldly wisdom and learning, and the great men, the supporters of it, would
quickly be gone; whereas all true and lastirig glory came only from Jesus
Christ, the Lord of glory. But if these words are to be understood of the
Jews, as seems most consonant, both to the main design of the epistle, and to
St. Paul's expressions here ; then his telling them, that the princes of the Jewish
nation are brought tonought, is to take then1 off from ploryingiu their Judaizing,
false apostle; since the authority of the rulers of that nation, in matters of
religion, was now a t an end, and they, with all their pretences, and their very
constitution itself, were upon the point of beirig abolished and swept away, for
having rejected and crucified the Lord of glory.
7 f 'I Wisdom of God," is used here for the doctrine of the Gospel, coming immediately from God, by tlre revelation of his Spirit ; and in this chapter, is set in
opposition to all knowledge, discoveries, and improvements whatsoever, attainable
by human industry, parts, aud study ; all which he calls, "the wisdotn of the
world, and man's wisdom." Thus distinguishing the knowledge of the Gospel,
which was derived wholly from revelation, and could be had no other way, from
all other knowledge whatsoever.
5 What the Spirit of God had revealed of tho Gospel, during the times of the law,
was so little understood by the Jews, in whose sacred writings it was coutained,
that it might well be called the " wisdom of God in a mystery," i, e. declared in
obscure prophecies, and mysterious expressions, and types. Though this be
undoubtedly so, as appears by what the Jews both thought and did, when Jesus the
Messiah, exactly answering what w a s foretold of him, cameanlongst then], yet by
"the wisdom of God, in the mystery, wherein it was hid though purposed by
God before the settling of the Jewish economy," St. Paul seems more peculiarly
t o mean, what the Gentiles, and consequently the Corinthians, were more
yecnliarly concerned in, viz. God's purpose of calling the Gentiles to be his
people under the Messiah; which, though revealed in the Old Testament, yet
was not in the least understood, until the times of the Gospel, and the preaching
of St. Paul, the apostle of the Gentiles ; which, therefore, he so frequently calls
a mystery. The reatling and compari~~gRont.
xvi. 8,
26. Eph, iii. 3-9. clt. vi.
19, 20. Col. i. 26, 27, and ii. 1, 8, and iv. 3, 4, will givelight to this. T o which
give me leave to observe, upon the nse of the word Wisdom, here, that St. Paul,
speaking of God's calling theGentileu,caunot, in mentioningit, forbear expressions
of his admiration of the great and incontprchensible wisdom of God therein.
See Eph. iii. 8, 10. Roni. xi. 33.
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TEXT.

8 Which none of the rinces of this world knew; for had they known
it, they would not Rare crucified the Lord of glory.
g But, as it is written, " Eye hath not seen, nor ear heard, neither
have entered into the heart of man, the things which God hath prepared for them that love him."
PARAPHRASE.

therein concealed and hid : though it be what God predetermined, in his own purpose, before the Jewish constitution h,
to the glory of us who understand, receive, and preach it :
8 Which none of the rulers among the Jews understood; for,
if they had, they would not have crucified the Lord Christ,
9 who has in his hands the disposing of all true glory. But they
knew it not, as it is written, " Eye hath not seen, nor ear
heard, nor have the things, that God hath prepared for

',

NOTES.
properly '' before the ages;' and I think i t may be
doubted, whether these words, "before the world," do exactly render the sense
of the place. That aidv, or al&vrc, should not be translated, "the world," as in
many places they are, I shall give one convitlcing instance, among many, that
may be brought, viz. Eph. iii. 9, compared with Col. i. 26. The words in
;VO
7 6Y1 ai$vwv, thus feutlered in the
Colossians are, ~b ~ V U T ~ P I O~bY & ? T O X ~ X P U ~ ~&TI
English translation, '' which hath been hidden from ages;" but in Eph. iii. 9, a
drr6 T S V aidvuv, are
parallel place, the same words, TOG p v u r q p l o ~TOG &?roxrxpup~~uov
translated, "The mystery wkich, from the begillnill~of the world, hath been
hid." Whereas it is plain from Col, i. 26, & r b .rQv a i d w v does not signify the
epoch, or commencement of tlie concealment, but those from whom it was concealed. It is plain, the apostle, in the verse immediately preceding, aud that
following this, whicll we have before as, speaks of the Jews; and therefore
zpbr Q v ai$vwv here may be well uttderstood to mean, " Before the ages of the
Jews;" and so As' aidvwv, 'L from the ages of the Jews," in the other two
mentioned texts. Why a i & v ~ cin these, and other places, as Luke i. 70, and Acts
iii. 21, and elsewhere, should be appropriated t o the ages of the Jews, ttray be
owing to their counting by ages, or jubilees : vid. Dr. Barthogge in his judicious
treatise, Christianity arevealed mystery, cap. 2. page 17.
i St. Paul here opposes the trne glory of a Christian, to the glorying, which was
amongst the Corintl~ians,in the eloquence, learning, or any other quality of their
factious leaders ; for St. Paul, in all his expressions, has an eye or1 his tiiair~
purpose ; as if he should have said, " Why do you malie divisions, by glorying, as
you do, in your distinct teachers ? the glory that God has ordained us Christian
teachers and professors to, is to be expounders, preachers, and believers of those
revealed truths and purposes of God, which, though contained in the sacred
Scriptures of the OldTestament, werenot understood in former ages. This is all
the glory that belongs to us, the disciples of Christ, who is the Lord of all power
and glory, and herein has given us, what far excels all, that either Jews, or
Gelltiles, had any expectation of from what they gloried in :" vid. ver. 9. Thus
St. Paul takes away ail matter of gloryil~gfrom the false apostle, and his factious
among tlie Corinthians. T h e excellency of the Gospel-ministration, see
2 Cor. iii. 6-11.
h
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I. Corinthians.
TEXT.

TEXT.
10 But God hath revealed them unto us, by his Spirit ;for the Spirit
searcheth all things ; ea, the deep things of God.
1 1 For what man knowet the things of a man, save the spirit of man,
which is in him? even so, the things of God knoweth no man, but'
the Spirit of God.
12 Now we have received, not the spirit of the world, but the Spirit
which is of God ; that we might know the things, that are freely
given to us of God.
13 Which things also we speak, not in the words which man's wisdom
teacheth, but which the Holy Ghost teacheth; comparing spiritual
things with spiritual.

g

PAIiAPHRASE.

them that love him, entered into the heart or thou
10 man." But these things, which are not
made natural faculties and powers, God hakh revealed to us,
by his Spirit, which searcheth out all things, even the deep
counsels of God, which are be ond the reach of our abilities
11 to discover. For, as no man noweth what is in the mind of
another man, but only the spirit of the man himself, that is
in him ; so, much less doth any man know, or can discover,
the thoughts and counsels of God, but only the Spirit of God.
12 But wek have received, not the spirit of the world1, but the
Spirit, which is of God, that we might know what things are
in the purpose of God, out of his free
13 us. Which things we not only know,
in the language and learning taught by human eloquence and
philosophy, but in the language and expressions which the
Holy Ghost teacheth, in the revelations contained in the Holy
Scriptures, comparing one part of the revelationm with an-

k

NOTES.
We, the true apostles, or rather i ; for tbougt~he npertsin the @uraluumber,
to avoid ostentation, as it might be interpreted; yet he is here justifying himuelf,
and showing the Colinthians, that none of them had revlon to forsake and
slight hitn, to follow and cry up their false apostle. And that lie speaks of Limwlf, is plain from the next veree, wbele he saith, " We apeak not in the wards
which man's wisdom teacheth," the same which he says of himself, rb. i. ver. 17,
' & I was sent to preach, not with wisdotu of words." And chap. ii. ver. 1,
." I came to you, oot with excellency of speech or of wisdom."
1 As he puts princes of the world, ver. 6, 8 , for the rulers of the Jews, so here
he puts " Spirit of the world" for t1.e notion8 of the Jews; that worldly spirit,
wherewith they interpreted the Old Testamant, and the prophecies of the Messiah
and his kingdom; which spirit, in conhadistinction to the Spirit of God, which
the Ftumm wnvercj had reoeived, he calls the spirit of bondage, Ron. viii. 15.
19 m It in plain " the spiritual %bings," he here speaks of, are the unaearchable
countels of God, revealed by theSpirit of God, which thexfore hecalla "spiriklal
things."

12

14 But the natural man receiveth not the things of the Spirit of God :
for they are foolishness unto him; neither can he know them ; because they are spiritually discerned.
15 But he, that is spiritual, judgeth all things, yet he himself is
judged of no man.
16 For who hath known the mind of the Lord, that he may instruct
him ? but we have the miud of Christ.
PARAPHRASE.

14 other. "But a man, who hath no other help, but his own
natural faculties, how much soever improved by human arts
and sciences, cannot receive the truths of the Gospel, which
are made known by another principle only, viz. the Spirit of
God revealing them; and therefore seem foolish and absurd
to such a man: nor can he, by the bare use of his natural
faculties, and the principles of human reason, ever come to the
knowledge of them ; because it is by the studying of divine
revelation alone that we can attain the knowled e of them.
16 But he, that lays his foundation in divine reve ationo, can
judge what is, and what is not, the doctrine of the Gdspel,
and of salvation ; he can judge who is, and who is not, a good
minister and preacher of the word of God : but others, who
are bare animal menn, that go not beyond the discoveries
made by the natural faculties of human understanding, without the help and study of revelation, cannot judge of such an
16 one, whether he preacheth right and well, or not. For who,
by the bare use of his natural parts, can come to know the
mind of the Lord, in the design of the Gospel, so as to be
able to instruct him O [the spiritual man] in it ? But I who,
renouncing all human learning and knowledge in the case,
take all, that I preach, from divine revelation alone, I am
sure, that therein I have the mind of Christ; and, therefore,
there is no reason why an of you should prefer other teachers
to me ; glory in them w o oppose and vllify me ; and count
it an honour to go for their scholars, and be of their party.

f
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NOTES.

14, 15, Y v b r , " the animal man," and ivrsupals~b~, the spiritual man," are
Opposed by St. Paul in ver. 14, 15, the one signifying a man, that ham no higher
Principles to build on, than those of natural reason; the other, a man, that
founds his faith and religion on divine revelation. This is what appears to he
meant by natural, or rather animal man, and spiritual as they stand opposed,
in these two vemea.
l6 ACdv him, refers here to spiritual man, in the former verse, and not to Lord,
iu this. For St.Pau1 is showing here, not that a natural man, and a mere
philosopher, cannot instruct Christ; this nobody, pretending to be a Chrbtian,
own : but that a man, by his bare natural parts, not knowing the milid of
the Lorcl, could not instruct, could not judge, conld not correct a preacher of ths
who built upou revelation, as tie did, aud therefvre it waa sure he hurl
the lllind of Christ.
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SECTION 11. No. 5.
C H A P T E R 111. 1-IV.

20.

CONTENTS.

THEnext matter of boasting, which the faction made use of,
to give the pre-eminence and preference to their leader, above St.
Paul, seems to have been this; that their new teacher had led
them farther, and given them a deeper insight into the mysteries
of the Gospel, than St. Paul had done. To take away their
glorying on this account, St. Paul tells them, that they were carnal, and not capable of those more advanced truths, or any thing,
beyond the first principles of Christianity, which he had taught
them; and, though another had come and watered what he had
planted, yet neither planter, nor waterer, could assume to himself
any glory from hence, because it was God alone, that gave the
increase. But, whatever new doctrines they might petend to
receive, from their magnified, new apostle, yet no man could la
any other foundation, in a Christian churcl~,but what he, St. ~ a u l
had laid, viz. that " Jesus is the Christ ;" and, therefore, there
was no reason to glory in their teachers : because, upon this foundation, they, possibly, might build false or unsound doctrines,
for which they should receive no thanks from God ; though, continuing in the faith, they might be saved. Some of the particular
hay and stubble, which this leader brought into the church at
Corinth, he seems particularly to point at, chap. iii. 16, 17, viz.
their defiling the church, by retaining, and, as it may be supposed,
patronizing the fornicator, who should have been turned out,
chap. v. 7-13.
H e further adds, that these extolled heads of
their party were, at best, but men ; and none of the church ought
to glory in men ; for even Paul, and Apollos, and Peter, and all
the other preachers of the Gospel, were for the use and benefit, and
glory of the church, as the church was for the glory of Christ.
Moreover, he shows them, that they ought not to be puffed
up, upon the account of these their new teachers, to the undervaluing of him, though it should be true, that they had learned
more fiom then), than from himself, for these reasons :
1. Because all the preachers of the Gospel are but stewards of
the mysteries of God; and, whether they have been faithful in
their stewardship, cannot be now known; and therefore, they
ought not to be some of them magnified and extolled, and others
depressed and blamed, by their hearers here, until Christ their
Lord come; and then he, knowing how they have behaved them-
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selves in their ministry, will give them their due praises. Besides,
these stewards have nothing but what they have received ; and,
therefore, no glory belongs to them for it.
8. Because, if these leaders were (as was pretended) apostles,
glory, and honour, and outward affluence here, was not their
portion, the apostles being destined to want, contempt, alld persecution.
3. They ought not to be honoured, followed, and gloried in, as
apostles, because they had not the power of miracles, which he
intended shortly to come, and show they had not.
TEXT.

I And I, brethren, could not speak unto you as unto spiritual, but

as unto carnal, even as unto babes in Christ.
PARAPHRASE.

1 And I, brethren, found you so given up to pride and vainglory, in affectation of learning and philosophical knowledge a,
that I could not speak to you as spiritual b, i. e. as to men not
wholly depending on philosophy, and the discoveries of natural
reason ; as to men, who had resigned themselves up, in matters
of religion, to revelation, and the knowledge which comes
only from the Spirit of God; but as to carnal: even as to
babes, who yet retained a great many childish and wrong
NOTES.
1 8 Vid. ch. i. 22, and iii. 18.
W e r e wv~~~m71xbr,
spiritual, is opposed t o uapxlxbc, carnal, as, ch, ii. 14, it is
to + V X I X ~ ~ , natural, o r rather auirnal: s o that here we have three sorfs of nierr,
1 . Carnal. i. e. such as are swayed by fleshly passions and interests. 2. Anin~al,
i. e. such as seek wisdom, o r a way t o happiness, only by the strerrgth arid
guidance of their own natural parts, without any superr~atorallialit, corning
from the Spirit of God, i. e. by reason without revelation, by pliilosophy without
Scripture. 3. Spiritual, i. e. such as seek their direction to happiness, not in
the dictates of natural reason and philosopl~y,but in the revelatiorrs of the
Spirit of God, in t h e Holy Scriptures.
1 ' Here rmpxlxbp, carilal, is opposed to nvrvpo;lrxbr, spiritual, in the sanlc sense,
that +vxlxbg, natural, 01. animal, is opposed to ?rvrvpd~xb~,
spiritual, chap. ii. 14,
as appears by the explication, which St. Paul hin~selfgives here to umpxlxbs,
carnal : for he makes the carnal to be all one with babes in Christ, v. 1, i. e.such
s h a d not their underutandings yet fully opened to the truegroundsof tlteChriutian
religion, but retained a great many childish thoughts about it, as appeared by
their divisions ; oue for the doctrine of his master, Paul ; another for that of
his master, Apollos; whicb, if they had been spiritual, i , e. had looked upon the
doctrine of the Gospel t o havecome solely from the Spirit of God, and to be had
Only from revelation, they could not have done. For then all human mixtures,
of any thing derived, either from Paul o r Apollos, o r any other man, had been
wholly excluded. But they, in these divisions, professed to hold their religion,
One from one man, and another fiom another; and were thereupon divided iuto
Parties. This, he tells them, was to be carnal, and rrprrmlaiv xdh h ' ~ ~ w r o vto
,
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TEXT.

TEXT.

2 I have fed you with milk, and not with meat; for hitherto ye were

5 who then ie Paul, and who is Apollos, but ministers, by wIlom J'"
believedJ even as the Lord gave to every man?
6 1have planted, Apollos watered ; but God gave the increase.
7 So then, neither is he that planteth any thing, neither he that
watereth ; but God, that giveth the increase.
8 Now he that planteth, and he that wakreth, are one; and every
man shall receive his own reward, according to his own labour.

not able to bear it, neither yet now are ye able.
3 For ye are yet carnal: for whereas there is among you envying,
and strife, and divisions, are ye not carnal, and walk as men ?
4 For while one saith, I am of Paul, and another, I am of Apollos, are
ye not carnal ?
PARAPHRASE.

.

notions about it: this hindered me, that I could not go so
far, as I desired, in the mysteries of the Christian religion ;
but was fain to content myself with instructing you in the
first prineiplesd, and more obvious and easy doctrines of it.
2 I could not apply myself to you, as to spiritual mene, that
could compare spiritual things with spiritual, one part of
Scripture with another, and thereby understand the truths
revealed by the Spirit of God, discerning true from false doetrines, good and useful, from evilf and vain opinions. A further discove of the truths and mysteries of Christianity, depending who ly on revelation, you were not able to bear, then ;
bear; Because you are carnal, full of
and factions, upon the account of your
the orthodoxy of your particular partiesg.
say, one, " I arn of Paul ;' and another, " I
are ye not carnal, and manage yourselves
of your minds and actions, according

7

NOTES.
be led by principles purely human, i. e. t o found their religion upon men's
natural parts and discoveries, whereas the Gospel was wholly built upon divine
revelation, and nothing else; and from thence alone those, who were msupt;irxo),
took it.
That this is the meaning of the apostle's metaphor of milk and babes, may be
seen Heb. v. 12-14.
2 e Vid. chap. ii. 13.
'Vid. Heh. v. 14.
3 E K a i SvOpwrov, '' speaking accn~dingt o man," signifies speaking according to
the principles of natural reason, in contradistinction to revelation : vid. 1 Cor.
ix. 8. Gal. i. 11. And so " walking according to man" must here be understood.
4 11 From this fourth verse, compared with chap. iv. 6, it may be no improbable
conjecture, that the division in this church, was only into two opposite parties,
whereof the one adhered to St. Pant, the other stood up for their head, a false
apostle, who oppcsed St. Panl. For the Apollos, whom St. Paul mentions here,
was one (as he tells us, ver. 6) who came in, and watered what he bad planted ;
i. e. when St. Paul had planted a church at Corinth, this Apollos got into it, aud
pretended t o instruct them farther, and boasted in his performances amongst
them, which St. Paul takes notice of again, 2 Cor. x. 15, 16. Now the Apollos
that he here speaks of, he hin~selftells us, chap. iv. 6, was another man, under
that borrowed name. It is true, St. Paul, in his Epistles to the Corinthians,
generally speaks of these his opposers in the plural number; but it is to be re-

PARAPHRASE.

to barel human principles, and not as spiritual men, acknowledge a 1 that information, and all those gifts, wherewith the
ministers of Jesus Christ are furnished, for the propagation of
the Gospel, to come wholly from the Spirit of God ?
What, then, are any of the preachers of the Gospel, that
you should glory in then], and divide into parties, under their
5 names? Who, for example, is Paul, or who Apollos? What
are they else, but bare ministers, by whose ministry, according
to those several abilities and gifts, which God hafi bestowed
upon each of them, ye have received the Gospel ? They are
only servants, employed to bring unto you a religion, derived
entirely from divine revelation, wherein human abilities, or
wisdom, had nothing to do. The preachers of it
struments, by whom this doctrine is conveyed to you,
Ore
w ~ inich,
whether you look on it in its original, it is not a thing of
liuman invention or discovery; or whether you look upon the
gifts of the teachers, who instruct you in it, all is entirely from
God alone, and affords you not the least ground to attribute
6 any thing to your teachers. For example, I planted it
amongst you, and Apollos watered it: but nothing can from
thence be ascribed to either of us : there is no reason for your
7 calling yourselves, some of Paul, and others of Apollos. For
neither the planter, nor the waterer, have any power to make
it take root, and grow in your hearts; they are as nothinr
that respect ; the growth and success is owing to God a one
8 T h e planter and the waterer, on this account, are all one,
neither of them to be magnified, or preferred, before the
other; they are but instruments, concurring to the same end,
and therefore ought not to be distinguished, and set in opposit10n one to another, or cried up, as more deserving one than

i'
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NOTE.
memb~red,that he speaks so of himself too, which, as i t was the less invidionu
In regard of himself, so it was the softer way towards his opposers,
thO!%h he seems to intimate plaiuly, that it was one leader that was set up
against hirn.
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TEXT.

9 For we are labourers together with God : ye are God's husbandry,

ye are God's building.
10 According to the grace of God, which is given unt.0 me, as a wise
master-builder, I have laid the foundation, and another buildeth
thereon. But let every man take heed how he buildeth thereupon.
1 1 For other foundation can no man lay, than that is laid, which is
Jesus Christ.
12 Now, if anv man build upon this foundation gold, silver, precious
stones, wood, hay, stubble;
13 Every man's work shall be made manifest. For the day shall
declare it, because it sl~allbe revealed by fire; and the fire shall try
every man's work, of what sort it is.
14 If anv man's work abide, which he hath built thereupon, he shall
receiGe a reward.
PARAPHRASE.

9 another. We, the preachers of the Gospel, are but labourers,
employed by God, about that which is his work, and from
him shall receive reward hereafter, every one according to his
own labour; and not from men here, who are liable to make
a wrong estimate of the labours of their teachers, preferring
those, who do not labour together with God, who do not
carry on the design, or work of God, in the Gospel, or perhaps do not carry it on, equally with others, who are under10 valued by them. Y e who are the church of God, are God's
building, in which I, according to the skill and knowledge
which God, of his free bounty, has been pleased to give me,
and therefore ou ht not to be to me, or any other, matter of
glorying, as a s ilful architect, have laid a sure foundation,
which is Jesus, the Messiah, the sole and only foundation of
11 Christianity, Besides which, no man can lay any other. But,
though no man, who pretends to be a preacher of the Gospel,
can build upon any other foundation, yet you ought not to
cry u p your new instructori (who has come and built upon
the foundation, that I laid) for the doctrines, he builds thereon, as if there were no other minister of the Gospd but he.
12 For it is possible a man may build, upon that true foundation,
wood, hay, and stubble, thin s that will not bear the test,
13 when the trial by fire, at the ast day k, shall come. At that
day, every man's work shall be tried and discovered, of what
14 sort it is. If what he hath taught be sound and good, and
will stand the trial, as silver and gold, and precious stones

f
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NOTES.
11 i Chap. iv. 15. In this, he reflects ou the false apostle, 2 Cor. X. 15, 16.
12 k When the day of trial and recompense shall be; see chap. iv. 5, where be
speaks of the same thing.

1.Corin tll ians.
TEXT.

15 fan man's work shall be burnt, he shall sufer loss: but Ile himself s all be saved ; yet so as by fire.
16 Know ye not that ye are the temple of God, and that the Spirit of
God dwelleth in you ?
17 If any mall defile the temple of God, him shall God destroy: for
the temple of God is holy, which temple ye are.
18 Let no man deceive himself: if any man among you seem& to be
wise ill this world, let him become a fool, that he may be wise.

i

PARAPHRASE.

abide in the fire, he shall be rewarded for his labour in tlie
15 Gospel. But, if he hath introduced false or unsound doctrines
into Christianity, he shall be like a man, whose building,
being of wood, hay, and stubble, is consumed by the fire, all
his pains in building is lost, and his works destroyed and
I6 gone, though he himself should escape and be saved. I told
you, that ye are God's building'; yea, more than that, ye are
17 the temple of God, in which his Spirit dwelleth. I f any
man, by corrupt doctrine or discipline, defileth ln the temple
of God, he shall not be saved with loss, as by fire ; but him
will God destroy: for the temple of God is holy, which
18 temple ye are. Let no man deceive himself, by his success
in carrying his pointn : if any one sccrneth to himself, or
others, wise0, in worldly wisdom, so as to pride himself in
his parts and dexterity, in compassing his ends; lct him renounce all his n a t ~ ~ rand
a l acquired parts, all his knowledge
and ability, that he may become truly wise, in embracing
NOTES.
16 1 Vid. ver. !I.
17 It is not incongruons to thiuk, that by any nlan, here, St. Paul desigus one
particular Inan, viz. the false apostle, who, it is probable, by the streugth of Iris
party, supporti~~g
atld retaitrir~gtlie fornicator, mentioned ch. r. in tlre cl~urch,
had defiled i t ; which may be the reason, why St. Paul so oftell mentions fornication, in this epistle, and that, in some places, with particular entplrasis, as
chap. r. 14, and vi. 13-20.
Most of the disorders, in this chnrch, we rnay look
on as owing to this f'alsc apostle; wlridl is the reason, why St. P~rulsets himself so rr~ucllagairrst him, in both thesc epistles, and makes allnost the whole
bllsiuess of tl~em,to draw the Corinthians off from their leader, judging, as it is
lilie, that this ellurch could not bc refornted, as long as that person was in credit,
and had a party among thcrn.
a What it was, wherein the craftiness of the persou ~nentiouedhad appeared, it
was not tlecessary for St. Paul, writing to t,hcCorintllians, who knew the matter
of fact, to particularize to us : therefore it is left to guess, and possibly we shall
be much out, if we take it to be the keeping tlie fornicator f r o ~ censure,
r~
so
"IYch insisted or1 by St. I'anl, chap. v.
rhat hy nopic, here, tlre alrostle means a cunning ulan iu business, is plain
from his q~totation in the next verse, where thc Wise, spoken of, are the
Craft!.
O
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TEXT.

19 For the wisdom of this norld is foolishness nit11 God. For it is
written, He taketli the wise in their own craftiness.
20 And again, The Lord knoweth the thoughts of the wise, that they
are vain.
2 1 Therefore let no man glory in men : for all things are yours :
.
22 Whether Paul, or Apollos, or Cephas, or the world, or life, or death,
or things present, or things to come ; all are yours :
23 And ye are Christ's; and Christ is God's.
IV. 1 Let a man so account of us, as of the ministers of Chript, and
stewards of the mysteries of God.
2 Moreover it is required in stewards,that a man be found faithful.
3 But with me it is a very small thing, that I should be judged of
you, or of man's judgment : yea, I judge not mine own self.

4 For I know nothing by myself; yet am I not hereby justifieii : I)ut
he that judgeth me is the Lord.
5 Thereforejudge nothing before the time, until the Lord come, a~lrn
both will bring to light the hidden things of darkness, and will make
manifest the counsels of the hearts : and then shall every ma11 hare
praise of God.
6 And these things, brethren, I have in a figure transferred to myself,
and to Apollos, for your sakes; that ye might learn in us not to
think of men above that which is written, that no one of you be
puffed up for one against another.
7 For who maketh thee to differ from another? and what hast thou
that thou didst not receive? Now, if thou didst receive it, why
dost thou glory, as if thou hadet not received it ?
8 Now ye are full, now ye are rich, ye have reigned as kings without
PARAPHRASE.

PARAPHRASE.
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and owning no other knowledge, but the simplicity of the
19 Gospel. For all other wisdom, all the wisdom of the world,
is foolishness with God. For it is written, " H e taketh the
20 wise in their own craftiness." And again, " T h e Lord
knoweth the thoughts of the wise, that they are vain."
21 Therefore, let none of you glory in any of your teachers;
22 for the are but men. For all your teachers, whether Paul,
or Apo los, or Peter, even the apostles themselves, nay, all
the world, and even the world to come, all things are yours,
for your sake and use :
3.3 As you are Christ's, sub'ects of his kingdom, for his glory;
and Christ, and his king om, for the glory of God. Therefore, if all your teachers, and so many other greater things,
are for you, and for your sakes, you can have no reason to
make it a glory to you, that you belong to this, or that, particular teacher amongst you : your true glory is, that you are
Christ's, and Christ and all his are God's; and not that you
are this or that man's scholar or follower.
1 As for me, I pretend not to set u p a school amongst you, and
as a master to have my scholars denominated from me; no,
let no man have higher thoughts of me, than as a minister of
Christ, emplo ed as his steward, to dispense the truths and
doctrines of t e Gospel, which are the mysteries which God
wrapped up, in types and obscure predictions, where they
have lain hid, till by us, his apostles, he now reveals them.
2 Now that, which is rincipally required and re arded in a
steward, is, that he e faithful in dispensing w at is corn3 mitted to his charge. But as for me, I value it not, if I am
censured by some of you, or by any man, as not being a
faithful steward : nay, as to this, I pass no judgment on my-
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self. For though I can truly say, that I know nothing by myself, yet am I not hereby justified to you : but the Lord, whose
steward I am, at the last day will ronounce sentence on my
behaviour in my stewardship, and t en yo11will know what to
think of me. Then judge not either me, or others, before thc
time, until the Lord come, who will bring to light the dark
and secret counsels of men's hearts, in preaching the Gospel:
and then shall every one have that praise, that estimate set
upon him, by God himself, which he truly deserves. But
raise ought not to be given them, before the time, by their
tearers, who are ignorant, fallible men. On this occasion, I
have named Apollos and myselfp, as the magnified and opposed
heads of distinct factions amongst you ; not that we are so, but
out of respect to you, that I might offend nobody, by naming
them; and that you might learn by us, of whom I have
writtenq, that we are but planters, waterers, and stewards, not
to think of the ministers of the Gospel above what I have
written to you of them, that you be not puffed up, each party,
in the vain-glory of their own extolled leader, to the crying
down and contempt of any other, who is well esteemed of by
others. For what maketh one to differ from another ? or what
gifts of the Spirit, what knowledge of the Gospel has any leader
amongst you, which he received not, as intrusted to him of
God, and not acquired by his own abilities ? And if he received
it as a steward, why does he glory in that, which is not his
own? However, you are mightily satisfied with your present
State; you now are full, you now arc rich, and nhound in
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' Virl. chap. iii. -1.

NOTES.
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us : and I would to God ye did reign, that we also might reign with
you.
For I think that God hath set forth us the apostles last, as it were
appointed to death. For we are made a spectacle unto the world,
and to angels, and to men.
We are fools for Christ's sake, but ye are wise in Christ : we are
weak, but ye are strong: ye are honourable, but we are despised.
Even unto this present hour, we both hunger and thirst, and are
naked, and are buffeted, and have no certain dwelling-place;
And labour, working with our own hands: being reviled, we bless:
being persecuted, we suffer it :
Being defamed, we intreat: we are made as the filth of the world,
and are the ofscouring of all things unto this day.
I write not these things to shame you; but, as my beloved sons, I
warn you.
PARAPHRASE.

every thing yon desire; you have not need of me, but have
r e i ~ n e dlike ~ r i n c e swithout me : and I wish trulv vou did
reign, that f might come and ;hare in the protgc&n and
9 prosperity you enjoy, now you are in your kingdom. For I
being made an apostle last of alI, it seems to me as if I were
brought last' upon the stage, to be, in my sufferings and
death, a spectacle to the world, and to angels, and to men.
10 I am a fool for Christ's sake, but you manage your Christian
concerns with wisdom. I am weak, and in a suffering condition s; yo11 are strong and flourishing ; you are honourable,
11 but I am despised. Even to this present hour, I both hunger
and thirst, and want clothes, and am buffeted, wandering
12 without house or home ; And maintain myself with the labour
of my hands Being reviled, I bless: being persecuted, I
13 suffer patiently : Being defamed, I intreat : I am made as thc
filth of the world, and the offscouring of all things unto this
141 day. I write not these things to shame you ; but as a father
to warn you, my children, that ye be not the devoted zealous
partisans and fbllowers of such, whose carriage is not like
this; under whom, however you may flatter yourselvcs, in
truth, you do not reign ; but, 011 the contrary, ye are domineered over, and fleeced by them'. I warn you, I say, as
D

NOTES.
The apostle seen~shere to allude to the custom of bringing tl~oselast upon the
theatre, who were to be destroyed by wild beasts.
10 8 So he uses the word weakness, often, in his epistles to the Corinthians, applied to himself: vid. 2 Cor. sii. 10.
1 4 ' Vid. 2 Cor. xi. 20. St. Paul here, from ver. 8 to 17, by giving an account of
his ow11carriage, gently rebukes t l ~ e nfor
~ follo\ving nieri of ir different character,
and rxlrorts tllcn~to br followers of I~irnself.
9
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15 For though you have ten thousand instructors in Christ, yet have
ye not many fathers: for in Christ Jesus I have begotten you
through the Gospel.
16 Wherefore I beseech you, be ye followers of me.
17 For this cause have I sent unto you Timotheus, who is my
beloved son, and faithful in the Lord, who shall bring you into remembrance of my ways, which be in Christ, as I teach every where
in every church.
1 8 Now some are puffed up, as though I would not come to you.
19 But I will come to you shortly, if the Lord will, and will know, not
the speech of them whidi are puffed up, but the power.
20 For the kingdom of God is not in word, but in power.
PARAPHRASE.

15 your father : For how many teachers soever you may have, you
can have but one father ; it was I that begot you in Christ,
16 i. e. I converted you to Christianity. Wherefore I beseech
17 you, be ye followers of meu. T o this purpose I have sent
my beloved son Timothy to you, who may be relied upon : he
shall put you in mind, and ~nformyou, how I behave m self
38 every where in the ministry of the Gospelw. Some, in eed,
are puffed up, and make their boasts, as if I would not come
19 to you. B u t I intend, God willing, to come shortly; and

B

then will make trial, not of the rhetoric or talking of those
boasters, but of what miraculous power of the Holy Ghost is
20 in them. F o r the doctrine and prevalency of the Gospel, the
propagation and support of Christ's kingdom, by the conversion and establishment of believers, does not consist in talking,
nor in the fluency of a glib tengue, and a fine discourse, but
in the miraculous operations of the Holy Ghost.
NOTES.
This he presses aelain, chap. xi. 1 , and it is m t likely he would have proposed
himself, over and over again, to thern, to be followed by them, had the question
and contest amongst them bee11 only, whose name they should have borne, his,
or their new teacher's. His proposing himself, therefore, thus to be followed,
must be understood in direct opposition to the false apostle, who misled them,
and was not to be suffered to have any credit, or followers, amongst them.
L7 This he does to show, that what he taught thern, and pressed them to, was
not in a pique against his opposer, but to convince them, that all he did, at
Corinth, was the very same, and no other, than what he did every where, as a
faithful steward and minister of the Gospel.
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SECTION 11. No. 6.
CHAPTER IV. al.-v~.no.
CONTENTS.

ANOTHER
means, which St. Paul makes use of, to bring off the
Corinthians from their false apostle, and to stop their veneration
of him, and their glorying in him, is by representing to them the
fault and disorder, which was committed in that church, by not
judging and expelling the fornicator; which neglect, as may be
guessed, was owing to that faction.
1. Because it is natural for a faction to support and protect an
offender, that is of their side.
2. From the great fear St. Paul was in, whether they would
obey him, in censuring the offender, as appears by the second
e istle; which he could not fear, but from the opposite faction ;
t ey, who had preserved their respect to him, being sure to follow
his orders.
3. From what he says, ch. iv. 16, after he had told them,
ver. 6, of that chapter, that they should not be puffed up, for any
other, against him, (for so the whole scope of his discourse herc
imports) he beseeches them to be his followers, i. e. leaving their
other guides, to follow him, in punishing the offender. For that
we may conclude, from his immediately insisting on it so earnestly,
he had in his view, when he beseeches them to be followers of
him, and consequently that they might oin with him, and take
him for their leader, chap. v. 3, 4, he ma es himself by his spirit,
as his proxy, the president of their asscmbly, to be convened for
the punishing that criminal.
4. I t may further be suspected, from what St. Paul says,
ch. vi. 1, that the opposite party, to stop the church censure, pretended that this was a matter to be jud ed by the civil magistrate:
nay, p o s s i y from what is said, ver. of that chapter, it may
be gather , that they had got it brought before the heathen
judge ; or at least from ver. 12, that they pleaded, that what he
had done was lawful, and might be justified before the magistrate.
For the judging spoken of, chap. vi., must be understood to relate
to the satne matter it does chap. v., it being a continuation of the
same discourse and argument : as is easy to be observed by any
one, who will read it without regarding the divisions into chapters and verses, whereby 0rdinar.y ~ e o p l e(not to say others) are
oftcn clisturbcd in reading the holy Scripture, and hindered from
observing the true senbe and coherence of it. The wholc sixth
cllaptcr IS spent ill ~)rosecutingthe b~lbirl~bb
of' the fornicator,
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begun in the fifth. That this is so, is evident from the latter end
well as beginning of the sixth chapter. And, therefore, what
st. Paul says of lawful, chap. vi. 12, may, without any violence,
be supposed to be said in answer to some who might have alieged
in favour of the fornicator, that what he had done was lawful, and
might be justified by the laws of the country which he was under :
else should St. Paul subjoin so many ar uments (wherewith
he concludes this sixth chapter, and this su ject,) to prove the
fornication in question to be, by the law of the Gospel, a great sin,
and consequently fit for a Christian church to censure in one of
its members, however it might pass for lawful in the esteem and
by the laws of Gentiles?
There is one objection, which at first sight seems to be a strong
argument against this su position ; that the fornication, here
spoken of, was held lawfu by the Gentiles of Corinth, and that,
possibly, this very case had been brought before the magistrate
there, and not condemned. The objection seems to lie in these
words, ch. v. 1 : " There is fornication heard of amon st you, and
such fornication as is not heard of amongst the Genti es, that one
should have his father's wife." But yet I conceive the words, duly
considered, have nothing in them contrary to my supposition.
T o clear this, I take liberty to say, it cannot be thought that
this man had his father's wife, whilst, by the laws of the place, she
actually was his father's wife; for then it had been por~~icz
and
adultery, and so the apostle would have called it, which was a
crime in Greece ; nor could it be tolerated in any civil society,
that one man should have the use of a woman whilst she was
another man's wife, i. e. another man's right and possession.
The case, therefore, here seems to be this: the woman had
parted from her husband, which it is plain, from chap. vii. 10, 11,
13, at Corinth, women could do. For if, b the law of that country,
a woman could not divorce herself from er husband, the apostle
had there in vain bid her n d leave her husband.
But, however known and allowed a practice it might be arnon
the Corinthians for a woman to part from her husband, yet t 1s
was the first time it was ever knowri that her husband's own son
should marry her. This is that, which the apostle takes notice of
in these words, " Such a fornication, as is not named amongst the
Gentiles." Such a fornication this was, so little known in practice
amongst them, that it was not so much as heard, named, or spoken
of by any of them. But whether they held it unlawful that a
woman so separated should marry her husband's son, when she
Was looked upon to be at liberty from her former husband, and
free to marr whom she pleased, that the apostle says not. This,
indeed, he Beclares, that, by the law of Christ, a woman's leaving
her husband, and marrying another, is unlawful, ch. vii. 11 ; and
this woman's marrying her husband's son he declares, ch. v. 1,
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(the place before us) to be fornication, a peculiar sort of fornication, whatever the Corinthians or their law might determine in the
case; and, therefore, a Christian church might and ought to have
censured it within themselves, it being an offence against the rule
of the Gospel, which is the law of their society: and they might
and should have expelled this fornicator out of their society, for
not submitting to the laws of it, notwithstanding that the civil laws
of the country, and the judgment of the heathen magistrate, might
acquit him. Suitably hereunto, it is very remarkable that the argumcnts that St. l'aul uses in the close of this discourse, chap. vi.
13-20, to prove fornication unlawful, are all drawn solely from
the Christian institution, ver. 9. That our bodies are made for
the Lord, vcr. 13. That our bodies are members of Christ, ver.
15. That our bodies are the temples of the Holy Ghost, ver. 19.
That. we are not our own, but bought with a price, ver. 20. All
which arguments concern Christians only; and there is not, in all
this discourse against
fornication. one word to declare it to be
n
unlawful by the law of nature, to mankind in general. That was
nltogethcr needless, and beside the apostle's purpose here, where
he was teaching and exhorting Christians what they were to do,
as Christians within their own society, by the law of Christ, which
was to bc their rule, and was sufficient to oblige them, whatever
other laws the rest of mankind observed or were under. Thosc
he professes, chap. v. 12, 13, not to meddle with nor to judgc :
for, having no authority amongst thenl, he leaves them to the
judgment of G Q ~under
,
whose government they are.
These considcrations af3ord ground to conjecture, that the fiction which opposed St. Paul had hindercd the church of' Corinth
from censuring the fornicator, and that St. Paul, showing thcm
their miscarriage herein, aims thereby to lessen the credit of their
leader, by whose influence they were drawn into it For, as soon
as they had unanimously shown their obedience to St. Paul in this
matter, we see his severity ceases, and he is all softness and gentleness to the offender, 2 Cor. ii. 5-8. And hc tells them in express
words, ver. 9, that his end in writing to them of it, was to try
their obedience : to which let me add, that this supposition, though
it had not all the evidence for it which it has, yet being suited to
St. Paul's principal design in this epistle, and hclping us the
better
.
- to understand these two chaptcrs, rnay descrvc to be men-

Chap. V.
TEXT.

21 What will ye ? shall I come unto you, with a rod, o r in love, and in

tho
of meekness ?
...- snirit
'rV. 1. It is reported commonly that there is fornication among you, and
E I I C I ~ f o r ~ ~ i c ; t t as
i o ~is~ not so much as named anlongst
- t h e Gentiles,
v----

-

that one should have his father's wife.
2 And ye are puffed up, and have not rather mourned, that he that
bath done this deed might be taken away from among you.
3 For I verily, as absent in body, but present in spirit, have judgccl
already, as though I were present, concerning hin~,that hath so done
this deed,
4 In the name of o u r Lord Jesus Christ, when ye are gathered together,
and my spirit, with the power of our L o r d Jesus Christ,
PARAPHRASE.

21 I purposed to come unto you : But what would you have me
do? Shall I come to you, with a rod, to chastise you ? Or
1 with kindness, and a peaceable disposition of minda? I n
short, it is commonly reported that there is fornicationb
among you, and such fornication as is not known ordinarily
among the heathen, that one should have his father's wife.
2 And yet ye remain puffed up, though it would better have
become you to have been dejected, for this scandalous fact
amongst you, and, in a mournful sense of it, to have removed
3 the otiender out of the church. For I truli., though absent
in body, yet as present in spirit, have thus a ready judged, as
if I were personally with you, him that committed this fact ;
4 When, in the name of the Lord Jesus, ye are assembled, and
NOTES.
He that shall carefully read 2 Cor. i. 20.-ii.
11, will easily perceive that this
last verse here, of this 4th cl~aptcr,is an iutroduction to the severe act of diacil~liuewhich St. Paul was going to exercise anlongst them, though absent, as if
he had been present. And, tl~erefore,this verve ought not to have been separated
from the followit~gchapter, as if it belonged not to that discourse.
1 b Vid. chap. iv. 8, 10. The writers of the New Testament seem to use the
Greek word woprda, which we translate fornication, in the same sense that the
Hebrews uscd nvr, which we also translate fornication ; though it be certain
both these wortln, in sacred Scripture, hare a larger sense than the word fornication has in onr language ; for nni, arnongst the Hebrews, signified, '"I'urpitudinen~," or " R e n ~turpem," uncleanness, or any flagitious, scandalous crime,
of unlawful copulation and idolatry; and
but more especially the uoclea~~ness
not precisely fornication, ill our sense of the word, i. e. the unlawful mixture of
an unmarried couple.
[Not known] That the marrying of a son-in-law aud a mother-in-law was not
prohibited by the laws of the Ro~nanempire, nlay be seen in Tully; but yet it
was lookctl on as so scandalous ant1 infamous, that it never had any countenance
from practice. His words in his oration pro Cluentio, 5 4, are so agreeable
to thc prescut casc, Illat it lnay 11ot hc amiss to set t11rn1 dowu : "Nubit gctlrro
tucrua, nullib iiuspiciis, 1111lli*
a~~ctvribut. O bcclub incrcdibile, ct pretel. hanc
unaul, in o ~ n n ivita i~~audituni
!"
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'l'EXT.
5 To deliver such an one unto Satan, for the destruction of the flesh,

that the spirit may be saved in the day of the Lord Jesus.
6 Your glorying is not good : know ye not that a little leaven leaveneth
the whole lump ?
7 Purge out, therefore, the old leaven, that ye may be a new lump, as
ye are unleavened. For even Christ, our passover, is sacrificed for us.
8 Therefore, let us keep the feast, not with old leaven, neither with
the leaven of malice and wickedness, but with the unleavened bread
of sincerity and truth.
9 I wrote unto you, in an epistle, not t o company with fornicators,
10 Yet not altogether with the fornicators of thls world, or with the
covetous, or extortioners, or with idolaters : for then must ye needs
go out of the world.
PARAPHRASE.

my spirit, i, e. my vote, as if I were present, making one,
5 by the power of the Lord Jesus Christ, Deliver the offender
up to Satan, that, being put thus into the hands and power of
the devil, his body may be afFiiited and h o u g h t down, that
his soul may be saved, when the Lord Jesus comes to judge
6 the world. Your gloryiefd, ag JOU do, in a leader who
drew you into this scanda ous in ulgencee in this case, is a
fault in you : ye that are knowing, know you not that a little
7 leaven leaveneth the wholef lump? Therefore, laying by
that deferenoe and veneration ye had for those leaders you
gloried in, turn out from among you that fornicator, that the
church ma receive no taint from him, that you may be a
pure, new ump, or society, free from such a dangerous mixture, which may corrupt you. For Christ, our passover, is
8 slain for us. Therefore let us, in commemoration of his
death, and our deliverance by him, be a holy people to him g.
9 I wrote to you before, that you should not keep company
10 with fornicators. You are not to understand by it, as if I
meant that you are to avoid all unconverted heathens that
are fornicators, or covetous, or rapacious, or idolaters, for

I?'

NOTES.
Glorying is all along, in the begiuning of this epistle, spoken of the preference
they gave to their new leader, in opposition to St. Paul.
* If their leader had not heen guilty of this miscarriage, it had been out of St.
Paul's way here to have reproved them for their glorying in him. But St. Paul
i s a close writer, and uses not to mention things where they are impertinent to
his subject.
f What reason he had to say this, vid. 2 Cor. xii. 21 :
" Grex totus in agri3
Unius scabie cadit, et porrigine porci."
f and 8 g I11 these two verses he alludes to the Jews clcausing their houses, at the
fcaat of the pdssover, fron~all Icirrco, the sylnbol of corruption and wickedness.
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TEXT.

11 But now I have written unto you, not to keep company, if any nab
that is called a brother be a fornicator, or covetous, or an idolater,

or a railer, or a drunkard, or an extortioner, with such an one, no,
not to eat.
12 For what have I to do to judge them also that are without? Do
not ye judge them that are within?
13 But them that are without God judgeth. Therefore put away
from among yourselves that wicked person.
~ 1 1. Dare any of you, having a matter against mother, go to law
before the unjust, and not before the saints ?
2 Do ye not know that the saints shall judge the world ? and, if the
world shall be judged by you, are ye unworthy to judge the smallest
matters ?
3 Know ye not that we shall judge angels? how much more things
that pertain to this life ?
4 If then ye have judgments of things ertaining to this life, set them
to judge who are least esteemed in t e church.

E
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But that which I now
write unto you is, that you should not keep company, no,
nor eat with a Christian by rofession, who is lascivious,
l a covetous, idolatrous, a railer, gunkard, o r rapacious. For
what have I to do to judge those who are out of the chumh ?
Have e not a wer to judge those who are members of
13 our c urch ?
ut as for those who are out uf the church,
L e them to God ; to judge them belongs to him. Therefore do ye what is your part; remove that wicked one, the
1 fornicator, out of the church. Dare any of .ou, having a
controversy with another, bring it before an heathen judge
2 to be tried, and not let it be decided by Christians I' ? Know
ye not that Christians shall judge the world ? And if the world
shall be judged by you, are ye unworthy to judge ordinary
3 s m d matters ? Know ye not that we Christians have power
over evil spirits? how much more over the little things re4 lating to this animal life? If, then, ye have at any time controversies amongst you, concerning things pertaining to this
life, let the
contending choose arbitrators in the church,

11 then you must go out of the world.

K
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NOTES.
1 'dyro#, saints, is put for Christians: d8rxor. unjust, for heathens.
4 " ~ O U O ~ V ~ ~ ~ "~ judiceu
O U ~ , nou autheuticos." Among the Jews there was "con.

sessus triumviralis, authenticus," who had authority, and could hear and determine causes, " ex oficio ;" there waa another " consessus triumviraIis,'*
which were chosen by the parties ; thew, thongh they were not authentic, yet
could judge and determine the causes referred to them ; these were those whom
St. Paul calls here, ;~ouOrvqpluous, 'I judices pon authenticos, i. e. referees chuset~
by the parties. See de Dieu. '1'11.lt St. Paul docs 1101 mean by i~au8svqPfrour,
<<
thoac who are leaat cstcelnctl," as our English trauslatiun reads it, irr paiu
floln thc lrext V C I ~ C .
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Chap. VI.

TEXT.

TEXT.

5 I speak to your shame. Is it so, that there is not a wise man anlongst
you? no, not one, that shall be able to judge between his brethren ?
G But brother goeth to law with brother, and that before the unbelievers.
7 Now, therefore, there is utterly a fault among you, because ye go to
law one with another : why do ye not rather take wrong ? why do ye
not rather suffer yourselves to be defrauded ?
8 Nay, you do wrong and defraud, and that your brethren.
'9 Know ye not, that the unrighteous shall not inherit the kingdom of
God? Be not deceived : neither fornicators, nor idolaters, nor adulterers, nor effeminate, nor abusers of themselves with mankind,
10 Nor thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, shall inherit the kingdom of God.

1,l And such were some of ou : but ye are washed, but ye are sanctified,
but ye are justified in t e name of the Lord Jesus, and by the Spirit
of our God.
12 All things are lawful unto me ; but all things are not expedient: all
things are lawful for me ; but I will not be brought under the power
of any.
13 Meats for the belly, and the belly for meats : but God shall destroy

PARAPHRASE.

I s there not among you, I
speak it to your shame, who stand so much upon your wisdom, one wise man, whom ye can think able enough to
6 refer your controversies to ? But one Christian goeth to law
with another, and that before the unbelievers, in the heathen
'7 courts of justice. Nay, verily, it is a failure and defect in
you, that you so far contest matters of right, one with another, as to bring them to trial, or judgment. W h y do ye not
8 rather suffer loss and wrong ? But it is lain, by the man's
having his father's wife, that ye are gui ty of doing wrong1
one to another, and stick not to do injustice, even to your
9 Christian brethren. Know ye not, that the transgressors of the
law of Christ shall not inherit the kingdom of God? Deceive
not yourselves: neither fornicators, nor idolaters, nor adulterers,
nor effeminate, nor abusers of themselves with mankind,
10 Nor thieves, nor covetous, nor drunkards, nor revilers, nor

5 i. e. out of church-members.

P

NOTES.
If St. Paul uses this word, in the sense of the synagogue,
it signifies one ordained, or a rabbi, and so capacitated to be a judge ; for such
were called " wise men!'
If in the sense of the Greek schools, then it signifies
a man of learning, study, and partu: if it be taken in the latter sense, it [nay
seem to be with some reflection on their pretending to wisdom.
8 1 That the wrong, here spoken of, was the fornicator's taking and keeping his
father's wife, the words of St. Paul, 2 Cor. vii. 12, instancing this very wrong,
are a sufficient evidence. And it is not wholly improbable, there had been some
hearing of this matter, before an heathen judge, or at least talked of; which, if
supposed, will give a great light to this whole passage, and several other in these
chapters. For thus visibly rnns St. Paul's argument, chap, v. 12,13, chap. vi. 1,
2,3, &c. coherent and easy to be understood, if it stood together as it should,
and were not chopped in pieces, by a division into two chapters. Ye have a
power to judge those, who are of your church; therefore put away from among
you that fornicator: you do ill, to let it cotne before a heathen magistrate. Are
you, who arc to judge the world and ansele, not worthy to judge such a matter
as this?

5 k Z O Q ~ "wise
~,
man."

B

PARAPHRASE.

11 extortioners, shall inherit the kingdom of God.

And sucli
were some of you : but your past sins are washed away, and
forgiven you, upon your receiving of the Gospel by ba tisrn :
but ye are sanctified "',i. e. ye are members of Christ's c urcl~,
which consists of saints, and have made some advances in the
reformation of your livesn by the doctrine of Christ, confirmed to you by the extraordinary operations of the Holy
12 Ghost. But0 supposin fornication were in itself as lawful as
eating promiscuously a 1 sorts of meat, that are made for the
belly, on purpose to be eaten; yet I would not so far indulge
either custom, or my appetite, as to bring my body, thereby,
13 into any disadvantageous state of subjection. As in eating
and drinking, though meat be made purposely for the belly,
and the bell for meat ; yet, because ~t may not be expedient
for me, I wi 1 not, in so evidently a lawful thing as that, go
to the utmost bounds of my liberty ; though there be no

e

P

f

NOTES.
i. e. have remission of your sins ; so sanctified
signifies, Heb. x. 10 and 18, compared. He that would perfectly compreheotl,
and besatisfied in the meaning of this place, let him read Heb. is. 10, particularly
is. 13-23.
" ' E % ~ x a i w ' e q ~ ~ye
, " are become just," i. e. are reformed in your lives. See it
used, Rev. xxii. 11.
12 St. Paul having, upon occasion of injustice antot~gstthem, particularly in the
matter of the fornicator, warned them against that and other sins, that exclude
men from salvation, he here reassumes his former argument about fornication ;
and, by his reasoning here, i t looks as if some among them had pleaded, that
fornication was lawful. To which he answers, that, granting it be so, yet the
lawfulness of all wholesome food reaches not the case of fornication, and shows
by several instances, (as particularly the degrading the body, and making what,
in a Christian, is the men~berof Christ, the member of an harlot) that fornication, upon several accounts, might be so unsuitable to the state of a Christiiu~
man, that a Christian society might have reason to animadvert upon afornicaror,
though fornication might pass for an indifferent action iu another man.
13 P 'I Expedient, and brought under power," in this verse, Peems to refer
to the two parts of the following verse : the first of then1 to eating, in the first
Bart of the 13th verse, ant1 the latter of them to fornication, in the latter part
of the 13th verse. 'I'o 111ake this the more intelligible, it may bc tit to renlark,
11

m 'Hyibg81~r,

" sanctified,"

Chap. VI.

Chap. VI.
TEXT.

TEXT.

both it and them. Now the body is not for fornicat.io11,but for the
Lord; and tlie Lord for the body.
PARAPHRASE.

danger, that I should thereby bring any lasting damage upon
my belly, since God will speedily put an end both to belly and
food. But the case of the bod , in reference to women, is
far different from that of the be1 y, in reference to meat. For
the body is not mad6 to be joined to a womanq, much less
to be joined to an harlot in fornication, as the belly is made
for meat, and then to be put an end to, when that use ceases.
But the body is for a much nobler purpose, and shall subsist,
when the belly and food shall be destroyed. The body is for
our Lord Christ, to be a member of him, as our Lord Christ
has taken a body ', that he might partake of our nature, and

i

NOTES.
that St. Paul seems here to obviate such a sort of reasoning as this, in behalf of
the fornicator : " All sorts of meats are lawful to Christians, who are set free
from the law of Moses ; and why are they not so, in regard of women, who are
a t their own disposals? 'l'o which St. Paul replies, " Though my belly was made
only for eating, and all sorts of meat were made to be eaten, and so are lawful
for me, yet I will abstain from what is lawful, if it be not convenient for me,
though my belly will be certain to receive no prejudice by it, which will affect
it in the other world ; since God will there put an end to the belly, and all use
of food. But, as to the body of a Christian, the case is quite otherwise ; that
was not made for the enjoyment of women, but for a much nobler end, t o be a
member of Christ's body ; and so shall last for ever, and not be destroyed, as
the belly shall be. Therefore, supposing fornication to be lawful in itself, I
will not so debase and subject my body, and do it that prejudice, as t o take
that, which is a member of Christ, and make it the meniber of an hadot; this
ought to be had in detestation by all Christians." T l ~ context
e
is so plain in the
case, that interpreters allow St. Paul to discourse here, upon a supposition of the
lawfulness of fornication. Nor will it appear at all strange that he does so, if
we consider the argument he is upon. H e is here convincing the Corinthians,
that though fornication were to them an indifferent thing, and were not condemned in their country, more than eating any sort of meat: yet there might
be reasons why a Christian society might punish it, in their own members, by
church cecsures, and expulsion of the guilty. Conformably hereunto we see, in
what follows here, that all thc arguments used by St. Paul, against fornication, are
brought fronr the incongruity it hath with the state of a Christian, as a Christian ;but nothing is said against it as a fault in a man, as a man; no plea used,
that it is a sin, in all men, by the law of nature. A Christian society, without
entering into that inquiry, or going so far as that, had reason to condemn and
censure it, as not comporting with the dignity and principles of that religion,
which was the foundation of their society.
" Woman."
I have put in this, to make the apostle's sense nnderstood the
easier. For he arguing here, as h e does, upon the supposition, that fornicatioll
is in itself lawful; fornication, in these words, must mean the supposed, lawful
enjoyme~rtof a woman : otherwise it will not answer tho foregoiug instance, of
the belly and eatiug.
" 'Alld the Lord for the body;" sce Heb. ii. 5-18.

14 And God hath both raised up the Lod, and will also raise us up, by

his own power.

15 Know ye not, that your bodies are the members of Christ? shall I
then take the members of Christ, and make them the members of an

harlot? God forbid.
16 What ! know ye not, that he, which is joined to an harlot, is one
body? F o r two (saith he) shall be one flesh.
17 But he, that is joined unto the Lord, is one spirit.
18 Flee fornication. Every sin that a man doth, is without the body :
but he that committeth fornication.sinneth against his own body.
PARAPHRASE.

14 be our head. So that, as God has already raised him up, and
iven him all power, so he will raise us up likewise, who are
fis members, to the
rtaking in the nature of his glorious
15 body, and the ower e is vested with in it. Know ye not,
ye who are so nowing, that our bodies are the members of
Christ? Will ye, then, take the members of Christ, and
16 make them the members of an harlot? What ! know e not,
that he who is joined to an harlot, is one bod witi her?
17 For two, saith God, shall be united into one fles
But he,
who is 'oined to the Lord, is one with him, by that one
Spirit, t at unites the members to the head, which is a nearer
and stricter union, whereby what indignity is done to the
18 one, equally affects the other. Flee fornication: all other
sins, that a man commits, debase only the soul ; but are in

f

r

+l.

I

NOTE.
T o his power:'
The context and design of St. Pal11
in this place strongly incline one to take 8rh here to signify, as it does 2 Pet. i. 3,
to, and not by. St. Paul is here making out to the Corinthian converts, that
they have a power to judge. He tells them, that they shall judge the world,
ver. 2, and that they shall judge angels, much more then things of this life,
ver. 3. And for their not judging he blames them, aud tells them, it is a lcssening to them, not to exercise this power, ver. 7. And for it he gives a reason,
in this verse, viz. That Christ is raised up into the power of God, and so shall
they be. Unless it be taken in this sense, this verse seems to stand alone here.
For what connexion has the mention of the resurrection, in the ordinary sense
of this verse, with what the apostle is saying here, but raising us up with bodies
to be members of his glorious body, and to partake in his power, in judging the
world? This adds a great nononr and dignity to our bodies, and is a reason,
why we should not debase them into the members of an harlot. These words
also give a reason of his saying, " He woald not be brought under the power
of any thing,'' ver. 12, viz. " Shall I, whose body is a member of Christ, aud
ahall be raised to the power he has now in heaven, suffer my body to be a menlber, and under the power of au harlot ? That I will never do, let fornication in
itself be ever so lawful'' If this be not the meaning of St. Paul here, I desire
to know, to what purpose it is, that he so expressly declares, that the belly aud
meat shall be des'troyed, and does so ~~lnnifestly
put an opposition between the
body and the belly? rer. 13.

14 s A I f~i r 8ur&prwr uGloi,

Chap. VII.
'CEXT.

19 What! linom ye not, that your body is the tenlple of the Holy

Ghost, which is in you, which ye have of God, and ye are not your
own ?
20 For ye are bought wit11 a price : therefore, glorify God in your body
and in your spirit, which are God's.

teaches that converts ought not to forsake their uaconvertect inatcs,
insom~chas Christianity changes nothing in men's civil estate, 1,ut
leaves them under the same obligations they were tied by bcfbrc.
And last of all, he gives directions about marrying, or not
marrying, their daughters.
TEXT-

PARAPHRASE.

1 Now concerning the things, whereof ye wrote unto me: it is good

that respect, as if they were done out of the body ; the body
is not debased, suffers no loss of its dignity by them : but he,
who committeth fornication, sinneth against the end for
which his body was made, degrading his body from the dignity and honour it was designed to ; making that the member
of an harlot, which was made to be a member of Christ.
19 What! know ye nott, that your body is the temple of the
Holy Ghost, that is in you, which body you have from God,
20 and so it is not your own, to bestow on harlots ? Besides? ye
are bought with a price, viz. the precious blood of Chnst ;
and therefore, are not at your own disposal : but are bound
to lorify God with both body and soul. For both body and
sou are from him, and are God's.

for a man not to touch a woman.
2 Nevertheless, to avoid fornication, let every man have his oum wife,
and let every woman have her own husband.
3 Let the husband render unto the wife due benevolence : anil likewise, also, the wife unto t,he husband.
4 The wife hath not power of her own body, but the husband : and likewise, also, 'the husband hath not power of his own body, but the wife.
5 Defraud you not one the other, except it be with consent, for a time,
that ye may give yourselves to fasting and prayer : and come together
again, that Satan tempt yorl not for your incontinency

NOTE.

CONTEN'CS.

2 But because every one cannot forbear, therefore, they that
cannot contain should, both men and women, each have
their own peculiar husband and wife, to avoid fornication.
9 And those that are married, for the same reason, are to regulate themselves by the disposition and exigency of their
respective mates; and, therefore, let the husband render to the
wife that benevolence ",which is her due; and so, likewise,
the wife tc the Iiusband, "vice versf~." For the wife has
not the power or dominion over her own body, to rcf~isethe
husband, when he desires : but this power and right to her
body is in the husband. And, on the other side, the husband
has not the power and dominion over his own body, to refuse
his wife, when she shows an inclination ; but this power and
5 right to his body, when she has occasion, is in the wifeh. Do
not, in this matter, be wanting, one to another, unless it be
by mutual consent, for a short time, that you may wholly attend

THEchief business of the foregoing cha ters, we have see11
to,& the lessening the false apostle's c r e i t , and the extingu~shingthat faction. What follows, is in anslver to some qucstions they had proposed to St. Paul. This section contains conjugal matters, wherein he dissuades from marriage those, r h o
have the gift of continence. But, marriage being appointed as a
remedy against fornication, those, who cannot forbear, sllouid
marry, atid render to cncli other due benevolence. Next, :::

NOTES.
here that con~plaisance and compliance,
which every married couple ought to have for each othcr, when either of them
shows an inclination to conjugal enjoyments.
woman (who in all other rights is inferior) has here the same power given
her.over the man's body, that the man has over hers. The rcason whereof is
plain : because if she had not her man, when she had need of him, as well as the
"Ian his woman, when he had need of her, marriage would be no remedy against
f~rllicatiotl.

B

19 t This question, " Know ye not ?" i s repeated six times in this one chapter,
which nay seem to carry with it a just reproach to the Corinthia~rs,who had
got a new attd better instructor than himself, in whom they so nruch gloried, and
lilay not u ~ ~ f i t be
l y thought to set on his irony, ch. iv. 10, where be tells then],
they are wise.

SECTION 111.
CHAPTER VII. 1-40

PARAPHRASE.

1 Concerning those things that ye havc writ to me about, I answer, it is most convenient not to have to do with a woman.

E6rvo~a," B C I I ~ Y O ~ C Isignifies
ICC;~

I. Co rinthians.

Chap. VII,

Chap. VII.

I. Corinthians.

TEXT.

TEXT.

6 But I speak this by permission, and not of commandment.
7 For I would that all men were, even as I myself: but every man llath
his proper gift of God, one after this manner, and another after that.
8 I say, therefore, to the unmarried and widows, I t is good for them
if they abide even as I.
9 But if they cannot contain, let them marry: for it is better to marry
than to bum.
10 And unto the married I command, yet not I, but the Lord, Let not
the wife depart from her husband:
I 1 But, and if she depart, let her remain unmarried, or be reconciled to
her husband : and let not the husband put away his wife.
12 But to the rest speak I, not the Lord, If any brother hath a wife,
that believeth not, and she be pleased to dwell with him, let him not
put her away.
13 And the woman, which hat11 an husband that believeth not, and if
he be pleased to dwell with her, let her not leave him.

14 For the unbelieving husband is sanctified by the wife, and the unbe-

PARAPHRASE.

6
7
8

9
10

11
12
13

to acts of devotion, when ye fast, upon some solemn occasion :
and when this time of solemn devotion is over, return to your
former freedom, and conjugal society, lest the devil, taking
advantage of your inability to contain, should tempt you to n
violation of your marriage-bed. As to marrying m general,
I wish that you were all unmarried, as I am ; but thls I say
to you, by way of advice, not of command. Every one has
from God his own proper gift, some one way, and some another, whereby he must govern himself. T o the unmarried
and widows, I say it as my opinion, that it is best for them
to remain unmarried, as I am. But if they have not the
gift of continency, let them marry, for the inconveniencies
of marriage are to be preferred to the flames of lust. B u t to
the married, I say not by way of counsel from myself, but
of command from the Lord, that a woman should not leave
her husband : But, if she has separated herself from him, let
her return, and be reconciled to him again; or, at least, let
her remain unmarried : and let not the husband put away his
wife. But, as to others, it is my advice, not a commandment from the Lord, That, if a Christian man hath an heathen wife, that is content to live with him, let him not break
company with her, and dissolve the marriage. And, if a
Christian woman hath an heathen husband, that is content to
live with her, let her not break company with him, and
NOTE.

12 and 13 c 'A?rC.rw, the Greek word in the original, signifying " put away," being
directed here, in these two verses, both to the man and the woman, seems to
intimate the same power, and the same act of dismissing in both ; and, thesefore, ought it1 both places to be translated alike.

lieving wife is sanctified by the husband : else were your children unclean ; but now are they holy.
15 But if the unbelieving depart, let him depart. A brother or a sister
is not under bondage in such cases :.but God hath called us to peace.
16 For what knowest thou, 0 wife, whether thou shalt save thy husband? or how knowest thou, 0man,whether thou shalt save thy wife?
1 7 But, as God hath distributed to every man, as the Lord hath called
'
every one, SO let him walk: and so ordain I, in all churches.
PARAPHRASE.

14 dissolve the marriage. You need have no scruple concerning
this matter, for the heathen husband or wife, in respect of
conjugal duty, can be no more refused, than if they were
Christian. F o r in this case the unbelieving husband is sanctified d, or made a Christian, as to his issue, In his wife, and the
wife sanctified in her husband. If it were not so, the children of such parents would be unclean d, i. e. in the state of
heathens ; but now are they holy d, i. e. born members of the
15 Christian church. But, if the unbelieving party will separate,
let them separate. .LA Christian man, or woman, is not enslaved in such a case : only it is to be remembered, that it is
incumbent on us, whom God, in the Gospel, has called to be
Christians, to live peaceably with all men, as much as in us
lieth ; and, therefore, the Christian husband, or wife, is not to
make a breach in the family, by leaving the unbelieving
16 party, who is content to stay. For what knowest thou, 0
woman, but thou mayest be the means of converting, and so
savin thy unbelieving hnsband, if thou continuest peaceably,
as a oving wife, with him? or what knowest thou, 0 man,
17 but, after the same manner, thou mayest save thy wife ? On
this occasion, let me give you this general rule: whatever
condition God has allotted to any of you, let him continue,
and o on contentedly in the samec state, wherein he was
callef; not looking on himself as set free from it by his con-

9

14

d'~y~aym,
" sanctified,

NOTES.
dym, holy, a U hxL6ap7a, unclean," are used here by the

apostle, in the Jewish sense. The Jews called all that were Jews holy, and all
others they called unclean. Thus, " proles genita extra sanctitatem," was a
child begot by parents, whilst they were yet heathens; " genita intra sanctitatem," was a child begot by parents, after they were proselytes. This way
of speaking St. Paul transfers from the Jewish into the Christian church, calling
all, that are of the Christian church, saints, or holy; by which reason, all that
were out of it were unclean. See note, chap. i. 2.
l 7 e ' Q f signifies here, not the manner of his calling, but of the state and condition
of life he was in when called; a ~ l dtherefore otrwc must signify the same too,
as the next verse shows.
I

2

I; Cori~ztllinns.

Chap. VIJ

Chap. VTI.

TEXT.

'I'EXT.

18 Is any man called being circumcised? let him not become uncircum-

23 Ye are bought with a price; be not ye the servants of men.
24 Brethren, let every man, wherein he is called, therein abide with
God.
25 Now, concerning virgins, I have no commandment of the Lord, yet
I give my judgment, as one that hath obtained mercy of t,he Lord to
bcfaitllfui. 26 1 suppose, therefore, that this is good for the present distress; I say,
- that'h is good for a man so to be.
27 Art thou bound unto a wife? Seek not to be loosed. Art thou
loosed from a wife ? Seek not a wife.
28 But and if thou marry, thou hast not sinned ; and if a virgin marry,

19
20
21

22

cised. Is any called in uncircumcision? let him not become circumcised.
Circumcision is nothing, and uncircumcision is nothing, but the
keeping of the commandments of God.
Let every man abide in the same calling wherein Ile was called.
Art thou called, being a servant? Care not for i t ; but, if thou
mayest be made free, use it rather.
For he that is called in the Lord, being a servant, is the Lord's freeman : likewise also he, that is called being free, is Christ's servant.
PARAPHRASE.

18

19
RO

21

41%

version to Christianity. And this is no more than what I
order in all the churches. For example, W a s any one converted to Christianity, being circumcised ? Let him not become
ui~circamcised. W a s any one called, being uncircumcised ?
Let him not be circumcised. Circumcision or uncircumcision
are nothing in the sight of God, but that which he has a regard to, is an obedience to his commands. Christianity gives
not any one any new privilege to change the state, or put off
t.he obligations of civil life, which he was in before. W e r t
thou called, being a slave ? l'hink thyself not the less a Christian, for being a slave; but yet prefer freedom to slavery, if
thou canst obtain it. For he that is converted to Christianity,
being a bondman, is Christ's freedman g. And he that is
converted, being a freeman, is Christ's bondman, under his

NOTES.
Let him abide." It is plain, from what i~nmetlialelyfollows, that this
is not an absolute command; but only signifies, that a man should not think
hin~selfdischarged, by the privilege of his Christian state, and the franchises of
the kingdom of Christ, which he was entered into, from any ties or obligations
he was in, as a member of the civil society. And, therefore, for the settling a
true notion thereof, in the mind of the reader, it has been thought courenient
to give that, which is the apostle's sense, to ver. 17, 20, and 24, of this chapter,
in words somewhat different from the apostle's. The thinking then~selves
freed by Christianity,from the ties of civil society and government, was a fault,
it seems, that those Christians were very apt to r.uo into. For St. Paul, for the
preventing their thoughts of any change, of any thing, of their civil state, upon
their embracing Christianity, thinks it necessary to warn them agaiust it three
times, in the ,compass of seven verses ; and that, in the form of a direct comrnat~tl,not to change their condition, or state of life. Whereby he inteads, that
they should noi change upon a presuo~ptionthat Christianity gave then1 a new
the apostle's positively bidding
or peculiar liberty so to do. For, ~~otwithstandiug
them remain in the same condition, in which they were at their conversion; yet
it is certain, it was lawful for them, as well as others, to change, where it was
lawful for them to change, without being Christians.
2 s ' A x E ~ € ~ ~ Ein
~ oLatin,
F,
"libertus," signifies not sin~plya freeman, but one who,
11avi11g
been a slave, has had his freedom given hi111 by his master.
20

PARAPHRASE.

Y e are bought with a price h, and
so belong to Christ : be not, if you can avoid it, slaves to any
body. I n whatsoever state a man is called, in the same he is
to remain, notwithstanding any privileges of the Gospel,
which gives him no dispensation, or exemption, from any
obligation he was in before, to the laws of his country.
Now concerning virginsi I have no express command from
Christ to give ou: but I tell you my opinion, as one whom
the Lord has een graciously pleased to make credible k, and
so you may trust and rely on, in this matter. I tell you,
therefore, that I judge a single life to be convenient, because
of the present straits of the church ; and that it is best for a
man to be unmarried. A r t thou in the bonds of wedlock?
Seek not to be loosed. Art thou loosed from a wife? Seek
not a wife. But if thou marriest, thou sinnest not; or, if a

23 command and dominion.

24

25
26

27
88
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NOTES
23 11 Slaves were bought and sold in the market, as cattle are ; and so, by the price
paid, there was a property acquired in them. This, therefore, here is a reason
for what he advised, ver. 21, that they ahonld not be slave8 to men, because
Christ had paid a price for them, and they belonged to him. The slavery he
spealts of is civil slavery, which he makes use of here, to convince the Corina
thians, that the civil ties of n~arriagewere not dissolved by a man's becon~i~ig
Christian, sillce slavery itself was not; and, in general, in the next verse, he tells
them, that nothing in any man's civil estate, or rights, is altered by his becoming
a Christian.
25 i By virgins, it is plain St. Paul here means those of both sexes, who are in a
celibate state. It is probable he had formerly dissuaded them from marriage,
in the present state of the church. This, i t seems, they were uneasy under, ver.
28 and 35, and therefore sent soale questions to St. Paul about it, and particularly, What, then, should men do with their daughters ? Upou which occasion,
qer. 25-37, he gives directions to the unmarried, about their marrying, or not
marrying; and in the close, ver. 38, answers to the parents, about marrying their
daughters ; and then, ver. 39 and 40, he speaks of widows.
In this seuse he uses z u t F b g c?vOpw?ro~,and r r ~ b rAbycy, 2 Tim. ii, 2,

I. Corinthians.

118

Chap. VII.

Chap. VII.

TEXT.

TEXT.

29
30

31
32
33

31

she 11:tth not sinned: nevertheless, such sl~allhave trouble in thc
flesh ; but T spare you.
But this I say, brethren, the time is short. I t remaincth, that both
they that have wives be as though they had noue;
And they that weep, as though they wept not; and they that rejoice, as though they rejoiced not; and they that buy, as though
they possessed not j
And they that use this world, as not abusing it: for the fashion of
this world passet11 away.
But I would have you without carefulness. He that is unmarried
carcth for the things that belong to the Lord, how he may please
the Lord :
But 11e that is married careth for the things that are of the world,
how lre may please his wife.
There is differencealso between a wife and a virgin. The unmarried
woman careth for the things of the Lord, that she may be holy,
PARAPHRASE.

virgin marry, she sins riot : but those that are married shall
have worldly troubles; but I spare you, by not representing
to you how little enjoyment Christians arc like to have f>om
a married life, in the present state of things, and so I leave
%Q you the liberty of marrying. B u t give me leave to tell you,
that the time for enjo ing husbands and wives is but short l .
But, be that as it wil, this is certain, that those who have
wives should be as if they had them not, and not set their
30 hearts upon them; A n d they that weep, as if they wept not;
and they that rejoice, as if they rejoiced not; and they that
buy, as ~f they possessed not: dl these things should be done
31 with resignation and a Christian indifferency. A n d those who
use this world, should use i t without a n over-relish of i t m,
without giving themselves u p to the enjoyment of it. F o r
the scene of thin s is always changing in this world, and no32 thing can be relie on in it ". All the reason why I dissuade
you from marriage is, that I would have you free from
anxious carcs. H e that is unmarried has time and liberty to
33 mind things of religion, how he may please the Lord : B u t
Ilc that is married is taken u p with the cares of the world,
34 11ow h e may please his wife. T h e like difference there is
between a married woman and a maid: she that is unmarricd,

r
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NOTES.
possibly, out of a propl~cticalforesight of the approacl~ingpersecution
under Nero.
31 "' ~ a 7 a ~ ~ d p : l docs
" r o l not here signify ;ibusiag," i n our English sense of tlie word,
hnt " i ~ ~ t c n t usilrg."
ly
" All, fro111 thc bcginnitlp of ver. 28, to the end of t l ~ vcr.
i ~ 31, I think, nlay be
loolied on as a l)are~~thesir.
29

1 Sitid,

119

I.Corinti~iar~s.

h t h in body and in spirit: but she that is married, careth for the
things of the world, how she may please her husband.
35 And this I speak for your own profit, not that I may cast a snare
upon you, but for that which is comely, and that you may attend
upon the Lord without distraction.
36 But if any man think he behaveth himself uncomely towards his
virgin, if she pass the flower of her age, and need so require, let him
do what he will : he sinneth not : let them marry.
37 Nevertheless, he that staudeth stedfast in his heart, having no necessity, but hath power over his own will, and hath so decreed in
his heart, that he will keep his virgin, doth well.
PARAPHRASE.

has o portunity to mind the things of religion, that she may
be h o y in mind and body ; b u t the married woman is taken
u p with the cares of the world, how to ease her husband.
35 T h i s I say to you, for your particular a vantage, not to lay
any constraint upon you ",b u t to p u t you in a way, wherein
you may most suitabl ,and as best becomes Christianity, apy!y
yourselves to the stu y and duties of the Gospel, without c ~ q 36 traction. But, if any one thinks that he carries not himself'
as becomes him to his vir in, if he lets her pass the flower
of her age unmarried, a n f need so requires, let him d o as
317 he thinks fit; h e sins not, if' h e marry her. B u t whoever is
settled in a firm resolution of mind, and finds himself under
no necessity of marrying, and is master of his own will, or is
a t his own disposal, and has so determined in his thoughts,
that he will keep his virginity P, he chooses the better

y
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NOTES.
35

BpdXoF, which we translate a snare, signifies a cord, which possibly the apostle

might, according to the language of the Hebrew school, use here for billding;
and then his discourse runs thus : Though I have declared IIIY opinion, that it is
best for a virgin to remain unmarried, yet I bind it not, i. e. I do not declare it
to be unlawful to nrarry.
37 p n a p 9 : ~ oseelils
~
used here for the virgin state, and not the pel.son of a virgiu ;
whether there be examples of the like use of it, I know not; and therefore I
propose i t as my conjecture, 111)on these grounds : 1. Because the resolutiol~of
mind, here spoke11 of, 111ust be ill the person t o be married, and not in t h e
father, that has the power over the person concerned : for how will the firmness
of mind of the father hioder fornication in the child, who has not that firmness ? 2. T h e necessity of marriage can only be judged of by the persons themselves. A father cannot feel the child's flames, which make the need of marriage. T h e person? themselves only know whether they burn, or have the gift
of contil~ence. 3. ' ~ c o v r [ a v; X ~ r
70; ;6lou 4shfiE*a70$," hath the power over
his own will," must either signify, " can govern his ow11 drsires, is master of
his Own will,'' but this cannot be meant here, because i t is sufficie~~tly
expressed
before, by ;Ipaior ~j x a j 6 ( ~ , stedfast in heart;" and afterrvards too, by
n i x p ~ x a v ;v
x a p t i ~ , decreed in heart:" o r rnust signify, " has the disposal
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Chap. VIII.

TEXT.
38 So then he that giveth her in marriage dot11 well: but he that

givcth her not in marriage doth better.
39 The wife is bound by the law, as long as her husband liveth ; but if
her husband be dead, she is at liberty to be married to whom she
will ; only in the Lord.
40 But sheis happier, if sl~eso abide, after my judgment : and I think
also that I have the Spirit of God.
PARAPHRASE.

38 side" So then he that marrieth doth well; but he that
59 marriethr not doth better. I t is unlawful for a woman to
leave her husband, as long as he lives : but when he is dead,
she is at liberty to marry, or not to marry, as she pleases, and
to whom she pleases ; which virgins cannot do, being under the
disposal of their parents ; only she must take care to marry, as
40 a Christian, fearing God. But, in my opinion, she is happier,
if she remain a widow ; and permit me to say, that whatever
any among you may think or say of me, '' I have the Spirit
of God, so that I may be relied on in this my advice, that I
do not mislead you."
NOTES.
of himself," i. c. is free from the fathel's power, of disposing their children ill
~narriage. For, I think, the words should be translated, " hath ZL power corrcerning his own will,'' i , e. concerning what he willeth. For if, by it, St. Paul
meant a power over his own will, olie might think 11ewould hare expressed that
,
the prepothought as he does chap. ix. 12, and Rom. ix. 21, without r ~ p lorby
sition irl, as it is Luke ix. 1. 4. Because, if " keep his virgin" had here signified, keep his children from marrying, the expressi0n had been more natural
t o have used the word ~ i x v a ,which signifies both sexes, than wap%hos,which
o ~ abstractly for virginity,
belongs only to the female. If t h e r e f o ~ e ~ a p 8 ~bev taken
the precederit verse must be understood thus : " Bot if any one think it a shame
to pass the flower of his age unn~arried,and he finds it necessary to marry, let
him do as he pleases; he sins not : let such marry." I confess it is hard to
britig these two verses to the same sense, and both of them to the design of the
apostle here, without taking the words iu one or both of them very figuratively.
St. Paul here s e e m to obviate an objection, that might be made against his dissuasion from marriage, viz. that it might be an indecency one should be guilty of,
if one should live unmarried past one's prime, and afterwards be forced to marry.
'I'o which he answers, That nobody should abstain, upon the account of being
a Christian, but those, who are of steady resolut:ons, are at their ow11 disposal,
a i d have fully determined it in their own minds.
37 KaAwr here, as in ver. 1, 8, and 26, signifies not simply good, but preferable.
38 ' IIae%;~osbeing talten in the sense beforctnenrioned, it is necessary, in this
verse, to follow thc copies, which read yapi'cwv, " marrying," for Ixyapi'l;wv,
b L giving in ~narridge.''

SECTION IV.
CHAPTER VIII. 1-13.
CONTENTS.

TIIISsection is concerning the eating things offered to idols;
wherein one may guess, by St. Paul's answer, that they had writ

r

to him, that they knew their Christian liberty herein, that the
knew that an idol was nothin ; and, therefore, that they did we 1
to show their knowledge of t e nullity of the heathen
their disregard of them, by eating promiscuously, an without
and
scruple, things offered to them. Upon which, the design of the
apostle here seems to be, to take down their opinion of their
knowledge, by showing them, that, notwithstanding all the know-ledge they presumed on, and were puffed up with, et the eating
of those sacrifices did not recommend them to Go& vid. ver. 8,
and that they might sin in their want of charity, by offending
their weak brother. This seems plainly, from ver. 1-3, and 11,
la, to be the design of the apostle's answer here, and not to resolve the case, of eating things offered to idols, in its full latitude.
For then he would have prosecuted it more at large here, and not
have deferred the doing of it to chap. x., where, under another
head, he treats of it more particularly.

%

rdS9

TEXT.

1 Now as touching things offered unto idols, ureltnow that ure all have

knowledge. Knowledge puffeth up, but charity cdifieth.
2 (And if any man think, that he knoweth any thing, he knoweth
nothing yet, as he ought to know.
PARAPHRASE.

1 As for things offered u p unto idols, it must not be questioned
but that every one of you, who stand so much upon your
knowledge, know that the imaginary gods, to whom the Gentiles sacrifice, are not in reality gods, but mere fictions; but,
with this, pray remember, that such a knowledge, or opinion
of their knowledge, swells men with pride and vanity. But
charity it is, that lmproves and advances men in Christianitya.
A (But, if any one be conceited of his own knowledge, as if
Christianitywere a science for speculation and dispute, he knows
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a '1;~
c o n ~ i r ~~~ll iccLl~rcadof thc clpvatlc'n dibcoerae, the 7th vcrac nua at be rcad az
juitrctl to r 1 1 ~1a1. ant1 all between I~~olictl
on at a ~~arcnthcsi:.
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conscience of the idol, unto this hour, eat it as a thing offered unto
an idol; and their conscience, being weak, is defiled.
But meat commendeth us not to God: for neither, if we eat, are
we the better; neither, if we eat not, are we the worse.
But take heed, lest, by any means, this liberty of yours become a
stulrbling-block to them that are weak.
For, if any man see thee, which hast knowledge, sit at meat in the
idol's temple, shall not the conscience of him, which is weak, be
emboldened to eat those things which are offered to idols?
And, through thy knowledge, shall the weak brother perish, for
whom Christ died?
But, when ye sin so against the brethren, and wound their weak
conscience, ye sin against Christ.

3 nothing et of Christianity, as he ought to know it. But if

P

any one ove God, and consequently his neighbour for God's
sake, such an one is made to know or has got true knowledge
41 from God himself. T o the uestion, then, of eating things
offered to idols, I know, as we 1 as you, that an idol, i. e. that
the fictitious gods, whose images are in the heathen temples,
are no real beings in the world ; and there is in truth no other
5 but one God. For though there be many imaginary nominal
gods, both in heaven and earthc, as are indeed all their many
6 gods, and many lords, which are merely titular ; Yet to us
Christians there is but one God, the Father and the Author
of all things, to whom alone we address all our worship and
service; and but one Lord, viz. Jesus Christ, by whom all
things come from God to us, and by whom we have access to
7 the Father). For notwithstanding all the great pretences to

1

NOTES.
made to know, or is taught." The apostle, though writing in
Greek, yet often uses the Greek verbs according t o the Hebrew conjugations.
S o chap. xiii. 12, ;r~yuduopar, which, according to the Greek propriety, signifies,
" I shall be known," is used for, " I shall be made to know ;"and so, Gal. iv.
9, YYWUB~YTES is put to signify, " being taught."
5 " Iu heaven and earth." The heathens had supreme sovereign gods, whom
they supposed eternal, remaining alwavs in the heavens ; those were called @so),
gods : they had besides another order of inferior gods, '' ~ o d upon
s
earth," who,
by the will and direction of the heavenly gods; governed terl.estria1 thing#, and
were the mediators between the sopreme, heavenly gods and men, without
whom there could be no com~nu~rication
betwee11 them. These were called in
Scripture, Baalim, i. e. Lords : and by the Greeks, Aaipovrr. T o this the apostle
alludes here, saying, though there be, in the opinion of the heathens, '' gods
n~any," i. e. many celestial, sovereign gods, in heaven : and " lords many, i. e.
inauy Baalim," or Lords-agent, and presidents over earthly things; yet to us,
Christians, there is but one sovereign God, the Father, of whom .re all things,
and to whom, as supreme, we are to direct all our services : and but one Lordagent, Jesus Christ, by whom are all things, that come from the Father to us,
and through whom alone we fiud access unto him. Mede's Disc. on 2 Pet. ii.
1. or Disc. 43. p. 242.
3
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TEXT.

TEXT.

3 But if any nlan love God, the same is known of him.
4 As concerning, therefore, the eating of those things that we offered
in sacrifice unto idols, we know that an idol is nothing in the world,
and that there is none other God but one.
5 For, though there be that are called gods, whether in heaven, or iu
earth, as there be gods many, and lords many,
6 But to us there is but one God, the Father, of whom are all things,
and we in him ; and one Lord Jesus Christ, by whom are all things,
and we by him.)
7 Howbeit there is not in every man that knowledge : for some, with

I . Corinthians.

PARAPHRASE.

knowledgt, that are amongst you, every one doth not know,
that the gods of the heathens are but imaginations of the
fancy, mere nothing. Some to this day, conscious to themselves that they think those idols to be real deities, eat things
sacrificed to them, as sacrificed to real deities; whereby
doing that which they, in their consciences, not et suficiently enlightened, think to be unlawful, are gui ty of sin.
8 Food, of what kind soever, makes not God regard usd. For
neither, if in knowledge, and full persuasios, that an idol is
nothin8, we eat things offered to idols, do we thereby add
any thing to Christianity : or if, not being so well informed,
we are scrupulous, and forbear, are we the worse Christians,
9 or are lessened by it
But this you knowing men ought to
take especial care of: that the power of freedom you have
to eat, he not made such an use of, as to become a stumblingblock to weaker Christians, who are not convinced of that
10 libert
For if such an one shall see thee, who hast this
knowTedge of thy liberty, sit feasting in an idol-temple, shall
not his weak conscience, not thoroughly instructed in the
matter of idols, be drawn in by thy example to eat what
is offered to idols, though he, in his conscience, doubt of
11 its lawfulness ? And thus thy weak brother, for whom Christ
died, is destroyed by thy knowledge, wherewith thou justifiest
1%thy eating. But when you sin thus against your brethren,
and wound their weak consciences, you sin against Christ.

i
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NOTES.
8 06' wapirvur, sets us not before God, i . e. t o be taken uotice of by him.
It cannot be supposed, that St. Paul, in answer to a letter of the Corintl~ian:
bllould tell t)lcm, Illat, if tllry cat thing8 offered to idols, they were not th
hcttcr; 01, It't11t.y eat rut, were not the worse, unless they had expressed s o l n ~
ol~illionof good in eating.

'

Chap. IX.
mw.
13 Whcreforc, if mcat ~~t;llie
my brother to offend, I will cat no fleslt,

whilc the world standeth, lcst I make my brother to offend.
PARAPHHASE.

13 Whcrcfore, if mcat make my brother offend, I will nevcr mow

Chap. IX.
body, and those outward conveniencies, that I, as an apostle sent
to
the Gospel, might claim and make use of: wonder not
that I prefer the propagating of the Gospel, and making of converts, to all care and regard of myself. This seems the design of
the apostle, and will give light to the following discourse, which
we shall now take in the order St. Paul writ it.

cat flesh, to avoid making my brother offend.
TEXT.

SECTION V.
C H A P T E R IX. 1-97.
CONTENTS.

ST. Paul had preached the Gospel at Corinth about two years,
in all which time he had taken nothing of them, R Cor. xi. 7-9.
This by some of the opposite faction, and particularly, as we may
suppose, by their leader, was made use of to call in question his
apostleship, R Cor. xi. 5,6. For why, if he were an apostle, should
he not use the power of an apostle, to demmd ma.intenance where
he preached? I n this section, St. Paul vindicates his apostleship,
and, in answer to these inquirers, gives the reason why, though he
had a right to maintenance, yet he preached gratis to the Corinthians. My answer, says he to these inquisitors, is, that though,
as being an apostle, I know that I have a right to maintenance as
well as Peter. or anv other of the a~ostles.who all have a right,
" ,
as is evident from rgason and from Scripture ; yet I never have,
nor shall make use of my privilege amongst you, for fear that, if
it cost you any thing, that should hinder the effect of my preaching: I would neglect nothing that might p~omotethe Gospel.
For I do not content myself with doing barely what is my duty ;
for, by my extraordinary call and commission, it is now incumbent
on me to preach the Gospel; but I endeavour to excel in my
ministry, and not to execute my commission covertly, and just
enough to serve the turn. For if those, who, in the Agonistic
games, aiming at victory, to obtain only a corruptible crown, den
themselves in eating and drinking and other pleasures, how muc
more does the eternal crown of glory deserve that we should
do our utmost to obtain i t ? T o be as careful in not indulging
our bodies, in denying our pleasures, in doing every thing we
could in order to get it, as if there were but one that should havc
it ? Wonder not, thercforc, if I, having this in view, neglect my

i

1 Am I not an apostle ? Am I not free ? Have I not seen Jesus
Christ, our Lord ? Are not you my work in the Lord ?
2 If I be not an apostle unto others, yet doubtless I am to you: for
the seal of mine apostleship are ye in t,he Lord.
3 Mine answer to them that do examine me is this :
4 Have we not power to eat and to drink ?
5 Have we not power to lead about a sister, a wife, as well as other
apostles, and as the brethren of the Lord, and Cephas ?
6 Or I only, and Barnabas, have not we power to forbear working?
7 Who goeth a warfare any time at his own charges? Who plantet11
a vineyard, and eateth not of the fruit thereof? Or who feedeth
the flock, and eateth not of the milk of the flock ?
PARAPHRASE.

1 Am I not an apostle ? And am I not at libertys, as much as
any other of the apostles, to make use of the privilege due to
that office? Have.1 not had the favour to see Jesus Christ,
our Lord, after an extraordinary manner? And are not
you yourselves, whom I have converted, an evidence of the
2 success of my employment in the Gospel ? I f others should
question my being an apostle, you at least cannot doubt of it:
your conversion to Christianity is, as it were, a seal set to it,
3 to make good the truth of my apostleship. This, then, is my
4 answer to those who set up an inquisition upon me: Have
5 not I a right to meat and drink where I preach ? Have not I
and Barnabas a power to take along with us, in our travelling
to propagate the Gospel, a Christian woman b, to provide our
conveniences, and be serviceable to us, as well as Peter and
6 the brethren of the Lord, and the rest of the apostles? Or is
it I only, and Barnabas, who are excluded from the privilege
7 of being maintained without working ? W h o goes to the war
NOTES.
1

It was a law ntuot~gstthe Jews not to receive alms from the Gentilcs.

5 bThere were not ir~those parts, as atnor~gus, i~lns,url~eretravellers nligl~thare
their conveniences ; and strangers could not be accommodated with ~lecrssaries,

Ullless they hat1 somebody with then1 to take that c:lre, a ~ ~)rovitIe
~ d
for thetu.

.

,I I I ~who
~ , ~ o u l dn~ilkeit tlteir business to preach, atld ~ t e g l ~ this,
c t nltist t ~ e t ~ l s
suffer great Iiartlshil~r.
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Chap. IX,

T E XI'.

8 Say I these tliings as a man ? Or saith not the law the same also ?
9 For it is written in the law of Moses, " Thou shalt not muzzle the

10
I1
12

13

mouth of the ox that trcadeth out the corn." Doth God take care
for oxen ?
Or saith he it altogether for our sakes ? For our sakes, no doubt,
this is written : that he that plougheth should plougli in hope ; and
that he that threshetli in hope sllould be partaker of his hope.
If we have sown unto you spiritual things, is it a great thing if we
shall reap your carnal things ?
If others be partakers of this power over you, are not we rather?
Nevertlielees, we have not used this power, but suffer all things, lest
me should hinder the Gospel of Christ.
Do ye not know, that they which minister about holy things, live
of tlie things of the temple ? And they which wait at the altar,
are partakers with the altar ?
PARAPHRASE.

8

9
'10

11
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any where, and serves as a soldier, at his own charges ? W h o
planteth a vineyard, and eateth not of the fruit thereof? W h o
feedeth a flock, and eateth not of the milk ? This is allowed
to be reason, that those who are so employed should be maintained by their employments; and so likewise a preacher of
the Gospel. But I say not this barely upon the principles
of human reason ; revelation teaches the same thing in the
law of Moses : n'here it is said, "Thou shalt muzzle not
the mouth of the ox that treadeth out the corn." Doth God
take care to provide so particularly for oxen by a law ? NO,
certainly ; it is said particularly for our sakes, and not for
oxen: that he who sows may sow in hope of enjoying the
fruits of his labour at harvest, and may then thrash out, and
eat the corn he hoped for. I f we have sowed to you spiritual
things, in preaching the Gospel to you, is it unreasonable that
we should expect a little meat and drink from you, a little
share of your carnal things? If any partake of this power
over you ",why not we much rather ? But I made no use of
it, but bear with any thing, that 1 may avoid all hinderance
to the progress of the Gospel. Do ye not know that they,
who in the temple serve about holy things, live upon those
NOTE.

12 ' For r i g ;tovoLg, I should iucli~leto read, =if
o i d a r , if there be, as Vossius says,
any MSS, to authorise it ; and then the words will run thus : " If any partake of
your substance." This better suits the foregoing words, and needs not the addition of the word, this, to be insetted in the translation, which, with difficulty
enough, makes it refer to a power which he was not here speakiogof, but stands
eight verses off: besides, in these words, St. Paul seems to glance at what they
suffered from the false apostie, who did not only pretend to power of mainteuallcc, hut did actually tlevou~tllr~n: vitl. 2 Cor. xi. 20.
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TEXT.
14 Even so hat11 the Lord ordained, that they which preach the Gospel
should live of the Gospel.
15 But I have used none of these things : neither have I mitten these
things that it slionld be so done unto me. For it were better for
me to die, than that any marl should make my glorying void.
1 G For though I preacli the Gospel, I have nothing to glory of; for
necessity is laid upon me ; yea, woe is unto me if I preach not the
Gospel.
17 For if I do this thing willingly, I have a reward ; but if against my
will, a dispensation of the Gospel is committed unto me.
18 What is my reward then ? Verily, that when I preach the Gospel,
I may make the Gospel of Christ without charge, that I abuse not
my power in the Gospel.
1.9 For though I be free from all men, yet have I made myself servant
unto all, that I might gain the more.
20 And unto the Jews I became as a Jew, that I might gain the Jews ;
to them that are under the law, as under the law, that I might gain
them that are under the law ;
21 To them that are without law, as without law, (being not without
law to God, but under the law to Christ) that I might gain them
that are without law.
PARAPHRASE.

hol things? and they, who wait at the altar, are artakers
14 wit the altar? So has the Lord ordained, that t ey, who
15 preach the Gospel, should live of the Gospel. But though,
as an apostle and preacher of the Gospel, I have, ?s you see,
a right to maintewnce, yet I have not taken it : nelther have I
written this to demand it. For I had rather perish for want
than be deprived of what I glory in, viz. preaching the Gospel
16 freely. For if I preach the Gospel, I do barely my duty, but
have nothing to glory in : for I am under an obligation and
command to preach ; and woe be to me if I preach not the
17 Gospel. Which, if I do willingly, I shall have a reward : if
unwillingly, the dispensation is nevertheless intrusted to me,
18 and ye ought to hear me as an apostle. How, therefore, do
I make it turn to account to myself? Even thus ; if I preach
the Gospel of Christ of free cost, so that I exact not the
19 maintenance I have a right to by the Gospel. For being
under no obligation to any man, I yet subject myself to every
one, to the end that I may make the more converts to Christ.
20 T o the Jews, and those under the law of Moses, I became
as a Jew, and one under that law, that I might gain the Jews,
21 and those under the law ; T o those without the law of Moses,

R

K

1 6 "id.

NOTE.
Acts ssii. 15-21.
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Chny. IX.

Chop. X.

TEXT.

22 To the weak became I as weak, that I might gain the weak : I am
made all things to all men, that I might by all means save some.
23 And this I do for the Gospel's sake, that I might be partaker thereof
with you.
24 Know ye not that the which run in a race run all, but one receiveth
t,he prize ? So run, t at ye may obtain.
25 And every man that striveth for the mastery ia temperate in all
things: now they do it to obtain a corruptible crown, but we an
incorruptible.
26 I therefore so run, not as uncertainly: so fight I, not as one that
beateth the air.
27 But I keep under my body, and bring it into subjection ; lest that
by any means, when I have preached to othera, I myself should be a
castaway

SECTION VI. NO. 1.

i

PARAPHRASE.

I applied myself, as one not under that law, (not, indeed, as
if I were under no law to God, but as obeying and following
the law of Christ) that I might gain those who were with$22 out the law. T o the weak I became as weak, that I might
gain the weak : I became all things to all men, that I might
leave no lawful thing untried, whereby I might save people
$23 of all sorts. And thls I do for the Gospel's sake, that I myKnow ye not
that they who run a race, run not lazily, but with their utmost
force ? They all endeavour to be first, because there is but
one that getithe prize. I t is not enough for you to run, but
so to run that ye may obtain: which they cannot do, who
running only, because they are bid, do not run with all their
$25 might. They, who propose to themselves the getting the
garland in your games, readily submit themselves to severe
rules of exercise and abstinence : and yet theirs is but a fading,
transitory crown ; that, which we propose to ourselves, is everlasting, and therefore deserves that we should endure greater
26 hardships for it. I therefore so run as not to leave it to uncertainty. I do what I do, not as one who fences for exercise
27 or ostentation ; But I really and in earnest keep under my
body, and entirely enslave it to the service of the Gospel, without allowing any thing to the exigencies of this animal life,
which may be the least hinderance to the propagation of the
Gospel ;lest that I, who preach to bring others into the kinwdom
of Heaven, should be disapproved of, and rejected myserf.

$24 self may share in the benefits of the Gospel.

C H A P T E R X. 1-22,
CONTENTS.

IT seems, by what he here says, as if the Corinthians had told

st. Paul, that the temptations and constraints they were under, of
going to their heathen neighbours' feasts upon their sacrifices,
were so many and so great, that there was no avoiding it ; and,
therefore, they thought they might go to them without any offence
to God, or danger to themselves, since they were the people of
God, purged from sin by baptism, and fenced against it, by partaking of the body and blood of Christ in the Lord's supper. T o
which St. Paul answers, that, notwithstanding their baptism and
partaking of that spiritual meat and drink, yet they, rn well as
the Jews of old did, might sin, and draw on themselves destruction
from the hand of God: that eating of things that were known,
and owned, to be offered to idols, was partaking in the idolatrous
worship ; and, therefore, they were to prefer even the danger of
persecution before such a compliance ; for God would find a way
for them to escape.
TEXT.

1 Moreover, brethren, I would not that ye slrould be ignorant how
that all our fathers were under the clod, and all passed through
the sea ;
2 And were all baptized, unto Moses, in the cloud, and in the sea;
PARAPHRASE.

1 I would not have you ignorant, brethren, that all our fathers,
the whole congregation of the children of Israel, at their
coming out of Eg pt, were, all to a man, under the cloud, and
2 all passed throug the sea ; And were all, by this baptism \
in the cloud, and passing through the water, initiated into the
Mosaical institution and government, by these two miracles of

g

NOTE
2

T h e apostle calls it baptirrn, which is the iuitiatiug ceremony into both the
Jewish and Christian church : a t ~ dthe clout1 and the Sed, both being nothing but
water, are well suited to that typical representation ; and that t i l e children of
Israel were washed with rain from the cloud, may becollected from Psal. luviii. 9.
VOL. VIII.
K
a

I. Co~intliia~zs.

Chap. X.

3 And did all eat the same spiritual meat;
4 And did all drink the same spiritual drink : (for they drank of that
spiritual rock that followed them : and that rock was Christ.)
5 But with many of them God was not well pleased: for they were
overthrown in the wilderness.
6 Now these things were our examples, to the intent we should not
lust after evil things, as they also lusted.
7 Neither be ye idolaters, as were some of them ; as it is written, The
people sat down to eat and drink, and rose up to play.

Chap. X.
8 Neither let

9
10
11

12
13

US commit fornication, :ls some of them conimitted, and
fell in one day three ant1 twenty thousand.
Neither let 11s tenipt Christ, as some of them also tcmptcd, and were
destroyed of serpents.
Neither murmur ye, as so~neof them also murmured, and \lrere
destroyed of the destroyer.
Now all these things happened unto them for ensamples: and they
are written for our admonition, upon whom the ends of the world
are come.
Wherefore, let him that thinketh he standekh take heed lest he fall.
There hat11 no temptation taken yo~l,but such as is common to man :

PARAPHRASE.

3 the cloud and the sea. A n d they all eat the same meat, which
4 had a typical and spiritual signification ; A n d they all drank
the same spiritual, typical drink, which came out of the rock,
and followed them, which rock typified Christ : all which were
typical representations of Christ, as well as the bread and wine,
which we eat and drink in the Lord's supper, are typical re5 presentations of him. B u t yet, though every one of the children of Israel that came out of Egypt, were thus solemnly
separated from the rest of the profane, idolatrous world, and
were made God's peculiar people, sanctified and holy, every
one of them to himself, and members of his church : nay,
though they did all partake of the same meat, and the same
drink, which did typically represent Christ, yet the were not
thereby privileged from sin : but great numbers o them provoked God, and were destroyed In the wilderness, for their
6 disobedience. Now these things were set as patterns to us,
that we, warned by these examples, should not set our minds
a-longing, as the did, after meats c, that would be safer let
7 alone. Neither e ye idolaters, as were some of them ; as i t
is written, " T h e people sat down to eat and drink, a n d rose

?'

i

NOTES.
It
may
be
observed
here
that
St.
Paul, speakiug of the Israelites, uses the word
5
wdvrrr, all, five times in the four foregoing verses ; besides that, he carefully says,
7 b airb RpGpa, the same meat, and rh a6rb mdpa, the same drink, which we cannot
suppose to be done bychance, but emphatically to signify to the Corinthians, who,
probably, presumed too much upon their baptism, and eating the Lord's supper, as
if that were enough to keep them right in the sight of God: that though the
Israelites, all to a man, eat the very satlie spiritual food, and, all to aman, drank
the very same spiritual drink, yet they were not all to a luau preserved; but
many of them, for all that, sinned and fell under the avenging hand of God in the
wilderness.
6 KaxBu, "evil thingn :" the fault of the Israelites, which this place refers to,
seen~sto be their longing for flesh, Numb. xi., which cost many of them their
lives : and that which he warns the Corinthians of here, is their great propension
to the pagan sacrifice feasts.

PARAPHRASE.

8 u p to playd." Neither let u s commit fornication, as some of
them committed, and fell in one day three and twenty thou9 sand. Neither let us provoke Christ, as some of them pro10 voked, and were destroyed of serpents. Ncither murmur
ye, as some of them murmured, and wcre dcstroyed of the
11 destroyer e . Now all these things happcned to the Jews for
examples, and are written for our admonition, upon whom
12 the ends of the ages are comeg. Wherefore, taught by these
examples, let him that thinks himself safe, by being in tlie
church, and partaking of the Christian sacraments, take heed
lest h e fall.into sin, and so destruction from God overtal<e
13 him. Hitherto, the tetnptations you havc met with have

7

Play, i. e. danec ; feasting ant1 dancing usunlly ncco~trpanied the heatl~en
sacrifices.
10 'OAoBprvrbs, "Destroyer," was an angel, that had the powcr to clestroy, mcntioned Exod. xii. 23. Heb. xi. 28.
11 ' I t is to be observed, that all these instances mentioned by the apostle, of deat,rnetion which came upon the Israelites who wcre i n covenant with Gotl, and
partakers in those typical sacraments above-mentioned, were occasioned by their
luxurious appetites about meat and drink, by fornication, and by idolatry, sins
which the Corinthians were inclined to, and which he here warns them against.
8 So I think rh ri'hn r&h ai&vwv should be rendered, and not, contrary to grammar, " the end of the world ;"because it is certain that rihq and ~vv7:hrla roc
aidvos, or rGv aidvwv, cannot signify every where, as we render it, "the end of
the world," which denotes but one certain period of time, for the wot.ld can
have but one end; whereas those words signify, in different places, different
periods of time, as will be manifest to any one who will c1:tnpare these tcxtv
where they occur, viz. Matt. xiii. 39, 40, and xxir. 3, and xxviii. 20. 1 Cor. x.
11. Heb. i r . 26. It may be worth while, therefore, to consider whether aiwv
}lath not ordinarily a more natural signiticatio~~
in the New Testament, by
standing for a considerable length of time, passing under some one remarkable
dispensation.
K
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I. Corintftiuns.

Chap. X.

Chap. X.

I. Corinthians.

133

TEXT.

TEXT.

but God is faithful, who will not suffer you to be tempted above that
ye are able; but will, with the temptation, also make a way to
escape, that ye may be able to bear it.
14 Wherefore, my dear!y beloved, flee from idolatry.
15 I speak as to wise men : judge ye what I say.
16 The cup of blessing, which are bless, is it not the communion of the
blood of Christ ? The bread, which we break, is it not the communion of the body of Christ?
17 For we, being many, are one bread and one body : for we are all
partakers of that one bread.
18 Behold Israel after the flesh : are not they, which eat of the sacrifices,
partakers of the altar?
19 What say I then ? that the idol is any thing, or that which is offered
in sacrifice to idols, is any thing?

20 But I say, that t.he things which the Gentiles sacrifice, they sacrifice
to devils, and not to God: and I would not that ye should have
fellowship with devils.
21 Ye cannot drink the cup of the Lord, and the cup of devils: ye cannot be partakers of the Lord's table, and of the table of devils.
22 Do we provoke the Lord to jealousy ? Are we stronger than he ?

PARAPHRASE.

been but light and ordinary ; if you should come to be pressed
harder, God, who is faithful, and never forsakes those who
forsake not him, will not suffer you to be tempted above your
strength ; but will either enable you to bear the persecution,
14 or open you a way out of it. l'herefore, my beloved, take
care to keep off from idolatry, and be not drawn to any approaches near it, l ~ yany temptation or persecution whatso15 ever. You arc satisfied that you want not knowledge" : and
therefore, as to knowing men, I appeal to you, and make you
16 judges of what I am going to say in the case. They, who
drink of the cup of blessing1, which we bless in the Lord's supper, do they not tllereby partake of the benefits, purchased by
Christ's blood, shed for them upon the cross, whlch they here
symbolically drink ? And they, who eat of the bread broken
kthere, do they not partake in thc sacrifice of the body of
17 Christ, and profess to be members of him? For, by eating of
that bread, we, though many in number, are all united, and
make but one body, as many grains of corn are united into
18 one loaf. See how it is among the Jews, who are outwardly,
according to the flesh, by circumcision, the people of God.
Among them, they, who eat of the sacrifice, are partakers of
God's table, the altar, have fellowship with him, and share in
the benefit of the sacrifice, as if it were offered for them.
19 Do not mistake me, as if I hereby said, that the idols of the
Gentiles are gods in reality ; or that the things, offered to them,
NOTES.
15 h Vid. chap. viii. 1.
16 i "Cup of Blessing" was it name given by the Jews to a cup of wine, which
they solem~~ly
drank in the passover, with thanksgiving.
This was also taken from the custon~of the Jews, in the passover, to break a
cahe of un:earened bread.

PARAPHRASE.

change their nature, and are any thing really different from
what they were before, so as to affect us in our use of them 1.
20 No: but this I say, that the things which the Gentiles sacrifice, they sacrifice to devils, and not to God ; and I would not
that you should have fellowshi , and be in league with devils,
as they, who by eating of the t[ings offered to them enter into
21 covenant, alliance, and friendship with them. You cannot
eat and drink with God, as friends at his table, in the eucharist, and entertain familiarity and friendship with devils, by
eating with them, and partaking of the sacrifices offered to
them " : You cannot be Christians and idolaters too : nor, if
you should endeavour to join these inconsistent rites, will it
avail you auy thing. For your partaking in the sacraments of
the Christian church will no more exempt you from the anger
of God, and punishment due to your idolatry, than the eating
of the spiritual food, and drinking of the spiritual rock, kept
the baptised Israelites, who offended God by their idolatry, or
2% other sins, from being destroyed in the wilderness. Dare you,
then, being espoused to Christ, provoke the Lord to jealousy,
by idolatry, which is spiritual whoredom? Are you stronger
than he, and able to resist him, when he lets loose his fury
against you ?
NOTES.
19 "I'his is evident from what he says, ver. 25, 27, that things offered to idols may
be eaten as well as any other meat, so it be without partaking in the sacrifice,
and without scandal.
21 It is plain, by what the apostle says, that the thing he speaks against here is
their assisting at the heathen sacrifices, or at least at the feasts in their temples
upon the sacrifice, which was a federal rite.

Chap. X.

Chap. XI.

I. Corinthians.
TEXT.

SECTION VI. NO. 8.
CHAPTER X. 83-XI.

1.

CONTEN'I'S.

-

WE have, here, another of his arguments against things offered to idols, wherein he shows the danger, that might be in it,
from the scandal it might give : supposing it a thing lawful in itself. H e had formerly treated of this subject, ch. viii. so far as to
let them see, that there was no good nor virtue in eating things
offered to idols, notwithstanding they knew that idols were nothing,
and they might think, that their free eating, without scru le,
showed that they knew their freedom in tlie Gospel, that t ey
knew that idols were in reality nothing; and, therefore, they
slighted and disregarded them, and their worship, as nothing ; but
that there might he evil in eating, by the offence it might ive to
weak Christians, who had not that knowledge. H e here ta es u p
the argument of scandal again, and extends it to Jews and Gentiles ; vid. ver. 38, and shows, that it is not enough to justify them,
in any action, that the thing they do is in itself lawful, unless
they seek in it the glory of God, and the good of others.

!

B

TEXT.

23 All things are lawful for me, but all things are not expedient : all
things are lawful for me, but all things edify not.
24 Let no man seck his own, but every man another's wealth.
25 Whatsoever is sold in the shambles, that eat, asking no question for
conscience sake.
26 For the earth is the Lord's, and the fulness thereof.
27 If any of them, that believe not, bid you to a feast, and ye be disposed
to go; whatsoever is set before you eat, asking no question for conscience sake.
PARAPHRASE.

23 Fartlner, supposing it lawful to eat things offered to idols, yet
all things that are lawful are not expedient : things that, in
themselves are lawful for me, may not tend to the edification
24 of others, and so may be fit to be forborn. No one must seek
barely his own private, particular interest alone, but let every
25 one seek the ood of others also. E a t whatever is sold in the
shambles, wit out any inquiry, or scruple, whether it had been
26 ogered to any idol, or no. For the earth, and all therein, are
the good creatures of the true God, given by him to men, for
27 their use. I f an heathen invite you to an entertainment, and

g

28 ~ uif tany man say unto you, "This is offered in sacrifice unto idols,"
eat not, for his sake that showed it, and for conscience sake. For
tile earth is the Lord's, and the fiilness thereof.
29 Conscicllcc,, I say, not thine o\r7n,but of the others: for why is my
liberty jutlged of another mall's conscience ?
30 For if I, by Grace, be n partaker, why am I evil ~poli~ll
of for that
for w11icl11 g ~ v cthanks ?
31
- Whether, tl~rrcfore,ye eat or drink, or whatsoever ye do, do all to
the glory of God.
32 Give none offence, neither to the Jews, nor to the Gentiles, nor to
the church of God :
33 Even as I please all men in all things, not seeking mine own profit,
but the profit of many, that they may be saved.
XI. 1. Be ye followers of me, even as 1also am of Christ.
PARAPHRASE.

you go, eat whatever is set before you, without making any
question or scruple about it, whether it had been offered in sa98 crifice, or no. But if any one say to you, c' This was offered
in sacrifice to an idol," eat it not, for his sake that mentioned
29 it, and for conscience sakea. Conscience, I say, not thineown,
(for thou knowest thy liberty, and that an idol is nothing)
but the conscience of the other. For why should I use my
liberty so, that another man should in conscicnce think I offend30 ed? And if I, with thanksgiving-, partake of what is lawful
for me to eat, why do I order the matter so, that I am ill31 spoken of, for that which I bless God for ? Whether, therefore, ye eat or drink, or whatever you do, let your care and aim
32 be the glory of God. Give no offence to the Jews, by giving
them occaslon to think that Christians are permitted to worship
heather, idols ; nor to the Gentiles, by giving them occasion to
think that you allow their idolatry, by partaking of their sacrifices; nor to weak members of the church of God, by
drawing them, by your examples, to eat of things offered to
idols, of the lawfulness whereof they are not fully satisfied.
33 As I myself do, who abrid e myself of many conveniencies of
life, to comply with the dl erent judgments of men, and gain
the good op~nionof others, that I may be instrumental to the
XI. 1. salvation of as many as is possible. Imitate herein my ex-

.P

NOTE.
28

The repetition of these words, "The earth is the Lord's, and the fnlness
thereof," does so manifestly disturb the sense, that the Syriac, Arabic, Vulgar,
and French translations, bave omittetl them, and are justified in it by the Alexandrian, aud solne other Greek copies.

I. Corinthians.

Chap. XI.

Chap. XI.

I . Corinthians.
TEXT.

PARAPHRASE.

ample, as I do that of our Lord Christ, who neglected himself
for the salvation of otliers b.
NOTE.
1 Rom. xv. 3. This verse seems to belong to tlie precedent, wherein he had
propobed himself as an example, and therefore this verse should not be cut off
from the former chapter. In what St. Paulsays, in this and the preceding verse,
taken together, we may suppose, he makes soine reflection on the false apostle,
wlio~nmany of the Corin~l~ians
followed, as their leader. At least it is for St.
Paul's justification, that he proposes himself to be followed, no farther than as
he sought the good of others, and not his own, and had Christ for his pattern.
Vid. ch. iv. 16.

SECTION VII.
CHAPTER

XI. 2-16.

CONTENTS.

ST. Paul commends them for observing the orders he had left
with them, and uses arguments to justify the rule he had given
them, that women should not pray, or prophesy, in their 'assemblies, uncovered; which, it seems, there was some contention
about, and they had writ to him to be resolved in it.
TEXT.

2 Now I praise you, brethren, that you remember me in all things,
and keep the ordinances, as I delivered them to you.
3 But I would have you know, that the head of every Inan is Christ;
and the head of the woman is the man ;and the head of Christ is God.
PARSPHRASE.

2 I commend you, brethren, for remembering all my orders, and
for retaining those rules I delivered t6 you, when I was with

3 you. But for your better understanding what concerns women ",

NOTE.
3 This, about women, seeming as difficult a passage as most in St. Paul's epistles,
I crave leave to premise some few considerations, which I hope may conducc to
the clearing of it.
(1.) It i8 to be observed, that i t was the custom for women, who appeared in
Therefore it could be no question a t all,
public, to be veiled, ver. 13-16.
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4 Every man praying, or prophesying, having his head covered, dishonoureth h ~ head.
s
PARAPHRASE.

in your assemblies, you are to take notice, that Christ is thc
head to which every man is subjected, and the Inan is the head,
to which every woman is subjected; and that the head, or su4 perior, to Christ himself, is God. Every man, that prayeth,

NOTE.
whether they ought to be veiled, when they assisted at the prayers and praises in
the public assemblies; or, if that were the thing intended by the apostle, it had
been much easier, shorter, and plainer, for hini to have said, that '' Women
should be covered in the assemblies."
(2.) It is plain, that this covering the herd, in women, is restrained t o some
particularactions, which they performedin the assembly, expressed by the words,
praying and prophesying," ver. 4 and .5, which, whatever they signify, must
have the same meaning, when applied to the women, in the 5th verse, that they
have, when applied to the men in the 4th verse.
It will possibly be objected, '' If wotnen were t o be veiled in the assemblies,
let those actions be what they will, the women, joining in them, were still to bc
veiled.
Answ. This would be plainly so, if their interpretation were to be followed,
who are of opinion, that by praying and prophesying," here, was meant t o be
present in the assembly, and joining with the congtegation, in the prayers that
were made, or hymns that were sung, or in hearing the reading and exposition
of the Holy Scriptures there. But against this, that the hearing of p~eaching,o r
prophesying, was never called "preaching, or prophesying," is so unanswerable
an objection, that I think there can be no reilly to it.
The case, in short, seerns to he this : the men prayed and prophesied in the
assentblies, and did i t with their heads uncovered : the women also, sometimes,
prayed and prophesied too in the assemblies, which, when they did, they thought,
during their performing that action, they ware excused from being veiled, aud
might be bare-headed, or at least open-faced, as well as the men. This was that
which the apostle restrains in them, and directs, that, though they prayed o r
prophehied, they were still to renlain veiled.
(3.) The next thing to be considered is, what is here to be understood by
66
praying and prophesying." And that seems to me to be the performing of
some particular, public action, in the assembly, by some one person, which was,
for that time, peculiar to that person; and, whilst it lasted, the rest of the assembly silently assisted. For it cannot be supposed, that, when the apostle says, a
man praying, or prophesying, he means an action, performed in common, by the
whole congregation ; or, if he did, what pretence could that give the woman t o
he unveiled, more, uuriag the performance of such an action, than at any other
time ? A woman must be veiled in the assembly : what pretence then, or claim,
could it give her to be unveiled, that she joined with the rest of the assembly in
the prayer that some one person made ? Such a praying as this could give no
more ground for her being unveiled, than her being in the assembly could be
mought a reason for he1 being unveiled. The same may be said of propllcsyir~g,
wheu uuderstood to signify a woman's joining with the cong~egation,in s i n g i ~ ~ g
the praises of God. Uot if the womau prayed, a5 tlie moulli of the assembly,

"
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I.Corinthians.

Chap. XI.

TEXT.

5 But every woman, that prayeth, or prophegietli, with her head uncovered, dishonoureth her head : for that is even all one as if she

were shaven.

Chap. XI.

I. Corinthians.
TEXT.

6 For if the woman be not covered, let her also be shorn : but if it be
a shame for a woman to be shorn or shaven, let her be covered.
PARAPHRASE.

PARAPHRASE.

or prophesieth, i. e. by the gift of the Spirit of God, speaketh
in the church for the edifying, eshorting, and conlforting of
the congregation, having his head covered, dishonoureth Christ,
his head, by appearing in a garb not becoming the authority
and dominion, which God, through Christ, has given him over
all the things of this world ; the covering of the head being a
5 mark of subjection. But, on the contrary, a woman praying,
NOTE.
&c. then it was like she might think she might have the p~ivilege to be
unveiled.
" Praying and prophesying," as hath been shown, signifying here the doing
some peculiar action in the assembly, whilst the rest of the congregation only
assisted, let us, in the next place, examine what that action was. As to prophesying, the apostle in express words tells us, ch. xiv. 3 and 12, that it was
speaking in the assembly. The same is evitieut as to praying, that the apostle
means by it, praying publicly, with an audible voice, in the congregation : vid.
ch. xiv. 14-19.
(4.) It is t o be observed, that, whether any one prayed, or prophesied, they
So that, even in these
did i t alone, the rest remaining silent, chap. xiv. 27-33.
motion and
extraordinary praises, which any one suug to God, by the i~nn~ediate
impulse of the Holy Ghost, which was oue of the actions called prophesying,
they sung alone. And, indeed, how could it be otherwise? For who coultl join
with the person so prophesying, in things dictated to him alone, by the Holy
Ghost, which the o t h e ~ scould not know, till the person prophesying uttered
them ?
(5.) Prophesying, as St. Paul tells us, chap. xiv. 3, was, "speaking unto
others to edification, exhortation, and comfort :" but every speaking to others, to
any of these ends, was not prophesying ; but only then, when such speaking was
a spiritual gift, performed by the immediate and extraordinary motion of the
Holy Ghost; vid. chap. xiv. 1, 12, 24, 30. For exawple, singing praises to God
was called prophesying : but we see, when aul prophesied, t h e Spirit of God
fell upon him, and he was turned into another man, 1 Sam. x. 6. Nor do I
think any place, in the New Testament, can be produced, wherein prophesying
signifies bare reading of the Scripture, or any other action, performed without
a aupernatnral impulse and assistance of the Spirit of God. This we are sure,
that the prophesying, which St. Paul here speaks of, is one of the extlaordinary
gifts, given by the Spirit of God : vid. chap. xii. 10. Now, that the Spirit of God
and the gift of prophecy should be poured our npon women, as well as men, ill
the time of the Gospel, is plain from Acts ii. 17, and then, where could be a
fitter place for them to uttcr their prophecies in than the assemblies ?
It is not unlikely, what one of the most learned and sagacious of our interpreters *of Scripture suggests upon this place, viz. That Christian women might,
out of a vanity incident to that sex, propose to themselves, and affect an imita-

* Mr. Mede, Disc. 6, p. 61.

or prophesying, in the church, with her head uncovered, dlshonoureth the man, who is her head, by appearing in a garb
that disowns her subjection to him. For to appear bareheaded in public, is all one as to have her hair cut off, which
is the garb and dress of the other sex, and not of a woman.
6 If, therefore, it be unsuitable to the female sex to have their
hair shorn, or shaved off, let her, for the same reason, be covered.
NOTE.
tion of the priests and prophetesses of the Gentiles, who had their faces uncovered, when they uttered their oracles, or officiated in their sacrifices : but I
cannot but wonder, that that very acute writer shoultl not see, that the bare
being in the assembly could not give a Christian woman any pretence to that freedom. None of the Bacchae, or Pythiie, quitted their ordinary, modest gllise, but
when she was, as the poets express it, " Rapta," or " PlemaDeo," possessed and
hurried by the Spirit she served. And so, possibly, a Christian woman, when
she found the Spirit of God poured nut upon her, a3 Joel expresses it, exciting her to pray, or sing praises to God, or discover any truth, immediately revealed to her, might think it convenient, for her better uttering of it, to be uncovered, or at least to be no more restrained in her liberty of showing herself,
thau the female priests of the heathens were, when they delivered their oracles :
but yet, even in these actions, the apostle forhids the wolilen to unveil themselves.
St. Paul's forbidding women to speak in the assemhlies will probably seem a
strong argument against this: but, when well considered, will perhaps prove
none. There be two places wherein the apostle forbids womerl to speak in the
church ; 1 Cor. xiv. 34, 35, and 1 Tinr. ii. 11, 12. He, that shall attentively
read and compare these together, may observe that the silence, enjoined the
women, is for a mark of their subjection to the male sex : and, therefore, wllat,
in the one, is expressed by "keeping silence, and not speaking, but being under
obedience;" in the other, is called, " being in silence, with all subjection ; not
teaching, or usurping authority over the man." The women, in the churches,
were not to assume the personage of doctors, or speak there as teachers; this
carried with it the appearance of superiority, and was forbidden. Nay, they
were not so much as to ask questions there, or to enter into any sort of conference. This shows a kind of equality, and was also fo~biddeu: but yet, though
they were not t o speak in the church, in their own names ; or, as if chey were
raised by the franchises of Christianity to such an equality with the men, that
where knowledge, or presumption of their own abilities, emboldened thein to it,
they might take upon them to beteachers and instructors of the congregation, o r
might, a t least, enter into questioning5 and debates there; this would have had
too great an air of standing upon even ground with themen, and would not have
well comported with the subordination of the sex. But yet this subordination,
which God, for order's sake, had instituted in the world, hindered not, hut that,
by the supernatural gifts of the Spirit, he might make use of the weaker sex, t o
an extraordinary function, whenever he thought fit, as well as he did of men.
But yet, when they thus either prayedor prophesied, by the motion and in~pulse
of the Holy Ghost,care was taken, that, whilst they were obeying God, who was
l)leased, by his Spirit, to set them a speakiug, the suhjectio~~
of their sex should
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Chap. XI.

TEXT.

7 For a man, indeed, ought not to cover his head, forasmuch as he is
the image and glory of God : but, the woman is the glory of the man.
8 For the man is not of the woman, but the woman of the man.
9 Neither was the man created for the woman : but the woman for the
man.
10 For this cause ought the woman to have power on her head, because
of the angels.
11 Nevertheless, neither is t.he man without the woman, neither the
woman without the man, in the Lord.
12 For, as the woman is of the man, even so is the man also by the
woman : but all things of God.
13 Judge in yourselves : is it comely, that a woman pray unto God uncovered ?
PARAPHRASE.

7 A man, indeed, ought not to be veiled ; because he is the
image and representative of God, in his dominion over the rest
8 of the world, which is one part of the glory of God: But the
woman, who was made out of the man, made for him, and
9 in subjection to him, is matter of glory to the man. But the
man not being made out of the woman, nor for her, but the
10 woman made out of, and for the man, She ought, for this reason, to have a veil on her head, in token of her subjection, be11 cause of the angelsb. Nevertheless, the sexes have not a being,
one without the other; neither the man without the woman,
12 nor the woman without the man, the Lord so ordering it. For,
as the first woman was made out of the man, so the race of
men, ever since, is continued and ropagated by the female sex:
but they, and all other things, gad their being and original
13 from God. Be you yourselves judges, whether it be decent for
a woman to make a prayer to God, in the church, uncovered?
NOTES.
not be forgotten, but owned and preserved, by their being covered. The Christian religion was not to give offence, by any appearance, or suspicion, that i t
took away the subordination of the sexes, and set the women at liberty from
their natural subjection to the man. And, therefore, we see,that in both these
cases, the aim was to maintain and secure the confessed superiority and dominion
of the man, and not permit it to be invaded, so much as in appearance. Hence
the arguments, in the one case, for covering, and in the other, for silence, are
all drawn from the natural superiority of the man, and the subjection of the
woman. In the one, the woman, without an extraordinary call, was t o keep
silent, as a mark of hcrsubjection : in the other, where she was to speak, by an
extraordinary call and corn~nissionfrom God, she was yet to continue the profession of her st~bjcctioo,in keeping helself covered. Here, by the way, it is to
be observed, that thcrc was an extraordinary praying to God, by the impulse of
the Spirit, as well as speaking unto men for their edification, exhortation, and
cornfort: vid. chap. xiv. 15. Rom. viii. 26. Jude ver. a0. These things being
premised, let us follow the threat1 of St. Paul's discourse.
I0 W h a t thc weaning of these words is, I confess, I do llot understand.

14 ~

~ nott even
h nature itself teach you, that if a man have long hair,
it is a shame U I I ~ Ohim ?
1 5 ~ uif ta woman have long hair, it is a glory to her; for her hair is
given her for a covering.
16 But if any man seem to be contentious, we have no such custom,
neither the cliurches of God.
PARAPHRASE.

14 Does not even nature, that has made, and would have t l ~ c
distinction of sexes preserved, teach you, that if a man wear
his hair long, and dressed up after the manner of women, it is
15 misbecoming and dishonourable to him? But to a woman, if
she be curious about her hair, in having it long, and dressing
herself with it, it is a grace and commendation ; since her hair
16 is given her for a covering. But if any show himself to be a
lover of contention we, the apostles, have no such custom,
nor any of the churches of God.

",

16

Why may not this,
glanced at ?

e

"

NOTE.
any one," be understood of the false apostle, here

SECTION VIII.
CHAPTER XI. 17-34.
CONTENTS.

ONE ma

observe, from several passages in this epistle, that
several J u aical customs were crept into the Corinthian church.
This church being of St. Paul's own planting, who spent two
years at Corinth, in forming i t ; it is evident these abuses had
their rise from some other teachers, who came to them after his
leaving them, which was about five years before his writing this
epistle. These disorders therefore may with reason be ascribed to
the head of the faction, that opposed St. Paul, who, as has been
remarked, was a Jew, and probably Judaized. And that, it is
like, was the foundation of the great op osition between hinl and
St. Paul, and the reason why St. Pauf' labours so earnestly to
destroy his credit among the Corinthians; this sort of men being
very busy, very troublesome, and very dangerous to the Gospel,

d'
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3s may be seen in other of St. Paul's epistles, particularly that to
the Galatians.
T h e celebrating the passover amongst the Jews was
eating of a meal distinguished from other ordinary mea s, by
ral peculiar ceremonies. Two of these ceremonies were eating
of bread solemnly broken, and drinking a cup of wine, called the
cup of blessing. These two our Saviour transferred into the
Christian church, to be used in their assemblies, for a coinmemoration of his death and sufferings. I n celebrating this institution
of our Saviour, the Judaizing Coriilthians followed the Jewish
custom of eating their passover; they eat the Lord's supper as a
part of their meal, bringing their provisions into tho assembly,
where they eat divided into distinct companies, some feastin to
excess, whilst others, ill provided, were in want. This eating t us
in the public assembly, and mixing the Lord's supper with their
ordinary meal, as a part of it, with other disorders and indecencies
accompanying it, is the matter of this section. These innovations,
he tells them here, he as much blames, as, in the beginning of
this cha ter, he recommends them for keeping to his directions in
some ot er things.

p1ze%

7,

E

TEXT.

I 7 Now in this, that I declare unto you, I praise you not, that ye come
together, not for the better, but for the worse.
18 For first of all, when ye come together in the churcli, I hear that
there be divisizns among you ; and I partly believe it.
19 For there must be also heresies among you, that they, which are approved, may be made manifest among you.
20 When ve come together, therefore, into one place, this is not to eat
the ~ o i d ' ssupper,
21 For, in eating, every one taketh before other his om711supper : and
one is hungry, and another is drunken.
~

PARAPHRASE.

1'7 Though what I said to you, concerni~~g
women's behaviour
in the church, was not without commendation of you; yet
this, that I am now going to speak to you of is without
praising you, because you so order your meetings in your as18 semblies, that they are not to your advantage, but harm. For
first I hear, that, when you come together in the church, you
19 fall into parties, and I partly believe i t ; Because there must
be divisions and factions amongst you, that those who stand
20 firm upon trial may be made manifest among you. You come
together, it is true, in one place, and there you eat; but yet
21 this makes it not to be the eating of the Lord's su per. For,
in eating, you eat not together, but every one ta es his own

K

Chap. XI.
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TEXT.

22 What! have ye not houses to eat and drink i n ? or despise ye the
church of God, and shame them that have not? What shall I say
to you? Shall I praise you in this? I praise yo11 not.
23 For I have received of the Lord that which also I delivered unto
you, That the Lord Jesus, the same night in which he was betrayed,
took bread :
24 And when he had given thanks, he brake it, and said, cc Take, eat;
this is my body, which is broken for you : this do in remembrance
of me."
PARAPHRASE.

22 supper one before another a. Have ye not houses to eat and
dnnk in, at home, for satisfying your hunger and thirst?
Or have ye a contempt for the church of God, and take a
pleasure to put those out of countenance, who have not wherewithal to feast there, as you d o ? What is it I said to you,
that I praise you for retaining what I delivered to you? On
this occasion, indeed, I praise you not for it. For what I received, concerning this institution, from the Lord himself, that
I delivered unto you, when I was with you; and it was this,
viz. That the Lord Jesus, in the night wherein he was be24 trayed, took bread : And, having given thanks, brake it, and
NOTES.
21 To understand this, we must observe,
(1.) That they had sometimes meetings, on purpose only for eating the Lord's
supper, ver. 33.
(2.) That to those meetings they brought their own supper, ver. 21.
(3.) That though every one's supper were brought into the common assembly,
yet it was not to eat in common, but every one fell to his own supper apart, as
soon as he and his supper were there ready for one another, without staying for
ttie rest of the company, or communicating with them in eating, ver. 21,33.
In this St. Paul blames~hreethings especially.
lst, That they eat their common food in the assembly, which was to be eaten
at home, in their houses, ver. 22,34.
2dly, That though they eat in the common meeting-place, yet they eat separately, every one his own supper apart. So that the plenty and excess of some
shamed the want and penury of others, ver. 22. Hereby also the divisions
amongst them were kept up, ver. 18, they being as so many separated and
divided societies, not as one united body of Christians, commemorating their
common head, as they should have been in celebrating the Lord's supper,
chap. x. 16, 17.
3dly, That they mixed the Lord's supper with their own, eating it as a part
of their ordinary meal, where they made not that discrimination between it and
their common food, as they should have done, ver. 29.
He here plainly refers to what he had said to them, ver. 2, where he praised
them f ~ femembering
r
him in all things, and for retaining 7hs raea86nrrg xa84~
napiawxd, what he had delivered to them. Thiscommendation he here retracts;
for, in the matter of eating the Lord's supper, they did not retain i r&tiLxa,
23, what he had delivered to them, which, therefore, in the immediately
following words, he repeats to them again.
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TEXT.

25 After the same manner also, he took thc cup, when he had supped,
saying, r L This cup is the new testament in my blood : this do ye, as
oft as ye drink it, in remembrance of me."
26 For as often as ye eat this bread, and drink this cup, ye do show the
Lord's death tiil he come.
27 Wherefore, ~vhosoevershall eat this bread, and drink this cup of the
Lord unworthily, shall be guilty of the body and blood of the Lord.
28 But let a inan examine himself, and so let him eat of that bread, and
drink of that cup.

29 For he that entetl~and drirtketh urr~rortl~il~,
extetlr al~dclrir~lietl~
damnation to himself, not discerning the Lord's body.
PARAPHRASE.

29 that let him eat of this bread, and clrink of this cup. For he,
f,

who eats and drinks after an unworthy manner, without a duc
respect had to the Lord's body, in a discriminating and purelv
sacramental use of the bread and wine, that represent it, draws

PARAPHRASE.

said,

Take, eat; this is my body which is broken for yo11 :
So, likewise, he took the
cup also, when he had supped, saying, " This cup is the new
testament in my blood: this do ye, as often as ye do it, in
26 remembrance of me." So that the eating of this bread,
and the drinking of this cup of the Lord's supper, is not to
satisfy hunger and thirst, but to show forth the Lord's death,
27 till he comes. Insomuch that he, who eats this bread, and
drinks this cup of the Lord, in an unworthy mannerc, riot
suitable to that end, shall be guilty of a misuse of the body
28 and blood of the Lord d. Ry this institution, therefore, of
Christ, let a man examine himselfe; and, according to
cc

25 this do in remerr~branceof me."

NOTES.

'aY&glws,
' r uuworthily."
Our Saviour, in the institutio~lof the Lord's supper, tells the apostles, that the bread and the cup were sacramentally his body and
blood, and that they were to he eaten and drunk in remembrance of h i n ~; whicl~,
as St. Paul interprets it, ver. 26, was to show forth his death till he came.
Whoever, therefore, eat and drank them,so as not solemnly toshow forth his death,
followed not Christ's institution, but used them unworthily, i. e.not to the end
t o which they were instituted. This malrev St. Paul tell them, Per. 20, that
their coming together to eat it, as they did, viz. the sacrame~italbread autl
wine promiscuously with their other food, as a part of their meal, and that
though in the same place, yet not all together, at one time, and io one co111pauy, was not eating of the Lord's supper.
d * E ~ &-a1,
O ~shall be liable to the punishment due to one, who makes a wrong
use of the sacramental body and blood of Christ in the Lord's supper. What
that panislrment was, vid. ver. 30.
28 St. Paul, as we have observed, tells the Corinthians, ver. 20, That to eat it
after the nlauner they did was not to eat the Lord's supller. He tells them
also, ~ e r 29,
. That to eat it, without a due and direct imitating regard had
to the Lord's body, (for so he calla the sacramental hread aud wine, as our
Saviour did, in the institution) by separating the bread and wine from the
common use of eating and drinking, for hunger and thirst, was to eat uaworthily. 'I'o remedy their disorders herein, he sets before them Christ's owu iustitution of this sacrament; that in it they might see the manner and end of
its institution ; and, by that, every one might examine his own comportment
herein,mhether i t were conforn~ableto that institution, and suited to that end.
In the account he gives, of Christ's institution, we may observe, that he parti27

c

NOTES.
dcnlarly remarks to them, that this eating and drinking was no part of common
eating and drinking for hunger and thirst, but was instituted in a very solemt~
manner, after they had supped, and for another end, viz. to represent Christ's
body and blood, and to be eaten and drunk in remembrance of him; or, as
St. Paul expounds it, to show forth his death. Another thing, which they
might observe i n the institution, was, that this was done by all who were present, united together in one company, at the salne tilne. All which, put together, shows us what the examination here proposed is. Forthe design of the
the
apostle here, being to reform what he found fault with, in their celehrati~~g
Lord's supper, it is, by that alone, we must understa~~d
the directio~~s
he gives
them about it, if we will suppose he tallied pertinently to this captious nnd
touchy people, whom he was very desirous to reduce fro111 the irregularities
they were run into, in this matter, as well as several others. And if the account of Christ's institution be not for their examining their carriage by it, and
adjusting it to it, to what purpose is it, here ? The examination, therefore, proposed, was no other but an examination of their manner of eating the Lord's
supper, by Christ's institution, to see how their hehaviour herein cotnported
with the institution, and the end, for which it was instituted. Which farther
a1111exc11
to their tniscarriages I~erein,which
appears to be so, by the pnnishnle~~t
was infirmities, sickness, and temporal death, with whicl~God chastened them,
that they might not be condemned with the unbelieving world, ver. 40, 31.
For if the unworthiness, here spoken of, were either u~lbelief,or ally of those
sins, which are usually made the matter of exanlination, it is to he presumed
the apostle would 11ot wholly have passed them over ill silence : this, at least, is
certain, that the punisl~rnerltof these sins is infiuitely grcater than that, which
.God here infiicts on unworthy receivers, whether they, who are guilty of thew,
received the sacrament, or no.
Ka: o t r w ~ . These words, as to the letter, are rightly translatetl, " a1111so."
But that translation, I imagioe, leaves generally a wrong sellsc of the place, in
the mind of an English reader. For in ordinary spe;rlting, these \vol.tls, " Lct
a Inan examine, and so let him eat," arc ut~derstoodto in~portthe salne with
these, " Let a man exallline, and thenlet hi111eat ;" as if thcy signified no more,
hut that exan~inatiol~
should precede, and eatingfollow; which I take to he qoitc
(liferent from the meaning of the apostle here, whose senye the whole design of
the context shows t o be this : 'c I here set berOre you the it~stitutionof Christ:
to that let
that let a Inan examine his carriage, xu; oi'rwc, ant1 accnrdi~~g
him eat: let him couform the manner of his eating to that."
29 Mh aianphwv, rcnot discriminating,.' trot p ~ ~ t t i na gdifference between the sacramental bread and wine (which St. Paul, wit11 our Saviour, calls Christ's body)
and other bread and wine, in the solen~nand seperate use of them. The Corinthians, as has been remarked, eat the Lord's supper in and with their own
Ordinarysupper; whereby it came not to be sufficier~tlydistinguished (as became
areligious and Christian observaocc, so soleu~r~ly
instituted) from common eating
VOL. VIII.
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TEXT.

30 For this cause, many are weak and sickly among you, ancl many

sleep.

31 For if we would judge ourselves, we should not be judged.
32 But when we are judged, we are chastened of the Lord, that we

SECTION IX.

33 Wherefore, my brethren, when ye come together to eat, tarry one

CHAPTER XII. 1-XIV. 40.

should not be condemned with the world.

for another.
34 And if any man hunger, let him eat at home ; that ye come not together unto condemnation. And the rest will I set in order when
I come.
PARAPHRASE.

30 punishment" on himself, by so doing. And hence it is, that
many among you are weak and sick, and a good number are
31 gone to their graves. But if we would discriminate ourselves,
i. e. by our discriminating use of the Lord's supper, we should
38 not be judged, i. e. i punished by God. But, being punished
by the Lord, we are corrected k, that we ma not be con33 demned hereafter, with the unbelieving world: Wherefore,
my brethren, hen you have a meeting for celebrating the
Lord's supper, stay for one another, that you may eat it all
together, as partakers, all in common, of the Lord's table,
34 without division, or distinction. But if any one be hungry,
let him eat at home to satisfy his hunger, that so the disorder
in these meetings may not draw on you the punishment abovementioned. What else remains to be rectified in this matter
I will set in order when I come.
NOTES.
for bodily refreshment, nor from the Jewish paschal supper, and the bread
broken, and the cup of blessing used in that : nor did it, in this way of eating it
in separate companies, as it were in private families, show forth the Lord's death,
as it was designed to do, by the concurrence and communion of the whole asseruhly of Christians, joiutly united in the partaking of bread and wine,in a way
peculiar to them, with reference solely to aesus Christ. This was that, as appears by this place, which St. Paul, as we have already explained, calls eating
unworthily.
29 h " Damnation," by which our translation renders xpipa, is vulgarly taken for
eternal damnation, in the other world ; whereas xpipo: here signifies punishment
of another nature, as appears by ver. 30, 32.
does nowhere, that I know, signify to judge, as it is here translated,
31 i A~axpb~tv
but always signifies " to distinguish," or " discriminate," and in this place has
the same signification, and means the same thing, that it does, ver. 29. He is
little versed in St. Paul's writings, who has not observed how apt he is to repeat
the same word, he had used before, to the same purpose, though in a different,
and sometimes a pretty hard construction; as here he applies 8raxplurrv to the
persons discriminating, as in the 29th verse to the thing to he discriminated,
though in hoth places it be put to denote the same action.
32 nn181udpr~o.properlysignifies to be corrected, as scholars are by their master,
for their good.
'~x~~v6~1Oo:
here signifies the salne that xp+o does, ver. 29.

'
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THECorinthians seem to have inquired of St. Paul, " What
order of precedency and preference men were to have, in their asl.
Semblies, in regard of their spiritual gifts?" Nay, if we may guess
by his answer, the uestion they seem more ganicularl~to have
proposed was, '' d h e t h e r those, who had t e gift of tongues,
ought not to take place, and speak first, and be first heard in their
meetings ?" Concerning this there seems to have been some strife,
maligmng, and disorder among them, as may be collected from
chap. xii. 21-25, and xiii. 4, 5, and xiv. 40.
T o this S t Paul answers in these three chapters, as fofloweth :
1. That they had all heen heatkea idolaters, and so being deniers of Christ, were in that state none of them spiritual : but that
now, being Christians, and owning Jesus to be the Lord (which
could not be done without the Spirit of God) they were all
wv~upal.rxol,spiritual, and so there was no reason for one to undervalue another, as if he were not spiritual, ae well as himself,
chap. xii. 1-3,
2 That though there be diversit 'of ifts, yet they are all by
i the same God, working
the same Spirit, from the same ~ o r an%
them all in ever one, accordin to his good pleasure. So that,
in this respect a so, there is no fiffrrence or precedency ; no occasion for any one's being puffed up, or affecting priority, upon account of his gifts, chap. xii. 4-11.
3. That the diversity of gifts is for the use and be~efitof the
church, which is Christ's body, wherein the members (as in the
natural body) of meaner functions are as much parts, and as
necessary in their use to the good of the whole, and therefore to
be honoured, as much as any other. T h e union they have, its
members in the same body, makes them all equally share in one
another's good and evil, gives them a mutual esteem and concern
m e for another, and leaves no room for contests or divisions
amongst them, about their gifts, or the honour and place due to
them, upon that account, chap. xii. 32-31.
4. That though gifts have their excellency and use, and those,
who have them, may be zealous in the use of them ; yet the true
"d sure way for a man to get an excellency and prefefence above
is the enlarging himself in charity, and excell~ngin that,
L2
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without which a Christian, with all his spiritual gifts, is nothing,
chap. xiii. 1-13.
5. In the comparison of spiritual gifts, he gives those the precedency, which edify most; and, in particular, prefers prophesying to tongues, chap. xiv. 1-40.

Chap. XII.

I. Corinthians.
PARAPHRASE.

And, therefore, upon account of having the Spirit, you can none
of you lay any claim to superiority; or have any pretence to
brethren, as not having the Spirit of God,
all, that own our Lord Jesus Christ, and
it by the Spirit of God, i. e. can do it upon
no other ground, but revelation, coming from the Spirit of
God.

SECTION IX. NO. 1.
CHAPTER

XII. 1-3.

SECTION IX. No. 2.

TEXT.

1 Now concerning spiritual gifts, brethren, I would not have you ig-

norant.
2 Ye know that ye were Gentiles, carried away unto these dumb idols,
even as ye were led.
3 Wherefore I give you to understand, that no man, speaking by the
Spirit of God, calleth Jesus accursed: and that no man can say,
that Jesus is the Lord, but by the Holy Ghost.
PARAPHRASE.

1 A s to spiritual men, or men assisted and acted by the Spirit a,
I shall inform you; for I would not have you be ignorant.
2 You yourselves know, that you were heathens, en aged in the
worship of stocks and stones, dumb, senseless ido s, by those,
3 who were then your leaders. Whereupon let me tell you,
that no one, who opposes Jesus Christ, or his religion, has
the Spirit of God
And whoever is brought to own Jesus
to be the Messiah, the Lordc, does it by the Holy Ghost.

9

".

NOTES.
1 a I I V ~ U , M U ~ I X & V , " spiritual.'' We are warranted, by a like use of the word, in
several places of St. Paul's epistles, as chap. ii. 15, and xiv. 37, of this epistle,
and Gal. vi. 1, to take it here in the masculiue gender, standing for persons, and
not gifts. And the context obliges us to nnderstand it so. For if we will have
i t stand for gifts, and not persons, the sense and coherence of these three first
verses will be very hard to be made out. Besides, there is evidence enough, in
several parts of it, that the subject of St. Paul's discourse here is wvtupu7~xol,
persons endowed with spiritual gifts, contending for precedency, in consideration
of their gifts. See ver. 13, &c. of this chapter; and to what purpose else, says
he, chap. xiv. 5, Greater is he that prophesieth, than he that speaketh with
tongues ?
3 b This is spoken against the Jews, who pretended to the Holy Ghost, and yet
spoke against Jesus Christ, and denied that the Holy Ghost was ever given t o
the Gentiles : vid. Acts x. 45. Whether their Judaizing false apostle were a t
all glanced at in this, may be considered.
Lord. What is meant by Lord, see note, chap. viii. 5.

CHAPTER XII. 4-11.
CONTENTS.

ANOTHER
consideration, which St. Paul offers, against any
contention for superiority, or pretence to precedency, upon account
of any spiritual gift, is, that those distinct gifts are all of one and
the same Spirit, by the same Lord; wrought in every one, by God
and all for the profit of the church.
TEXT.

4 Now there are diversities of gifts, but the same Spirit.

5 And there are differences of administrations, but the same Lord.
G And there are diversities of operations, but it is the same God which
worketh all in all.
PARAPHRASE.

4 Be not mistaken, by the diversity of gifts ; for, though there be
diversity of gifts amon Christians, yet there is no diversity of
5: spirits ; they all come rom one and the same Spirit. Though
there be diversities of offices a in the church, yet all the officers
6 have but one Lord. And though there be various influxes,
whereby Christians are enabled to do extraordinary things I),
yet it is the same God, that works all these extraordinary gifts,

P

NOTES.
5 a These different offices are reckoned up, ver. 28, &c.
6 What these ivrpyfiprrln were, see ver. 8-11.
cri'hey were very properly called ;vrpy~pa7a-'' in-workings;" because they
were above all human power : men, of themselves, could do nothing of then1 at
all; hut it was God, as the apostle tells us here, who, in these extraordinary
gifts of the Holy Ghost, did all that was done i it was the effect of liis imme-
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TEXT.

TEXT.

7 But the manifestation of the Spirit is given to every man, to profit

11 But all these worketh that one and the self-same Spirit, dividing to

every man severally, as he will.

withal.
8 For to one is given, by the Spirit, the word of wisdom; to another,

the word of knowledge by the same Spirit;
9 Tn another, faith by the same Spirit; to another, the gifts of healing, by the same Spirit;
10 To another the working of miracles ; to another prophecy ; to another discerning of spirits; to another, divers kinds of tongues; to
another the interpretation of tongues.
PARAPHRASE.

7 in every one that has them. But the way, or gift, wherein
every one, who has the Spirit, is to show it, is given him, not
for his private advantage, or honour d, but for the good and
8 advantage of the church. For instance ; to one is given, by
the Spirit, the word of wisdom e, or the revelation of the Gospel
of Jesus Christ, in the full latitude of it : such as was given to
the apostles : to another, by the same Spirit, the knowledge of
the true sense and true meaning of the Holy Scriptures of the
Old Testament, for the explaining and confirmation of the
9 Gospel : T o another, by the same Spirit, is iven an undoubting persuasiong, and stedfast confidence, o performing what
lie is going about; to another, the gift of curing diseases, by
10 the same Spirit: T o another, the working of miracles; to

4

NOTES.
diate operation, as St. Paul assures us, in that parallel place, Phil. ii. 13. In
which chapter, ver. 3 and 14, we find that the Philippians stood a little in need
of the same advice, which St. Paul so at large pressea here upon the Corinthians.
7 Vid. Ron], xii. 3-6.
8 Poqh. The doctrine of the Gospel is, more than once, in the beginning of this
epistle, called " the nisdom of God."
rverrr is used, by St. Paul, for such a knowledge oE the law and the prophets.
9 g In this seuse airis, " fdith," is sometimes taken, in the New Testament, particularly chap. xiii. 2. It is difficult, I confess, to define the precise meaning of
each wol.d, which the apostle uses it1 the Bth, 9th, and 10th verses here. But if
the order, which St. Paul observes, in enumerating by lst, 2nd, 3rd, the three
first officers set down, ver. 28, viz. " first, apostles; secondly, prophets;
thirdly, teachers ;'"have any relation, or may give any light to these three gifts,
which are set down in the first place here, viz. " Wisdom, Knowledge, and
Faith," we may then properly understand, by rapla, " wisdom," the whole doctrine of the Gospel, as comn~unicatedto the apostles : by yvonir, " knowledge,"
the gift of understauding the mystical sense of the law and the prophets ; and,
by wkir, " faith," the assurance and confidence, in delivering, and confirming,
the doctrine of the Gospel, which became &%arx&hovs, doctors, or teachers."
This, at least, I think, may be presanied, that since roqh and yrGr~rhave hdyos
joined to them, and it is said" the word of wisdom, and the wordof knowledge;"
wisdom and knowledge here signify suclr gifts of the mind as are t o b e employed
in preaching.
f

PARAPHRASE.

another, prophecy h; to another, the discernin by what spirit
men did any extraordinary operation ; to anot er, diversity of
languages ; to another, the interpretation of languages. All
which gifts are wrought in believers, by one and the same
Spirit, distributing to every one, in particular, as he thinks fit.

k;

11

NOTE.
10 a Prophecy" comprehends these three things, prediction, singing by the dictate of the Spirit, and understanding and explaining the mysterious, hidden
aud motion of the Spirit, as
sense of Scripture, by an immediate ilinmi~~ation
we have already shown. And that the prophesying, here spoken of, was by immediate revelation, vid. chap. xiv. 23-31.

"

SECTION IX. No. 3.
CHAPTER

XII. 1 M 1 .

CONTENTS.

FROM
the necessarily different functions in the body, and the
strict union, nevertheless, of the members, adapted to those differgnt functions, in a mutual sympathy and concern one for another ; St. Paul here farther shows, that there ought not to be any
strife, or division, amon st them, about precedency and preference,
upon account of their ifistinct gifts,
TEXT.

12 For, as the body is one, and hath many members, and all the members of that one body, being many, are one body: so also is Christ.
13 For, by one Spirit, are we all baptized into one body, whether we be
PARAPHRASE.

1% For as the body, being but one, hath many members, and all
the members of the body, though many, et make but one
body ; so is Christ, in respect of his mystica body, the church.
13 For by one Spirit we are all baptized into one church, and are
thereby made one body, without any pre-eminence to the

r'

I. Co~.i?~thir~ns.

Chap. S I I .

Ctiap. XII.

I. Corinthians.

153

TEXT.

Jews or Gentiles, whether we be bond or free; and have been all
made to drink into one Spirit.
14 For the body is not one member, but many.
15 If the foot shltll say, '' Because I am not the hand, I am not of tlie
body ;"is i t therefore not of the body ?
16 And if the ear shall say, '' Because I am not the eye, I am not of the
body ;"is it therefore not of the body ?
17 If the whole body were an eye, where were the hearing? If the
whole were hearing, where were the smelling?
18 But now hath God set the members, every one of them, in the body,
as i t hath pleased him.
19 And if they were all one member, where were the body?
20 But now are they many members, yet but one body.
PARAPHRASE.

J e w a above the Gentile, to the free above the bondman : and
the blood of Christ, which we all partake of, in the Lord's
supper, makes us all have one life, one spirit, as the same
blood, diffused through the whole body, communicates the
14 same life and spirit to all the members. F o r the body is not
one sole member, but consists of many members, all vitally
15 united in orie common sympathy and usefulness. If any onc
have not that function, or dignity, in the church, which he
16 desires, H e must not, therefore, declare that he is not of the
church; h e does not thereby cease to be a member of the
17 church. T h e r e is as much need of several and distinct gifts
and functions in the church, as there is of difl'erent senses and
members in the body; and the meanest and least honourable
would be missed, if i t were wanting, and the whole body
18 would suffer by it. Accordingly, God hath fitted several persons, as i t were so many distinct members, to several offices
and functions in the church, by proper and peculiar gifts a n d
abilities, which h e has bestowed on then], according to 11;s
19 good pleasure. B u t if all were but one member, what would
become of the body? There would be no such thing as an
human body ; no more could the church be edified, and framed
into a growing, lasting society, if the gifts of the Spirit were
20 all reduced to one. B u t now, by the various gifts of the
Spirit, bestowed on its several members, it is as a well organized

21 And the eye cannot say unto the hand, I have no need of thee :"
llor, again, the head to the feet, " I have no need of you."
22 Nay, much niore those members of the body, which seem to be more
feeble, are necessary:
23 And those members of the body, which we thii~kto be less honourable, upon these we bestow more abundant honour, and our uncomely
parts have more abundant comeliness.
24 For our comely parts have no need : but God hath tempered the body
together, having given more abundant honour to that part which
lacked :
25 That there should be no schism in the body; but that the members
should Rave the same care one for another.
26 And whether one member suffer, all the members suffer with i t : or
one member be honoured, all the members rejoice with it.
27 Now, ye are the body of Christ, and members in particular.
28 And God hath set some in the church, first apostles, secondarily
prophets, thirdly teacllers, after that miracles, then gifts of healings,
helps, governments, diversities of tongues.
PARAPHRASE.

22

23

124
25

26
27
28

NOTE.
13

The naming of the Jews here with Gentiles, and setting both on the same
level, when converted to Christianity, may probably be done here, by St. Paul,
with reference to the false apostle, who was a Jew, and seems to have claimed
some pre-eminence, as due to him upon that account; whereas, among the
ine~nbersof Christ, which all make but one body, there is no snperiority, or
other tlistinctiorl, but, as by the several gifts, bestowed 011 them by God, they
~ u l i t r i b u t elllO1.tn,or ICSP,
to the edification of the church.

body, wherein the most eminent member cannot despise the
T h e eye cannot say to the hand, " I have no need
of thee ;" nor the head to the feet, " I have 110 need of you."
I t is so far from being so, that the parts of the body, that
seem in themselves weak, are nevertheless of absolute necessity. And those parts, which are thought least honourable,
we take care always to cover with the more respect ; and our
least graceful parts have thereby a more studied and adventitious comeliness. F o r our comely parts have no need of any
borrowed helps, or ornaments : b u t God hath so contrived the
symmetry of the body, that h e hath added honour to those
parts, that might seem naturally to want i t : T h a t there might
be no disunion, no schism in the body, but that the members
should all have the same care and concern one for another ;
And all equally partake and share in the harm, or honour, that
is done to any of them in particular. Now, in like manner,
you are, by your particular gifts, each of you, in his peculiar
station and aptitude, members of the body of Christ, which is
the church : Wherein God hath set, first some apostles,
secondly prophets, thirdly teachers, next workers of miracles,
then those who have the gift of healing, helpers b, governors c,

21 meanest.

28

NOTES.
Dr. Lightfoot takes to be those who accon~pa~~ied
the
apostles, were sent up and down by them in the service of tlie Gospel, and
baptizetl those that were converted by them.
* K U ~ ~ P Y +to~ be
C I the
~ , sanrc with disccruing of spirits, vcr. 10.
b ' ~ v r r h $ + ~"Helps,"
~,

I. Corinthians.

Chap. XIII.

Chap. XII.

I. Corinthians.

TEXT.

29 Are all a ostles ? Are all prophets ? Are all teachers? Are all
workers o miracles ?
30 Have all the gifts of healing ? Do all speak with tongues ? b o all
interpret ?
31 But covet earnestly the best gifta : and yet show I unto you a more

/

SECTION IX. NO. 4.
CHAPTER XILI. 1-13.

excellent way.

CONTENTS.

ST. Paul having told the Corinthians, in the last words of the
preceding chapter, that he would show them a more excellent
way, than the emulous producing of their gifts in the assembly, he,
in this chapter, tells them, that this more excellent way is charity,
which he at large explains, and shows the excellency of.

PARAPHRASE.

29 and such as are able to speak diversity of tongues. Are all
apostles? Are all pro hets? Are all teachers? Areall workers
30 of miracles ? Have a 1 the gift of healing? Do all speak di31 versity of tongues ? Are all interpreters of tongues ? But ye

I'

contest one with another, whose particular gift is best, and
most preferable ; but I will show you a more excellent way,
viz. mutual good-will, affection, and charity.

TEXT.

1 Though I speak with the tongues of men, and of angelsj and have

not charity, I am become as sounding brtlss, or a tinkling cymbal.

NOTE.
d That this is the apostle's meaning here is plain, in that there was an emulation
amongst them, and a strife for precedency, on account of the several gifts they
had, (as we have already observed from several passages in this section) which
made them in their assemblies desire to be heard first. This was the fault the
apostle was here correcting; and i t is not likely he should exhort them all,
promiscuously, to seek the principal aud most eminent gifts, at the end of a
discourse whereiu he had been demonstrating to them, by the example of the
human body, that there ought to be diversity of gifts and functions of the church,
but that there ought to be no schism, emulation, or contest amongst them, upon
the account of the exercise of those gifts ;that they were all useful in their places,
and no member was at all to be the less honoured or valued for the gift he had,
though i t were not one of the first rank. And in this sense the word tqhe;~is
taken in the next chapter, ver. 4, where St. Paul, pursuing the same argument,
exhorts them to mutual charity, good-will, and affection, which he assures them
is preferable t o any gifts whatsoever. Besides, to what purpose should he
exhort them " to covet earnestly the best gifts," when the obtaining of this or
that gift did not at all lie in their denires or endeavours, the apostle having just
before told them, ver. 11, that "the Spirit divides those gifts to every man
severally as he wiii," and those he writ to had their allotment already? He
might a8 reasonably, according to his own doctrine in this very chapter, bid the
foot covet to be the hand, or the ear to be the eye. Let it be remembered,
therefore, to rectify this, that St. Paul saps, ver. 17 of this chapter: "If the
whole body were the eye, where were the hearing," &c. St. Paul does not nw
t o cross his own design, nor contradict his own reasoning.

2 And though I have the gift of prophecy, and understand all mysteries,

and all knowledge ; and though I have all faith, so that I could remove mountains, and have not charity, I am nothing.
PARAPHRASE.

1 If I speak all the languages of men and angelsa, and yet
have not charity, to make use of them entirely for the good
and benefit of others, I am no better than a sounding brass, or
noisy cymbal b, which fills the ears of others, without any
2 advantage to itself, by the sound it makes. And if I have the
gift of prophecy, and see, in the law and the pfophets, all the
mysteries contained in them, and com rehend all the knowledge they teach ;and if I have faith to t e highest degree, and

!

1 "Tongues of angels" are mentioned here, according to the conception of the

,

Jews.
I, A cymbal consisted of two large hollowed plates of brass, with broad brims,
which were struck one against another, to fill up the symphony in great concerts
of music ; they made a great deep sound, but had scarce any variety of musical
notes.
2 Any predictions, relating to our Saviour or his doctrine, or the times of the
Gospel, contained in the Old Testament, in types, or figurative and obscure
expressions, not understood before his coming, and being revealed to the world,
St. Paul calls "mystery," as may be seen all through his writings. So that
s c mystery and knowledge" are terms here used by St. Paul, to signify truths
concerning Christ to come, contained in the Old Testament ; and " prophecy,"
the underatanding of the types and prophecies containing those truths, so as t o
be able to explain them to others.

I.Cori~~thians.

156

Chap. XIII.

Chap. XIV.

TEXT.

TEXT.

3 And though I bestow all my goods to feed the poor, and though I
give my body to be burned, and have not charity, it profiteth me
nothing.
4 Charity suffereth long, and is kind ; charity envieth not ; charity
vaunteth not itself, is not puffed np ;
5 Doth not behave itself unseemly, seeketh not her own, is not easily
provoked, thinkcth no evil ;
G Iiejoiceth not in iniquity, but rejoiceth in the truth :
7 Uearett~all things, believeth all things, hopeth all things, endureth
all things.
S Charity nevel faileth : but whether there be prophecies, they shall
fail ; whether there be tongues, they shall cease ; whether there be
knowledge, it shall vanish away.
9 For we know in part, and nre prophesy in part.
10 But when that which is perfect is come, then that which is in part
shall be done away.
11 When I was a child, I spake as a child, I thought as a child ; but
when I became a man, I put away childish things.

12 For now we see through a glass, darkly ; but then face to face : now
I know in part ; but then shall I know, even as also I an1 known.
13 And now abideth faith, hope, charity, these three : but the greatest
of these is charity.

PARAPHRASE.

power of miracles, so as to be able to remove mountainsd, and

I talked, I understood, I reasoned after the imperfect manner
of a child: but, when I came to the state and perfection of
I laid aside those childish ways. Now we see but
19
reflection, the dim, and, as i t were, enigmatical representation of things: but then we shall see things directly, and as
they are in themselves, as a man sees another, when they are
face to face. Now I have but a superficial? partial knowledge
of things ; but then I shall have a n intuitive, comprehensive
knowledge of them, as I myself am known, and lie open to the
view of superior, seraphic beings, not by the obscure and im13 perfect way of deductions and reasoning. B u t then, even in
that state, faith, hope, and charity, will remain : but the greatest
of the three is charity.

by

3 have not charity, I am nothing, I am of no value. A n d if
I bestow all I have in relief of the poor, and give myself to
4 11e burnt, and have not charity, i t profits me nothing. Charity
is long-suffering, is gentle and benign, without emulation, in-

5 solence, or being puffed u p ; I s not ambitious, nor a t all selfinterested, is not sharp upon others' failings, or inclined to ill

6 interpretations : Charity rejoices with others, when they d o
well ; and, when any thing is amiss, is troubled, and covers

SECTION IX. NO. 5;

7 their failings : Charity believes well, hopes well of every one,
8 and patiently bears with every thinge: Charity will never
cease, as a thing out of use ; b u t the gifts of prophecy, a n d
tongues, and the knowledge whereby men look into, and explain the meaning of the Scriptures, the time will be, when
9 they will be laid aside, as no longer of any use. F o r the
knowledge we have now in this state, and the explication we
10 give of Scripture, is short? partial, and defective. B u t when,
hereafter, we shall be got into the state of accomplishment a n d
perfection, wherein we are to remain in the other world,
there will no longer be any need of these imperfecter ways of
information, whereb we arrive a t b u t a partial knowledge
11 here. Thus, when war in the imperfect state of childhood,

f

NOTES.
is to do what is nest to in~possible.
7 ' May we rot supposc, that, in this descriptio~~
of charity, St. Paul intimates,
and tacitly reprovcs their contrary carriage, in their emulation and contests
abor~ttlie diguity and prefcrclice of their spiritual gifts?

" " T o remove mountains,"

C H A P T E R XIV. 1-40.
CONTENTS.

ST. Paul, in this chapter, concludes his answer to the Corinthians, concerning spiritual men, and their gifts; and having told
them that those were most preferable that tended most to edification, and particularly shown that prophecy was to be preferred
to ton ues, he gives them directions for the decent, orderly, and
profita le exercise of their gifts, in their assemblies.

%

I. Corinthians.

Chap. XIV.

TEXT.

1 Follow after charity, and desire spiritual gifts, but rather that ye

may prophesy.
2 For he, that speaketh in an unknown tongue, speaketh not unto
men, but unto God; for no man understandeth him : howbeit, in
the Spirit, he speaketh mysteries.
PARAPHRASE.

1 L e t your endeavours, let your pursuit, therefore, be aftcr
charity ; not that you should neglect the use of your spiritual
: F o r he, that speaks
i n a n unknown tongue 5 spea
alone, but not to men :

Chap. XIV.

I. Corinthians.

TEXT.
3 ~ u he
t that prophesieth speaketh unto men to edification, a11d
and comfort.
4 He that speaketh in an unknown tongue, edifieth himself; but he
that prophesieth edifieth t.he church.
5 I would that ye all spake with tongues, but rather that ye prophesied: for greater is he that prophesieth than he that spealceth with
tongues, except he interpret, that the church may receive edifying,
6 Now, brethren, lf I come unto you speaking with tongues, what
shall I profit you, except I shall speak to you either by revelation,
or by knowledge, or by prophesying, or by doctrine ?
7 And even things without life, giving sound, whether pipe or harp,

2 giftsa, especialiy the gift of

NOTES.
does not signify to covet or desire, nor
can be understood to he so used by St. Paul in this section, I have already
shown, chap. xii. 31. That it has here the sense that 1 hare given it, is plain
from the same direction concerning spiritual gifts, rrpeatt-d ver. 33, in these
words, rqAoiire r b Q~O+$ECEIY xC() rb AaAcir y h i r u a l r pi) X W X ~ E T Etlie
,
nlealtillg, in
both places, beiug evidently this, that tl~eyshould not ~icglectthe use of their
spiritual gifts; especially they should, in the first place, cultivate and esercise
tlie gift of prophesying, but yet should not wholly lay aside the speakiog with
variety of tongues in their asse~nblies. I t will, perhaps, be wondered why St.
Paul should employ the word S;lAoCv in so unusual a sense ; but that will easily
be accounted for, if what I have rcii~arBed,chap. xiv. 15, concernirig St. Paul's
custom of repeating words, be remembered. But, besides what is familiar in
St. Paul's way of writing, we may find a particular reasou for his rep~atitigthe
word h h o t v here, though in a somewhat unusual siguification. He having, by
way of reproof, told them that they did R h o & T; x a p i r p a r a r h xp~i'rlavn, had an
emulation, o r made a stir about whose pifts were best, and were, therefore, to
take place in their assemblies. T o prevent their thinking that I;iAoGv might
have too harsh a meaning, (for h e is, in all this epintle, very tender of offending
thetn, and therefore sweetens all his reproofs as much as possible,) he here takes
i t up again, and uses it, more than once, in a way that approves and advises that
they should TqAoCv mvrvpalrxh, whereby yet he means no Illore but that they bhould
not neglect their spiritual gifts; he would have them use them in their assemblies, but yet in such method and order as he directs.
2 10 He, who atteiitir~elyreatls this section about spiritual men and their gifts, may
find reason to imagine that i t was those, who had the gift of tongues, who
caused the disorder in the church at Coriuth, by their forwardness to speak,
and striving to bc heard first, and so takiug up too much of the time in their
assemblie~,ill s[~r>aliiog
in unknown tongues. For the remedying this disorder,
and better regulating of this matter, anlongst other thi~rgs,they had recourse to
St. Paul. He will not avoid easily thinking so, who considers,
l s t , T h a t the first gift which St. Paul compares with charity, chap. xiii., and
extremely undervalues, in co~nparisonof that divine virtue, is the gift of tongues,
as if that were the gift they most affected to show, and most valued themselves
upon ; as indeed it was, in itself, most fitted for ostentation iri their asse~ublies
of any other, if any one were iuclined that way : and that the Coriuthian~,in
their present state, were not exempt from emulation, vanity, and ostentation, is
very evident.
2dly, T h a t chap. xiv. when St. Paul conlpares their spiritual gifts one with
another, the first, nay, and only one, that he debaser and depreciates, i n com-
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RAoGv

PARAPHRASE.

3

4
5

6

7

for nobody understands him ; the things h e utters, by the
Spirit, in a n unknown tongue, are mysteries, things not understood b y those who hear them. B u t he, that prophesieth c,
speaks to men, who are exhorted and comforted thereby, a n d
helped forwards in religion and piety. H e that speaks i n
an unknown tongue edifies himse f alone ; but he, that prophesieth, edifieth the church. I wish that e had all the gift
of tongues, but rather that ye all prophesiedY; for greater is hc
that prophesieth, than he that speaks with tongues, unless he
interprets what he delivers in an unknown tongue, that the
church may be edified by it. F o r example, should I apply
myself to you in a tongue you knew not, what good should I
do you, unless I interpreted to you what I said, that you might
understand thc revelation, o r knowledge, or prophecy, or doctrine contained in it ? Even inanimate instruments of sound,
NOTES.

parison of others, is the gift of tongues, which he di.jcourses of for above twcuty
verses together, i n a way fit to abate a too high esteem, and a too excessive IISC
of it in t h e i ~assemblies; which we catrriot suppose he would have tlonr, had
they not been guilty of some such miscarriages in the case, whereof the twentyfourth verse is not without an intimation.
3dly, When he conles to give direction about the exercise of their gifts in
their meetings, tliis of tougues is the only one that he restrains aud limits, vcr.
27. 28.
-.
3 What is meant by prophesying, see note, chap. xii. 10.
4 By y h d u q , " ur~knowntongue," Dr. Lightfoot, in this chapter, u~iderstands
the Hebrew tongue, which, as he observes, was used in the synagogue in 1eddi.g
the Sacred Sciipture, in praying and in preaching. If that be the meaning of
tongue here, it suits well the apostle's design, which was to take tliern off from
their Jewish, false apostle, who probably might have encouraged and promoted
thin speaking of Hebrew in their assemblies.
It is not to be doubted but these four distinct terms, used here by the apostle,
had each its distinct signification iu his mind and iliteutiou : whether what n ~ a y
be collected froru tllese epistles niay soficiel~tlywarrant us to understand them
> -

I.Cwin t71ialls.

Chap. XIV.

Chap. XIV.

I. Corinthians.

TEXT.

TEXT.

except they give a distinction in the sounds, how shall it be known
~rltatis piped, or Ilarped ?
8 F o r if the trumpet give an uncertain sound, who shall prepare himself to the battle ?
9 So likewise you, except ye utter by the tonpie words easy to be u n derstood, holv shall it be ltnown what is spoken ? F o r ye shall speali
into the-air.
10 There are, it may be, so many kinds of voices in the world, and none
of them is without signification.
I I Therefore, if I know not the meaning of the voice, I shall be unto
him that spealtetll a barbarian ; and he that spealieth sllall be a
barbarian &to me.
12 Even so ye, forasmuch as ye are zealous of spiritual gifts, seek that
ye may excel to the edifyillg of the church.
13 Wherefore let hitn that speaketh in an unltnoan tongue pray that
he n ~ a yinterpret.

14 For if I pray in an unknown tongue, my spirit prayeth, but my under-

PARAPHRASE.

f

8

9
10

11

12

13

as pipe, or harp, are not made use of, to make an insignifica~zt
noise ; but distinct notes, expressing mirth, or mourning, or
the like, are layed upon thcm, whereby the tune and composure are un erstood. A n d if the t r u n ~ p e tsound not some
point of war that is understood, the soldier is not thereby instructed what to do. S o likewise ye, unless with the tougue,
which you use, utter words of a clear and I<nown signiticatlml
to your hearers, you talk to the wind; for your auditors understand nothing that you say. There is a great number of
significant languages in the world ; I know not how many :
every nation has its own. I f then I understand not another's
language, and the force of his words, I am to him, when he
speaks, a barbarian ; and whatever h e says, is all gibberish t o
me ; and so is it with you ; ye are barbarians to onc another,
as far as ye speak to one another in unknown tongues. B u t
since there is emulation amongst you concerning spiritual gifts,
seek to abound in the exercise of those which tend most to the
edification of the church. Wherefore, let hini that speaks a n
NOTE.

i n t h e following significations, I leave t o the judgme~ltof others : lst, 'Anox i h u + i g , '' revelation," soutething revealed by God, inlnlediately to thrpersoa,rid.
ver.30. 2dly, ~ u G u I ~"knowledge,
,
the understandingthe mysticaland evangelical
sense of passages in the Old Testament, relatitlg to cur Saviour and the Gospel.
3dly, n p ~ p ~ l a l u", prophecy," a n inspired hymn, vid. ver. 26. 4thly, A 1 6 u ~ i ,
" doctrine," any truth of the Gospel concerning f'iith o r manners.
But whether
this, o r any other precise meaning of these words can be certainly made out now,
i t is perhaps of no great necessity to be over-curious; it being euoeph, for the
understandiug the sense and argument of the apostle here, to know that thcSe
terms staud for some intelligible discourse, tending to the edificatiotl of the
church, though of what kind each of them wan, in particular, we certainly know
not.

standing is unfruitful.
15 What is i t then ? I will pray with the Spirit, and I will pray with the
understanding also : I will sing with the Spirit, and I will sing with
the understanding also.
16 Else, when thou shalt bless with the Spirit, how shall he that occu~ i e t hthe room of the unlearned, say Amen, at thy giving of thanks ;
seeing he uoderstandeth not what thou sayest ?
PARAPHRASE.

unknown tongue, pray that h e may interpret what he says.
14 For, if I pray in the congregation in an unknown tongue, my
spirit, it is true, accompanies my words, which I understand,
and so my spirit prays ; but my meaning is unprofitable to
15 others who understand not my words. What, then, is to be
done in the case ? W h y , I will, when moved to it by the
Spirit, pray in an unknown tonFue, but so that my meaningo
may be understood by others ; z, e. I will not do ~t but when
there is somebody by, to interpret h. A n d so will I d o also
in singing ; I will sing by the Spirit, in an unknown tongue ;
but I will take care that the meaning of what I sing shall be
16 understood by the assistants. And thus ye should all do, in all
like cases. For if thou, by the impulse of the Spirit, givest
thanks to God in a n unknown tongue, which all understand

'

NOTES.
14 This is evident from ver. 4, where i t is said, " H e that speaketh with a
tonglte, edifies himself."
15 g I will not pretend to justify this interpretation of TG vof by the exact rules of the
,
me out in it. And,
Greek idiom ;but the sense of the place will, I t h i t ~ k bear
as there is occasion often to remark, he must be little versed i!l the writi~lgsof
St. Paul, who does not obsvrve, that when he has used a term, he is apt to repeat
i t again, in t h e same discourse, in a way peculiar to himself, and .somewhat
varied from its ordinary signification. So, having here, in the foregoing verse,
used voir, for the sentiment of his own mitld, which was unprofitable to others,
when he prayed in a tongue urlknown to them, and opposed it ro r v d p a , which
h e used there, for his own sense acconlpanyilly his own words, intelligible to
himself, when, by the impulse of the Spirit, he prayed in a foreign tongue; h e
here, in this verfie, contir~llesto use praying, ~ G a r e i p u r r ,and T@ vat, in the same
opposition; the one for praying in a strange tongue, which alone his own mind
ullderstood and accompanied; the other, for prayi~rgso, as that the meaning of
his mind, in those words he uttered, was made known to others, so that they
were also benefited. This use of wutdpa71 is fat therconfirmed, in the next verse :
and what he means by vo,: here, he expresses by %I& vo6r, ver. 19, and there explains the meaning of it.
For so he orders, in the use of an unkoown tongue, ver. 27.
' Here i t may be observed, that as, in their public prayer,one prayed, and t h e
held their peace; s o it was in their singing, at least in that singing, which
Was of extempore hymns, by the impulse of the Spirit.
VOL. VIII.
M
f
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TEXT.

17 For thou verily givest thanks well, but the other is not edified.
18 I thank my God, I speak with tongues more than you all :
19 Yet in the church I had rather speak five words with my understanding, that by my voice I might teach others also, than ten thousand
words in an unlino~vntongue.
20 Brethren, be not cl~ildrenin understanding : howbeit, in malice be
ye children, but in understanding be men.
21 In the law i t is written, "With men of other tongues, and other lips,
will I speak unto this people ; and yet, for all that, will they not
hear me, saith the Lord."
22 Wherefore tongues are for a sign, not to t,hem that believe, but to
them that believe not : but prophesying serveth not for them that
believe not, but for them which believe.

23 If, therefore, the whole church be come together into one place, and

24
25
26
27

all speak with tongues, and there come in those that are unlearned,
or unbelievers, will they not say, that ye are niad ?
But if all prophesy, and therc come in one that believeth not, or one
unlearned, he is convinced of all, he is judged of all.
And thus are the secrets of his heart made manifest ; and so, falling
down on his face, 11ewill worship God, and rcport that Got1 is in
you of a truth.
How is it then, brethren? When ye come together, every onc of
you hat11 a psalm, hat11 a doctrine, hat11 a tongue, hat11a revelation,
hat11 an interpretation. Let all things be done to edifying.
If any man speak in an ~~llinown
tongue, let it be by two, or at the
most by three, ant1 that by course ; and let one interpret.

PARAPHRASE.

not, how shall the hearer, who, in this respect, is unlearned,
and, bein ignorant in that tongue, knows not what thou sayest, how s all he say Amen ? How shall he join in the thanks,
1'7 which he understands not ? Thou, indeed, givest thanks well ;
18 but the other is not at all edified by it. I thank God, I speak
19 with tongues more than you all : B u t I had rather speak in the
church five words that are understood, that I might instruct
others also, than, in an unknown tongue, ten thousand, that
$20 others understand not. My brethren, be not, in understanding,
children, who are apt to be taken with the novelty, or strangeness of things : in temper and (disposition be as children, void
of malice h ; but, in matters of understanding, be ye perfect
$21men, and use your understandings B e not so zealous for the
use of unknown tongues in the church ; they are not so proper there : i t is written in the law m, " With men of other
tongues, and other lips, will I speak unto this people; and
22 yet, for all that, will they not hear me, saith the Lord." So
that, you see, the speaking of strange tongues miraculously is
not for those who are already converted, but for a sign to
those who are unbelievers : but prophecy is for believers, and

%

PARAPHRASE.

not for unbelievers ; and therefore fitter for your assemblies.

$23 If, therefore, when the church is all come together, you should

24
85

126
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NOTES.
20

By x d a , " malice," I think 11ereis to be understood all sorts of ill temper of
mind, contrary to the gentleness and inuoccnce of childhood; and, in particular,
their emulation and strife, about, t11t. cxelrise of their gifts in their assemb lies.
I Vid. Rom. xri. 19. Eph. iv. 13-15,
21 an The books of s;icrc.tl Scripltlrc, dclireretl to the Jews by divine revclatioo,
under the law, bcfore the timc of the Gospel, which we now call the Old
Testament, are, in the writing\ of the Nen Tcstnment, called sometimes, " tile
law, the prophets, and the psalnis," ;IS 1,ukc sxiv. 44 ; sometimes " the law autl
the prol)hets," as Acts xxiv. 14 Arid solnctin~csthey are all comprehended
under this one nallle, " the law," nr here ; for tlte passage cited is it1 Iaaiali,
chap, xxriii. 1.
IJ

27

all speak in unknown tongues, and men unlearned, or unbelievers, should come in, would they not say, "that you are
mad ?" B u t if ye all prophesy, and an unbeliever, or an ignorant man, come in, the discourses he hears from you reaching
his conscience, and the secret thoughts of his heart, he is convinced, and wrought upon; and so, falling down, worships
God, and declares that God is certainly amongst you. What
then is to be done, brethren ? W h e n you come together, every
one is ready ",one with a psalm, another with a doctrine, another with a strang! tongue, another with a revelation, another
with an interpretat~on. Let all things be done to edification.
Even though0 any one speak in an unknown tongue, which is

NOTES.
It is plain, by this whole discourse of the apostle's, that there were contentions
and emulations amongst them, for precedency of their gifts; Bud therefore I
think ;xaroi. 2 x 6 8 may be retltlered " every one is ready," as impatient to be first
heard. If there were no such disorder atnor~gstthem, there woultf iiave heen no
need for the regulations given, in the end of this verse, and the seven verses
following, especially rer. 31,32, where lle tells the111,they all n ~ a yprophesy,one
by one, and that the n~otioltsof the Sl~ilitwere not so ungovernable, as not t o
leave a lnatt master of I~imsell. H e must IIOC think himself under a necessity of
speaking, as soon as he found any impulse of the Spirit upon his mind.
27 O St. Paul has said, in this chapter, as niuch as convet~ientlycould be said,
to restrain their speakillg in unkr~own tongnee, in their assen~blies,which
i ~ ~val~ityand ostentatio~~
of the Corinthial~swas most
seems to be that, n l ~ e r e the
forward to sl~owitself. "It is not," says he, " a gift intended for theedification
of believers; however, since you will be exercising it in your meeti~~gs,
let
it alwayy be so orderetl, that it may be for edification;" r?rt, I have rendered " although." So I think i t is solnelitnes used ; but nowhere, as I remember, simply for " if," as in our translation ; nor will the sense here bear
26
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28 But if there be no interpreter, let him keep silence in the church ;and
let him speak to himself, and to God.
29 Let the prophets speak, ttvo or three, and let the other judge.
30 If any thing be rewaled to another, that sitteth by, let the first hold
his ucace.
31 For ye may all prophesy, one by one, that all may learn, that all may
be comforted.
32 And the spirits of the prophets are subject to the prophets.
33 For God is not the author of confusion, but of peace, as in all
churches of the saints.

34 Let your women keep silence in the churches: for it is not permitted
unto them to speak ; but they are commanded to be under obedience,
as also saith the law.
35 And if they will learn any thing, let them ask their husbands at home :
for it is a shame for women to speak in the church.
36 What ! came the word of God out from you? Or came it unto you
only ?
37 If any man think himself to be a prophet, or spiritual, let him acknowledge that the things that I write unto you are the commandments of the Lord.
38 But if any man be ignorant, let him be ignorant.
39 Wherefore, brethren, covet to prophesy, and forbid not to speak with
tongues.

PARAPHRASE.

a gift that seemsleast intended for edification p; let but two, or
three a t most, a t any one meeting, speak in an unknown
tongue; and that separately, one after another; and let there
28 be but one interpreters. B u t if there be nobody present
that can interpret, let not any one use his gift of tongues in
the congregation ; but let him, silently, within himself, speak
29 to himself, and to God. O f those, who have thc gift of prophecy, let but two o r three speak a t the same meeting, and let
30 the others examine and discuss it. B u t if, during their debate,
the meaning of it be revealed to one that sits by, let him, that
31 was discoursing of it before, give off. F o r ye may all prophesy, one after another, that all nay in their turns be
32 hearers, and receive exhortation and instruction. F o r the
gifts of the Holy Ghost are not like the possession of the heathen
priests, who are not masters of the spirit that possesses them.
B u t Christians, however filled with the Holy Ghost, are masters
of their own actions, can speak, or hold their peace, as they
33 see occasion, and are not hurried away by any compulsion. I t
is, therefore, no reason for you to speak, more than one a t
once, or to interrupt one another, because you find yourselves
inspired and moved by the Spirit of God. F o r God is not
the author of confusion and disorder, but of quietness and
peace. A n d this is what is observed in all the churches of
God.
NOTES.
whether ;" which is the common signification of cfrf. And, therefore, I take
the al~ostle'ssense to be this : "Yon 111ust do nothing but to edificatio~l;"tho~lgll
you speak in an unknown tongue, "erren an unkrlown tongue must be made use
of, in your assemblies, only to edification."
PVid. ver. 2 and 4.
9 T h e rule of the synagogue was : "h the law, let one read, and one interpret:
in the prophets, let one read, and two interpret : in Esther, ten may read, and
ten interpret."
I t is not improbable, that some such disorder had been intcoduced into the church of Corinth, 11y the Judaizing, fahe aporrle, which St.
Paul woold here put an end to.
lf

PARAPHRASE.

34 A s to your women, let them keep silence in your assemblies ;
for i t is not permitted them to discourse there, or pretend to
teach; that does no way suit their state of subjection, ap35 pointed them in the law. But, if they have a m ~ n dto have
any thing explained to them, that passes in the church, let
them, for their information, ask their husbands a t home ; for
i t is a shame for women to discourse and debate with men
86 publicly, in the congregationT. W h a t ! d o you pretend to
give laws to the church of God, or to a ri h t to d o what you
please amongst yourselves, as if the Gospe began a t Corinth,
and issuing from you was communicated to thc rest of the
world ; or as if i t were communicated to you alone of all the
37 world? I f any man amongst you think that he hath the
gift of prophecies, and would pass for a man knowing in the
revealed will of God S, let him acknowled e, that these rules,
which I have here given, are the comman ments of the Lord.
38 But if any m a n t be ignorant that they are so, I have no more
39 to say to him : I leave him to his ignorance. T o conclude,
brethren, let prophecy have the preference in the exercise of

k
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NOTES.
34, 35 'Why I apply this prohibition, of speaking only to reasoning and purely
voluntary discourse, but suppose a liberty left women to ep,eak, where they had
an immediate impulse and revelation from the Spirit of God, vid. note on chap.
xi. 3. In the synagogue i t was usual for any man, that had a mind, to demand,
of the teacher. a farther explication of what he had said: but this was not
permitted to the women.
37 ' nvsvpoil~xbr, " a spiritual man," in the sense of St. Paul, is one, who founds
his knowledee in
-- what is revealed bv the Spirit of God, and not in the bare discoveries of his natural reason and parts : ~ i dchap.
.
ii. 15.
38 ' By the [any ma111 mentioned in this, and the foregoing verse, St. Paul seems to
intimate the false apostle, who pretended to give laws amongst them, and, as We
have observed, may well be supposed to be the author of these disorders ; whom,
'her-fore, St. Paul reflects on, and presses in these three verses.
0-

Chap. XV.
TEXT.
40 Let all things be done decently, and in order.
PARAPHRASE.

40 it u: but yet forbid not the speaking unknown tongues. B u t
whether a man prophesies, o r speaks with tongues, whatever
spiritual gift he exercises in your assemblies, let i t be dane
without any indecorum, or disorder.

39

NOTE.
in this whole discourse of St. Paul, taken to refer to the exercise, and
not to the obtaining the gifts, to which it is joined, will direct us right, in understanding St. Paul, and make llin nieauing very easy and intelligible.
ZrlAov'v,

SECTION X.
CHAPTER XV. 1-58.
CONTENTS.

AFTERSt. P a u l (who h a d taught them another doctrine) had
left Corinth, some among them denied the resurrection of the
dead. T h i s h e confutes by Christ'y resurrection, which the number of witnesses, yet remaining, that had seen him, p u t past
question, besides the constant inculcating of it, by all the apostles,
every wheye. F r o m the resurrection of Christ, thus established,
h e infers the resurrection of the dead ; shows the order they shall
rise in, and what sort of bodies they shall have.
TEXT.
1 Moreover, brethren,

Chap. XV.
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TEXT.
2 By which also ye are saved, if ye keep in memory what I preached
unto you, unless ye have believed in vain.
3 For I delivered unto you, first of all, that which I also received, how
that Christ died for our sins, according to the Scriptures;
4 And that lie was buried, and that he rose again the third day, accordi~~g
to the Scriptures :
5 And that he was seen of Cephas, then of the twelve:
6 After that, he was seen of above five hundred brethren at once; of
whom the greater part remain unto this present, but some are fallen
asleep.
7 After that, he was seen of James ; then of dl the apost.les.
8 And, last of all, he was seen of me also, as of one born out of due
time.
9 For I am the least of the apostles,that am not meet to be called an
apostle, because I persecuted the church of God.
10 But by the grace of God I am what I am : and his grace, which was
PARAPHRASE.
f2 by which alone you are to be saved. T h i s you will find to
be so, if you retain in your memories what i t was that I
preached to you, which you certainly do, unless you have
the Christian name and profession to no purpose.
3 taken
F o r I elivered to you, and particularly insisted on this,
which I had received, viz. that Christ died for our sins, ac4 cording t o the Scriptures : A n d that h e was buried, and that h e
was raised again, the third day, according to the Scriptures :
5 A n d that h e was seen by Peter; afterwards by the twelve
6 apostles: A n d after that, by above five hundred Christians a t
once; of whom the greatest part remain alive to this day, b u t
'7 some of them are deceased : Afterwards lie was seen by James ;
8 and after that, by all the apostles : Last of all, h e was seen b y
9 me also, as by one born before my timea. F o r I a m the
least of the apostles, not worthy the name of a n apostle ; be10 cause I persecuted the church of God. But, by the free
bounty of God, I: am what i t hath pleased him to make me:
and this favour, which he hath bestowed on me, hath not been
altogether fruitless; for I have laboured in preaching of the
Gospel more than all the other apostlesb : which yet I d o not

I declare unto you the Gospel which I preached

unto you, which also you have received, and wherein ye stand j
8

PARAPHRASE.
1 I n what I a m now going to say t o you, brethren, I make
known to you no other Gospel than what I formerly
to you, and you received, and have hitherto professed, and

An abortive birth, that comes before its time, which is the name St. Paul gives
himself here,is usually budden and at unawares, and is also weak and feeble,sc;rrce
c1eservirlg to be called or c o u ~ ~ t ead man. The former part agrees to St. Paul's
being made a Christian and an apostle ; thougl~it be in regard of the lar~cr,that,
ilk the following verse, St. Paul calls hill~selfabortive.
lo St. Pdul tlropfi in this co~n~nendation
of himself, to keep up his credit in the
chulcll ot Co~il~tl~,
whele tllerc was rr faction labouring lo discledit I ~ i r n .
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TEXT.

bestowed upon me, was not in vain ; but J laboured more abundantly
than they all : yet not I, but the grace of God which was with me.
11 Therefore, whether it were I or they, so we preach, and so ye believed.
12 Now if Christ be preached that he rose from the dead, how say
some among you, that there is no resurrection of the dead?
13 But if there be no resurrection of the dead, then is Christ not risen.
14 And if Christ be not risen, then is our preaching vain, and your
faith is also vain.
15 Yea, and we are found false witnesses of God ; because we have testitied of God that he raised up Christ: whom he raised not up, if so
be that the dead rise not.
16 For if the dead rise not, then is not Christ raised :
17 And if Christ be not raised, your faith is vain ; ye are yet in your
sins.

18 Then they also, which are fallen asleep in Christ, are perished.
19 fin this life only we have hope in Christ, we are of all men most

PARAPHRASE.

ascribe to a n y thing of myself, b u t to the favour of God,
11 which accompanied me. B u t whether I, or the other apostles,
preached, this was that which we reached, and this was the
faith y e were baptized into, viz. t a t Christ died, and rose
1.2 again the third day. If, therefore, this be so, if this be that,
which has been preached to you, viz. that Christ has been
raised from the dead ; how comes i t that some amongst you
say, as they do, that there is no resurrection of the dead?
13 And if there be no resurrection of the dead, then even Christ
34 himself is not risen: A n d if Christ be not risen, o u r preaching
15 is idle talk, and your believing i t is to no purpose. And we,
who pretend to be witnesses for God, and his truth, shall be
found liars, bearing witness against God, and his truth,
affirming, that he raised Christ, whom in truth he did not
16 raise, if i t be so, that the dead are not raised. F o r if the
17 dead shall not be raised, neither is Christ raised. A n d if
Christ be not risen, your faith is to no purpose; your sins
are not forgiven, but you are still liable to the punishment d u e

K

NOTE.
12 This may well be understood of the head of the contrary faction, and some of
his scholars : lst, Because St. Paul iutroduces this confutation, by asserting his
missiou, which these, his opposers, woulrl bring in question. Zdly, Because h e
is so careful to let the Corinthians see, h e maintains not the doctrine of the resurrection, in opposition to these their new leaders, i t being the doctrine he had
preached to them, a t their first couversion, before any such e l s e apostle appeared
amoug them, and misled them about the resurrection. Their false apostle was
a Jew, and in all appearauce Judaized : may he not also be suspected of Sadducism? For it is plain, he, with all his might, opposed St. Paul, which must be
from some main difference in opinion a t the bottom. For thereare no footsteps
of any personal pi.ovocation.

miserable.
20 But now is Christ risen from the dead, and become the first-fruits
them that slept.
21 For since by man came death, by man came also the resurrection of
the dead.
22 For as in Adam all die, even so in Christ shall all be made alive.
23 But every man in his own order : Christ the first-fruits, afterwards
they that are Christ's, at his coming.
24 Then cometh the end, when he shall have delivered up the kingdom
to God, even the Father ; when he shall have put down all rule, and
all authority, and power.
2.5 For he must reign, till he hath put all enemies under his feet.
26 The last enemy that shall be destroyed is death.
27 For he hath put all things under his feet. But when he saith, a All
things are put under him," i t is manifest that he is excepted, which
did put all things under him.

r

PARAPHRASE.

18 to them. And the also, who died in the belief of the Gospel,
19 are perished and ost. I f the advantages we expect from
Christ are confined to this life, and we have no hope of any
benefit from him, in another life hereafter, we Chr~stiansare
20 the most miserable of all men. But, in truth, Christ is
actually risen from the dead, and become the first-fruitsd of
21 those who were dead. F o r since by man came death, by
man came also the resurrection of the dead, o r restoration to
22 life. F o r as the death that all men suffer is owing to Adam,
so the life, that all shall be restored to again, is procured them
23 by Christ. B u t they shall return to life again not all at once,
but in their proper order : Christ, the first-fruits, is already
risen; next after him shall rise those, who are his people, his
24 church, and this shall be at his second coming. After that
shall be the day of judgment, which shall bring to a conclusion
and finish the whole dispensation to the race and posterity of
Adam, in this world : when Christ shall have delivered up the
kin dom to God, the Father; which he shall not do, till h e
hat8 deatroycd all empire, power, and authority, that shall be
25 in the world besides. F o r he must r e i p , till he has totally
subdued and brought all his enemies Into subjection to hls
261 kingdom. T h e last enemy that shall be destroyed is death.
27 F o r God hath subjected all things to Christ: b u t when i t is
said, 6 c All things are subjected," it is plain that he is to b e
20

NOTE.
The first-fruits \ e r e a small part, which was first taken and offcred to God,
a l ~ dser~ctifictlthe \~llolamass,which was to follo\r.

170

I.Corinthians.

Chap. XV.

mXT.
28 And when all things shall be subdued unto him, then shall the Son
also himself be subject unto him, that put all things under him, that
God may be all in all.
29 Else what shall they do which are baptized for the dead, if the dead
then, baptized for the dead?
rise not at all? M y
30 And why stand we'h in are
jeopar y every hour?
31 I protest, by your rejoicing, which I have in Christ Jesus our Lord,
I die daily.
32 If, after the manner of men, I have fought with beasts at Ephesus,
what advantageth it me, if the dead rise not? Let us eat and drink;
for to-morrow we die.
33 Be not deceived: evil communications corrupt good manners.
34 Awake to righteousness, and sin not; for sorne have not the knowledge of God: I speak this to your shame.

Chap.

89

30
31

32

P

33

34

29

NOTES.
here relates t o ver. 20, where it is said, " Christ is rise11:" St. Paul
having, in that verse, mentioned Christ being the tirst-fruits fro111the dead, takes
occasion from thence, now that he is upon the resurrection, to iuforni the Corinthians of several particularities, relating to the resurrection, which might
enlighten them about it, and could not be knowu but by revelation. Having
made this excursion, in the eight preceding verses, he here, in the 29tl1, reassumes the thread of his tliscoursc, nurl goes on with his argunlcrlts for believi~~g
the resurrection.
What this baptising for the dcarl \\;is, I c o ~ ~ f eIs sI;IIO\Vnot: but it seetila, l ~ y
the fol1owing verses, to bc son~ething~ h e r c i nthey espoaed t l ~ c ~ l ~ s e l vtor sthe
danger of death.
f

f
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171

PARAPHRASE.

35

28 excepted, who did subject all things to him. B u t when all

f
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TEXT.
35 ~~t some man will say, " How are the dead raised up ? And wit11
what, body do they come?"
36 Thou fool ! that which thou sowest is not quicliened, except it die.
37 And that which thou sowest, thou sowest not that body that shall be,
bllt bare grain, it may chance of wheat, or of some other grain.
38
. giveth it a body as it hat11 plcased him, and to every seed
- - ~ u tGod
his own b G 1 ~
39 ~ 1 flesh
1 is not the same flesh : but thcrc is o~lekind of flesh of men,
another flesh of beasts, another of fishes, and another of birds.

PARAPHRASE.

things shall be actual1 reduced under subjection to him, then,
even the Son llimselhi. e. Christ and his whole kin dom, he
and all his subjects and members, shall be subjecte to him,
that gave him this kingdom, and universal dominion, that
God may immediately govern and influence all. Else ', what
sl~allthey do, who are baptized for the dead * ? And why do
we venture our lives continually ? A s to myself, I am exposed,
vilified, treated so, that I die daily. And for this I call to
witness your glorying against me, in which I really glory, as
coming on me for our Lord Jesus Christ's sake. And particularly, to what purpose did I suffer myself to be exposed to
wild beasts at Ephesus, if the dead rise not ? If there be no
resurrection, it is wiser a great deal to reserve ourselves, as
long as we can, in a free enjoyment o all the pleasures of
this life; for when death comes, as it shortly will, there is an
end of us for ever. Take heed that you be not misled by
such discourses: for evil communication is apt to corrupt
even good minds. Awake from such dreams, as it is fit you
should, and give not yourselves u p sinfully to the enjoyments

xv.

36

37
38
39

of this life. For there are someg atheistical people amon
you: this I say to make you ashamed. But posslbly it wi 1
be asked, " How comes it to pass, that dead men are raised,
and with what kind of bodies do they come? Shall they
have, at the resurrection, such bodies as they have now?"
Thou fool! does not daily experience teach thee, that the
seed, which thou sowest, corrupts and dies, before it springs
up and lives again? That, which thou sowest, is the bare
grain, of wheat, or barley, or the like; but the body, which
it has, when it rises up, is different from the seed that is sown.
For it is not the seed, that rises u again, but a quite different
body, such as God has thought l t to give it, vlz. a plant, of
a particular shape and size, which God has appointed to each
sort of seed. And so, likewise, it is i n animals; there are
different kinds of flesh : for the flesh of men is of one kind ;
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NOTES.

34

&lay not this, probably, be said to make them ashamed of their leader, whom
they were so forward to glory in ? For it is not unlikely, that their questioning,
and denying thc resurrection, came from their new apostle, who raised such opposition against St. Panl.
35 If we will allow St. Paul to know what he says, it is plain, from what h e
answers, that he understands these words to contain two questions : First, How
comes it to pass, that dead lnen are raised to life again ? Would it not be better
they should live on ? Why do they die to live again ? Secondly, Wit11 what bodies
shall they return to life ? T o both these he distinctly answers, viz. That those,
who are raised to a heavenly state, shall havc other bodies : and next, that it
is fit that men should die, death being no improper way to the attaining other
bodies. This, he shows, there is so plain and common an instance of, in the
Sowing of all seeds, that he think3 it a foolish thing to make a difficulty of it ;
and then proceeds to declare, that, as they shall havc other, so they shall have
better bodies, than they had before, viz. spiritual ant1 incorruptible.
39 The scope of the place makes it evident, that by " flesh," St. Panl here means
bodies, viz. that God has given to the sever:rl sorts of anin~alsbodies, iu shape,
texture, aud organization, very different one from another, as he hat11 thought
Rood; and so hc cat1 give to Illen, a t the ~.esrrrrectiotl,bodice of very different
cl)njtitatio~~s
and qudlities from those thcy hart before.
K

Chap. XV.
TEXT.

40 There a r e also celestial bodies, and bodies t e r r e s t r i a l : but t h e g l o r y
of t h e celestial is one, a n d t h e g l o r y of t h e t e r r e s t r i a l is a n o t h e r .
41 T h e r e is o n e g l o r y of the s o n , a n d a n o t h e r g l o r y of t h e moon, a n d
a n o t h e r g l o r y of t h e s t a r s ; f o r o n e star differetll f r o m a n o t h e r star
i n glory.

42 So also is t h e r e s u r r e c t i o n of t h e dead.
is raised i n i n c o r r u p t i o n :

It is sown

i n corruption,

it
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the flesh of cattle is of another kind ; k h a t of fish is different
from them both; and the flesh of birds is of a peculiar sort,
41) different from them all. To look yet farther into the difference of bodies, there be both heavenly and earthly bodies ;
but the beauty and excellency of the heavenly bodies is of one
41 kind, and that of earthly bodies of another. The sun,
moon, and stars have each of them their particular beauty and
4% brightness, and one star differs from another in glory. And
so shall the resurrection of the dead be : that, which is sown
NOTE.
42

" T h e resurrection of the dead," here S ~ O ~ ~of,
C U
is not tlie resurrection of all
mankind, in common, but only tlie resurrection of the just. This will be evident
t o any one who observes, that St. Paul, havinp, ver. 22, declared that all men
shall be made alive again, tells the Coriathiaiis, ver. 23, that it shall not be all
at once, but at several distances of time. First of all, Christ rose; afterwards,
next in order to him, the saints shoultl all be raised ; which resurrection of the
just is that which he treats, and gives an accoont of, to the erid of this discoiirse
and chapter ; and so never conies to tlie resurrection of the wicked, which was
to be the third and last in order : so that from the 23d verse to the end of the
chapter, all that hesaps of the resurrection is a descriptior~only of the resurrection
of the just, though he calls it here by the general nanie of the resurrection of the
dead. That this is so, there is so much evidence, that there is scarce a verse,
from the 41st to the end, that does not evince it.
First, What in this resurrection is raised, St. Paul assures us, ver. 43, is raised
in glory ; but the wicked are not raised in glory.
Secondly, H e says, "we" (speaking in the name of all that shall be then
raised) shall bear the image of the heavenly Adam, ver. 49, which cannot belong
t o the wicked. "We" sliall all be changed, that, by putting on incorruptibility
and immortality, death may be s\vallowed up of victory, which God giveth us,
through our Lord Jesus Christ, ver. 51, 52, 53, 54,57, which cat~notlikewise
belong to the @dmnetl. And therefore '' we," and " us," must be understood
t o be spoken in the 1la111e uf the dead, that are Christ's, who are to be raised
by themselves, before the rest of manliiud.
Thirdly, He says, ver. 52, that whcn the dead are raised, they, who are
alive, shall be changed in the twinkling of an eye. Now, that these dead are
only the dead in Christ, which shall rise first, and shall be caught in the clouds,
to meet tlie Lord in the air, is plaiu frola 1 Thess. iv. 16, 17.
Fourthly, He teaches, ver. 54, that, by this corruptible's putting on incorruptiou, is brought to pass the saying, that "Death is swallowed up of victory."
Bot I think nobody will say, that the wicked have victory over death : yet
k

Chap. XV.
NOTE
that, according to the apostle, here belongs to all those wl~osecorruptible bodies
have ~ l l 011
t incorruption ; which, therefore, must be only those that rise tbe
secolld ill order. From whence it is clear, that their resurrection alone is that
,,,hic}) is here ~nentionedand described.
Fiftlily, A farther proof whereof is, ver. 56, 57, in that their sins being taken
away, the stiog, whereby death kills, Is taken away. Arid hence St. Paul aays,
sod has given " us" the victory, which is the same " us," or " we," who
shoultl bear the itnage of the heavenly Adam, ver. 49. Anti tlie same "we,'.
who should "all" be changed, ver. 51, 52. All which places can, therefore,
belotlg to none, but those who are Christ's, who shall be raised by themselves,
the second in order, before the rest of the dead.
~t is very remarkable what St. Paul says, in the 51st verse, "We shall not
all sleep, but we shall a11 be changed, in the twinkling of an eye." The reason
he gives for it, ver. 53, is, because this corruptible thing must put on incortuption, and this mortal thing ri~ustput on immortality. H o w ? Why, by putting
off flesh and blood, by ail instantaneous change, because, as he tells us, ver. 50,
flesh and blood cannot iril~eritthe kingdom of God ; and therefore, to fit believers for that kingdom, those who are alive at Christ's conling shall be changed
in the twinkling of nn eye ; alid thosc, that are in their graves, shall be changed
likewise, at the iustant of their being raised ; and so all the whole collection of
saints, all the members of Christ's body, sliall be put into a state of incorruptibility, ver. 52, in a new sort of bodies. Taking the resurrection, here spoken
of, to be the resurrection of all the dead, pro~~~iscuously,
St. Paul's reasonii~gin
this place can hardly be understood. But upon a supposition that he here
describes tlie resurrectioti of the just only, that resurrection, which, as lie says,
ver. 23, is to be the next af:er Cl~rist's,and separate from the rest, there is
nothing can be more plain, natural, and easy, than St. Paul's reasoning; and it
stautls thus : " Men alive are flesh ant1 blood ; the dead in the graves are but
the remains of corrupted flea11 and blood ; but flesh and bloodca~inotinherit the
kingdom of God, neither corruption inherit incorruption, i . e. irnuiortality:
therefore, to make all those, who are Christ's, capable to enter into his eternal
kiugdom of life, as well those of them who are alive, as those of them who are
raised from the dead, shall, ill the twinkling of an eye, be all changed, and their
corruptible shall put on incorruption, and their mortal shall put on irnn~ortality:
and t l ~ u sGotl gives them the victory over death, through their Lord Jesus Christ."
Thfs is, in short, St. Paul's arguing here, and the account he gives of the resurrection of the blessed. But how the wicked, who are afterwards to be restored
to life, were to be raised, and what was to become of-them, hexere says ~~otliiug,
as not being to his present purpose, which was to assure the Coriothians, by the
resurrection of Christ, of a happy resurrection t o believers, and thereby to encourage them to continue ytedfast in the faith, which had such a reward. That
this was his design, may he seen by the beginning of his discourse, ver. 12-21,
and by the conclusion, ver. 58, in these words: " Wherefore, my beloved
brethren, be ye stedfast, unmoveable, always abounding in the work of the
Lord : forasmuch as ye know, that your labour is not in vain in the Lord."
Which words show, that what he had beeri speaking of, in the immediately preceding verses, viz. their being changed, and their putting on jncorruption and
immortality, and their having thereby the victory, through Jesus Christ, was
What belonged solely to the saints, as a reward to those who rernained stedfast,
and abounded in the work of the Lord.
The like use of the like, though shorter, discourse of the resurrection, wherein
he describes only that of the blessed, he makes to the Thessalonians, 1 Thess.
iv. 13-18, which he concludes thus : " Wherefore comfort one allother with
these words."
Nor is it io this place alone that St. Paul calls the resurrectior~of the just by
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TEXT.
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43 I t is sown in dishonour, i t is raised in glory : i t is sown in weakness,
i t is raised in power.
4.1 I t is sown a natural body, it is raised a spiritual body. There is a
natural body, and there is a spiritual body.
45 And so it is written, The first man Adam was made a living soul,
the litst Adam was made a quickeni~~g
spirit.

46 Howbeit, that was not first which is spiritual, but that wllich is
;

from he;?ven.
48 As is the earthy, such are they also that are earthy: and as is the
49
A"

50
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in this world I, and comes to dic, is a poor, weak, contempis raised again, it shall be
44 powerfirl, glorious, and irlcorruptible. T h e body, we have
here, surpasses not the animal nature. A t the resurrection it
shall be spiritual. There are both animalrn and 13 iritualn
45 bodies. A n d so i t is written, " T h e first man A am was
made a living soul," i. e. made of a n animal constitution,
endowed with an animal life ; the second Adam was made of
a spiritual constitution, with a power to give life to others.

4.3 tible, corruptible thing: W h c n it

B

NOTES.
the general name of the resurrection of the tleatl. He does the same, I'lril. iii.
11, where he speaks of his sufferings, ant1 of his endeavours, " if by any tneans
he might attain unto the resurrection of the dead :" whereby he cannot mean
the resurrection of the dead in general; which, since he has declared in this
very chapter, ver. 22, all men, both good aud bad, shall as certainly partake of,
as that they shall die, there need no endeavours to attain to it. Our Saviour,
likewise, speaks of the resurrection of the just, irl the same general terms of the
resurrectinn, Matt. xxii. 30. " And the resurrection from the dead," Luke xx.
35, by which is meant only the resurrection of the just, as is plain from the
context.
42 I T h e time, that man is in this world, a s x e d to this earth, is his being sow11;
and not when being dead, he is put in the grave ; as is evident from St. Paul's
own wolds. For dead things are not sown; seeds are sown, being alive, and
die not, until after they are sown. Besides, he that will attentively consider
what follows, will find reason, from St. Paul's arguing, t o understand hirn so.
44 z j P , . J ~ ~ X ; Y , which in our Bibles is translated, " a natural body," should, I
think, more suitably to the propriety of the Greek, and n ~ o r econformably to tlrc
apostle's meaning, be translated "an animal body :" for that, which St. Paul
is doing here, is to show, that as we have animal bodies now, (wbich we derived
from Adam) endowed with an animal life, which, unless supported with a coustant supply of food and air, will fail and perish, and at last, do what we can,
will dissolve and come to an end ; so, at the resurrection, we shall have fron:
Christ, the second Adam, " spiritual bodics," which shall have an essential and
natural, inseparable life in them, wl~icllshall continue and subsist perpetually of
itself, without the help of meat and drink, or air, or any such foreign support ;
without decay, or any tendency to a divsolution : of which our Saviour speaking,
Luke xx. 35, says, "They who shall be accoulrtcd worthy to obtain that world,
and the resurrection from the dead," cannot die any mow ; for they are eqnal
to the angels, i . P . of an nllgclical nature and conetitutiotl.
" Virt. Phil. iii. 31.

and afterward, that which is spiritual.

47 The first man is of the earth, earthy: the second man is the Lord

51

52
53

heavenly, such are they also that are heavenly.
And, as we have borne the image of the earthy, we shall also bear
the image of the heavenly.
Now this I say, brethren, that flesh and blood cannot inherit the
kingdom of God ; neither doth corruption inherit incorruption.
Behold, I show you a mystery ; we shall not all sleep, but we shall
all be changed.
In a moment, in the twinkling of an eye, at the last trump (for the
trumpet shall sound,) and the dead shall be raised incorruptible, and
we shall be changed.
For this corruptible must put on incorruption, and this mortal must
put on immortality.
PARAPHRASE.

46 Howbeit, the spiritual was not first, b u t the animal ; and
47 afterwards the spiritual. T h e first man was of the earth, made
u p of dust, or earthy particles: the second man is the Lord
Those who have no highex an extraction than
barely from the earthy man, they, like him, have barely a n
animal life and constitution; but those, who are regenerate,
and born of the heavenly seed, are, as he that is heavenly,
spiritual and immortal. A n d as in the animal, corruptible,
mortal state, we were born in, we have been like him that
was earthy; so also shall we, who, at the resurrec~ion,partake of a spiritual life from Christ, be made like him, the
Lord from heaven, heavenly, i. e . live, as the spirits in heaven
do, without the need of food, or nourishment, to support it,
and without infirmities, decay, and death, enjoying a fixed,
stable, unfleeting life. T h i s I say to you, brethren, to satisfy
those that ask, '' with what bodies the dead shall come?"
that we shall not a t the resurrection have such bodies as we
have now : for flesh and blood cannot enter into the kingdom
which the saints shall inherit in heaven ; nor are such fleeting,
corruptible thin s, as our present bodies are, fitted to that
state of immuta le incorruptibility. T o which let me add,
what has not been hitherto discovered, viz. that we shall not
all die, but we shall all be changed. I n a moment, in the
twinkling of a n eye a t the sounding of the last trumpet ; for
the trumpet shall sound, and the dead shall rise : and as many
of us, believers, as are then alive, shall be changed. F o r

48 from heaven.
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54 So when this corruptible shall have put on incorruption. and this
mortal shall have put on immortality, then shall be brought to pass
the saying that is written, I r Death is swalloured up in victory."
55 0 death, where is thy sting? 0 grave, where is thy victory?
56 The sting of death is sin ; and the strength of sin is the law.

57

B U ~thanks

be to God, which giveth us the victory, through our
Lord Jesus Christ.
58 Therefore, my beloved brethren, be ye stedfast, unmoveable, always
abounding in the work of the Lord ; forasmuch as ye know that
your labour is not in vain in the Lord.

PARAPHRASE.

this corruptible frame and constitution of ours must put on
54 incorruption, and from mortal become immortal. And, when
we are got into that state of incorruptibility and immortality,
then shall be fulfilled what was foretold in these wods,
"Death is swallowed u p of victoryp;" i. e. death is perfectly subdued and exterminated, by a complete victory over
55 it, so that there shall be no death any more. Where, O
death, is now that power, whereby thou deprivest men of
life ? What is become of the dominion of the grave, wherebg
56 they were detained prisoners thereq ? That, w11ich gives death
NOTES.
53 'OTL +Oaprtv, "corruptible," and rb 3vqrlr, "mortal," have not here oGpn,
" body," for their substantive, a3 sorneilnagi~lc; bnt are put in the ueuter gender
absolute, and stand to represent vexpoi, "dead ;" as a11pe;us by the imrnedi:ltely
preceding verse, and also ver. 42, oSrw xu) ih ~ & ~ aTQY
o rI U~X F ~ Y ,umlp~'ia~
iv @opt.
"So is the resurrection of the dead : it is sown in corrnption ;" i. e. mortal,
corruptible tnen are sown, being corruptible and weak. Nor can it be t l ~ o u g l ~ t
strange, or strained, that I interpret @9ap7bvand Assbv, HS adjectives of the r~euter
geuder, to signify persons, when, in this very discourse, the apostle uses txvo
adjectives, in the neuter gender, to signify the persons of Adam and Christ, in
such a way, as it is impossible to understand them otherhe.
Tile words, no
farther off than ver. 46, are these : 'AAA' 01; wp&rov ~b wvsvpalrxbv, & A A ~~ \ +o u ~ ~ x b v ,
krr7a 7 ) wv~vpa7rxbv. The like way of speaking we have, Matt. i. 20, and Luke i.
35, in both which the person of our Saviour is expressed by adjectives of the
neuter gender. T o any of all which places 1 do not think any one will add the
substaiitive ocpa, 'rbody," to make out the sense. That, then, which is meant
here being this, that this mortal man shall put on immortality, and this corroptihle ~ n a nincorruptibility; any one will easily find another nominative case to
nrelpr7u1, " is sown," aud not r&pa, " body," when he considers the sense of
the place, wherein the apnstle's purpose is to speak of vrxpo), "n~ortalmen,"
being dead, and raised again to life, and tnatle immortal. Those, with whom
gramn~aticalconstruction, and the nominative casc, weigh so much, may be
pleased to read this passage in Virgil :
"
Linquebant dulces animiu, aut aegra traheliant
Corpora." Eneid. 1. 3, ver. 140,
where, by finding the nominative case to the two verbs, in it, he may come t o
discover that personality, as contradistinguished to both body and soul. may be
the nominative case to verbs.
54 P N i x o ~ , "victory," often signifies end and destruction. See Vossiuv "de Ixx
interpret." cap. 24.
55 q This has something of the air of a song of triumph, which St. Paul breaks out
into, upon a view of the saiats' victory over death, i n a state, wherein death is
never to have place any more.

--
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the power over men is sin, and it is the law, by which sin has
57 this power. But thanks be to God, who gives us deliverance
and victory over death, the punishment of sin, by the law,
through our Lord Jesus Christ, who has delivered us fiom the
58 rigour of the law. Wherefore, my beloved brethren, continue
stedfast and unmoveable in the Christian faith, always abounding in your obedience to the precepts of Christ, and in those
duties which are required of us by our Lord and Saviour
knowing that your labour will not be lost. Whatsoever you
shall do, or sufGer for him, will be abundantly rewarded, by
eternal life.

SECTION XI.
CHAPTER XVI. 1-4.
CONTENTS.

is gives directions concerning their contribution to the poor
Christians at Jerusalem.

TEXT.
1 NOWconcerning the collection for the saints, as I have given order
t o the churches of Galatia, even so do ye.
2 Upon the first da of the week, let every one of you lay by him in
store, as God hat ~rosperedhim, that there be no gatherings when
1 come.

K
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1 AS to the collection for the converts to Christianity, who
are a t Jerusalem I would have you do as I have directed
the churches of Galatia. L e t every one of you, according
as he thrives in his calling, lay aside some part of his gain by
VOL. VIII.
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3 And when I come, whomsoever you shall approve b your letters,
them will I send to bring your liberality unto ~ e r u d m .
4 And if it be meet that I go also, they shall go with me.
PARAPHRASE.

itself, which, the first day of the week, let him put into the
common treasurya of the church, that there may be no need of
3 any gathering when I come. And when I come, those, whom
you shall approve ofb, will I send with letters to Jerusalem, to
4 carry thither your benevolence. Which if it deserves that I
also should go, they shall go along with me.
NOTES.
2 8 svuavp&v seems used here in the sense I have given it. For it is certain that
the apostle directs, that they should, every Lord's day, bring to the congregation
what their charity had laid aside the foregoing week, as their gain came in, that
there it might be put into some public box,pppoint,ed for that purpose, or officers'
hands. For if they only laid it aside at home, there would nevertheless be need
of a collection when he came.
3 b ~oxr,u&aq7r,
8; inrroh;l r o i r o v f mLP+w. This pointing, that makes 81' ;rrg.oACv
belong to w~/*+iu,and not to 8oxrP&m7r,the apostle's sense justifies; he telling
them here, that finding their collection ready, when he came, he would write by
those, they should think fit to send it by, or go himself with them, if their
present were worthyof it. There needed no approbation oftheir messengers to
him, by their letters, when he was present. An4 if the Corinthians, by their
letters, approved of them to the saints at Jerusalem, how could St. Pan1 say, he
would send them ?
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TEXT.

5 Now I will come unto you, when I shall pass through Macedonia
(for I do pass through Macedonia :)
6 Arid it may be, that I will abide, yea, and winter with you, that ye
may bring me on my journey, whithersoever I go.
7 For I will not see you now, by the way ; but I trust to tarry a while
with you, if the Lord permit.
~ u I twill tarry at Ephesus until Pentecost.
g For a great door and effectual is opened unto me, and there are many
adversariep.
10 Now if Timotheus come, see that he may be with you without fear :
for he worketh the work of the Lord, as I also do.
11 Let no man, therefore, despise him ; but conduct him forth in peace,
that he may come unto me : for I look for him with the brethren.
12 As touching our brother Apollos, I greatly desired him to come unto
ypu, with the brethren: but his will was not at all to come at this
tune ; but he will come, when he shall have convenient time.
PARAPHRASE.

5 I will come unto you, when I have been in Macedonia; for I
6 intend to take that in my way: And perhaps I shall make
some stay, nay, winter with ou, that you may bring me going
7 on my way, whithersoever go. For I do not intend just to
call in upon you, as I pass by ; but I hope to spend some time
8 with you, if the Lord permit. Rut I shall stay at Ephesus till
9 Pentecost, i. e. Whitsuntide. For now I have a very fair and

i

opportunity given me of propagating the Gospel,

10 though t ere be many opposers. I f Timothy come to you,

SECTION XII.
CHAPTER XVI. 5-12.
CONTEDPL'S.

HEgives them an account of his own, Timothy'g and Apollos's
intention of coming to them.

pray take care that he be easy, and without fear amongst you :
for he promotes the work of the Lord, in preaching the Go11 spel, even as I do. Let nobody, therefore, despise him ; but
treat him kindly, and bring him going, that he may come unto
12 me : for I expect him with the brethren. As to brothera
Apollos, I have earnestly endeavoured to prevail with him to
come to you with the brethren b : but he has no mind to it at
all, at present. H e will come, however, when there shall be a
fit occasion.
NOTES.
12 'There be few, perhaps, who need to be told it, yet it may be convenient here,
once for all, to remark, that, in the apostle's time, "brother" was the ordinary
compellation that Christians used to one another.
<'The brethren," here mentioned, seen1 to be Stephanas, and those others,
wllo, with him, came with a message, or letter, to St. Paul, from the church of
Grinth, by whom he returned this epistle in answer.
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SECTION XIII.
CHAPTER

XVI. 13-24.

20 All the brethren greet you. Greet you one another with an holy kiss.
21 The
of me Paul. with mine own hand
22 If any man love not the Lord Jesus Christ, Ict him be anathema,
maranatha.
23 The grace of our Lord Jesus Christ be with you.
24 My love be with you all in Christ Jesus. Amen.

CONTENTS.
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THEconclusion,

wherein St. Paul, according to his custom,
leaves with them some, which he thinks most necessary, exhortations, and sends particular greetings.

20
TEXT.

13 Watch ye, stand fast in the faith, quit you like men, b strong.
14 Let all our things be done with charity.
15 I beseec you, brethren, (ye know the house of Stephanas, that i t
is the first-fruits of Achaia, and that they have addicted themselves
to the ministry of the saints)
16 That ye submit yourselves unto such, and to every one that helpeth
with us, and laboureth.
17 I am glad of the coming of Stephanas, and Fortunatus, and Achaicus :
for that, which was lacking on your part, they have supplied.
l P For they have refreshed my spirit and yours : therefore acknowIedge
ye them that are such.
19 The churches of Asia salute ou. Aquila and Priscilla salute you
much in the Lord, with the c lurch that is in their house.

K
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13 Be upon your guard, stand firm in the faith, beha e yourselves
14 like men, with courage and resolution : A n d whatever is done
amongst you, either in public assemblies, or elsewhere, let i t
all be done with affection, and good-will, one to anothera.

15 Y o u know the hotlse of Stephanas, that they were the first
converts of Achaia, and have all along made i t their business

16 t o minister to the saints : T o such, I beseech you to submit
yourselves : let such as, with us, labour to promote the Gospel,

17 be our lenders. I am glad that Stephanas, Fortunatus, a n d

i!

A c aicus came to me ; because they have supplied what was

18 deficient on your side. For, by the account they have given
m e of you, they have quieted m y mind, and yours toob :
19 therefore have a regard to such men as these. T h e churches
NOTES.
His main design being to put an e l ~ dto the faction and division which the false
apostle had made amongst them, it is no wonder that we find unity and charity
so much, and so often pressed, in this and the second epistle.
18 b Viz. By removing those suspicions and fears, that were on both sides.
14

21

23
24

of Asia salute you, and so d o Aquila and Priscilla, with much
Christian affection; with the church that is in their house.
: salute one another with a n
All the brethren here salute
holy kiss. T h a t which fol oweth is the salutation of me,
Paul, with m y own hand. If any one be a n enemy to the
Lord Jesus Christ, and his Gospel, let him be accursed, or
devoted to destruction. T h e Lord cometh to execute vengeT h e favour of our Lord Jesus Christ be with
ance on him
you. My love be with you all in Christ Jesus. Amen.

p.

".

NOTE.
22

c This being so different a sentence from any of those, writ with St. Paul's own
hand, in any of his other epistles, may it not with probability be understood to
mean the false apostle, to whom St. Paul imputes all the disorders in this
church, and of whom he speaks not much less cieverely 2 Cor. xi. 13-15.
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57,

OF NERO

3.

SYNOPSIS.

SAINT Paul having writ his first epistle to the
Corinthians, tcj try, as he says himself, chap. ii. 9,
what power he had still with that church, wherein there
was a great faction against him, which he was attempting
to break, was in pain, till he found what success it had ;
chap. ii. 12, 18, and vii. 5. But when he had, by
Titus, received an account of their repentance, upon
his former letter, of their submission to his orders, and
of their good disposition of mind towards him, he takes
courage, speaks of himself more freely, and justifies
himself more boldly; as may be seen, chap. i. 18, and
ii. 14, and vi. 10, and x. 1, and xiii. 10. And, as to
his opposers, he deals more roundly and sharply with
them than he had done in his former epistle ; as
appears from chap. ii. 17, and iv. 2-5, and v. 18, and
via 11-1 6, and xi. 11, and xii. 15.
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11.Cori~zthinns.

Chap. I.

T h e observation of these particulars may possibly be
of use to give us some light, for the better understanding of his second epistle, especially if we add, that the
main business of this, as of his former epistle, is to
take off the people from the new leader they had got,
who was St. Paul's opposer ; and wholly to put an end
to the faction and disorder, which that false apostle
had caused in the church of Corinth. H e also, in this
epistle, stirs them up again to a liberal contribution to
the poor saints at Jerusalem.
This epistle was writ in the same year, not long after
the former.

Chap. I.

11.Corinthians.
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TEXT.

2 Grace be to you, and peace, from God our Father, and from the Lord

Jesus Christ.
PARAPHRASE.

in Corinth, with all the Christians, that are in all Achaia b :
2 Favour and peace be to you, from God our Father, and from
the Lord Jesus Christ.
NOTES.
llimself, in writing this epistle, may be to let the Corinthian8 see, that, though
he were so young, who had been sent to them, yet it was one, whom St. Paul
thought fit to treat very much rs an equal.
b Achaia, the country wherein Corinth stood.

SECTION 11.
SECTION I.
C H A P T E R I. 1, 2.
INTRODUCTION.
TEXT.

1 Paul, an apostle of Jesus Christ, by t h e will of God, and Timothy,
our brother, u n t o the church of God, which is at Corinth, with
all the saints, which are in all Achaia :

CHAPTER I. 3.-VII.

16.

CONTENTS.

THISfirst part of this second epistle of St. Paul to the Corinthians is spent in ustifying himself against several imputations
from the opposite
and setting himself right in the opinion
of the Corinthians. The particulars whereof we shall take notice
of in the following numbers.

PARAPHRASE.

1 Paul, an apostle of Jesus Christ, by the will of God, and
Timothy, our brothera, to the church of God, which is
NOTE.
1 * " Brother," i. e. eithe, in the common faith ; and so, as we have already
remarked, he frequently calls all the converted, as Rom. i. 13, and in other
places; or "brother" in the work of the ministry, vid. Rom. xvi. 21. 1 Cor.
xvi. 12. To which we may add, that St. Paul may be supposed to have given
Timothy the title of " brother," here, for dignity's sake, to give him a reputation above his age, amongst the Corinthians, to whom he had before sent him,
with some kind of authority, to rectify their disorders. Timothy was but a
young man, when St. Paul writ his first epistle to him, as appears, LTim. iv. 12.
Which epistle, by the consent of all, was writ to Timothy, after he had been at
Corinth ; and in the opinion of some very learned men, not less than eight years
after; and therefore his calling him "brother" here, and joining him with

SECTION 11. No. 1.
C H A P T E R I. 3-14.
CONTENTS.

HE be ins with justifying his former letter to them, which had

afflictedtfem, (vid. chap. vll. 7,8.) b telling them, that he thanks
God for his deliverance out of his ad'ictions, because it enables him
to comfort them, by the example, both of his diction and dellverance ; acknowledging the obligation he had to them, and

188

11.Corinthians.

Chap. I.

Chap. 1.

11.Corinthhns.
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TEXT.

others, for their prayers and thanks for his deliverance, which, he
resumes, they could not but ut up for him, since his conscience
fears him witness (which was Ris comfort) that, in his carriage to
all men, and to them more especially, he had been direct and sincere, without any self or carnal interest ; and that what he writ
to them had no other design but what lay open, and they read in
his words, and did also acknowledge ; and he doubted not but
they should always acknowledge; part of them acknowledging
also that he was the man they gloried in, as they shall be his
glory in the day of the Lord. From what St. Paul says, in this
section, (which, if read with attention, will appear to be writ
with a turn of great insinuation) it may be gathered, that the oposite faction endeavoured to evade the force of the former epistle,
suggesting, that, whatever he might pretend, St. Paul was a
cunning, artificial, self-interested man, and had some hidden design
in it, which accusation appears in other parts of this epistle: as
chap. iv. 2, 5.

gy

7
g

g
10
11

12

suffer: or whether we be comforted, it is for your consolation
and salvation.
And our hope of you is stedfast, knowing that, as you are partakers
of the sufferings, so shall ye be also of the consolation.
For we would not, brethren, have you ignorant of our trouble, whicll
came to us in Asia, that we were pressed out of measure, above
strength ; insomuch that we despaired even of life.
But we had the sentence of death in ourselves, that we should not
trust in ourselves, but in God, which raised the dead:
Who delivered us from so great a death, and doth deliver; in whom
we trust, that he will yet deliver us :
You also helping together by prayer for us; that, for the gift bestowed upon us, by the means of many persons, thanks may be given
b many on our behalf.
d r our rejoicing is this, tlre testimony of our conscience, that in
simplicity, and godly sincerity, not with fleshly wisdom, but by the
grace of God, we have had our conversation in the world, and more
abundantly to you-ward.

TEX'I'.

PARAPHRASE.

3 Blessed be God, even the Father of our Lord Jesus Christ, the Father
of mercies, and the God of all comfort;
4 Who comforteth us in all our tribulation, that we may be able to
comfort them, which are in any trouble, by the comfort wherewith
we ourselves are comforted of God.
5 For as the sufferings of Christ abound in us, so our consolation also
aboundeth by Christ.
6 And whether we be afflicted, it is for your consolation and salvation,
which is effectual. in the enduring of the same sufferings which we

~ a t i e nenduring
t
those sufl'erings, whereof you see an example
in me. And again, when I am comforted, it is for your consolation and relief, who may expect the like, from the same
'7 compassionate God and Father. Upon which ground, I have
firm hopes, as concerning you ; being assured, that as you have
had your share of sufferings, so ye shall, likewise, have of con8 solation. F o r I would not have you ignorant, brethren, of
the load of afflictions in Asia, that were beyond measure heavy
u on me, and beyond m y strength ; so that I could see no way
9 o/escapinr with life. B u t I had the sentence of death in myself, that I might not trust in myself, but in God, who can
10 restore to life even those who are actually dead: W h o delivered me from so imminent a danger of death, who doth de11 liver, and in whom I trust he will yet deliver me: You also
joining the assistance of' your prayers for me ; so that thanks
may be returned by many, for the deliverance procured me, b y
1.2 the prayers of many persons. F o r I cannot doubt of the
prayers and concern of you, and many others, for me ; since
my glorying in this, viz. the testimony of fiy own conscience,
that, in plainness of heart, and sincerity before God, not in
fleshly wisdom d, but by the favour of God directing me I

PARAPHRASE.

3 Blessed be the God a and Father of our Lord Jesus Christ, the
4 Father of mercies, and God of all consolation; W h o comforteth me, in all my tribulations, that I may be able to
comfort them b, who are in any trouble, by the comfort, which
5 I receive from him. Because, as I have suffered abundantly
for Christ, so, through Christ, I have been abundantly com6 forted; and both these for your advantage. F o r my affliction is for your consolation and reliefs, which is effected by a
NOTES.
3 That this is the right translation ot the Greek here, see Eph. i. 3, and. 1 Pet.
i. 3, where the same words are so translated ;and that it agrees with St. Paul's
sense, see Eph. i. 17.
4 W e means, here, the Corinthians, who were troubled for their miscarriage
towards him ; vid. chap. vii. 7 .
6 I w r v p h , " relief;' rather than " salvation ;" which is understood of deliverance from death and hell; but here it signifies only deliverance from their present sorrow.

',

NOTES.
What " fleshly wisdon~"is niay be seen chap. iv. 2.5.
' This hhh' ;v ~ & p i l r @so;, " But iu the favour of God," i s the same with
x D ; ~ ~ F Q r o i i obv ;pl, "the favour of God, that is with me," i. e. by God's
favourable assistauce.

,

Chap. 1.

Chap. I.

11.Corinthians.

13 For we write none other things unto you, than what you read, or

acknowledge, and I trust you shall acknowledge even to the end.
14 As also you have acknowledged us in part, that we are your rejoicing, even as ye also are ours, in the day of the Lord Jesus.
PARAPHRASE.

have behaved myself towards all men, but more particularly
For I have no design, no meaning, in what I
write to you, but what lies open, and is legible, in what you
read : and you yourselves cannot but acknowledge it to be so ;
14 and I hope ou shall always acknowledge it to the end. A s
part of y w ave already acknowledged that I am your gloryf;
as you will be mine, at the da of jud ment, when, b a n g my
scholars and converts, .ye shal be save%.

13 towards you.

fi

Y

NOTE.

14
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In the next place, he, with a solemn asseveration, professes, that
it was to spare them, that he came not to them. This he explains, ch. 1. 23, and ii. 2, 3.
H e gives another reason, ch. ii. 12, 13, why he went on to
~ a c e d o n i a without
,
coming to Corinth, as he had purposed ; and
that was the uncertainty he was in, by the not coming of Titus,
what temper they were in at Corinth. Having mentioned his
journey to Macedonia, he takes notice of the success which God
ave to him there, and every where, declaring of what consequellce
fis
was, both to the salvation, and condemnation, of
those who received or rejected i t ; professin again his sincerity
and disinterestedness, not without a severe re ection on their false
apostle. All which we find in the following verses, viz. ch. ii.
14-17, and is all very suitable, and pursuant to his design in this
epistle, which was to establish his authority and credit amongst the
Corinthians.

TEXT.

K

II; Cori?~
tliians.

TEXT.

15 And in this confidence I was minded to come unto you before, that

'< That I am your glory;" whereby he signifies that part of them which stuck
to him, and owned him as their teacher: in which sense, " glorying" i~ much
used, in these epistles to the Corinthians, upon the occasiou of theseveral partisans boasting, some that they were d Paul ; and others, of Apollos.
f

you might have a second benefit;
16 And to pass by you into Macedonia, and to come again, out of
Macedonia, usto you; and, of you, to be brought on my way, towards

Judea.

17 When

I , therefore, was thus mindedl, did I use lightness? Or the
things that I purpose, do I purpose according to the flesh, that with
me there should be yea, yea, and nay, nay?
18 But, as God is true, our word toward you was not yea and nay.
PARAPHRASE.

SECTION 11. No. 2.
C H A P T E R I. 15.-11.

15 Having this persuasion, (viz.) of your love and esteem of me,
I pur osed to come unto you ere this, that you might have a

s

16 secon gratificationa; And to take you in my way to Macedonia, and from thence return to you again, and, by you, be
17 brought on in my way to Judea. Tf this fell not out so as
I purposed, am I, therefore, to be condemned of fickleness?
O r am I to be thought an uncertain man, that talks forwards

17.

CONTENTS.

THEnext thing

St. Paul 'ustifies is, his not coming to them.

I

St. Paul had promised to ca 1 on the Corinthians,

w7
1

in to
hisbe rom
Macedonia ; but failed. This his opposers would have
levity in him ; or a mind, that regulated itself wholly b carnal
interest; vid. ver. 17. T o which he answers, that God imself,
having confirmed him amongst them, by the unction and earnest
of his Spirit, in the ministry of the Gos el of his Son, whom he,
Paul, had preached to them steadily, t e same, without any the
least variation, or unsaying any thing, he had at any time delivered; they could have no ground to suspect him to be an unstable, uncertain man, that would play fast and loose with them,
and could not be depended on, in what he said to them. This is
what he says, ch. i. 15-22.

e

and backwards, one that has no regard to his word, any far-

18 ther than may suit his carnal interest? But God is my w i t
ness, that what you have heard from me has not been uncer'

l5

NOTE.
BY the word ~ & p , v ,which our Bibles translate " benefit," or " grace," it is
plain the apostle means his being present among them a second time, without
giving them any grief or displeasure. He had been with them before, almost
Years together, with satisfaction and kindness. He intended them another
but it was, he says, that they might have the like gratification, i. e. the
like Batisfaction in his company a second time, which is the same he says
9 Cor. ii. 1.

11.Co rintltians.

Chap. I.

Chap. 11.

TEXT.

TEXT.

19 For the Son of God, Jesus Christ, who was preached among you by

23 Moreover, I call God for a record upon my soul, that to spare you
I came not as yet unto Corinth.
24 Not for that we have dominion over your faith, but arc helpers of
your joy: for by faith ye stand.
11. 1 But I determined this with myself, that I would not come again
to you in heaviness.
2 For if I make you sorry, who is he, then, that maketh me glad, but
the same which is made sorry by me?
3 And I wrote this same unto you, lest, when I came, I should 11a.c.c
sorrow from them, of whom I ought to rejoice ; having coilfide~lcein
you all, that my joy is the joy of you all.

us, even by me, and Silvanus, and Timotheus, was not yea and nay,
but in him was yea.
20 For all the promises of God in him are yea, and in him amen, unto
the glory of God by us.
21 Now he which stablisheth us with you in Christ, and hath anointed
us, is God ;
22 Who hath also sealed us, and given the earnest of t,he Spirit, in our
hearts.
PARAPHRASE.

tain, deceitful, or variable. F o r Jesus Christ, the Son of God,
who was preached among you, b y me, and Silvanus, and
Timotheus, was not sometrines one thing, and sometinles
another ; but has been shown to be uniformly one and the same,
'20 in the counsel or revelation of God. ( F o r all the promises
of God d o all consent, and stand firm, in him) to the glory
'21 of God, by my preaching. Now i t is God, who establishes
me with you for the preaching of the Gospel, who has anoint'22 ed b, And also sealed me, and given me the earnest of his
Spirit in m y heart.

19

NOTES.
21
22

+!

'' Anointed,"

i. e. set apart to be an apostle, by all extraordinary call. Priests

end prophets were set apart, by a~~oiuting,
as well as liings.
Sealed," i. e. by the ~niraculousgifts of the Holy Ghost ; which are an evidence of the truths he brings fro111God, as a seal is of a letter.
d "Earnest" of eternal life; for of that the Spirit is ~ n e ~ ~ t i o nas
e da, pledge, ill
more places than one, vid. 2 Cor. v. 5. E p l ~ .i. 13, 14. All these are argu~nelits
t o satisfy the Corinthiaos, that St. Paul was not, nor could be, a shuffling man,
that n~inderlnot what he said, but as it served his turn.
wherchy he wonld convince the
The reasorliar: of St. Paul, rer. 18-22,
Corintl~ia~~s,
that he is not a Gcltle, unsteady man, that says or unsays, as may suit
his hnn~ouror interest, being a little obscure, by reason of the shortness of
his style here, which has left marly things to be supplied by the reader, to connect the parts of the irrgumentatiou, and make the deduction clear; I hope I shall
be pardoned, if I endeavour to set i t in its clear light, for the sake of ordinary
readers.
God hath set me apart, to the ministry of the Gospel, by an extraordinary
call; has attested my mission, by the miraculous gifts of the Holy Ghost, and
given me the earllest of eternal life, in my heart, by his Spirit ; aud hath confirmed
me, amongst you, in preaching the Gospel, which is all uniform, and of 2
piece, as I have preached it to you, without tripping in the least. ; and there,
to the glory of God, have shown that all the pronlises concur, and are nnalterably certain in Christ. I therefore, having never faltered in any thing I have
~ d all these attestations, of being under thespecialdirection
said to you, a ~ having
and guidance of God himself, who is unalterably true, cannot be suspected of
dealing doubly with you, in any thing, relating to my xuinistry.
f "

PARAPHRASE.

23 Moreover, I call God to witness, and may I die if it is not so,
$24 that it was to spare you, that I came not yet to Corinth. Not
that I pretend to such a dominion over your faith, as to require
you to believe what I have taught you, without coming to
you, when I am expected there, to maintain and makc it
good; for i t is by that faith you stand : but I forbore to come,
as one concerned to preserve and help forward your joy,
which I am tender of, and therefore declined coming to yoti,
whilst I thought you in a n estate, that would require severity
11. 1 from me, that would trouble you ". I purposed in myself;
it is true, to come to you again, but I resolved too, it should
2 be without bringing sorrow with me f. F o r if I grieve you,
who is there, when I am with you, to comfort me, but those
3 very persons whom I have discomposed with grief? A n d this
very thingg, which made you sad, I writ to you, not coming

24

NOTES.
It is plain, St. Paul's doctrine had been opposed by some of them at Corinth,
vid. 1 Cor. xv. 12. His apostleship questioned, 1 Cor. ix. 1, 2. 2 Cor. xiii. 3.
He himself triumphed over, as if he durst not come, 1 Cor. iv. 18, they saying
6' his letters were weighty and powerful, but his bodily presence weak, and his

speech cotitemptible;" 2 Cor. x. 10. This being the state his reputation was
then in, at Corinth, and he having promised to come to them, 1 Cor. xvi. 5,
he could not but think it necessary to excuse his failing them by reasous that
should be both convinciug and kind ; such as are contained in this verse, in the
sense given of it.
1 !That this is the ~ e a n i n gof this verse, and not that he would not come to them,
1" sorrow, a second time, is past doubt, since he had never been with them in
Sorrow a first time. Vid. 2 Cor. i. 15.
g Kel ;ypu+a ip7v 7 0 C 7 0 airb, " and I writ to you this very thing."
That Lyprr+z,
" I writ," relates, here, to the first epistle to the Corinthians, is evident, because it is so used, in the very next verse, and again alittle lower, ver. 9. What,
therefore, is it in his first epistle, which he here calls ~ o C r oairb, L C this very
thing," which he had writ to them ? I answer, The p u ~ ~ i s h n l of
c ~the
~ t for~iicator- This is plain, by what follows here, to ver. 11, especially, if it be COUIPared with 1 Cor, iv. 21, and v. 8. For there he writes to them, to punish
VOL. VIII.
0
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Chap. 11.

Chap. 11.

11. Corint hiirrls.

PARAPHRASE.

myself; on purpose that, when I came, I might not have
sorrow from those, from whom I ought to receive comfort :
having this belief and confidence in you all, that you, all of
you, make my joy and satisfaction so much our own, that
you would remove all cause of disturbance efore I came.
For I writ unto you with great sadness of heart and many
tears; not with intention to grieve ou, but that you might
know the overflow of tenderness an affection which I have
for you. But if the fornicator has been the cause of grief, I
do not say, he has been so to me, but in some degree to you
all ; that I may not lay a Ioad on him
The correction he
hath received from the majority of you is sufficient in the
case. So that, on the contraryi, lt is fit rather that you forgive
and comfort him, lest he should be swallowed up by an excess of sorrow. Wherefore, I beseech you to confirm your

i:

B

5
6

7
8

195

TEXT.

TEXT.

4 For, out of much affliction and anguish of heart, I wrote unto you
with many tears ; not that you should be grieved, but that ye
might know the love which I have more abundantly unto you.
5 But if any have caused grief, he hath not grieved me, but in part ;
that I may not overcharge you all.
6 Sufficient to such a man is this punishment which was inflicted of
many.
T So that, contrariwise, ye ought rather to forgive him, and comfort
him ; lest perhaps such a one should be swallowed up with over-much
sorrow.
8 Wherefore, I beseech you, that ye ~muldconfirm your love towards
him.

4

I . Corinthians.

".

NOTES.
that person; whom if he, St. Paul, had come himself, before i t was done, he
must h a w come, w he calls it, with a rod, and have himself chastised: but
now, that he knows that the Corinthians had punished him, in compliance to
his letter; and he had this trial of their obedience ; he is so far from continuing
the severity, that he writes to them to forgive him, and take him again into their
affection.
5 h St. Paul being satisfied with the Corinthians, for their ready compliance with
his orders, in his for~llerletter, to punish the fornicator, intercedes to have hi111
restored ; and, to that end, leswns his fault, and declares, however he might
have caused grief to the Corinthians, yet he had caused now to him.
7 iToiua~rlor,'c on the contrary," here, has nothing to refer to, but ;s~gapd,
" overehame," in the 5th wrse, wh'rch makes that belong to the fornicator, as
I have expGhed it.
k'o ~ D I O ~ D F'6, such an one," meaning the fornicator. I t is observable how
tenderly St. Paul deals with the Corinthians, in thiv epistk; for though he treats
of the fornicator, from the 5th to the 10th verse i~~clusively;yet he never
mentions him under that, or any other disobliging title, but in the soft and
inoffensive terms, "of any one," or " such an one." Aud that, possibly, may
be the reason why he says, p$ irtgapi,, indefinitely, without naming the person
it relates to.

g For to this end, also, did I write, that I might know the proof of
you, whether ye be obedient in all things.
10 To whom ye forgive any thing, I forgive also : for, if I forgave any
thing, to whom I forgave it, for your sakes forgave I it, in the person
of Christ.
11 Lest Satan should get an advantage of us : for we are not ignorant
of his devices.
12 Furthermore, when I came to Troas, to preach Christ's Gospel, and
a door was opened unto me of the Lord,
13 1 had no rest in my spirit, because I found not Titus, my brother :
but, taking my leave of them, I went from thence into Macedonia.
14 Now thanks be unto God, which always causeth us to triumph in
Christ, and maketh manifest the savour of his knowledge by us in
every place.
15 For we are unto God a sweet savour of Christ, in them that are
saved, and in them that perish.
PARAPHRASE.

9 love to him, which I doubt not of. For this, also, was one
end of my writing to you, viz. T o have a trial of ou, and
things.
to know whether you are ready to obey me in
10 T o whom you forgive any thing, I also forgive. For if I have
forgiven any thing, I have forgiven it to him for your sakes,
11 by the authority, and in the name of Christ ; That we may not
be over-reached by Satan: for we are not ignorant of his
wiles.
1% Furthermore, being arrived at Troas, because Titus, whom I
expected from Corinth, with news of you, was not come, I
was very uneasy1 there; insomuch that I made not use of the
opportunity, which was put into my hands by the Lord, of
13 preaching the Gospel of Chkist, for which I came thither. I
hastily left those of Troas, and departed thence to Macedonia.
14 But thanks be to God, in that he always makes me triumph
every where m, through Christ, who gives me success in
preaching the Gospel, and spreads the knowledge of Christ by
15 me. For my ministry, and labour in the Gospel, is a service,
or sweet-smelling sacrifice to God, through Christ, both in
NOTES.
HOWuneasy he was, and upon what accoullt, see ch. vii. 5-16.
It was not
barely for Titus's absence, but for want of the news he brought with him ;
ch. vii. 7.
l 4 '' Who malics me triumph every where," i. e. in tlie success of my preaching,
in my journey to Macedouia; and also in my victory, at the saruc time, at
Corinth, over the false apostles, my opposers, that had raised a faction against
Ine amongst you. This, I thiuk, is St. Paul's meaning, and the reason of his
~ " n gthe word triumph, which implies contest and victory, though he places
that word so, as modestly to cover it.
12

0

2
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11.Co rinth intrs.

Chap. 111

Chap. 111.

TEXT.

I6 To the one, we are the savour of death unto death ; and to the other,
the savour of life unto life; and who is sufficient for these things?
17 For we are not as n~an u~hiclicorrupt the word of God; but as d
sincerity, but as of God:in the sight of God, speak we in Christ.
PARAPHRASE.

16 regard of those that are saved, and those that erish. T o the

f

one my preaching is of ill savour, unacceptab e and offensive,
by their rejecting whereof they draw death on themselves; and
to the other, being as a sweet savour, acceptable, they thereby
receive eternal fife. And who is sufficient for these things " ?
A n d yet, as I said, my service in the Gospel is well-pleasing to
God. F o r I am not, as several O are, who are hucksters of the
17' word of God, preaching it for gain ; but I reach the Gospel
of Jesus Christ in sincerity. [ speak, as from God himself,
and I deliver it, as in the presence of God.
NOTES.
16 Vid. ch. iii. 5,6.
17 This, 1 think, may be understood of the false al~ostle.

SECTION 11. NO. 3..
CHAPTER 111. 1.-VII.

16.

CONTENTS.

HISspeaking well of himself, (as he did sometimes in his first
epistle, and with much more freedom in this, which, as it seems,
had been objected to him, amongst the Corinthians) hissp1airiness
'
of speech, and his sincerity in preaching the Gospel, are t h e things
which he chiefly justifies, in this section, many ways. W e shall
observe his arguments, as they come in the order of St. Paul's
discourse, in which are min led, with great insinuation, many expressions of an overflowing findness to the Corinthians, not without some exhortations to them.

1 Do we begin again to commend ourselves? or ~ieecl we, ;IS sonic
others, epistles of commendation to you, or letters of commelidatioll
from you ?

2 Ye are our epistle, written in our hearts, known and read of ail men :
3 Forasmuch as ye are manifestly declared to be the epistle of Christ,
ministered by us, written, not with ink, but with the Spirit of the
livitlg God ; not in tables of stone, but in fleshly tables of the heart.
4 And such trust have we, through Christ, to God-ward:
5 Not that we are sufficientof ourselves to think any thing, as of ourselves; but our sufficiency is of God ;
PARAPHRASE.

1 Do I begin again to co~nmend myselfa; or need I, as
2 someh, commendatory letters to or from y o u ? You are
my commendatory epistle, written in my heart, known and
3 read by all men. I need no other commendatory letter, but
that you being manifested to be thecommendatory epistle of
Christ, written on my behalf; not with ink, but with the
Spirit of the living God ; not on tables of stone ",but of the
heart, whereof I was the amanuensis ; i. e. your conversation
And this so great confidence
4 was the effect of my ministry.
5 have I, through Christ, in God. Not as if I were sufficient
of myself to reckone upon any thing, as of myself; but my
NO'FES.
1 a This is a plain indication, that he had been blamed, amongst them, for comnlending Ilimself.
1' Seems to intimate, that their false apostle had got himself recomn~endedto
them by letters, and so had introduced himself into that church.
3 "l'be sense of St. Paul, iu this 3d verse, is plainly this: that he needed no
letters of commendation to them; but that their conversion, and the Gospel,
written not with ink, but with the Spirit of God, in the tables of tlieir hearts,
aud not in tables of stone, by his ministry, was as clear an evidence and testimony to them, of his iiiission from Christ, as the law, writ in tables of stone,
was an evidence of Moses's mission; so that he, St. Paul, needed no other
recommeildation : this is what is to be understood by this verse, unless we rvill
lnake " the tables of stone" to have no signification herc. But to say, as he
does, that the Corinthians, beiug writ upon, in their hearts, not with ink, but
with the Spirit of God, by the hand of St. Paul, was Christ's cotnrnendat~ry
letter of him, being a pretty bold expressioo, liable to the exception of the
captious part of the Corinthians ; lie, to obviate all imputation of vanity, or vainglory, herein immediately subjoins what follows in the next verse.
4 "As if he had said, " But mistake me not, as if I boasted.of myself: this so
great boas.ting, that I use, is only my confidence in God, through Christ : for it
was God, that m;rde me a lninister of the Gospel, that bestowed on me the
iibility for it ; and whatever I perform ill it is wholly from him."
5 ~ ~ O J B ~ L"V trust,"
~ ,
ver. 4, a milder term for '' boasting," for so St.
Paul uses it, chap. x. 7, compared with ver. 8, where also hou,(;oOw, ver. 7,
is oscd, as here, for counting up011 one's seif; St. Paul also uses ?r:?rai6ai., for
'L
tllou boastest:
R ~ I I Iii.. 19, whir11 will ;yqlear, if conljli~rcdwith vcr. 17 ;

Chap. 111.
TEXT.

6 Who also hath made us able ministers of the New Testament, not

of the letter, but of the spirit; for the letter killeth, but the spirit
giveth life.
7 But if the ministration of death, written and engraven in stones,
was glorious, so that the children of Israel could not stedfastly behold the face of Moses, for the glory of his countenance, which glory
was to be done away ;
8 H o w shall not the ministration of the Spirit be rather glorious ?

Chap. 111.

11.Corinthians.
TEXT.

g For if the ministration of condemnation be glory, much more dvth
the ministration of righteousness exceed in glory.
10 For even that, which was made glorious, had no glory, in this
respect, by reason of the glory that excelleth.
1 1 For if that which is done away was glorious, mucl~more that which
remaineth, is glorious.
12 Seeing then that we have such hope, we use great plainness of speech :
PARAPHRASE.

PARAPHRASE.

, to perform any thing, is wholly from
dY
New Testament, not of the Ietterf, but of the spirit; for the

sufficiency, my abilit

6 God : who has fitte and enabled me to be a minister of the

7 letter killsg, but the spirit gives life. But, if the ministry of
the law written in stone, which condemns to death, were so
glorious to Moses, that his face shone so, that the children of
Israel could not steadily behold the brightness of it, which was
8 but temporary, and was quickly to vanish ; How can it be
NOTES.
or if Aoy[uau6ur shall rather be thought to signify here to discover by reasoning,
then the apostle's sense will run thus: " Not as if I were sufficient of myself, by
the strength of my own natural parts, to attain the knonledge of the Gospel
troths, that I preach ; but my ability herein is all from God." But, in whatever
sense ~oykau9u1is here taken, it is certaiu 7>, which is translated L ' a ~ ~thing,"
y
must be limited to the subject in hand, viz. the Gospel that he preached to
them.
6 06 ypb,upa70r, hhhh rrrsBpu.rofi " not of the letter, but of the spirit." By expressing himself, as he does here, St. Paul may be understood to intimate, that
"the New Testament, o r covenant,'' was also, though obscurely, held forth in
the law : For he says, he was constituted a minister, svr6paror, "of the spirit,"
or spiritual meaning of the law, which was Christ, (as he tella us himself, ver.
17) and giveth life, whilst the letter killeth. But both letter and spirit must be
understood of the same thing, viz. "the letter of the law, and the spirit of the
law:'
And, in fact, we find St. Paul truly a minister of the spirit of the law ;
especially in his epistle to the Hebrews, where he shows what a epiritnal sense
ran through the Mosaical institution and writings.
8 "The letter kills," i . e. pronouncing death, without any way of remission, on
all tramgressors, leaves them under an irrevocable sentewe of death. Rut the
Spirit, i. e. Christ, ver. 17, who is a quickening Spirit, 1 Cor. xu. 45, giveth life.
7 h Ka7apyovpivriu, "done away," is applied here to the shining of Moses's face,
and to the law, ver. 11, and 13. In all which places it is used in the present
tense, and has the signification of an adjective, standing for temporary, or of a
duratiou whose end was determined; and is opposed to r+ p;v0~7~," that which
remaineth," f. e. that which ia lasting, and hath no predetermined end set to
it, as ver. 11, where the Gospel dispensation is called rb pivou, "that which
remaineth." This may help us to understand h t b 8ddrls r i g %6tav,ver. 18, "from
glory t o glory," which is manifestly opposed to 866~nmapyovp!vn, "the glory
done away," of this verse; and so plainly signifies a continued, lasting glory of
the ministers of the Gospel ; which, as he tells us there, consisted in their being
f

&erwise, but that the ministry of' the Spirit, which giveth
life, should confer more glory and lustre on the ministers of
g the Gospel ? For if the ministration af condemnation were
gl?rr, the ministry of justification in the Gospel, doth cer10 tain y much more exceed in glory. Though even the glory,
that Moses's ministration had, was no glory, in comparison of
11 the far more excelling glory of the GospeI ministry k. Farther,
if that which is temporary, and to be done away, were delivered with glory, how much rather is that which remains,
la without being done away, to appear in flory ? Wherefore,
having such hopem, we use great free om and plainness of

',

'

NOTES.
&anged into the image and clear representation of the Lord himself; as the
glory of Moses consisted in the transitory brightness of his face, which was a
faint reflection of the glory of God, appearing to him in the mount.
9 i ~raxov[nrijr 81xaroebvqg, " the ministration of righteousnws ;" so the ltlinistry
of theGospelis called, because, by the Gospel, a way is provided for the justifiration of those who have traoagreased : but the law has nathing but figid eondemnation for all transgressors ; and, therefore, is c a l l d here '' the ministration of condemnation."
10 Thmgh the showing, that the ministry of the Gospel i r more glorious than
that of the law be what St. Paul is upon here, thereby t o justify himself, if he
has aesumed some authority and commendation to himself, iu his ministry and
apostleship ; yet In his thus indu~triouslyplacing the ministry of the Gospel, in
kouour, above that of Moses, may he not poaeiblg have an eye to the Judaizing
false apbetle of the Corinthians, to let them see what little regard was to bc had
to that mlniatmtion, in comparison of the ministiy of the Gospel ?
11 Here St. Paul mentions another pre-eminency and superiority of glory, in the
Gospel over the law, viz. that the law w w to cease, and to be mboliehed ; but
the Gospel t o remain, and never be abolished.
12 "Such hope :" that St. Paul, by these words, means the so honourable employment of &I apostle and mininter of the Gospel, or the glory belonging to his
millistry in the Gospel, is evident, by the whole foregoing comparison, which he
ha8 made, which is all along between BlaxovIa, "the minietry" of the law, and
of the Goapel, and not between the law and the Gospel themselves. The calling
of i t "hope," instead ofglory, here, where he speaks of his having of it, is the
language of modesty, which more particularly suited his present purpose. For
the conclusion, which, in this verse, he draws from what went before, plainly
shows the apostle's design, in this discourse, to be the justifying his speaking
freely of hituself and others ; his argument amounting to thus much :
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TEXT.

TEXT.

13 And not as Moses, which put a veil over his face, that the childre11

15 But even unto this day, when Moses is read, the veil is upon their

of Israel could not stedfastly look to the end of that which is abolished.

heart.
16 Nevertheless, when it shall turn to the Lord, the veil shall be taken
away.
1 7 Now the Lord is that Spirit : and where the Spirit of the Lord is,
there is liberty.
16 But we all, with open face, beholding, as in a glass, the glory of the

14 But t,heir minds were blinded; for until this day remaineth the
same veil untaken away, in the reading of the Old Testament ;which

veli is done away in Christ.

PARAPHRASE.

2 9 speech. And not as Moses, who put a veil over his face, d o
we veil the light; so that the obscurity of what we deliver
should hinder the children of Israel from seeing, in the law,
which was to be done away, Christ, who was the end0 of the
14 law. But their not seeing it, is from the blindness of their
own minds: for, unto this day, the same veil remains upon
their understandings, in reading of the Old Testament; which
veil is done away in Christ; i. e. Christ, now he is come, so
NOTES.
Having, therefore, so honourable an employment, as is the n~inistryof the
Gospel, which far exceeds the ministry of the law in glory; though even that
gave so great a lustre to Moses's face, that the children of Israel could not with
fixed eyes look upon him ; I, as becomes one of such hopes, in such a post as
sets me above all mean considerations and compliances, use great freedom and
plainness of speech, in all things that concern my ministry."
13 n npb~rb ,u;i b~rv(uur, &c. "That the children of Israel could not stedfastly
look," &c. St. Paul is here justifying, in himself, and other ministers of the
Gospel, the plainness and openness of their preaching, which he had asserted in
the immediately preceding verse. These words, therefore, here, must of necessity be understood, not of Moses, but of the ministers of the Gospel; viz. that it
was not the obscurity of their preaching, not any thing veiled, in their way of
proposing the Gospel, which was the cause why the children of Israel did not
understand the law to the bottom, and see Christ, the end of it, in the writings
of Moses. What St. Panl says, in the next verse, "But their minds were
blinded: for until this day remaineth tlie same veil nntaken away," plainly
determines the words we are upon to the sense I have taken them in : for what
sense is this ? " Moses put a veil over his face, so that the children of Israel
could not see the end of the law; but their minds were blinded; for the veil
remains upon them until this day. But this is very good sense, and to St. Paul's
purpose, viz. "We, the ministers of the Gospel, speak plainly and openly, and
put nc veil upon ourselves, as Moses did, whereby to hinder the Jews from seeing
Christ, in the law; but that, which hinders them, is a blindness on their minds,
which has been always on them, and remains to this day." This seems to be
an obviating an objection, which fiome among the Corinthians might make to his
boasting of so much plainness and clearness in his preaching, viz. If you preacll
the Gospel, and Christ, contained in the law, with such a shining clearness and
evidence, how comes it that the Jews are not converted to i t ? His reply is,
"Their unbelief conies not from any obscurity in our preaching, but from a
blindness, which rests upon their minds to this day; which shall be taken away
when they turn to the Lord."
O Vid. Rom. x. 2-4.

PARAPHRASE.

exactly answers all the types, prefigurations, and predictions
of him in the Old Testament, that present1 ,upon turning our
n him, he visibly appears to be t e person designed,
and a1 the obscurity of those passages concerning him, which
before were not understood, is taken away, and ceases.
15 Nevertheless, even until now, when the writings of Moses are
read, the veilp remains upon their hearts, they see not the
16 spiritual and evangelical truths contained in them. But,
when their heart shall turn to the Lord, and, laying b prejudice and aversion, shall be willing to receive the trutg, the
veil shall be taken away, and the shall plainly see him to be
17 the person spoken of, and inten edq. But the Lord is the
Spirit ', whereof we are ministers ; and they, who have this
Spirit, they have liberty s, so that they speak openly and freely.
18 But we, all the faithful ministers of the New Testament, not
veiled t, but with open countenances, as mirrors, reflecting the

K
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NOTES.
St. Paul, possibly, alludes here to the custom of the Jews, which continues still
in the synagogue, that, when the law is read, they put a veil orer their faces.
16 n When this shall be, see Rom. xi. 25-27.
17 '0 8: ~ { p ~ o7bg wvcilpd ;+v, " but the Lord is that Spirit." These words relate
to ver. 6, where he says, thab he ia a minister, not of the letter of the law, not
of the outside and literal sense, but of the mystical and spiritual meaning of it,
which he here tells us is Christ.
' "There is liberty ;" because the Spirit is given only to sons, or those that are
free. See Rom. viii. 15. Gal. iv. 6, 7.
18 ' St. Panl justifies his freedom and plainness of speech, by his being made, by
God himself, a minister of the Gospel, which is a more glorious ministry than
that of Moses, in proluulgating the law. This he does from ver. 6 to ver. 12,
inclusively. From thence, to the end of the chapter, he justifies his liberty of
speaking; in that he, as a minister of the Gospel, being illuminated with greater
and brighter rays of light than Moses, was t o speak (as he did) with more freedom and clearness than Moses had done. This being the scope of St. Paul, in
this place, it is visible, that all from these words, " who put a veil lipon 11isface,"
ver. 13, to the beginning of ver. 18, is a parenthesis ;which being laid aqide, the
comparison between the ministers of the Gospel and Moses stands clear:
6' Moses, wit11 a veil, covered the brightness and glory of God, which shone ill
15

I,

Ilis countenance ;"but we, the ministers of the Gospel, with open countenances,

11.Corinthians.

Chap. IV.

Cbap. IV.
'I'EXT.

TEXT.

Lord, are.ehanged into the same image, from glory to glory, even as
by the Spirit of the Lord.
IV. 1 Therefore, seeing we have this ministry, as we have received
mercy, we faint not :
PARAPHRASE.

glory of the Lord, are changed into his very image, by a
continued succession of lory, as it were, streaming upon us
from the Lord, who is t e Spirit who gives us this clearness
IV. 1 and freedom. Seeing, therefore, I am intrusted with such
a ministry as this, according as I have received eat mercy,
being extraordinarily and mirttculousl called, w en I was a
persecutor, I do not f.il u, nor flag : [do not behave myself

f

2 ~ u have
t renouneed the hidden things of dishonesty, not walking in

craftiness, nor handling the word of God deceitfully ; but, by manifestation of the truth, commending ourselves to every man's conscience in the sight of God.
3 ~ u t if, our Gospel be hid, it is hid to them that are lost:
j In whom the god of this world hath blinded the minds of them which
believe not, lest the light of the glorious Gospelof Christ, who is the
image of God, should s h i n e unto them.
5 For we preach not ourselves, but Christ Jesus the Lord ; and ourselves your servants for Jesus' sake.
6 For God, who commanded the light to shine out of darkness, bath

r

NOTES.
xa7oxrpr~dyuv01,reflecting as mirrors the glory of the Lord. So the word xa70*rprrdpsvor mnst signify here, and not "beholding as in a mirror;" because the
comparison is betwee11 the ministers of the Gospel and Moses, and not between
the ministers of the Gospel and the children of Israel : now the action of beholding" was the action of the children of Israel ;but of " shining, or reflecting
the glory received in the mount," was the action ofMoses; and, therefore, i t mnst
be something answering that, in the ministers oftheGospel, wherein the comparison is made ;as is farther manifest, in another express part of thecomparison betweeu the veiled face of Moses, ver. S, and the open face of the ministersof the
Gospel, in this verse. The face of Moses was veiled, that the bright shining, or
glory of God, remaining on it, or reflected from it, might not be seen ; and the
faces of the ministers of the Gospel are open, that the bright shining of the
Gospel, or the glory of Christ, may be seen. Thus the justness of thecompariso~~
stands fair, and has an easy sense, which is hard to be madeont, if xa~ox7pr~6ptvor
be translated " beholding as in a glass."
T t v a i ~ $ vrix6va p~rapopQ06p1~a,
" we are changed into that very image," i. e.
the reflection of the glory of Christ, from us, is 80 very bright and clear, that we
are changed into his very image; whereas the light that shone in Masea's conntenance was but a faint reflection of the gloq which he saw, when Ood showed
him his back parts, Exod. xxxiii. 23.
' A r b 8641~~ i Bd(u.v,
r
"from glory to glory," i. s. witb a antinued infins and
renewing of glory, in opposition to the shining of Moses's face, which decayed
and disappeared in a little while, ver. 7.
Ka6oirsp Pub Kvplov, w v ~ ~ p ~ r "
o ras
, from the h r d , the Spirit," i. c. as if this
irradiation of light and glory came immediately from the source of it, the Lord
himself, who is that Spirit, whereof we are the ministers, ver. 6, whichgiveth
life and liberty, ver. 17.
This liberty he here speaks of, rer. 17, is sra+P~uh, liberty of speech, ' mentioned ver. 12, the subject of St. Paul's d i i u m here; an is farther manifest,
from what immediately follows, in the six finit verses of the next chapter,
wherein an attentive reader may find a very clear comment on this 18th verse
we are upon, which is there explained in the sense we have given of it.
1 Oix ixxaxoGpsr, "we faint not," is ;he same with rohlts arapP~~ula
[bXp;psea,
"we Use great plainness of speech, verse 12, of the foregoing chapter;
and signifies, in both placa, the clear, plain, disinterested preaching of the

PARAPHRASE.

unworthily in it, nor misbecoming the honour and dignity of
9 such an employment: But, having renounced all unworthy
and indirect desi ns, which will not bear the light, free from
craft, and ,from p aying any deceitful tricks, in my preaching
the word of God; I recommend myself to every one's conscience, only by making plainw the truth, which I deliver as
3 in the presence of God. But if the Gospel which I preach be
4 obscure and hidden, it is so only to those who are lost: In
whom, being unbelievers, the God of this worldx has blinded
their minds 7, so that the gloriousz brightness of the light of
the Gospel of Christ, who is the image of God, cannot en5 lighten them. For I seek not my own glory, or secular adreaching, but only the propagating of the Gospel
of
the Lor Jesus Christ ; professing myself your servant for
vantage,
6 Jesus' sake. For God, who made light to shine out of dark-

f

in'f

NOTES.
Gospel; which is what he means, in that figurative way of speaking, in the
former chapter, especially the last verse of it, and which he more plainly expresses, in the five or six first verses of this; the whole business of the first
part of this epistle being, as we have already observed, to justify to the Corinthians his behaviour in his ministry, and to convince them, :hat, in his
preaching the Gospel, he hath been plain, clear, open, and candid, without any
hidden design, or the least mixture of any concealed, secular interest.
2 'Alrir?ro;llrOa~h xpun71 7 i r aio$vrr, <' hare renounced the hidden things of dism-r &hs8skur, " by manifestation of the truth.'"These
honesty," and !T Qarep&u~r
expressions explain &vux~xaAupp&cp
mpouhy, " with open face,'' chap. iii. 18.
4 " The god of this world," i. e. the devil, so calledbecause the men of the world
worshipped and obeyed him, as their god.
'E~QAWU
11
S r c $ p d ~ ," blioded their minds," answers inwp&Olr rh vo+pa7~,
66
their minds were blinded," chap. iii. 14. And the second and third verse of
this explain the 13th and 14th verses of the preceding chapter.
4 a , " glory," here, as in the former chapter, is put for shining and brightness ;
so that riayy;hror T < 8641~
~
70.; Xp~coi;,is the brightness, or clearness, of the doctrine wherein Christ i s manifested in the Gospel.
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7
8
9
10
11

shined in our hearts, to give the light of the knowledge of the glory
of God in the face of Jesus Christ.
But me have this treasure in earthen vessels, that the excellency of
the power may be of God, and not of us.
We are troubled on every side, yet not distressed ; we are perplexed,
but not in despair ;
Persecuted, but not forsaken; cast down, but not destroyed;
Always bearing about in the body the dying of the Lord Jesus, that
the life also of Jesus might be made manifest in our body.
For we, which live, are alway delivered unto death for Jesus' sake,
that the life also of Jesus might be made manifest in our mortal flesh.

1 2 & then death worketh in us ; but life in you.
13 We having the same Spirit of faith, according as it is written, rc I
believed, and therefore have I spoken :" we also believe, and therefore
speak ;
14 Knowing that he, which raised up the Lord Jesus, shall raise up us
$90, by Jesus, and shall present us with you.
15 For all things are for your sakes, that the abundant grace might,
through the thanksgiving of many, redound to the glory of God.
16 For which cause we faint not; but though our outward man perish,
yet the inward man is renerved day by day.
1 7 For our light affliction,which is but for a moment, worketh for us
a far more exceeding and eternal weight of glory;

PARAPHRASE.

7

8

9
10

ness, hath enlightened also my dark heart, who before saw
not the end of the law, that I might communicate the knowledge and light of the glory of God, which shines in the face
But yet we, to whom this treasure of
a of Jesus Christ.
knowledge, the Gospel of Jesus Christ, is committed, to be
propagated in the world, are but frail men ; that so the exceeding great power that accompanies it may appear to be
from God, and not from us. I am pressed on every side, but
do not shrink ; I am perplexed, but yet not so as to despond ;
Persecuted, but yet not left to sink under it ; thrown down, but
not slain; Carrying about every where, in my body, the
mortification, i. e. a re resentation of the sufferings of the Lord
Jesus, that also the li e of Jesus, risen from the dead, ma be
made manifest by the energy that accompanies my
in this frail body. For, as long as I live, I shall be exposed to
the danger of death, for the sake of Jesus, that the life of Jesus,
risen from the dead, may be made manifest by my preaching

P

11

NOTE.
6

This is a c o ~ ~ t i n u a t still
i o ~ ~of the allegory of Moses, and the shiningof his face,
*kc. so ri~nchinsisted on in the foregoing chapter.
whereof, give me leave to add here one word more to what
For the cxplicatio~~
I have said upon i t already; Moses, by approaching to God, in the mount, had
a comn~unicationof '' glory," or '' light;' from him, which irradiated from his
face, when he descended from the monnt. Moses put a veil over his face, t o
hide this " light," or " glory ;" for both these names St. Paul uses, in this and
the foregoing chapter, for the same thing. But the " glory," or "light," of the
knowledgeofGod,morefully andclearly communicated by Jesus Christ,issaid here
" to shine in his face;"
and in that respect it is that Christ, in the foregoing
verse, is called by St. Paul " the image of God ;" and the apostles are said, in
the last verse of the preceding chapter, to be " transformed into the same image,
from glory to glory ;" i. e. by their large and clear communications of the knowledge of God, in the Gospel, they are said t o be transformed into the same
image, and to represent, as mirrors, the glory of the Lord, aud to be, as i t
were, the itnagcs of Christ, as Christ is (as wc are told liere, ver. 4) '' the
i t ~ ~ a gofc God."

PARAPHRASE.

12 and sufferings in this mortal flesh of mine. So that the
preaching of the Gospel procures sufferings and danger of death
to me; but to you it procures life, i. e. the energy of the
Spirit of Christ, whereby he lives in, and gives life to those
13 who believe ip him. Nevertheless, though suffering and
death accompany the preaching the Gospel; yet, having the
same Spirit of faith that David had, when he said, " I believe, therefore have I spoken," I also, believing, therefore
14 speak ; Knowing that he, who raised u p the Lord Jesus, shall
raise me u p also, by Jesus, and present me, with you, to God.
15 For I do, and suffer, all things, for your sakes, that the exuberant favour of God ma abound, by the thanksgiving of a
greater number, to the g o r y of God; i. e. I endeavour, by
my sufferings and preaching, to make as many converts as I
can, that so the more partakln of the mercy and favour of
God of which there is a plenti ul and inexhaustible store, the
more may give thanks unto him, it being more for the glory
of God that a greater number shouldgive thanks and pray to
16 him. For which r7:ason I faint not b, I flag not; but thou h
my bodily stren th decay, yet the vigour of my mind is dafy
17 renewed. For t e more my sufferings are here, in propagating
the Gospel, which at worst are but transient and light, the
more will they procure me an exceedingly far greater addition

i
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NOTE.
What this signifies, we have seen, ver. 1. Here St. Paul
gives another proof of his sincerity in his ministry and that is, the sufferillgs
and danger of death which he tlaily incurs, by his preaching the Gospel. And
the reason why those suffelings and dangers deter him not, nor make him at
all flag, he tells them, is, the assurance he has, that God, through Christ, will
raise him again, and reward him with immortality in glory. This argument he
Pursues, chap. iv. 17, and V. 9.
"

1 faint not."
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18 While we look not at the things which are seen but at the things

V.
2
3
4

which are not seen: for the things which are seen are temporal;
but the things which are not seen are eternal.
1 For we lil~ow,that if our earthly house of this tabernacle were
dissolved, we have a building of God, an house not made with hands,
eternal in the heavens.
For in this we groan earnestly, desiring to be cIothed upon with
our house which is from heaven :
If so be, that being clothed we shall not be found naked.
For we, that are in this tabernacle, do groan, being burdelled: not
for that wc would be unclothed, but clothed upon, that mortality
might be swallowed up of life.
PARAPHRASE.

18 of that glory in heaven, which is solid and eternal ; I having

V.

2
3
4
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2
3

4

no regard to the visible things of this world, but to the
invisible things of the other: for the things that are seen
1 are tern oral: but those that are not seen eternal. For
I know t at if this my body, which is but as a tent
for my sojourning here upon earth for a short time, were
dissolved, I shall have another, of a divine original, which
shall not, like buildings made with men's hands, be subject to
decay, but shall be eternal in the heavens. For in this
tabernacle
groan earnestly, desiring, without uttin off
this mortal, earthly body, by death, to have that ce&stial %ody
superinduced : I f so be the cominge of Christ shall overtake
me, in this life, before I put off this body. For we, that are
in the body, groan under the pressures and ii~convenicnees
that attend us in i t ; which yet we are not, therefore, willing
to put off, but had rather, without dying, have it changedf

e
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NOTES.
What
an
influence St. Paul's Hebrew had, upon his
c " Weight of glory."
Greek, is every wbere visible : 733 in Hebrew signifies " to be heavy," and
'' t o be glorious;" St. Paul, in the Greek, joins them, a t ~ dsays, " ths weight
of glory.''
W l d . ver. 4.
That the apostle boked on the comiug of Chriet, as not far OR, appears by
what he says 1 Thess. iv. 15, and v. 6, which epistle was written some years
before this. See also, to the same purpose, 1 Cor. i. 7, and vii. 29, 31, and X.
11. Rom. xiii. 11, 12. Heb. X. 37.
'The same, that he had told them, in the first epistle, ch. xv. 51, should happen
to those, who should be alive at Christ's coming. This, I must owa, is no very
easy passage, whether we understand by yvl*~ol," naked," as I do here, the state
of the dead, unclothed with immortal bodies, until the resurrection ; which
sense is favoured by the same word, 1 Cor. xv. 37, or whether we understalld
" the clothing upon," which the apostle desires, to be those immortal bodies
which ~ o u l sshall be clothed \vith at the resurrection ; which setlse " of
clothing upon " seents to be favouretl by 1 Cor. xv. 53, 54, and is that nl~icll

TEXT.

5

he that hath wrought us for the self-same thing is God, who
hath given unto us the earnest of the Spirit.
6 Therefore we are always confident, knowing that whilst we are at
home in the body, we are absent from the Lord:
7 (For we walk by faith, not by sight.)
8 We are confident, I say, and willing rath.er to be absent from tile
body, and to be present with the Lord.
9 Wherefore we labour, that, whether present or absent, we may be
accepted of him.
NOW

PARAPHRASE.

into a celestial, immortal body, that so this mortal state may
be put an end to, b an immediate entrance into an immortal
5 life. Now it is GO ,who prepares and fits us for this immortal state, who also gives us the S irit, as a pled eg of it.
6 Wherefore, being always undaunted ,and knowing, g a t whilst
I dwell, or sojourn in this bod I am absent from my proper
7 home, which is with the
(For I regulate my conduct,
not by the enjo ment of the visible things of this world, but
by my ho e an ex ectation of the invisible things of the world
8 to mme) with boydness preach the Gospel, preferring, in
my choice, the quitting this habitation to get home to the
9 Lord. Wherefore I make this my only aim, whether staying' here in this body, or departing out of it, so to acquit my-

d
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NOTES.
one should be inclined to, were i t not accompanied with this dificulty; viz.
that, then, it would follow that the wicked shoilld not have i ~ n n ~ o r t abodies
l
at the resurrection. For whatever it be, that St. Paul here means, by " being
clothed upon," i t is something that is peculiar to the saints, who have the
Spirit of God, and shall be with the Lord, in contradistinction to others, as appears from the following verses, and the whole tenor of this place.
5 The Spirit is mentioned in more places than one, as the pledge and earnest
of immortality : more particularly, Eph. i. 13, 14, which, compared with Rom.
viii. 23, ~ 1 1 0 ~
that
8 the inheritance, whereof the Spirit is the earnest, is the
same, which the apostle speaks of here, viz. the possession of immortal bodies.
698 h ~ L I ~ ~ O C and
Y T ~ ~P O I ~ ~ O ~ "~ we
I V are
,
confident," signifies in these two verses
the same that oLr Ixxux&,u.v, " we faint not," does, chap. iv. 1, and 16, i. e. " I
go undauntedly, without flagging, preaching the Gospel with sincerity, and direct
plainness of speech." This conclusion, which he draws here, from the consideration of the resurrection and immortality, is the same that he makes, upon the
same ground, chap. iv. 14, 16.
9 NTSi & , u & ~ r;ITS
~ g I Y B ~ , ~ o ~( cr Ewhether
~,
staying in the body, or going out of
i. e. whether I am to stay longer here, or suddenly to depart. This sense
the foregoing verse leads us to; and what he says in this verse, that he endeavours (whether iv8qpotv, o r ir8vpch) '< to be well-pleasing to the Lord," d. e.
do what is well-pleasing to him, shows that neither of these words can signify,
his being with Christ in heaven. For, when he is there, the time of endeavouri~~p
to approve himself is oyer.

IT.Corinthians.

Chap. V.

Chap. V.

11.Corinthians.

TEXT.

TEXT.

10 For we must all appear before the judgment-seat of Christ, that

13 For whether we be beside ourselves, it is to God: or whether we
be sober, it is for yqur cause.
14 For the love of Chrlst constraineth us ; because we thus judge, that
if one died for all, then were all dead :.
15 And that he died for a l l that they which live should not henceforth live unto themselves, but unto him which died for them, and
rose again.
16 Wherefore henceforth know we no man after the flesh : yea, though
we have known Christ after the flesh, yet now henceforth know we
him no more.

every one may receive the things done in his body, according to that
he hath done, whether it be good or bad.
11 Knowing, therefore, the terror of the Lord, we persuade men ; but
we are made manifest unto God, and I trust also are made manifest
in your consciences.
12 For we commend not ourselves again unto you, but give you occasion
to glory on our behalf, that you may have somewhat to answer them,
which glory in appearance, and not in heart.
PARAPHRASE.

10 self, as to be acceptable to him k.

For we must all appear
before the judgment seat of Christ, that every one may receive
according to what he has done in the body, whether it be good
11 or bad. Knowing, therefore, this terrible judgment of the
Lord, I preach the Gospel, ersuading men to be Christians.
And with what integrity I ischarge that duty is manifest to
God, and I trust you also are convinced of it, in your con12 sciences. And this I say, not that I commend1myself again:
but that I may give you an occasion not to be ashamed of me,
but to glory on my behalf, having wherewithal to reply to those,
who make a show of glorying in outward appearance, without

B

NOTES.
k

St. Paul, from chap. iv. 12, to this place, has, to convince them of his up-

rightness in his ministry, been showing, that the hopes, and sure expectation,
he had of eternal life, kept him steady and resolute, in an open since~epreaching of the Gospel, without any tricks or deceitful artifice. In which his argument stands thus : '' Knowing that Ged, who raised up Christ, will raise me
up again, I without any fear, or con side ratio^^ of what it may draw upon me,
preach the Gospel faithfully, making this account, that the momentaneons
afflictions which, for it, I may suffer here, which are but slight in comparison
of the eternal things of auother life, will exceedingly increase my happiness in
the other world, where I long to be; and therefore death, which brings me
home to Christ, is no terror to me ; all my care is, that whether I am to stay
longer in this body, or quickly to leave it, livink or dying, I may approve n~yself to Christ, in my ministry." In the next two verses he has another
argument, to fix in the Corinthians the same thoughts of him; and that is,
the punishment he shall receive at the day of judgment, if he should neglect to
preach the Gospel faithfully, and not endeavour aincerely and earbiestly to make
converts to Christ.
12 1 From this place, and several others in this epistle, i t cannot be doubted but
that his speaking well of himself had been objected to him as a fault. And in
this lay his great difficulty, how to deal with this people. If he answered
uothing to what was talked of him, his silence might be interpreted gnilt atld
confusion: if he defended himself, he was accused of vanity, self-commendation,
and folly. Hence it is, that he uses so many reasons to show that his whole
carriage was upon principles far above all worldly considerations : and tells them
here, once for all, that the account he gives of himself is only to furnib& them,
who are his friends, and stuck to him, with matter to justify themselves, iu
their esteem of him, and to reply to the contrary faction.

PARAPHRASE.

13 doing so inwardly in their hearts m. For i f n I am besides
myself% in speaking as I do of myself, it is between God and
me ; he must judge : men are not concerned in it, nor hurt by
it. Or, if I do it soberly, and upon good ground; if what I
profess of myself be in reality true, it is for your sake and
14 advantage. For it is the love of Christ constraineth me,
judging as I do, that if Christ died for all, then a11 were
15 dead: And that if he died for all, his intention was, that they,
who by him have attained to a state of life, should not any
longer live to themselves alone, seeking only their own private
advantage; but should employ their lives in promoting the
Gospel and kingdom of Christ, who for them died, and rose
16 again: So that, from henceforth, I have no regard to any
one, according to the flesh p, i. e. for being circumcised, or a
Jew. For if I myself have gloried in this, that Christ himNOTES.
of the leaders of the opposite faction, who, as it is
manifest from ch. x. 7, 15, and xi. 12,22,23, pretended tosomething that they
gloried in, though St. Pan1 assures us, they were satisfied, in conscience, that
they had no solid ground of glorying.
13 St. Paul, from the 13th verse of this chapter, to chap. vi. 12, gives another
reason for his disinterested carriage, in preaching the Gospel ; and that ia his
love to Christ, who, by his death, having given him life, who was dead, he conchdes, that in gratitude he ought not to live to himself any more. He therefore,
being as in a new creation, had now no longer any regard to the things or persons of this world; but being made, by God, a minister of the Gospel, he
minded only the faithful discharge of his duty in that embassy; and, pursuaut
thereunto, took care that his behaviour should be such as he describes, ch. vi.
3-10.--.
" Besides myself," i. e. in speaking well of myself, in my own jnstification.
He that observes what St. Paul says, chap. xi. 1, and 16-21, ch. xii. 6, and 11,
will scarce doubt, bet that the spealiing of himself as he did was, by his enemies,
called glorying, aud imputed to him as folly and madness.
l6 This may be supposed to be said with reflection on their Jewish, false apostle,
who gloried in his circumcision ; and, perhaps, that he had seen Christ irr the
flesh, or was some way related to him.
VOL. VIII.
P

'This may be understood

11.Corinthians.

Chap. V.

Chap. VT.

11.Corinthians.

TEXT.

TEXT.

17 Therefore,, if any nlan be in Christ, he is a new creature : old things
are past away; behold, all things are become new.
18 And all things are of God, who hath reconciled us to himself by
Jesus Christ, and hath given to us the ministry of reconciliation ;
19 To wit, that God was in Christ, reconciling the world unto himself,
not imputing their trespasses unto them ; and hath committed unto
us the word of reconciliation.
20 Now then we are ambassadors for Christ, as though God did beseech
you by us : we pra you in Christ's stead, be ye reconciled to God.
2 1 For he hath made im to be sin for us, who knew no sin ; that we
might be made the rigl~teousnessof God in him.

VI. 1 We then, as workers together with him, beseech you also, that

i

PARAPHRASE.

self was circumcised, as I am, and was of my blood and na17 tion, I do so now no more any longer. So that if any one
be in Christ, it is as if he were in a new creationq, wherein
all former, mundane relations, considerations, and interests ',
are ceased, and at an end; all things in that state are new to
18 him : And he owes his very being in it, and the advantages he
therein enjoys, not in the least measure to his birth, extraction, or any legal observances, or privileges, but wholly and
19 solely to God alone; Reconciling the world to himself by
Jesus Christ, and not imputing their trespasses to them. And
therefore I, whom God hath reconciled to himself, and to
whom he hath given the ministry, and committed the word of
20 his reconciliation ; A s an ambassador for Christ, as thou h
God did by me beseech you, I pray you in Christ's stead, %e
21 ye reconciled to God. For God hath made him subject to
sufferings and death, the punishment and consequence of sin, as

17

NOTES.
Gal. vi. 14, may give some light t o this place. T o make these 16th and 17th
verses coherent to the rest of St. Paul's discourse here, they must be understood
in reference to the false apostle, against whom St. Paul is here justifying himself;
and makes it his main business in this, a3 well as in his former epistle, to show,
what that false apostle gloried in was no just cause of boasting. Pursuant to
this design, of sinkiug the authority and credit of that falye apostle, St. Paul,
in these and the following verses, dexterously insinuates these two things: Ist,
That the ministry of reconciliation being committed to him, they should not forsake him, to hearken to and follow that pretender. 2dly, That they, being in
Christ, and the new creation, should, as he doer, notkuow any man in the flesh,
not esteem, or glory in, that false apostle, because he might, perhaps, pretend
to have seen our Saviour in the flesh, or have heard him, or the like. Kr(u4r
signifies " creation," and is so translated, Rom. viii. 22.
Th b p ~ v i a ,'' old things," perhaps may here mean the Jewish economy; for the
false apostle was a Jew, and, as such, assumed to himself some authority, probably by right of blood, and privilege of his nation: vid. 2 Cor. xi. 21, 22.
But that, St. Paul here tells them, now, under the Gospel, is all antiquated,
and quite out of doors.
q

ye receive not the grace of God in vain :
2 (For he saith, '' I have heard thee in a time accepted, and in the
day of salvation have I succoured thee :" behold, now is the accepted
time ; behold, now is t,l~eday of salvation !)
3 Giving no offence in any thing, that the ministry be not blamed :
4 But, in all things, approving ourselves, as the ministers of God, in
much patience, in afflictions, in necessities, in distresses,
5 In stripes, in imprisonments, in tumults, in labours, in watchings,
in fastings;
6 By pureness, by knowledge, by loug-suffering, by kindness, by the
Holy Ghost, by love unfeigned,
7 By the word of truth, by the power of God, by the armour of righteousness on the right hand and on the left.
8 ~ i h o n o u rand dgshonour, by evil report and good report: as deceivers, and yet true;
9 As unknown, and yet well known ; as dying, and behold we live ;
as chastened, and not killed;
PARAPHRASE.

if he had been a sinner, though he were guilty of no sin ; that
we, in and by him, might be made righteous, by a righteousVI. 1 ness imputed to us by God. I therefore, working together
with him, beseech you also, that you receive not the favour of
R God, in the Gospel reached to you, in vain S. (For he saith,
'' I have heard thee in a time accepted, and in the day of salvation have I succoured thee :" behold, now is the accepted
3 time; behold, now is the da of salvation!) Giving no offence
to any one in any thing, t at the ministry be not blamed :
4 Rut, in every thing, approving myself, as becomes the minister
of God, by much patience, in afflictions, in necessities, in
5 straits, I n stripes, in imprisonments, in being tossed up and
6 down, in labours, in watchings, in fastings; By a life undefiled ; by knowledge ;by long-sufferings ; by the oifts of the
7 Holy Ghost; by love unfeigned ; By preaching t%e Gospel
of truth sincerely ; by the power of God, assisting my ministry;
by uprightness of mind, wherewith I am armed at all points,
8 both to do and to suffer ; By honour and disgrace ; by good
9 and bad report ; as a deceiver t, and yet faithful ; A s an obscure, unknown man, but yet known and owned ; as one often

K

NOTES.
the grace of God in vain," the same with
believing it1 raill,"
Cora XV. 2, i . e. receivit~gthe doctrine of the Gospel for true, and profeshillg
Christianity, without persisting in it, or perfor~nil~g
what the Gospel requires.
8 t " Dcceivcr," a tItlr (it is like) he had recoivctl I'ronl sonw of t ~ \ opl~ositt'
e
fx-

* '' Receive

tion at Col.il~th: yid. cl~iq).xii. 16.

r4

11. Corinthians.

Chap. VI.

Chap. VII.

11.Corintlrians.

TEXT.

10 As sorrowful, yet always rejoicing ; as poor, yet malting many rich ;
as having nothing, and yet possessing d l things.
11 0 ye Corinthians, our mouth is open unto you, our heart is enlarged.
12 Ye are not straitened in us, but ye are straitened in your own bowels.
13 Now, for a recompense in the same, (I speak as unto my children)
be ye also enlarged.
14 Be ye not unequally yoked together with unbelievers: for what fellowship hath righteousness with unrighteousness ? And what communion liath light with darkness?
15 And what concord hath Christ with Belial ? Or what part hath he
that believeth with an infidel ?
16 And what agreement hath the temple of God with idols? For ye
are the temple of t,he living God; as God liath said, " I will dwell
in them, and walk in them ; and I will be their God, and they shall
be my people."
17 Wherefore, " Come out from among them, and be ye separate, saith
the Lord, and touch not the unclean thing ; and I will receive you.

18 And will be a Father unto you, and ye shall be my soils and claughters," saith the Lord Almighty.
VII. I Having, therefore, these promises, (dearly beloved) let us cleanse
ourselves from all filthiness of the flesh and spirit, perfecting holiness
in the fear of God.
2 Receive us : we have wronged no man, we have corrupted no man,
we have defrauded no man.
3 I speak not this to condemn you: for I have said before, that you
are in our hearts, to die and live with you.
4 Great is my boldness of speech toward you, great is my glorying of
y?u: I am filled with comfort, I am exceeding joyful, in all our

tribulation.

5 For, when we were come into Macedonia, our flesh had no rest, but
we were troubled on every side; without were fightings, within
were fears.
6 Nevertheless, God, that comforteth those that are cast, down, comforted us, by the coming of Titus:
PARAPIIRASE.

PARAPHRASE.

in danger of death, and yet, behold, I live ; as chastened, but

10 yet not killed; A s sorrowful, but yet always rejoicin
poor, yet making many rich ; as having nothing, anfiy::

11 possessing all things. 0 ye Corinthians, my mouth is opened
to you, my heart 1s enlargedu to you ; my affection, m y ten-

12 derness, my compliance for you, is not strait, or narrow. I t
13 is your own narrowness makes you uneasy. L e t me speak to
you, as a father to his children ; in return, do you, likewise,
Be ye not associated with unbelievers, having nothing to do with them in
their vices or worship " : for what fellowship hath righteousness with unrighteousness? W h a t communion hath li h t
15 with darkness? W h a t concord hath Christ with l3e1ifX?
16 Or what part hath a believer with an unbeliever? W h a t
agreement hath the temple of God with idols? F o r ye are
the temple of the living God; as God hath said, '' I will
dwell in them, among them will I walk ; and I will be their
17' God, and they shall be my people." Wherefore, " Come
out from among them, and be separate, saith the Lord, and

14 enlarge your affections and deference to me.

NOTES.
Allother argument, St. Paul makes use of, to justify and excuse his plainuess
of speech to the Corinthians, is thn great affection he has for them, which he
here breaks out into an expression of, in a very pathetical manner. This, with
an exhortation to separate from idolaters and unbelievers, is what he insists on,
from this place to chap. vii. 16.
14 Vid. chap. vii. 1.
15 'Belial is a general name for all the false gods, worshipped by the idolatrons
Gentiles.
11

touch not the unclean thing, and I will receive you to me;
18 And I will be a Father, and ye shall be my sons and daughVII. 1 ters," saith the Lord Almighty. Having, therefore, these
promises, (dearly beloved) let us cleanse ourselves from the
defilement of all sorts of sins, whether of body or mind, en2 deavouring after perfect holiness, in the fear of God. Receive
me, as one to be hearkened to, as one to be followed, as one
that hath done nothing to forfeit your esteem. I have wronged
no man : I have corrupted no man: I have defrauded no
3 many. I say not this ^to reflect on your carriage towards
mez: for I have already assured you, that I have so great an
4 affection for you, that I could live and die with you. But, in
the transport of my joy, I use great liberty of specch towards
you. B u t let it not be thought to be of ill-will, for I boast
much of you ; I am filled with comfort, and my joy abounds
5 exceedingly, in all my afflictions. For, when I came to
Macedonia, I had no respite from continual trouble, that beset
me on every side. From without, I met with strife and opP t i o n , in preaching the Gospel : and within, I was filled with
ear upon your account ; lest the false apostle, continuing his
credit and faction amongst you, should pervert you from the
6 simplicity of the Gospela. But God, who comforteth those
who are cast down, comforted me, by the coming of Titus:

2

NOTES.
This s e e m to insinuate the contrary behnviour of their false apostle.
" Vid. 1 Cor. iv. 3. 2 Cor. x. 2, and xi. 20, 21, and x ~ i i 3.
.
a Vid. chap. xi. 3.

1TI. Corinthians.

Chap. VII.

11.Corinthians.

Chap. VII.

'IEW.

7 And uot by his coluing only, but b the consolation wherewith he

8

9

10
!1

rras comforted in you, when he t o l l as your earnest desire, your
mourning, your fervent mind toward me; so that I rejoiced the
more.
For though I made you sorry wit11 a letter, I do not repent, though
I did repent: for I perceive that the same epistle made you sorry,
though i t were but for a season.
Now I rejoice, not that ye were made sorry, but that ye sorrowed to
repentance: for ye were made sorry after a godly manner, that ye
might receiw damage by us in nothing.
For godly sorrow worketh repentance to salvatioll not to be repented
of: but the sorrow of the world morketh death.
For, behold, this self-same thing that ye sorrowed after a godly sort,
what carefulness it wrought in you; yea, what clearing of yourselves;
yea, what indignation ; yea, what fear; yea, what vehement desire;
PARAPHRASE.

7 Not

barely by his presence, but by the comfort I received from
you, by him, when he acquainted me with your great desire
of conforming yourselves to my orders ; your trouble for any
neglects you have been guilty of towards me ; the great
warmth of your affection and concern for m e ; so that I re8 joiced the more for my past fears ; Having writ to you a letter, which I repented of, but now do not repent of, perceiving,
that, though that letter grieved you, i t made you sad but for a
9 short time : B u t now I rejoice, not that you were made sorry,
but that ou were made sorry to repentance. F o r this proved a
beneficia sorrow, acceptable to God, that in nothing you
might have cause to complain, that you were damaged by me,
10 F o r godly sorrow worketh repentance to salvation, not to be
repented of: b u t sorrow arising from worldly interest worketh
11 death. I n the present case, mark i t b, that godly sorrow
which you had, what carefulness i t wrought in you, to
conform yourselves to m y orders '; yea, what clearing
yourselves from your former miscarriages; yea, what indignation against those who led you into them ; yea, what fear to
offend me ; yea, what vehement desire of satisfying me ; yea,
what zeal for me; yea, what revenge against yourselves, for

r
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NOTES.
St. Paul, writing to those, who knew the temper they were in, and what were
which were raised in them, doth both here,
the objects of the several passio~~s
and in the seventh verse, forbear to mention, by and to what they were moved,
out of modesty, and respect to them. This is necessary, for the informati011
of ordinary readers, to be supplied, as can be best collected from the main
design of the apostle, iu these two epistles, and from several passages giving us
licht in it.
'' Virl. ver. 15.

TEXT.

yea, what zeal ; yea, what revenge ! In all things ye have approved
yourselves to be clear in this matter.
12 Wherefore, though I wrote unto you, I did i t not for his cause that
had done the wrong, nor for his cause that suffered wrong, but that
our care for you, in the sight of God, might appear unto you.
13 Therefore, we were comforted in your comfort : yea, and exceedingly
the more joyed we for the joy of Tit,us, because his spirit was refreshed by you all.
PARAPHRASE.

having been so misled ! Y o u have shown yourselves to be set
right *, and be, as you should be, in every thing, by this carIf, therefore, I wrote unto you, concerning
12 riage of yours
the fornlcator, i t was not for his sake that had done, nor his
that had sueered, the wrong ; b u t principally, that my care
and concern for you might be made known to you, as in the
13 presence of God. Therefore, I was comforted in your comfort: b u t much more exceedingly re-joiced I in the joy of
Titus ; because his mind was set a t ease, by the good disposi-

t.

NOTES.
This word answers very well oiyvbr, io the Greek : bnt then, to be
clear, in English, is generally understood to signify, not to have heen guilty;
which could not be the sense of the apostle, he having charged the Col.inthians
so warmly in his first epistle. His meaning tnust thertfore be, " that they had
now resolved on a contrary course, and were so far clear," i. e. were set right,
and in good disposition again, as he describes it, in the former part of this verse.
And therefore I think i v ri; .rpLyparr may be best rendered " in fact," i. e. hy
your sorrow, your fear, your indignation, your zeal, &c. I think it cannot well
be translated,
in this matter," understanding thereby the punisl~mentof the
fornicator. For that was not the matter St. Paul had been spealting of; but the
Corinthians siding with the false apostle against him, was the subject of the
preceding part of this, and of the three or four foregoitlg chapters ; wherein he
justifies himself against their slanders, and invalidates the pretences of the adverse party. This is that which lay chiefly upon his heart, and which he labours,
might and main, both in this and the former epistle, to rectify, as the foundation
of all the disorders amongst them ; and, consequently, is the matter wherein
he rejoices to find then] all set right. Indeed, in the imn1edi;ltely followi~ig
verse, he n~entionshis having writ to them, concerning the fornicator; but it is
only as an argu~uentof his kindness and concern for them : but that which was
the great cause of his rejoicinfr, what it was that pare him the great satisfaction,
was the breaking of the faction, a r ~ dthe re-uniting them "all" to hiolself,
which he expresses in the word
all," en~phaticallyused, ver. 13, 15, and,
from thence, he concludes thus, ver. 16, " I rejoice, therefore, that I have confidence in you in all things." His mind was now at rest; the partisally of his
opposer, the false apostle, having forsaken that leader, whom they had so much
gloried in, and being all now come over to St. Paul, he doubted )lot, but all
would go well; and so leaves off the suhject he had been upoo, in the sere11
foregoing chapters, viz. thc justificatioll of himeclf, with here aud there reflections on that falsc aposllc.

* s c Clear."

+
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21. Corinthians.

Chap. VIII.

TEXT.

14 For if I have boasted any thing to him of you, I am not ashamed;
but as we spake all things to you in truth, even so our boasting,
which I made before Titus, is found a truth.
15 And his inward affection is more abundant toward you, whilst he
remembereth the obedience of you all, how with fear and trembling
you received him.
16 I rejoice, therefore, that I have confidence in you in all things.
PARAPHRASE.

So that I am not
ashamed of having boasted of you to him. For all that I have
said to you is truth ; so what I said to Titus, in your com15 mendation, he has found to be true ; Whereby his agection to
you is abundantly increased, he carrying in his mind the universal obedience of you all, unanimously, to me, and the
16 manner of your receiving him with fear and trembling. I
rejoice, therefore, that I have confidence in you in all things.

14 tior.. he found you all in towards me d.

13

d

NOTE.
Vid. ver. 15.

1 Moreover, brethren, we do you to wit of the grace of God, bestowed

the churches of Macedonia ;
2 How that, in a great trial of affliction,the abundance of their joy,
and their deep poverty, abounded unto the riches of their liberality.
3 For to their power, (I bear record) yea, and beyond their power,
they were willing of themselves ;
4 Praying us, with much intreaty, that we would receive the gift, and
take upon us the fellowship of the ministering to the saints.
5 And this they did, not as we hoped; but first gave their ownselves
to the Lord, and unto us by the will of God.
6 Insomuch that we desired Titus, that, as he had begun, so he would
also finish in you the same grace also.
7 Therefore, as ye abound in every thing, in faith, in utterance, and
knowledge, and in all diligence, and in your love to us; see that you
abound in this grace also.
8 I speak not by commandment, but by occasion of the forwardness of
others, and to prove the sincerity of your love.
PARAPHHASE.

1 Moreover, brethren, I make known to you the gifta, which,
by the grace of God, is given in the churches of Mace2 donia: viz. That, amidst the afflictions they have been
much tried with, they have, with exceeding cheerfulness and
joy, made their very low estate of overty yield a rich con3 trlbution of liberality : Being forwar of themselves (as I must
bear them witness) to the utmost of their power; nay, and
4 beyond their power : Earnestly intreating me to receive their
contribution, and be a partner with others, in the charge of
5 conveying and distributing it to the saints. And in this they
out-did my expectation, who could not hope for so large a
collection from them. But they gave themselves first to the
Lord, and to me, to dispose of what they had, according as
6 the good pleasure of God should direct. Insomuch that I
was moved to persuade Titus, that, as he had begun, so he
would also see this charitable contribution carried on among
7 you, till it was perfected: That, as you excel in every thing,
aboundin in faith, in well-s eaking, in knowledge, in every
good qua ity, and in your a ection to me ; ye might abound
8 In this act of charitable liberality also. This I say to you,

'A

SECTION 111.
C H A P T E R VIII.

1.-IX.

15.

THEapostle having employed the seven foregoing chapters in
his own justification, in the close whereof he expresses the great
satisfaction he had in their being all united again in their affection
and obedience to him; he, in the two next chapters, exhorts them,
especially by the example of the churches of Macedonia, to a
liberal contribution to the poor Christians in Judea.

k

P

NOTES.
grace," is here used, by St. Paul, for " gift," o r
"liberality," and is so used, ver. 4, 6 , 7, 9, 19, and 1 Cor. xvi. 3. It is called
also ~ L p r csmG, the '' gift of God," because God is the author and procurer of
it, moving their hearts to it. Besides, Lfopirqv ivcannot signify ' L b e ~ t ~ won,"
ed
but '' given in," or by."
2 How ill-disposed and rough to the Chri~tiansthe Macedonial~swere, may bc
sect,, Acts xvi. and xvii.
1

a

xhprr, which is trauslated,

"
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Chap. VIII.

11.Corinthians.

c11ap. VIII.

TEXT.

TEXT.

9 For ye know the grace of our Lord Jesus Christ, that though he was
rich, yet, for your sakes, he became poor, that ye, through his poverty,
might be rich.
10 And herein I give my advice : for this is expedient for you, who have
begun before, not only to do, but also to be forward a year ago.
1 1 Now, therefore, perform the doing of it; that, as there was a readiness to will, so there may be a performance also, out of that which you
have.
12 For if there be first a willing mind, it is accepted according to that
a man hath, and not according to that he hath not.
PARAPHRASE.

not as a command from God, but on occasion of the great
liberality of the churches of Macedonia, and to show the world
9 n proof of the genuine, noble temper of your love For ye
know the munificence of our Lord Jesus Christ, who, being
rich, made himself poor for your sakes, that you, by his
10 poverty, might become rich. I give you my opinion in the
case, because it becomes you so to do, as having begun not
only to do something in it, but to show a willingness to it,
11 above a year ago. Now, therefore, apply yourselves to the
doing of it in earnest; so that, as you undertook it readily,
1% you would as readily perform it, out of what you have: F o r
every man's charity is accepted by God, according to the

".

NOTES.
8 cTb T%E 6 p ~ r i p a sbyhrrss yvlaror Goxrp&(wv, " showing the world a proof of the
genuine temper of your love." Thus, I think, ic should be rendered. St. Paul,
who is so careful, all alo~igin this epistle, to show his esteem and good
opinion of the Corinthian?, taking all occasio~lsto speak and presume well of
them, whereof we have an eniinent exaniple in these words, " ye abound ill
your love to us," in the immediately preceding verse; he could not, in this
place, so far forget his design of treating them very tenderly, now they were
newly returned to him, as to tell them, that he sent Titns, for the pro~uoting
their contribution, to make a trial of " the sincerity of their love :" this had been
but an ill expression of that confidence, which, chap.vii. 16, he tells them, " he
has in them in all things." Taking, therefore, as without violence t o the
words one may, %ox~,u&(wvfor "drawing out a proof," and yvficrov for genuine,"
the words very well express St. Paul's obliging way of stirring up the Corinthians to a liberal contribution, as I have understood them. For St. Paul's
discourse to them briefly stands thus: " T h e great liberality of the poor
Macedoniaris made me send Titus to you, to carry on the collection of your
charity, which he had begun, that you, who excel in all other virtues, might be
eminent also in this. But this I urge, not as a command from God; but, upon
occasion of others'liberalitp, lay before you an opportunity of giving the world a
proofof thegenuine temper of your charity, which, like that of your other virtues,
loves not to come behind that of others."
9 (1 Thv ~ L p a v , " the grace," rather " the munificence," the sigiiification wherein
St. Pdnl uses ~ d p r over
r
and over again iu tliischaptcr, and is translated " gift,"
vcr. 4.

For I mean not, that other men may be eased, and you burdened:
But by an equality that now, at this time, your abundance may be
a supply for their want; that their abundance also n~aybe a supply
for your want, that there may be equalit :
AS it is written, 'He that had gatllereB much, had nothing over ;
and he that had gathered little, had no lack."
16 But thanks be to God, which put the same earnest care into the
heart of Titus for you.
17 For, indeed, he accepted the exhortation ; but being more forward,
of his own accord he went unto you.
1s And we have sent with him the brother, whose praise is in the Gospel throughout all the churches :
19 (And not that on1 , but who was also chosen of the churches to
travel with us, wit this grace, which is administered by us, to the
glory of the same Lord, and declaration of your ready mind)
20 Avoiding this, that no man should blame us In this abundance, which
is administered by us :
21 Providing for honest things, not only in the sight of the Lord, but
also in the sight of men.

K

PARAPHRASE.

largeness and willingness of his heart, in giving, and not
13 according to the narrowness of his fortune. F o r my meaning
14 is not that you should be burdened to ease others : B u t that, at
this time, your abundance should make u p what they, through
want, come short in ; that, on another occasion, their abundance may supply your deficiency, that there may be an
15 equality : A s i t is written, " H e that had much, had nothing
16 over, and he that had little, had no lack." But thanks be to
God, who put into the heart of Titus the same concern for
17 you, W h o not only yielded to my exhortation e, but, being
more than ordinary concerned for you, of his own accord went
1s unto you : With whom I have sent the brother f, who has
praise through all the churches, for his labour in the Gospel :
19 (And not that only, but who was also chosen of the churches
to accompany me in the carrying this collection, which
service I undertook for the glory of our Lord, and for your
20 encouragement to a liberal contribution :) T o prevent any
aspersion might be cast on me by any one, on occasion of m y
21 meddling with the management of so great a s u m ; A n d to
take care, by having such men joined with me in the same
trust, that my integrity and credit should be preserved, not only
NOTES.

17 " Vid. ver. 6 .
18 'Tliis brothel. 1110st take to be St. Luke, who ~ i o wwas, and had been a long

whilc, St. Paul'* companion in his travels.

Chap. IX.

Chap. IX.

11.Corinti~inns.

TEXT.

TEXT.

22 And we have sent with them our brother, whom we have oftentin~es
proved diligent in many things, but now much more diligent, upon
the great confidence which I have in you.
23 Whether any do inquire of Titus, he is my partner, and fellow-helper
concerning you : or our brethren be inquired of, they are the messengers of the churches, and the glory of Christ.
24 Wherefore show ye to them, and before the churches, the proof of
your love, and of our boasting on your behalf.
IX. 1 For, as touching the ministering to the saints, it is superfluous
for me to write to you:
2 For I know the forwardness of your mind, for which I boast of you
to them of Macedonia, that Achaia was ready a year ago, and ycur
zeal hath provoked very many.
3 Yet have I sent the brethren, lest our boasting of you should be in
vain, in this behalf; that, as I said, ye may be ready:
4 Lest ha ly, if they of Macedonia come with me, and find you ur,prepare ,we (that we say not, you) should be ashamed in this same
confident boasting.

5 Therefore, I thought it necessary to exhort the brethren, that they
would go before unto you, and make up beforehand your bounty,
whereof ye had notice before, that the same might be ready, as a
matter of bounty, and not as of covetousness.
6 But this I say, He which soweth sparingly, shall reap also sparingly
;
'
and he which soweth bountifully, shall reap also bountifully.
7 Every man, according as he purposeth in his heart, so let hinl give ;
not grudgingly, or of necessity : for God loveth a cheerfillgiver.
8 And God is able to make all grace abound towards you ; that ye,
always having all sufficiencyin all things, may abound to every
good work :
9 (As it is written, " He hath dispersed abroad; he hath given to
the poor : his righteousness remaineth for ever."
10 Now he that ministereth seed to the sower, both minist,er bread for
your food, and multiply your seed sown, and increase the fruits of
your righteousness :)
I 1 Being enriched in every thing to all bountifulness, which causeth,
through us, thanksgiving to God.

f

PARAPHRASE.

PARAPHRASE.

22 in the sight of the Lord, but also in the sight of men. W i t h
them I have sent our brother, of whom I have had frequent
experience, in sundry affairs, to be a forward, active man ;
but now much more earnestly intent, by reason of the strong
83 persuasion he has of your contributing liberally. Now, whether I speak of Titus, he is my partner, and one who, with
me, promotes your interest ; or the two other brethren sent
with him, they are the messengers of the churches of Macedonia, by whom their collection is sent, and are promoters of
24 the glory of Christ. Give, therefore, to them, and, by them,
to those churches, a demonstration of your love, and a justificaIX. 1. tion of my boasting of you. For, as touching the relief
of the poor Christians in Jerusalem, it is needless for me to
2 write to you. For I know the forwardness of our minds,
which I boasted of, on your behalf, to the Mace onians, that
g Achaia was ready a year ago, and your zeal in this matter
3 hath been a spur to many others. Yet I have sent these
brethren, that my boasting of you may not appear to be vain
and groundless in this part, but that you may, as I said, have
4 your collection ready : Lest, if perchance the Macedonians
should come with me, and find it not ready, I (not to say, you)
should be ashamed in this matter, whereof I have boasted.

5 I thought it, therefore, necessary to put the brethren upon
going before unto you, to prepare things, by a timely notice
beforehand, that your contribution may be ready, as a free
benevolence of yours, and not as a niggardly gift, extorted
6 from you. This, I say, " H e who soweth sparingly, shall
reap also sparingly ; and he who soweth plentifully, shall also
7 reap plentifully." So give, as you find yourselves disposed,
every one, in his own heart, not grudgingly, as if it were
8 wrung from
; for God loves a cheerful giver. F o r God
is able to ma e every charitable gift of yours redound to your
advantage ; that, you having in every thing, always, a fulness
9 of plenty, ye may abound in every good work : (As it is written, '(H e hath scattered, he hath given to the poor, and his
10 liberality remaineth for ever." Now he, that supplies seed
to the sower, and bread fbr food, supply and multiply your
stock of seed k, and increase the fruit of your liberality :)
11 Enriched in every thing to all beneficence, which, by me, as

Z"

~7

NOTE.
2 r Achaia, i . e. the church of Corinth, wlricll was inade n p of the inhabitants of
that towu, and of the circun~jacentparts of Achaia. Vid, ch. i. 1.

,

NOTES.
Xdprc, "grace," rather "charitable gift," or "liberality," as it signifies in
the former chapter, and as the context determines the sense here.
9 Aixarodvq, c L righteousness," rather '< liberality ;" for so Qxurovdn, in Scripture language, often signifies. And so, Matt. vi. 1, for ;~rrl~ouv'vsv,
'' alms,"
Some copies have ~rxuraudvsv," liberality." Antl so Joseoh, Matt. i. 19, is called
~ ~ X ~ "just,
I O C ,benign."
l o Z?r6pov, " seed sown," rather " your seed, and seed-plot," i. e. increase your
plellty, to bc laid out in charitable uses.
8
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Chap. X.

Chap. X.

11. Corinthians.

TEXT,

12 For the administration of this service not only supplieth the want
of the saints, but is abundant also, by many thanksgivings unto God.
13 (Whilst, by the experiment of this ministration, they glorify God
for your professed subjection unto t,he Gospel of Christ, and for your
liberal distribution unto them, and unto all men j )
14 And by their prayer for you, which long after you, for the exceeding
grace of God in you.
15 Thanks be unto God for his unspeakable gift.
PARAPHRASE.

12 instrumental in it, procureth thanksgiving to God. For the
performance of this service doth not only bring supply to the
wants of the saints, but reacheth farther, even to God himself,
13 by many thanksgivings (Whilst they, having such a proof of
you, in this your supply, glorify God for your professed subjection to the Gospel of Christ, and for your liberality, in
14 communicating to them, and to all men ;) And to the procuring their rayers for you, they having a great inclination
towards you, gecause of that gracious gift of God bestowed on
15 them by your liberality. Thanks be to God for this his
unspeakable gift.

SECTION IV. NO. 1.
CHAPTER

X. 1-6.

CONTENTS.

HE declares the extraordinary power he hath in preaching the
Gospel, and to punish his opposers amongst them.
TEXT.

1 Now I, Paul, myself, beseech you, by the meekness and gentleness

of Christ, who in presence am base among you, but being absent
am bold toward you :
2 But I beseech you, that I ma not be bold, when I am present,
with that confidence wherewitg I think to be bold against some,
which think of us as if we walked according to the flesh.
3 For though we walk in the flesh, we do not war after the flesh :
4 (For the weapons of our warfare are not carnal, but mighty through
God to the pulling down of strong holds ;)
PARAPHRASE.

1 Now I, the same Paul, who am (as it is said amongst a you)

SECTION IV.
CHAPTER X. 1.-XIII. 10.
CONTENTS.

ST. Paul having finished his exhortation to liberality, in their
collection for the Christians at Jerusalem, he here resumes his
former argument, and prosecutes the main purpose of this e
,
y
l
which was totally to reduce and put a final end to the aF
verse
faction, (which seems not yet to be entirely extinct) by bringing
the Corinthians wholly off from the false apostle they had adhered
to ; and to re-establish himself and his authority in the minds of
all the members of that church. And this he does, by the steps
contained in the following numbers.

base and mean, when present with you, but bold towards you,
when absent, beseech you, by the meekness and gentleness b
R of Christ ; I beseech you, I say, that I may not, when present
among you, be bold, after that manner I have resolved to be
bold towards some, who account that, in my conduct and
ministry, I regulate myself wholly by carnal considerations.
3 For though I live in the flesh, yet I do not carr on the work
4 of the Gospel (which is a warfare) according to t e flesh : (For
the weapons of my warfare are not fleshlyc, but such as God
hath made mighty, to the pulling down of strong holds, i. e.

Z

.

NOTES.

1 Vid. ver. 10.

"t.

Paul, thinking it fit to appear all severity, till h e had by fair means reduced
many of the contrary party as he could, to a full sub~nissionto his authority,
@id. ver. 6) begins here his discourse by conjuring them, by the meekness and
gentleness of Christ, as an example, that might excuse his delay of exemplary
Punishment on the ringleaders and chief offenders, without giving then1 reason
to think it was for want of power.
'What the arha oapxixk, "the carnal weapons," and those other opposed to
them, which he calls 8vva.rk .r@ 086, "mighty through God," are, may be sealf,
if we read icud compare 1 Cor. i. 23,24, and ii. 1,2, 4 , 5 , 12, 13; 2 Cor. iv. 2 , 6 .

Chap.

Chap. X.

11.Core'ntl~inns.
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'I'EXT.

TEXT.

7 Do ye look on things after the outnrard appearance ? If any man

5 Casting down imaginations, and every high thing that exaltetll
itself against the knowledge of God. ; and bringillg into captivity
every thought to the obedience of Christ:
6 And having in a readiness to revenge all disobedience, when your
obedience is fulfilled.

trust to himself that he is Christ's, let l ~ i mof himself think this
again, that, as he is Christ's, even so are we Christ's.
For though I should boast somewhat more of our authority, (which
the Lord hat11 given us for edification, aud not for your destruction)
I should not be ashamed :
That I may not seem as if I would terrify you by letters.
" For ltis letters (say they) are weighty and powerful, but his bodily
presence is meali, and his speech contemptible."
Let such an one think this, that such as we are in word by letters
when we are absent, such will we be also in deed, when we are present.
For we dare not make ourselves of the number, or compare ourselves
wit11 some, that commend themselves : but they, measuring themselves by tllemselves, and colnparing themselves amongst themselves,
are not wise.

8
9
10

PARAPHRASE.

f

5 whatever is made use of in opposition ;) Beatin down human

11

reasonings, and all t11e towering and most e evated superstructures raised thereon, b y the wit of men, against the knowledge of God, as held f o n h in the Gospel ;captivating all their
6 nntlons, and bringing them into su1)jection to Christ: A n d
having by me, in a readiness, power wherewithal to punish and
chastise all disobedience, when you, who have been misled b$r
your false apostle, withdrawing yourselves from him, shall
return to a perfect obedience d.

I?

PARAPHRASE.

7 Do ye judge of men by the outward appearance of things ?

NOTE.
G

x.

Those, whom he speaks to here, are the Corinthian converts, to whom this
epistle is written. Some of these had been drawn into a faction aaainst St.
Paul ; these h e had beell, and was endeavouring t o bring back to that obedience
and submission, which the rest had continued in to him, as an apostle of Jesus
Christ. The Corinthians of these two sorts are those he means, when he says
t o them, chap. ii. 3, and chap. vii. 13, 15, " You all," i. e. all ye Christians of
Corinth and Achaia. For he, that had raised the faction amongst them, and
given so much trouble to St. Paul, was a stranger, and a Jew, vid. chap. d.22,
crept in amongst them, after St. Paul had gathered and established that church,
1 Cor. iii. 6, 10 ; 2 Cor. x. 15, 16 : of whom St. Paul seems to have no hopeu,
chap. xi. 13-15, and, therefore, he every where threatens, 2 Cor. iv. 19, and
here particularly, ver. 6 and 11, to make an example of him and his adherents,
if any were so obstinate to stick to him) when he had brought back again all the
Corinthians that he could hope to prevail on.

8

9
10
11

1%

SECTION IV. NO. 2.
CHAPTER X. 7-18.
CONTENTS.

ST. P a u l examines the false apostle's pretensions, and compares
his own wit11 his performances.

NOTES.
Vid. chap. xi. 23.
I' "More,"
vid. chap. xi. 33.
Another reason insinuateti by the apostle for his forbeariog severity to them.
E L L I shoultl not be put to shanle;'
i . e. the truth wo111djnstify ole in it.
l 2 This is spoken ironically : I v tavrol;, " amongst themselves," rather "within
tllemsrlves!'
For, in all likelillood, the faction and opl,osition against St. Paul
W" made by one pcrson, a3 we before observed. For thouglj l i ..I
*~leaks here in
the plural number, which is the softer and deccnter way in such cases ;yrt we
See, in the foregoing verse, he speaks directly and expressly, as of one person ;
and therefore ;Y ; ~ u r o i imay, most consonantly to the apostle's meaning here, be
to signify, " within thcmselr.es," i . e. with what they find in them',or.. VIII.
7
8

,

I s it by such measures you take an estimate of me and my
adversaries? I f h e has confidence in himself, that he is
Christ's, i. e. assumes to himself the authority of one employed and commissioned b y Christa, let hirn, on the other
s~de,count thus with Ilimself; that, as hc is Christ'~,so I also
am Christ's.
Nay, if I should boastingly say something
more of the authority and power which the L o l d has
givcn me for your edification, and not for your destruction *,
1 should not be p u t to shamcc : B u t that I may not seem to
terrify you by letters, as is objected to me by some, W h o say,
that my letters are weighty and powerful, but my bodily presence wcak, and my discowse contemptible. L e t him, that
says so, reckon upon this, that sucll as I am in word, by
letters, when I am absent, such shall I be also in decd, ~ v h r n
present. F o r I darc 11ot be so bold as to rank or compare
myself with some, who vaunt themselves ; b u t they, measuring
themselves within themselves *, and comparing tllemsclves

"
'

Q

Chap. X.

Chap. X.

TEXT.

TEXT.

13 But we will not boast of things without our measure, but according
to the measure of the rule which God hath distributed to us, a
measure to reach even unto you.
14 For we stretch not ourselves beyond our measure, as though we
reached not unto you; for we are come as far as to you also, in
preaching the Gospel of Christ :
15 Not boasting of things without our measure, that is, of other men's
labours; but having hope, when your faith is increased, that we
shall be enlarged by you, according to our rule, abundantly,

16 To preach the Gospel in the regions beyond you, and not to boast,
in another man's line, of things made ready to our hand.
17 But hethat glorieth, let him glory in the Lord.
18 For not he that commendeth himself is approved, but whom the
Lord commendeth.

PARAPIIRASE.

B u t I, for my part,
will not boast of myself in what has not been measured out, o r
allotted to me ; i. e. I will not go out of my own province
to seek matter of commendation; bht proceeding order1 in
the province which God hath measured ont, and allottei to
me, I have reached even unto y o u ; i. e. I preached the Gospel in every country, as I went, till I came as far as you.
14 F o r I d o not extend myself farther than I should, as if 1 had
skip ed over other countries in my way, without proceeding
grac fually to you ; no, for I have reached even unto you, in
reaching of the Gospel in all countries, as I passed along g :
15 h o t extending my boastingh, beyond my own bounds, into
provinces not allotted to me, nor vaunting myself of an
thing I have done in another's labour i. e. in a churc

13 with themselves, d o not understand e.
f

',

i:

NOTES.
selves. The whole place showing, that this person made an estimate of himself
only by what he found in himself; and thereupon preferred himself to St. Paul,
what St. Paul was, or had done.
without consideri~~g
" Do not understand," that they ought not to intrude themselves into a church,
planted by allother man, aud there vaunt then~selves,and set themselves above
him that p l a ~ ~ t eit,
d which is the meaning of the four next verses.
13 f"~pdpm,
here, and in rer. 15, doth not signify immense, or immoderate, but
son~ethiugthat hath not been measured out, ant1 allotted to him, something that
is not committed to him, nor within his province.
14 rr This seems to charge the false, pretended apostle, who had caused all this disturbance in the church of Coriuth, that, without being appointed to it, without
preaching the Gospel, in his way thither, as became an apostle, 11ehad crept into
the church at Corinth.
15 c c Boasting," i. e. intermeddlihg, or assuming t o myself authority to meddle, or
honour for meddling.
15, 16 i Here St. Paul visibly taxes the false apostle for coming into a church, converted and gathered by another, and there pretending to be somebody, and to
rule all. This is anot?~erthing, that makes it probable, that the opposition
made to St. Paul was hut by one man, that had made himself the head of an
opposite faction. For it is plain it was a stranger who came thither, after St.
Paul had plauted this church, who, pretending t o be more an apostle than St.
Paul, with greater illumination and more power, set up against him, to govern

anted by another man's pains : but having ho r, that, your
E!itIi increasing, m y province will be enlarges by you yet
16 farther : So that I may preach the Gospel to the yet unconverted countries beyond you, and not take glory to myself,
from another man's province, where all tliings are made read
17 to my hand
B u t he that will glory, let him glory, o r see
praise, from that which is committed to him by the Lord, o r
18 in that which is acceptable to the Lord. For not he, who
commends himself, does thereby give a proof of his authority,
or mission ; but he, whom the Lord commends by the gifts of
the Holy Ghost k.

'.

l

NOTES.
that church, ar~dwithdraw the Corinthians from following St. Paul's rules and
doctrine. Now this can never be supposed tcrbe a combination of tnen, who
came to Corinth with that design, nor chat they were different men, that came
thither separately, each setting up for himself; for then they would have fallen
out one with another, as well as with St. Paul. And, in hot11 cases, St. Paul
must have spoken of them in a different way from what he does now. The
same character and carriage is given to them all throughout both these epistles;
and 1 Cor. iii. 10, he plainly speaks of one man ; and that setting up thus to be
a preacher of the Gospel, anlongst those that were already Christians, was looked
upon, by St. Paul, to be a fault, we may see, Rom. xv. 20.
18 It is of these weapons of his warfare that St. Paul speaks in this chapter ; and
. it is by them that he intends to tiy which is the true apostle, when he comes t a
them.
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TEXT.

SECTION IV. NO. 3.
C H A P T E R XI. 1-6.
CONTEN'I-S.

HE shows that their pretended apostle, bringing to them no
other Saviour or Gospel, nor conferring greater power of miracles,
than he [St. Paul] had done, was not to be preferred before him.
TEXT.

I Would to God ye could bear with me a little in my folly ; and, in-

deed, bear with me.
2 For I am jealous over you with godly jealousy : for I have espoused
you to one husband, that I may present you as a chaste virgin to
Christ.
3 But I fear,lest, by any means, as the serpent beguiled Eve through
his subtilty, so your minds should be corrupted from the simplicity
that is in Christ.
4 For if he that cometh preacheth another Jesus, whom we have not
PARAPHRASE.

1 Would you could bear me a little in my folly a ; and, indeed,
2 to bear with me. For I am jealous over you, with a jealousy
that is for God : for I have fitted and prepared you for one
alone to be your husband, viz. that I niight deliver you up, a
But I fear lest, some way or other,
as the serpent beguiled Eve by his cunning, so your minds
should be debauched from that singleness which is due to
4 Christ h. For if this intruder, who has been a leader amongst

3 pure virgin, to Christ.

peached ;or if ye receive another Spirit, which ye have not received ;
or another Gospel, which ye have not accepted, ye might well bear
with him.
5 For, I suppose, I was not a whit behind the very chiefest apostles.
6 But, though I be rude in speech, yet not in knowledge ; but we have
been thoroughly made manifest among you in all things.
PARAPHRASE.

you, can preach to you another Saviour, whom I have not
preached ; or if you receive from him other or greater gifts of
the S irit than those you received from me ; or another GOspel t an what you accepted from me, you might well bear
with him, and allow his pretensions of belng anew and greater
5 apostle. For, as to the apostles of Christ, I sup ose I am not
6 a whit behind the chiefest of them. For thoug I am but rt
mean speaker, yet I am not without knowledge ; but in every
thing have been made manifest unto you, i. e. to be an apostle.

e

g

NOTE.
deavoured to mix Judaism and Christianity together. W e may suppose the case
here to be much the same with that which he more fully expresses in the epistle
to the Galatians, particularly Gal. i. 6-12, and chap.iv. 9-11, and 16-21, and
chap. v. 1-13.
T h e meaning of this place here seems to be this : ' I 1 have
taught yon the Gospel alone, in its pure and unmixed simplicity, by which 011ly
you can be united to Christ : hut I fear lest this, your new apostle, should dram
you from i t ; and that your minds should not stick to that singly, but should be
corrupted by a mixture of Judaism!'
After the like manner, St. Paul expresses
Christiaus beirlg delivered from the law, and their freedom from the ritual observances of the Jews, by being married to Christ, Rom. vii. 4, which place may
give some light to this.

NOTES.
1

3

" Folly ;" so lie modestly calls his speaking in his own defence.
'1'~ahb~r170i.
7 ; s r i g s b v Xprcbv.
"The simplicity that is in," rather "towards,
Christ," answers to l u ) 8dpl xprrq7, " t o one husband, Christ," in the immediately foregoing verse. For dv), " one," is not put there for nothing, but makes
the meaning plainly this : '' I have formed and fitted you for one person alone,
one husband, who is Christ: I am concerned, and in care, that you may not be
drawn aside from that snhiiseion and obedience, that temper of mind, that is
due singly to I ~ i n i ;for I hope to put you in:o his hands, possessed with pure
virgin thoughts, wholly fixed on him, not divided, nor roving after any other,
that he may take you to wife, aud lllsrry you to himself for ever." It is plain
their perverter, who opposed St. Pdul, was a Jew, as we have seen. I t was from
the Jews, from whom, of all professing Christianity, St. Paul had most trouble
and opposition. For they, having their hearts set upon their old religion, en-

SECTION IV. NO. 4.
C H A P T E R XI. 7-15.
CONTENTS.

HEjustifies himself to them, in his having taken nothing of
them. There had been great talk about this, and objections
As if,
raised against St. Paul thereupon ; vid. 1 Cor. is. 1-3.
by this, he had discovered himself not to be an apostle : to which
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Chap. XI.

I . Corinthians.

h e there answers, and here toucheth i t again, and answers
another objection, which it seems was made, vlz. that he refused
to receive maintenance from them out of unkindness to them.
TEXT.

7 Have I committed an offence in abasing myself that

nu might be
exalted, because I have preached to you the Gospel o God freely?
8 I robbed other churches, taking wages of them, to do you service,
9 And when I was present with you, and wanted, I was chargeable
to no man: for that which was lacking to me the brethren which
came from Macedonia supplied: and in all things I have kept myself from being burdensome unto you, and so will I keep myself.
10 As the truth of Christ is in me, no man shall stop me of this boasting
in the regions of Achaia.
11 Wherefore ? because I love you not ? God knoweth.
12 But what I do, that I will do, that I may cut off occasion from
then] which desire occasion ; that wherein they glory, they may be
found even as we.

T
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TEXT.

13 For such are false apostles, deceitful workers, transforming themselves into the apostles of Christ.
14 And no marvel; for Satan himself is transformed into an angel of
light.
15 Therefore i t is no great thing if his ministers also be transformed,
as the ministers of righteousness : whose end shall be according to
their works.
PARAPHRASE.

attern, and did nothing b u t what even I myself had done.
13 or these are false apostles, deceitful labourers in the Gospel,

g.

having p u t on the counterfeit shape and outside of apostles of
14 Christ: A n d no marvel; for Satan himself is sometimes
15 transformed into an aneel of light. Therefore it is not
strange, if so be his ministers are ctisguised so as to appear
ministers of the Gospel : whose end shall be according to their
works.

PAR.\ PHRASE.

7 I-Pave I committed an offenced in abasing myself, to work with
my hands, neglecting my right of maintenance, due to me, as
an apostle, that you might be exalted in Christianity, because
8 1 preached the Gospel of God to you gratis ? I robbed other
9 churches, takir!g wages of them, to do you service. And,
being with you and in want, I was chargeable to,not a man of
you: for the brethren, who came from Macedonia, supplied
me with what I needed: and, in all things, I have kept myself from being burdensome to you, and so I will continue to
10 do. T h e truth and sincerity I owe to Christ is, in what I say
to you, viz. This boasting of mine shall not in the regions of
11 Achaia be stopped in me. W h y s o ? I s it because I love
you not? F o r that God can be my witness, he knoweth.
12 B u t what I do, and shall do '1, is, that I may cut off all occasion from those, who, if' I took any thing of you, would be
glad of that occasion to boast, that in i t they had me for a
NOTES.
The adverse party made it an argument against St. Paul, as an evidence that
he was no aportle, aincc he took not from the Corinthians maintenance, 1 Cor.
ix. 1-3.
Another objection raised against him from hence war, that he would
receive nothing from them, because he loved them not, 2 Cor. xi. 11. This he
answers here, by giving another reason for his so doing. A third allegation
was, That it was ouly acrafty trick in hinl to catch them, 2 Cur. xii. 16, which
h e answers there.
12 Ka1 w o r ~ a w ," that I will do," rather, " and will do ;" so the words stand in
the Greek, and do not refer to ver. 10, as a profession of his resolution to take
nothing of them ; but to ver. 11, to which it is joined ; ahowingthat his refusing
any reward fro111then1 was not out of ut~kinduess,but for another reason.

7

NOTE.

13 c They had questioned St. Paul's apostleship, 1 Cor. ix. because of his not taking
maintenance of the Corinthians. He here directly declares them to be no true
apostles.

SECTION IV. NO. 5.
CHAPTER

XI. 16-33.

CONTENTS.

HE goes on, in his justification, reflecting upon the carriage of
the false apostle towards the Corinthians, ver. 16-21. H e compares himself with the false apostle, in what h e boasts of, as being
a Hebrew, ver. 21, 22, o r minister of Christ, ver. 23, and here
St.P a u l enlarges upon his labours and s~fferings.

Chap. XI.

Chap. XI.

TEXT.

TEXT.

16 I say again, Let no man think me a fool ; if otherwise, yet as a fool
receive me, that I may boast nl).self a little.
17 That which I speak, I speak it not after the Lord. but as it were
foolishly, in this confidence of boasting.
18 Seeing that many glory after the flesh, I will glory also.
19 For ye suffer fools gladly, seeing ye yourselves are wise.
20 For ye suffer, if a man bring you into bondag~,if a man devour you,
if a man take of you, if a man exalt himself, if a man smite you on
the face.
21 I speak, as concerning reproach, as though we had been weak : howbeit, whereinsoever any are bold, (I speak foolishly) I am bold also.
22 Are they Hebrews ? So am I. Are they Israelites? So am I. Are
they the seed of Abraham ? So am I.

23 Are they ministers of Christ? ( I speak as a fool) I am more: in
labours inore abundant, in stripes above measure, in prisons more
frequent, in deaths oft.
24 Of the Jews five times received I forty stripes save one.
25 Thrice was I bcaten with rods, once was I stoned, thrice I suffered
shipwreck, a night and a day I have been in the deep;
26 111 journeyings often, in perils of waters, in perils of robbers, in
perils by mine onTncountrymen, in perils by the heathen, in perils
in the city, in perils in the wilderness, in perils in the sea, in perils
among false brethren ;
27 Jn weariness and painfulness, in watchings often, in hunger and
thirst, in fastings often, in cold arid nakedness.
28 Besides those things that are without, that which cometh upon me
daily, the care of all the churches.

PARAPHRASE.

16 I sa again, L e t no man think me a fool, that I speak so

PARAPHRASE.

g

muc of myself: or, a t least, if it be a folly in me, bear with
me as a fool, that I too, as well as othersa, may boast myself
17 a little. T h a t which I say on this occasion is not by command from Christ, but, as it were, foolishly, in this matter of
18 boasting. Since many glory in their circumcision, or ex19 traction =, I will glory also. F o r ye bear with fools easily d,
20 being yourselves wise. F o r you bear with it, if a man bring
you Into bondagee, i. e. domineer over you, and use you like
his bondmen ; if he make a prey of you ; if he take, or extort
presents, or a salary, from you; if he be elevated, and high,
amongst y o u ; if he smite you on the face, i. e. treat you
21 contumeliously. I speak, according to the reproach has been
cast upon me, as if I were weak, i. e. destitute of what might
support mc in dignity and authority, equal to this false apostle;
as if I had not as fair pretences to power and profit amongst
22 you, as he. I s he a n Hebrew f, i. e. by language a n Hebrew ?

23

24
25

26

27
25

16
la

' Vid. ver.

e
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NOTES.

18.
Vid. chap. xii. 11.
' " After the flesh." What this glorying " after the flesh" was, in particular
here, vid. ver. 22, viz. being a Jew by descent.
19 d Spoken ironically, for their bearing with the insolence and covetousneasof their
false apostle.
20 ' T h e " bo~idage"here meant, was subjection t o the will of their false apostle,
as appears by the following particulars of this verse, and not subjection t o t h e
Jewish rites. For if that had been, St. Paul was so zealous against it, that 11e
would have spokeu more plainly and warmly, as we see in his epistle to the Galatians; and not have touched it thus, only by the by, slightly, in a doubtful
expression. Besides, it is plain, no such thing was yet attempted openly; only
St. Paul was afraid of it ; vid. ver. 3.
22 'i IS he an Hebrew ?" H a v i ~ q ,it1 the foregoing verse, spoken in the singular
number, I have been fain to coutinue thc saulcliun~berhere, though different f ~ o m
b

So am I, I s he a n Israelite, truIy of the Jewish nation, a n d
bred u p in that religion? So am I. I s he of the seed of
Abraham, really descended from him? And not a ptoselyte,
of a foreign extraction ? So am I. I s he a minister of Jesus
Christ ? (I speak in my foolish way of boasting) I am more so:
in toilsome labours I surpass him : in stripes I am exceedingly
beyond him g : in prisons I have been oftener ; and in the
very jaws of death, more than once: Of the Jews I have, five
times, received forty stripes save one. Thrice was I whi ped
with rods: once was I stoned : thrice shipwrecked: I Rave
passed a night and a day in the sea : I n journe ings often : in
perils by water; in perils by robbers ; in peri s by mine own
countrymen ; in erils from the heathen; in perils in the
city ; in perils in t e country ; in perils at sea ; in perils among
false brethren ; I n toil and trouble, and sleepless nights, often ;
in hunger and thirst ; in fastings, often ; in cold and nakedness. Besides these troubles from without, the disturbance

NOTES.
that in the text, t o avoid a n inconaivtency in the paraphrase, which could not
but shock the reader. But this I would be understood to do, without imposing
my opinion on any body, o r pretending to change the text: but, as an expositor,
to tell my reader that 1 think, though St. Paul says " they," he means but one;
as often, when he says " we," h e means only himself, the reason whereof I
have given elsewhere.
23 8 'Ev n h q y a i ~irrrpgahh6v'lw~," in stripes above measure," rather " in stripes exceeding."
For these words, as the other particulars of this verse, ought t o be
taken comparatively, with reference t o the false apostle, with whom St. Paul i s
con~paringhimself, in the ministry of the Gospel. Unless this be understood so,
there will seem to be a disagreeable tautology in the following verses; which,
taking these words in a comparative sense, are proofs of his saying, " In stripes
I am exceedingly beyond him; for of the Jews five times," &c.

11.Corinthians.
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TEXT.

TEXT.

29 Who is weak, and I am not weak? who is offended, and I burn not?
30 If I must needs glory, I will glory of the things which concern mine
infirmities.
31 The God and Father of our Lord Jesus Christ, which is blessed tor
evermore, knoweth that I lie not.
32 In Damascus, the governor under Aretas the king ke t the city of
the Damascenes, with a garrison desirous to apprehen me :
33 And through a window in a basket was I let down by the wall, and
escaped his hands.

1 ~tis not expedient for me, doubtless, to glory: I will come to
visions and revelations of the Lord.
2 I knew a man in Christ, above fourteen years ago, (whether in the
body, I cannot tell; or whether out of the body, I cannot tell: God
knoweth) such an one caught up to the third heaven.
3 And I knew such a man, (whether in the body, or out of the body,
I cannot tell : God knoweth)
4 How that lie was caught up into paradise, and heard unspeakable
p r d s , which it is not lawful for aman to utter.
5 Of such an one will I glory: yet of myself I wiII not gIory, but in
mine infirmities.
6 For, though I would desire to glory, I shall not be a fool ; for I will
say the truth: but now I forbear, lest any man should think of me
above that which he seeth me to be, or that he heareth of me.
7 And, lest I should be exalted above measure, through the abundance
of the revelations, there was given to me a thorn in the flesh, the messenger of Satan to buffet me, lest I should be exalted above measure,

i

PARAPHRASE.

that comes daily upon me, from my concern for all the
W h o is a weak Christian, in danger, through
frailty or ignorance, to be misled, whose weakness I do not
feel and suffer in, as if it were my own? W h o is actually
misled, for whom my zeal and concern do not make me uneasy,
90 a s if I had a fire in me? I f I must be compelledh to glory
I will glory of those things which are of m weak and suffer31 ing side. T h e God and Father of our Lor Jesus Christ, who
3%is blessed for ever, knoweth that I lie not. I n Damascus,
the goyernor, under Aretas the king, who kept the town with
33 a garrison, being desirous to apprehend me ; I was through a
window let down in a basket, and escaped his hands.

29 churches.

',

d'

30

NOTES.
Vid. chap. xii. 11.
By wau~BoOar,which is translated sometimes " to glory," and sometimes " to
boast," the apostle all along, where he applies it to himself, means nothing,
but the mentioning some commendable action of his, without vanity or ostentation, but barely upon necessity, on the present occasion.
h

'

" Compelled."

SECTION IV. No. 6.
CHAPTER XII. 1-11.
HE makes good his a stleship, by the extraordinayr visions
and revelations which he ad received.

R"

PARAPHRASE.

1 If I must be forced to glory a for your sakes ; (for me it is
not expedient) I will come to visions and revelations of the
2 Lord. I knew a man b, by the power of Christ, above fourteen years ago, caught u into the third heaven, whether the
entire man, body and a 1, or out of the body in an ecstasy,
3 I know not ; God knows. And I knew such an one b,
whether in the body, or out of the body, I know not, God
4 knows, T h a t he was caught up into paradise, and there heard
5 what is not in the power of man to utter. Of such an one I
will glory : but myself I will not mention with any boasting,
unless in things that carry the marks of weakness, and show
6 my sufferings. But if I should have a mind to lory in other
thmgs, I might do it, without being a fool ; for fwould speak
nothing but what is true, having matter in abundance ":but I
forbear, lest any one should think of me beyond whet he sees
7 me, or hears commonly reported of me. And that I might
not be exalted above measure, by reason of the abundance of
revelations that I had, there was given me a thorn in the flesh d,
the messenger of Satan to buffet me, that I might not be over-

P

NOTES.
1 * Ei xav~8oOadBri, ' 6 If I nlust glory," is the reading of some copies, and is justified
by ver. 30, of the foregoing chapter, by the Vulgar translation, and by the

Qriac, much to the same purpose; and suiting better with the context, renders
the sense clearer.
... .
2, 3 'I Modestly speaking of himself in the third person.
6 Vid. ver. 7.
7 * Thorn in the flesh :" what this was. in particular, St. Paul having thought
fit to conceal it, is not easy for those who came after to discover, nor is it
very material.

11.Corinthians.

Chap. XII.

Chap. XII.

II. Corint ltia7zs.

937

TEXT.

TEXT.

8 For this thing I besought the Lord thrice, that it mi@ depart from
me.
9 And he said unto me, "My grace is sufficient for thee: for my
strength is made perfect in weakness." Most gladly therefore will
I rather glory in my infirmities, that the power of Christ may rest
upon me.
10 Therefore, I take pleasure i11 infirmities, in reproaches, in necessities,
in ~ersecutions,in distresses for Christ's sake : for when I am weak,
th& am I strong.
11 I am become a fool in glorying ;ye have compelled me : for I ought
to have been commended of you ; for in nothing am I behind the
very chiefest apostles, though I be nothing.

12 Truly the signs of an apostle were wrought among you, in all patience, in signs and wonders and mighty deeds.
13 For what is i t wherein yc were inferior to other churches, except it
be that I myself was not burdensome to you? Forgive me this wrong.
PARAPHRASE.

12 Truly the signs, whereby an apostle might be known, were
wrought among you, by me, in all patience a and submission,
under the difficulties I there met with, in miraculous, won13 derful, and mighty works, performed by me. For what is
there which you were any way shortened in, and had not
equally with other churches b, except it be that I myself was
not butdensome to you ? Forgive me this injury.

PARAPHRASE.

8 much elevated. Concerning this thing, I besought the Lord
9 thrice, that it might depart from me. And he said, My
favour is sufficient for thee: for my power exerts itself, and its
sufficiency is seen the more perfectly, the weaker thou thyself
art. I, therefore, most willingly choose to glory, rather in
things that show my weakness, than in my abundance of glorious
revelations, that the power of Christ may the more visibly be
10 seen to dwell in me. Wherefore, I have satisfaction in
weaknesses, in reproaches, in necessities, in persecutions, in
distresses, for Christ's sake. For when I, looked upon in m
outward state, appear weak, then by the power of Christ, whic
11 dwelleth in me, 1 am found to be strong. I am become foolish
in glorying thus: but it is you who have forced me to it.
F o r I ought to have been commended by you ;since in nothing
came I behind the chiefest of the apostles, though in myself I
am nothing.

12

a

NOTES.
This may well be understood to reflect on the haughtiness and plenty, wherein

the false apostle lived amongst them.
13 b Vid. 1 Cor. i. 4-7.
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SECTION IV. NO. 8.
CHAPTER XII. 14-21.
CONTENTS.

HE farther justifies himself to the Corinthians, by his past
disinterestedness, and his continued kind intentions to them.
TEXT.
14 Behold, the third time I am ready to come to you; and will not be

SECTION IV. NO. 7.

burdensome to you ; for I seek not yours, but you: for the children
ought not to lay up for the parents, but the parents for the children.

C H A P T E R XII. 12, 13.
PARAPHRASE.
CONTENTS.

HE continues to justify himself to be an apostle, by the miracles he did, and the supernatural gifts he bestowed amongst the
Corinthians.

,

14 Behold, this is the third time I am ready to come unto you ;
but I will not be burdensome to you; for I seek not what is
yours, but you : for it is not expected, nor usual, that children
d o u l d lay u p for their parents, but parents a for their children.
NOTE.
1 4 .Vid. 1 Cor. iv. 14, 15.
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Chap. XII.
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TEXT.

TEXT.

15 And I will very gladly spend, and be spent, for you, though the

fore God, in Christ: but we do all things, dearly beloved, for your
edifying.
20 For I fear, lest, when I come, I shall not find you such as I would,
and that I shall be found unt,o you such as ye would not: lest there
be debates, envyings, wraths, strifes, backbitings, whisperings,
swellings, tumults.
21 And lest, when I come again, my God will humble me among YOU,
and that I shall bewail many, which have sinned already, and have
not repented of the uncleanness, and fornication, and lasciviousness,
which they have committed.

more abundant1 I love you, the less I be loved.
16 'cBut be it so, did not burden you : nevertheless beiog crafty, I
caught you with guile."
17 Did I make a gain of you by any of them whom I sent unto you?
16 I desired Titus, and with him I sent a bryther. Did Titus make a gain
of you ? Walked we not in the same splrit ? Walked we not in the

f

stei?

19 Again, t ink you that we excuse ourselves unto you ? We speak bePARAPHRASE.

15 I will gladly lay out whatever is in m y possession, o r Fower ;
nay, even wear out and hazard myself for your souls b, though
i t should so fall out that the more I love you, the less I should
16 be beloved b y you c. '' B e i t so, as some suggest, that I was
not burdensome to you; b u t i t was in truth out of cunning,
with a design to catch you, with that trick, drawing from you,
17 by others, what I refused in person " I n answer to which, I
ask, Did I, by any of those I sent unto you, make a gain of you?
18 I desired T i t u s to go to you, a n d wlth him I sent a brother.
Did T i t u s make a gain of you ? Did not they behave themselves with the same temper that I did amon st you ? Did
we not walk in the same steps ? i. e. neither t ey nor I re19 ceived any thing from you. Again d, d o not, upon m y men-

1

NOTES.
15 "'id.
2 Tim. ii. 10.
Vid. chap. vi. 12, 13.
1'9 d He had before given the reason, chap. i. 23, of his not coming to them, with
the like asseveration that he uses here. If we trace the thread of St. Paul's disconr$e here, we may observe, that haviug concluded the j~~stification
of hi1118elf
and his apostleship by his past actions, ver. 13, he had it in his thoughts to tell
them how he would deal with the false apostle and his adherents, when he came,
as he was ready now to do. And, therefore, solemnly begins ver. 14 with
"behold ;" and tells them now, '' the third time," he was ready to come lo
them to which joining, (what was much upon his mind) that he would not be
burdensome to them when he carne, this suggested to his thoughts an objection,
viz. that this personal shyness in him was but cunning; for that he dehigned to
draw gain from them by other hands. From which he clears himself, by the
instance of Titus, and the brotlrer, whom he had sent together to them, who
were as far from receiving any thing from them as he himself. Titus and his
other messeoger beiog thus mentioned, he thought it necessary to obviate another
suspiciou, that might be raised in the minds of some of them, us if he mentioned
the sending of those two as an apology for his not coming himself. This he
disclaims utterly; and to prevent any thoughts of that kind, solemnly protests
to them, that, in all his carriage to them, he had done no!hing but for their
edification ; nor had any other aim, in any of his actions, but purely that ; and
that he forbore conling merely out of respect and goodwill to them. So that all
from " Behold, this third time I am ready to come to you," ver. 14, to '' this

PARAPHR.4SE.

tioning my sending of Titus to you, think that I apologize
for my not coming myself: I speak as in the presence of God,
and as a Christian, there is no such thing: in all my whole
carriage towards you, beloved, all that has been done, has
been done only for your edification. No, there is no need of
20 an apology for my not coming to you sooner: F o r I fear,
when I d o come, I shall not find you such as I would, and
that you will find me such as you would not : I am afraid that
among you there are disputes, envyings, animosities, strifes,
backbitings, whisperings, swellings of mind, disturbances :
21 A n d that m y God, when I come to you again, will humble me
amon st you, and I shall bewail many who have formerly
sinn$ and have not yet repented of the uncleanness, fornication, and lasciviousness, whereof they are guilty.
NOTE.
third time I am coming to you," chap. xiii. 1, must be looked on as an incident
discourse, that fell in occasionally, though tentli~lgto the same purpose with the
with other writers, who
rest; a way of writing very usual with our apostle,a~~d
abound in quickness and variety of thoughts, as he did. Such Inen are often, by
new matter rising in their way, put by from what they were going, and had begun to say; which, therefore, they are fain to take up again, and continue
at a distance; which St. Paul does here, after the iuterposition of eight verses.
Other instances of the like kind may be found in other places of St. Paul's
writings.
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SECTION IV. NO. 9.

4 For though he was crucified through weakness, yet he liveth by the
ower of God: for we also are weak in him, but we shall live with
Rim, by the power of ~ o towards
d
you.
5 Examine yourselves, whether ye be in the faith ; prove your own
PARAPHRASE.

CONTENTS.

HE reassumes what h e was going to say,chap. sii. 14, and tells
them how he intends to deal with them when he comes to thern ;
and assures them, that, however they question it, 1112 shall bc able,
by miracles, to give proof of his authority and commission from
Christ.

I deliver, that it is dictated by Christ speaking in me, who
must be acknowledged not to be weak to you-ward, but has
4 given sufficient marks of his power amongst you. F o r
though his crucifixion and death were with appearance b of
weakness ; yet he liveth with the manifestation b of the power
5 of God, appearing in my punishing you. You examine me,
whether I can, by any miraculous operation, give a proof, that

TEXT.

1 This is the third time I am coming to you : in the mouth of t ~ o o
r

three witnesses shall every word be established.
2 I told you before, and foretel you, as if I were present the sccond
time; and being absent now I write to them, which heretofore
have sinned, and to all other, that, if I come a g a i n , I nil1 not spare :
3 Since ye seek a proof of Christ speaking ill me, tvhicl~to you-nard is
not weak, but is mighty in you.
PARAPHRASE.

1 This is now the third time I am coming to you ; and when
I come, I shall not spare you, having proccedcd, according
to our Saviour's rule, and endeavoured by fair means first

2 to reclaim you, before I come to the last extremity. And
of this my former epistle, wherein I applied myself' to you,
and this, wherein I now, as if I were present with you,
foretel those, who have formerly sinned, and all the rest, to
whom, being now absent, I write, that wlicn I come I will
not spare you. I say, these two letters are my witnesses,
according to our Saviour's rule, which says, " I n the
mouth of two or three witnesses every word shall be establish3 ed
Since you demand a proof of my mission, and of what

.:"

NOTE.

2

"I11 the mouth of two or three witnesses shall every word he establislied."
These wortls seen1 to he q~lotrclfrom the law of our S;bvion~.,Matt. xsiii. 16,
arid not from the law of nlnses in Denrerononly; not only bccause the words
arc tlie same with those in St. Illatthew, but from the likeness of the cpse. In
Deuterononly, the rule given concerns only judicial trials: in St. Matthew, it
is a rule given for tlie managetnent of persuasion, used for the reclaiming an
offender, by fair means, before coming to the utmost estren~itf,which is the
case of St. Paul here: iu Deuteronomy the judge was to hear the witnesses,
Deut. xvii. 6, anti xix. 15. In St. Matthew, the party mas to hcar tlie wita

NOTES.
nesscs, Matth. xviii. 11, which was also the case of St. Paul here ; the witnesses,
which he means that he made use of to persuade them, being his two epistles.
That, by witnesses, he means his two epistles, is plain from his way of expressing
himself here, where he carefully sets down his telling them twice, viz. "before," in his former epistle, chap. iv. 19, and now a " second time," in his
second epistle; and also, by these words, Lr mupdu ~b ~ E ~ T E ~ D V "as
,
if I were
present with you a second time." By our Saviour's role, the offended person
was to go twice to the offender; and therefore St. Paul says, " as if I were
with you a second time," counting his letters as two personal applications
t o them, as our Saviour directed should be done, before coming to rougher
means. Some take the witnesses to be the three messengers, by whom his first
epistle is supposed to he seut. But this would not be, according to the method
prescribed by our Saviour, in the place from which St. Paul takes the words
he uses : for there were no witnesses to be made use of, in the first application ;
neither, if those had been the witnesses meant, would there have been any need
for St. Paul, so carefully and expressly, to have set down br mapdv ~b 8ru'~r~ov~
" as if present a second time," words which, in that case, would be superfluous.
Besides, those three men are nowhere mentioned to have been sent hy hi111 t o
persuade them, nor the Corinthians required to hear them, or reproved for not
having done i t : and lastly, they could not be better witnesses of St. Paul's endeavours twice to gain the Corinthians, by fair means, before he proceeded to
severity, than the epistles themselves.
4 'Ee &r@,v~inr, through weakness," i x Guu6prws @so;, " by the power of
God," I have rendered " with the appearance of weakness, and wit11 the
manifestation of the power of God;" which I think the sense of the place, and
the style of the apostle, will justify. s t . Paul sometimes uses the Greek
Prepositions in a larger sense than that tongue ordinarily allows. Farther,
it is evident, that it, joined to &08tvdar, has not a casual signification; and
!herefore, ill the antithesis, ;x Svr&pmrQroF, it cannot be taken casually. And it
18 usual for St. Paul, in such cases, to continue thesarne word, though it happens,
sometimes, seemitigly to carry the sense another way. In short, thr meaninp, of
the place is this: Though Christ, in his crucifixion, appeared weal; and despicable; ye&h e L L now lives, to show the power of God, in the miracles and
mighty works which he does : so I, though I, by my sufferings and infirmities,
weak and contemptible ; yet shall I live t o show the power of God, iq
Punishing you n~iracalously."
VOL. VIII.
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selves: know ye not your own selves, bow that Jesus Christ is in
ou, except ye be reprobates ?
6 But I trust that ye shall know that we are not reprobates.
7 Now I pray to God tbat ye do no evil ; not that we should appear
approved, but that ye should do that which is honest, though we be
as reprobates.
8 For we can do nothing against the truth, but for the truth.
9 For we are glad, when we are weak, and ye are strong : and this alao
we wish, even your perfection.
10 Therefore I write these things, being absent; lest, being present, I
should use shar ness, according to the power which the Lord hath
given me to edi cation, and not to destruction.

I:

PARAPHRASE.

Christ is in me. Pray, examine yourselves, whether you be
in the faith ; make a trial upon yourselves, whether you yourselves are not somewhat destitute of proofsc. Or, are you so
little acquainted with yourselves, as not to know whether
6 Christ be in you ? But, if you do not know yourselves, whether
you can give proofs or no, yet I hope you shall know,
7 that I am not unable to give roofe of Christ in me. But I
pray to God that you may So no evil, wishing not for an
opportunity to show my proofs c: but that, you doing what is
right, I may be as if I had no proofs c, no supernatural
8 power. For, thougll I have the power of punishing supernaturally, I cannot show this power upon any of you, unless it
be that you are offenders, and your punishment be for the ad9 vantage of the Gospel. I am therefore glad when I am
weak, and can inflict no punishment upon you ; and you are
ao strong, i. e. clear of faults, that ye cannot be touched. For
all the power 1 have is only for promoting the truth, of the
Gospel ; whoever are faithful and obedient to that, I can do
nothing t o ; I cannot make examples of them, by all the extraordinary power I have, if I would: nay, this also I wish,
10 even your perfection. These things, therefore, I write to
you, being absent, that when I come, I may not use severity,
according to the power which the Lord hsth given me, for
edification, not for destruction.
NOTE.
it is plain in these three verses
has nosuch siguification, reprobation being very remote from the argument the
apostle is here upon ;but the word h84xrpos is here used for one that cannot
give proof of Chri~tbeing i n him ; one that is destitute of a eupernatural power :
for thus stands St. Paul's discourse, rer. 3, ~'rraiGox~piv(176irsr ver. 6, +wyrJuaR~
o h dKxrpo1 i u p b " Since you seek a proof, you shall know that I iun not deatitute of a proof."

5, 6,7

'A8dxrpoc, translated here " reprobates,"

Chap. X.111.
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SECTION V.
CHAPTER XIII. 11-14.
CONCLUSION.
TEXT.
11 Finally, brethren, farewell. Be perfect, be of good comfort, be of
one mind, live in peace ; and the God of love and peace shall be with

you.
12 Greet one another with an holy kiss,
13 All the saints salute you.
14 The grace of the Lord Jesus Christ, and the love of God, and the
communion of the Holy Ghost, be with you all. Amen.
PARAPHRASE.

11 Finally, brethren, fareweI1: bring yourselves into one wellunited, firm, un-jarring society a ; be of good comfort; be
of one mind; live in peace, and the God of love and peace
12 shall be with you. Salute one another with an hol kiss :
13 All the saints salute you. T h e grace of o11r ~ o r d i J e s u r
14 Christ, and the love of God, and the communion of the Holy
Ghost, be with you all. Amen.
NOTE.
11 *

The same that he exhorts them to in the beginning of the first epistle,

ch. i. ver. 10.
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SYNOPSIS.
BEFOREwe take into consideration the epistle to
the Romans in particular, it may not be amiss to
premise, that the miraculous birth, life, death, resurrection, and ascension of our Lord Jesus Christ, were
all events that came to pass within the confines of
Judea ; and that the ancient writings of the Jewish nation, allowed by the Christians to be of divine original,
were appealed to, as witnessing the truth of his mission
and doctrine ; whereby it was manifest, that the Jews
were the depositaries of' the proofs of the Christian religion. This could not choose but give the Jews, who
were owned to be the people of God, even in the days
of our Saviour, a great authority among the convert
Gentiles, who knew nothing of the Messiah, they were
to believe in, but what they derived from that nation
out of which he and his doctrine sprung. Nor did the

Synopsis.

Synopsis,

Jews fail t o make use of this advantage several ways,
to the disturbance of the Gentiles that embraced Christianity. T h e Jews, even those of them that received
the Gospel, were, for the most part, so devoted t o the
law of Moses and their ancient rites, that they could,
by no means bring themselves to think that they were
t o be laid aside. They were, every where, stiff and
zealous for them, and contended that they were necessary to be observed, even by Christians, by all that psetended to be the people of God, and hoped to be
accepted by him. This gave no small trouble to the
newly-converted Gentiles, and was a great prejudice t o
the Gospel, and therefore we find it complained of in
more places than one; vid. Acts xv. 1. 2 Cor. xi. 3.
Gal. ii. 4, and v. 1, 10, 12. Phil. iii. 2. Col. ii. 4, 8,
16. Tit. i. 10, 11, 14, &c. This remark may serve t o
give light, not only t o this epistle to the Romans, but
t o several other of St. Paul's epistles, written to the
churches of' converted Gentiles.
As to this epistle t o the Romans, the apostle's principal aim in i t seems to be, to persuade them t o a steady
perseverance in the profession of Christianity, by convincing them that God is the Qod of the ent tiles as
well as of the Jews ; and that now, under the Gospel,
there is no difference between Jew and Gentile. This
he does several ways.
1. By showing that, though the Gentiles were very
sinful, yet the Jews, who had the law, kept it not, and
so could not, upon account of their having the law
(which being broken, aggravated their faults, and made
them as far from righteous as the Gentiles themselves)
have a title to exclude the Gentiles from being the
people of God under the Gospel.
2. '1"hat Abrahatn was a father of all that believe, as
well uncircumcised as circumcised ; so that those that
walk in the steps of the faith of Abraham, though uncircumcised, are the seed to which the promise is made,
and shall receive the blessing.
3. That it was the purpose of God, from the beginning, t o take the Gentiles to be his people under the
Messias, in the place of the Jews, who had been so

till that time, but were then nationally rejected, because
they nationally rejected the Messias, whom he sent t o
them to be their King and Deliverer, but was received
by but a very small number of them, which remnant
was received into the kingdom of Christ, and so continued to be his people, with the convertedGentiles, who
altogether made now the church and people of God.
4. That the Jewish nntion had no reason t o complain
of any unrighteousness in God, or hardship fiom him,
in their being cast off for their unbelief, since they had
becn warned of it, and they might find it threatened
in their ancient prophets. Besides, the raising or depressing of any nation is the prerogative of' God's
sovereignty. Preservation i11 the land, that God has
given them, being not the riglit of any one race of men,
above another. And God might, when he thought fit,
reject the nation of the Jews, by the same sovereignty
whereby he a t first chose the posterity of Jacob t o be
his people, passing by ot,her nations, even such as
descended from Abraham and Isaac : but yet he tells
them, that at last they shall be restored again.
Besides the assurance he labours to give the Romans,
that they are, by faith in Jesus Christ, the people of
God, without circumcision, or other observances of the
Jews, whatever they may say, (which is the main drift
of this epistle,) it is farther remarkable, that this epistle
being writ to a church of Gentiles, in the metropolis
of the Roman empire, but not planted by St. Paul himself, he, as apostle of the Gentiles, out of care that
they should rightly understand the Gospel, has woven
into his discourse the chief doctrines of it, and given
them a comprehensive view of God's dealing with mankind, from first t o last, in reference t o eternal life.
T h e principal heads whereof are these :
That, by Adam's transgression, sin entered into the
world, and death by sin, and so death reigned over all
men, from Adam t o Moses.
That, by Moses, God gave the children of Israel
(who were his people, i. e. owned him for their God,
arid kept themselves free from the idolatry and revolt
of the l~eatlienworld) a law, which if they obeyed they

5248

249

Synopsis.

Synopsis.

should have life thereby, i. e. attain to immortal life,
which had been lost by Adam's transgression.
That though this law, which was righteous, just, and
good, were ordained t o lifeyoyet,not being able to give
strength to perform what ~t could not but require, i t
hiled, by reason of the weakness of human nature, to
help men t o life. So that, though the Israelites had
statutes, which if a man did, he should live in them ;
yet they all transgressed, and attained not to righteousness and life, by the deeds of the law.
That, therefore, there was no way to life left to those
under the law, but by the righteousness of faith in 'Jesus
Christ, by which faith alone they were that seed of
Abraham, t o whom the blessing was promised.
This was the state of the Israelites.

utmost of our power, sincerely to endeavour after
righteousness, and from our hearts obey the precepts
of the Gospel, whereby we become the servants of
God ; for his servants we are whom we obey, whether
of sin unto death, or obedience unto righteousness.
These are but some of the more general and comprehensive heads of the Christian doctrine, to be found
in this epistle. The design of a Synopsis will not permit me to descend more minutely to particulars. But
this let me say, that he, that would have an enlarged
view of true Christianity, will do well to study this
epistle.
Several exhortations, suited to the state that the
Christians of Rome were then in, make up the latter
part of the epistle.

250

As t o the Gentile world, he tells them,
That, though God made himself known to them, by
legible characters of his being and power, visible in
the works of' the creation, yet they glorified him not,
nor were thankful to him ; they did not own nor
worship the one, only, true, invisible God, the Creator
of all things, but revolted from him, to gods set up by
themselves, in their own vain imaginations, and worshipped stocks and stones, the corruptible images of
corruptible things.
That, they having thus cast off their allegiance to
him, their proper Lord, and revolted to other gods,
God, there ore, cast them off, and gave them up t o
vile aflections, and to the conduct of their own darkened hearts, which led them into all sorts of vices.
That both Jews and Gentiles, being thus all under
sin, and coming short of the glory of God, God, by
sending his Son Jesus Christ, shows himself to be the
God both of the Jews and Gentiles, since he justifieth
the circumcision by faith, and the uncircumcision
through faith, so that all that believe are fieely justified
by his grace.
That though ustification unto eternal life be only by
grace, through aith in Jesus Christ, yet we are, to the
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This e istle was writ from Corinth, the year of our
~ o r g according
,
t o the common account, 57, the
third year of Nero, a little after the Second Epistle
to the Corinthians.
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Chap. 1'.

Romans.
TEXT.

SECTION I.
C H A P T E R I. 1-16.
CONTENTS.

INTRODUCTION,

with his profession of a desire to see them.
TEXT.

1 Paul. a servant of Jesus Christ, called to be an apostle, separated

unto-the Gospel of God,
2 (Which he had promised afore, by his prophets, in the Holy Scriptures),
3 Concerning his Son Jesus Christ our Lord, (which,was made of the
seed of David, according to the flesh ;
4 And declared to be the Son of God with power, according to the
spirit of holiness, by the resurrection from the dead :
PARAPHRASE.

5 BYwhom we have receked grace and apostleship, for obedience to
the faith among all nat~ons,for his name ;
6 Among whom are e also the called of Jesus Christ.)
1 To all that be in &me, beloved of God, called to be saints : Grace
to you, and peace from God our Father, and the Lord Jesus Christ.
8 First, I thank my God through Jesus Christ for you all, that your
faith is spoken of throughout the whole world.
9 For God is my witness, whom I serve with my spirit, in the Gospel
of his Son, that without ceasing I make mention of you always in my
prayers ;
10 Making request (if by any means now at length I might have a
prosperous journey, by the will of God) to come unto you.
11 For I long to see you, that I may impart unto you some spiritual
gift, to the end you may be established;
PARAPHRASE.

5 dead ; By whom I have received favour, and the office of an
a ostle, for the bringing of the Gentiles, every where, to the
6 ogedience of faith, which I preach in his name; Of which
number h, i. e. Gentiles, that I am sent to preach to, are y e
7 who are already called and become Christians.) T o all the
beloved of God i, and called to be saints, who are in Rome,
favour and peace be to you from God our Father, and the
8 Lord Jesus Christ. I n the first place, I thank my God
through Jesus Christ for you all, that your faith is spoken
9 of throughout the whole world. For God is my witness,
whom I serve with the whole bent of my mind, in preaching
the Gospel of his Son, that without ceasing I constarltly make
10 mention of you in my prayers. Requesting (if it be God's
will, that I may now at length, if possible, have a good op11 ortunity) to come unto you. For I long to see you, that
may communicate to you some spiritual giftk, for your esta-

',

NOTES.

" Called." The manner of his being called, see Acts ix. 1-22.
Separated, vid. Acts xiii. 2.
3 c " Of David:) and so would have been registered of the house and lineage of
David, as both his mother and reputed father were, if there had been another
tax in his days. Vid. Luke ii. 4. Matth. xiii. 55.
1 d According to the spirit of holiness," is here ~uanifestlyopposed to, " w cording to the flesh," in the foregoing verse, and so must mean that more pure
and spiritual part in him, which, by divine extraction, he had immediately from
God : unless this be so understood, the antithesis is lout.
See paraphrase, chap. viii. 3.
'EY ~YY&,USI, with power: h e that will read in the original what St. Paul says,
Eph. i. 19,20, of the power, which God exerted, in raising Christ from the
dead, will hardly avoid thinkiug that he there sees St. Paul labouring for words
to express the greatness of it.
r " Declared" does not exactly answer the word in the original, nor is it,
perhaps, easy to find a word in English, that perfectly answers bprveivro~in the

1

1

f

NOTES.
sense the apostle uses it here ; IplE~vsignifies properly to bound, terminate, or
circumscribe; by ;vhich termination the figure of things sensible is made, and
they are known to be of this, or that race, and are distinguished from othe~s.
Thua St. Paul takes Christ's resurrection from the dead, ant1 his entering into
immortality, to be the most eminent and characteristical mark, whereby Christ
is Certainly known, and as it were detern~inedto be the Son of God.
6 To take the thread of St. Paul's words here right, all from the word Lord in
the middle of ver. 3, to the beginning of this 7th, must be read as a yarenthesis.
a@d7 " Called of Jesus Christ ; called to be saints ; beloved of God ;" are but
different expressions for professors of Chriatiauity.
l1 I' Spiritual gift." If any one desire to know more particularly the spiritual
Rifts, he may read 1 Cor. xii.

'
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TEXT.

12 That is, that I may be comforted together with you, by the mutual

faith both of you and me.

13 Now I would not have you ignorant, brethren, that oftentimes 1

purposed to come unto you (but was let hitherto) that I might have
some fruit among you also, even as among other Gentiles.
14 I am debtor both to the Greeks and to the barbarians, both to the
wise and to the unwise.
15 So, as much aa in me ia, I am ready to preach the Gapel to you
that are at Rome a h .

SECTION 11.
C H A P T E R I. 16.-11.

99.

CONTENTS.

Paul, in this section, shows, that the Jews exclude tnemselves from being the people of God, under the Gospel, by the
same reason that they would have the Gentiles excluded.
I t cannot be sufficiently admired how skilfully, to avoid offending those of his own nation, St. Paul here enters into an argument,
so unpleasing to the Jews, as this of persuading them that the
Gentiles had as good a title to be taken in to be the people of
God, under the Messias, as they themselves, which is the main
design of this epistle.
In this latter part of the first chapter he gives a descri tion of
the Gentile world, in very black colours, but very adroit y interweaves such an a ology for them, in respect of the Jews, as was
sufficient to beat t at assuming nation out of all their pretences to
a right to continue to be alone the people of God, with an exclusion of the Gentiles. This may be seen, if one carefully attends
to the particulars that he mentions relating to the Jews and
Gentiles; and observes how, what he says of the Jews, in the
second chapter, answers to what he had charged on the Gentiles,
in the first. For there is a secret comparison of them, one with
another, runs throu h these two cha ters, which, as soon as it
comes to be mindecf gives such a lig t and lustre to St. Paul's
discourse, that one cannot but admire the skilful turn of it, and
look on it as the most soft, the most beautiful, and most pressing
argumentation that one shall any where meet with altopther;
since it leaves the Jews nothing to say for thenlselves, why they
should have the privilege continued to them, under the Gospel, of
one the people of God. All the things they stood upon,
~ ~ ~ f o ~in,s giving
t e d them no preference, in this respect, to the
Gentiles, nm any ound to judge them to be incapable or unworthJ to be their glow-subjects, in the kingdom of the Messias.
This is what he says, speaking of them nationally. But as to
every one's personal concerna in a future state, he assures them,
both Jews and Gentiles, that the unrighteous of both nations,
whether admitted or not into the visible communion of the
people of God, are liable to condemnation. Those who have
sinned without law, ahdl perish without law; and those who
sinned in the law, shall be judged, i. r. condemned by the
law.
ST.

PARAPHRASE.

12 blishment in the faith ; That ism, that, when I am among
you, I may be comforted together with you, both with your
13 faith and my own. This I think fit you should know, brethren, that I often purposed to come unto you, that I may
have some fruit of my ministry anlong you also, even as
14 among other Gentiles. I owe what service I can do to the
Gentiles of all kinds, whtther Greeks or barbarians, to both
the more knowing and civilized, and the uncultivated and ig15 norant ; So that, as much as in me lies, I am ready to preach
the Gosjjel to you also, who are at Rome.
NOlTS.

Establishment." The Jews were the worshippers of the true God, and had
been, for many age%, his people; this could not be deuied by the Christians.
I

Whereupon tbey were very apt to persvade the convert Gentiles, that the
Messias waa p r o m i d , and sent, to the Jewish nation alone, and that the Gentiles could claim or have no benefit by him; or, if they were to receive any
benefit by the Messiae, tbey were yet bound to obsewe the law of Moses, which
was the way of worship which God had prescribed to his people. This, in
several places, very much sbo6k the Gentile converts. St. Paal makes it (as we
have already observed) his business, in this epistle, to prove, that the Messias
was i n t e ~ ~ d efor
d the Gentiks as much as for the Jews; and that, to make any
one partaker of the benefits and privileges of the Gospel, there was nothing more
required, but to believe and obey it: And accordingly, here in the entrance of the
c p i d e , he wishes to conle to Rome, that, by imparting some miracalous gifts
of the Holy Ghost to them, they might be established in the true notion of
Christianity, against all attempts of the Jews, who would either exclude them
from the privileges of it, or bring them under the law of Moses. Su, where
St. P a d expresses his care, thnt the Colossians should be established in the faith,
Col. ii. 7, it is visible, by the context, that what he opposed war Jadairm.
12 '' That is." St. Pml, in the former verse, had said that he desired to come
aniougst them, to edtablish them; in these words, " that is," he explains, Or
as it were recalla what he had said, that he might not seem to think them not
sufficiently instructed or established in the faith, and therefore tarn8 the end of
his coming to them, to their motaal rejoicing in one nnothar'a faith, when
and t h q came to see and know one another.
Q
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E
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Chap. I.
Perhaps some readers will not think it superfluous, if I give a
short draught of St. Paul's management of himself here, for allaying the sourness of the Jews against the Gentiles, and their offence
at the Gospel, for allowing any of them place among the people of
God, und& the Messias.
After he had declared that the Gospel is the power of God unto
salvation, to those who believe, to the Jew first, and also to the
Gentile, and that the way of this salvation is revealed to be by
the righteousness of God, which is by faith ;he tells them, that the
wrath of God is also now revealed against all atheism, polytheism,
idolatry, and vice whatsoever, of men holding the truth in unrighteousness, because. they might come to the knowledge of the
true God, by the visible works of the creation ; SO that the Gentiles
were without excuse, for turning from the true God to idolatr ,
and the worship of false gods, whereby their hearts were d a r e
ened, so that they were without God in the world. Wherefore,
God gave them up to vile affections, and all manner of vices, in
which state, though, by the light of nature, they know what was
right, yet understanding not that such things were worthy of death,
they not only do them themselves, but, abstaining from censure,
live fair1 and in fellowship with those that do them. Whereupon
he tells t i e Jews that they are more inexcusable than the heathen,
in that they judge, abhor, and have in aversion the Gentiles, for
what they themselves do with greater provocation. Their censure
and judgment in the case is unjust and wrong; but the judgment
of God is always right and just, which will certainly overtake
those who judge others for the same things they do themselves,
and do not considek that God's forbearance to them aught to bring
them te repentance. For God will render to every one according
tn
-- his
---- deeds: to those that in meekness and patience continue in
well-doing, everlasting life; but to those who are censorious,
proud, and contentious, and will not obey the Gospel, condemnation and wrath at the day of judgment, whether they be Jews or
Gentiles ; for God puts no difference between them. Thou, that
art a Jew, boastest that God is thy God ; that he has enlightened
thee by the law that he himself gave thee from heaven, and hath,
by that immediate revelation, taught thee what things are excellent,
and tend to life, and what are evil, and have death annexed to
them. If, therefore, thou transgressest, dost not thou more d i s
honour God and provoke him, than a poor heathen, that knows
not God, nor that the thin s he doth deserve death, which is their
reward ? Shall not he, if by the light of nature, he do what is
conformable to the revealed law of God, judge thee, who hast
received that law from God by revelation, and breakest it ? Shall
not this, rather than circumcision, make him an Israelite ? For
he is not a Jew, i. e . one of God's people, who is one outwardly,
by circumcision of the flesh ; but he that is one inwardly, by the
circumcision of the heart.

Chap. I.

Romans.
TEXT.

16 For I am not ashamed of the Gospel of Christ: for it is the power
of God unto salvation, t o every one that believeth ; to the Jew first,
and also to the Greek.
17 For therein is the righteousness of God revealed from faith to faith :
as it is written, The just shall live by faith.
18 For the wrath of God is revealed from heaven, against all ungodliness
and unrighteousness of men, who hold the truth in unrighteousness.
PARAPHRASE.

16 For I am not ashamed to preach the Gospel of Christ, even
at Rome itself, that mistress of the world : for, whatever it
may be thought of therea, by that vain and haughty people,
it is that wherein God exerts himself, and shows his powerb,
for the salvation of those who believe, of the Jews in the
17 first place, and also of the Gentiles. For therein is the
righteousnessd, which is of the free grace of God, through
Jesus Christ, revealed to be wholly by faith e, as it is written,
18 The just shall live by faith. And it is no more than need, that
the Gospel, wherein the righteousness of God, by faith in
Jesus Christ, is revealed, should be preached to you Gentiles,
since the wrath of God is now revealedf from heaven, by
NOTES.
16 a Vid. ver. 22, and 1 Cor. i. 21.
V'id. Enh. i. 19.
--"' First." The Jews had the first offers of the Gospel, and were always considered as those, who were first regarded in it. Vid. Luke xxiv. 47. M a t t h . ~ .6,
and xr. 24. Acts xiii. 46. and xvii. 2.
~ i x m r o n d v r i@roc, "the righteousness of God," called so, because it is a righteonsness of his contrivance, and his bestowing. It is God that justifir&h,chap. iii.
21-24, 26, 30, and viii. 33. Of which St. Paul speaks thus, Phil. iii.9, '' Not
having mine own righteousness, which is of the law, but that which is through
the faith of Christ, the righteousness which is of God by faith."
"From faith t o faith." The design of St.Paul here being to show, that neither
Jews nor Gentiles could, by works, attain to righteousness, i, e. such a perfect
andcomplete obedience, whereby they could be justified, which he calls, "their
own righteousness," ch. x. 3. He here tells them, that in the Gospel the
righteousness of God, i. e. the righteousness, of which he is the author, and
which he accepts, in the way of his own appointment, is revealed from faith to
faith, i. e. to be all through, from one end to the other, founded in faith. If
this be not the sense of this phrase here, it will be hard to make the following
words, as it is written, The just shall live by faith, cohere : but thus they have
an easy and natural connexion, viz. whoever are justified either before, without,
or under the law of Moses, or under the Gospel, are justified, not by works, hut
by faith alone. Vid. Gal, iii. 11, which clears this interpretation. The same
figure of speaking St. Pauluses in other places, to the same putpose; ch. ri. 19,
rc
Servants to iniquity unto iniquity ;'' i. e. wholly to iniquity; 2 Cor. iii. 18,
'L
From glory to glory," i. e. wholly glorious.
f cc
Now revealed." Vid. Acts xvii. 30, 31, "God now comma~ldetl~
all met),
wllere, t o repent, because be hat11 appointed a day, in which he will judge

.
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TEXT.

19 Because that which may be known of God is manifest in them ; for
God hath showed it unto them.
20 For the invisible things of him, from the creation of the world, are
clearly seen, being understood by the things that are made, even his
eternal power and Godhead ; so that they are without excuse :
21 Because that, when they knew God, they glorified him not as God,

24
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25

Jesus Christ, against all ungodliness g and unrighteousness
of menh, who live not u p to the light that G o d has given
19 them1. Because God, in a clear manifestation of himself
amongst them, has laid before them, ever since the creation of
20 the world, his divine nature and eternal power; So that what
is to be known, of his invisible being, might be clearly discovered and understood from the visible beauty, order, and
operations, observable in the constitution and parts of the universe, by all those that would cast their regards, and apply their
minds that way; insomucn that they are utterly wlthout ex21 cuse: F o r that, when the Deity was so plainly discovered to
them, yet the glorified him not, as was suitable to the exeellency of his Kivine nature : nor did they, with due thankfulNOTES.
These
the world in righteousness, by the man whom he hat11 ordained."
words of St. Paul to t l ~ Athenians,
e
give light to .these here to the Romans. A
life again after death, and a day of judgment, wherein men should he all brought
to receive sentence, according to what they had done, and be punlshed for their
misdeeds, was what was before unknown, and was brought tolight by the revelation of the Gospel from heaven, 2 Tim. i. 10. Matth. xiii.40, k c . Lukexiii. 27,
and Rom. ii. 5, he calls the day of judgment the day of wrath. consonant to his
saying here, the wrath of God is revealed.
s ' ~ ~ ; g , , h ~ c'u~~godiiness,"
,
seems to comprehend the atheism, polytheism, and
idolatry of the heathen world, as PGrxlav, " unrighteoneness," their other miscarriages and vicious lives, according t o which they are clistiuctly threatened by
St. Phul, in the following verses. The same appropriation of these ,words, 1
think, rnay be observed in other parts of this epistle.
b r r Of men," i. e. of 311 men, or as in the xviith of Acts,before cited, " all men,
every where," i. e. all men of all nations : before it was only to the children of
Israel, that obedience and traesgression were declared and proposed, as terms
of life and death.
1
Who hold the truth in nnrighteonsness," i . e. who are not wholly without
the truth, but yet do not follow what they have of it, hut lire contrary to that
truth they do know, or neglect to know what they might. This is evident from
the next words, and for the same reason of God's wrath, given, chap. ii. 8, in
these words, " who do not obey the truth, but obey unrighteon~ness."
k St. Panl says, vootrrvu xa9opiirar, if they are minded, they are see11 : the invisible
things of God lie within the reach and discove~y of men's reason and understaodin@, but yet they muqt ewrcise their faculties and employ their mi~itlrahor~t
them.

22
23

26

neither were thankful ; but became vain in their imaginations, and
their foolish heart was darkened.
Professing themselves to be wise, they became fools,
And changed the glory of the uncorruptible God into an image,
made like to corruptible man, and to birds, and four-footed beasts,
and creeping things.
Wherefore God also gave them up to uncleanness, through the lusts
of their own hearts, to dishonour their own bodies between themselves;
Who changed the truth of God into a lie, and worshipped and served
the creature more than the Creator, who is blessed for ever. Amen.
For this cause God gave then1 up unto vile affectiotls : for even their
women did change the natural use into that which is against nature :
PARAPHRASE.

ness, acknodedge him as the author of their being, and t h e
giver of all the good they enjoyed: but, following the vain
fancies of their own vain minds, set np to themselves fictitious
no-gods, and their foolish understandings were darkened :
2% Assuming to themselves the opinion and name of being wise,
23 they became fools ; And, quitting the incomprehensible
majesty and glory of the eternal, incorruptible Deity, set up to
themselves tlie images of corruptible men, birds, beasts, and
24 insects, as fit obiects of their adoration and worship. Wherefore, they having forsaken God, he also left them to the lusts
of their own hearts, and that uncleanness their darkened hearts
led them into, to dishonour their bodies among themselves :
25 W h o so much debased themselves, as to change the true God,
who made them, for a lie " of their own making, worshipping
and serving the creature, and things even of a lower rank
than themselves, more than the Creator, who is God over all,
26 blessed for evermore. Amen.
or this cause God gave
them u p to shameful and infamous !lF
usts and passions : for even
In

21

22

NOTES.
"became vain in their imaginations,"
or reasonings. What it is to becolpe vain, in the Scriptnre-language, one may
see in these words, " and they followed vanity, and became vain, and went after
the heathen, and made to themselves molten images, and worshipped all the
host of heaven, and served Baal," 2 Kings xvii. 15, 16. And accordingly the
forsaking of idolatry, and the worship of false gods, is called by St. Panl
t. turning from vanity to the living God," Acts xiv. 15.
'~palar&Oqrar rv ~ o i 81uhoyrrpoic
c
airSv,

@hrxovrcc &at

roqol,

" professing

themselves to he wise ;" though the nations

of the healhen generally thoul;ht themselves wise, in the religion they embraced ; yet the apostle here, having all along in this and the following chapter
used Greeks for Gentiles, he may be thought to have an eye to the Greeks, among
whom the men of study and inquiry had assumed to themselves the name of ropol,
wise.
..
25 The false and fictit,lous gods of the heath* are very fitly called, in the Scripture, << lies," Ar1ro5 ii. 4. Jer. xvi. 19, 20.
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27 And likewise also the men, leaving the natural use of the woman,
burned in their lust one toward another; men with men working
that which is unseemly, and receiving in then~selvesthat recompense
of their error which was meet.
28 And even as they did not like to retain God in their knowledge,
God gave them over to a reprobate mind, to do those things which
are not convenient ;

pg Being filled with all unrighteousness, fornication, wickednessJ covetousness, maliciousness ;full of envy, murder, debate, deceit, nialignity ; whisperers,
30 Backbiters, haters of God, despiteful, proud, boasters, inventors of
evil things, disobedient to parents,
31 Without understanding, covenant-breakers, without natural affcction, implacable, unmerciful :
32 Who knowing the judgment of God (that they which commit such
things are worthy of death) not only do the same, but have pleasure
in them that do them.

PARAPHRASE.

their women did change their natural use, into that which is
2'7 against nature: A n d likewise their men, leaving also the
natural use of the women, burned in their lusts one towards
another, men with men practising that which is shameful, and
receiving in themseIves a fit reward of their error, i. e. idolatryo).
28 And p, as they did not search out God, whom they had in the
world, so as to have him with a due acknowledgmentr of
him, God gave them u p to an unsearching and unjudicious
mind, to do things incongruous, and not meett to be done ;

PARAPHRASE.

99 Being filled with all manner of iniquity, fornication, wickedness, covetousness, malice, full of envy, contention, deceit,

30 malignity, even to murder, Backbiters, haters of God, insulters
of men, proud, boasters, inventors of new arts of debauchery,

31 disobedient to parents, Without understanding, covenantbreakers, without natural affection, implacable, unmerciful :

32 Who, though they acknowledge the rule of right prescribed
NOTES.
37 0 "Error," so idolatry is called, 2 Pet. ii. 18. As they, against the light of
nature, debased and dishonoured God by their idolatry, it was a just and fit recompense they received, in being left to debase and dishonour themselves by unnatural lusts.
This copulative joins this verse to the 25th, so that the apostle will
28 P "And!'
be better understood, if all between be looked on as a parenthesis, this being a
continuation of what he was there saying, or rather a repetition of it in short,
which led him into the thread of his discourse.
9 '0vx ; ~ O X ~ ~ ~ U"
# did
V , not like,'.
rather did not try, or search ; for the Greek
word signifies to search, and fir~dout by searching : so St. Paul often uses it,
chap. ii. 18, and xii. 2, compared, and xiv. 22. Eph. v. 10.
'Er Imyv05u~1,
with acknowledgment. That the Gentiles were not wholly without
the knowledge of God in the world, St. Paul tells us, in this very chapter, but
they did not acknowledge him as they ought, ver. 21. They had God rTxor @bv,
but o i x ;8oxlPr*rav FXsrv rri;.ioviv ; s ~ ~ v & s s r did
,
not so improve that knowledge, as
to acknowledge or honour him as they ought. Thisverse seems, inother words,
to express the same that is said ver. 21.
~ i i86x1po~
c
votv, " to a reprobate mind," rather to an unsearching mind, in the
sense of St. Paul, who often uses compounds and derivatives in the sense
wherein, a little before, he used the primitive words, though a little varying
from the precise Greek idiom : an example whereof we have, in this very word,
h86xrpos, 2 Cor. xiii. where having, ver. 3, used Boxrp31for a proof of his mission
by supernatural gifts, he uses i86xrpog for one that was destitute of such proofs.
So here he tells the Romans, that the Gentiles, not exercising their minds to
search out the truth, and form their judgments right, God left them to an 1111searching, unjudicious mind.
Non explorantibus permisit menteln non exploratricem.
' A discourse like this of St. Paul here, wherein idolatry is made the cause of
the enormous crin~esand profligate lives men run into, may be read Wisdom
xiv. 1I , &c.

them by God, and discovered by the light of nature, did not
yet understand that those, who did such things, were worthy
of death, d o x not only do them themselves, but live well toNOTES.
32 n Tb 81xa1'wpa roi; BEOF, the judgment of God;" nlight it not be translated tlre
rectitude of God, i. e. that rule of rectitude which God hat1 given to ma~ikinri,
in giving them reason ? as that righteousness, which God requires for salvation
in the Gospel, is called "the righteonsnesn of God," ver. 17. Rectitude, in the
translation, being used in this appropriated sense, as 81nalwpm is in the original.
Vid. note, chap. ii. 26.
* oix lvdqoav 871, did not nnderstaud that they who commit, &c. This reading
is justified by the Clcrnlont, and auother ancient MS. as well as by that which
the old Latin version followed, as well as Clement, Isidore, and (Ecurnenins :
and will, probably, be thought the more genuine by tho.se, who can hardly auypose that St. Paul should afirm, that the Gentile world did know, that he, who
offended against any of the directions of this natural rule of rectitude, taught, or
discoverable by the light of reason, was worthy of death ; especially if we rcmember what 11e says, chap. v. 13, " That sin is not imputed when there is no
positive law," and chap. vii. 9, " I was alive without the law, once :" both
which places signifying, that ~ n e ndid not know death to be the wages of sin, in
general, but by the declaration of a positive law.
~uvcv8oxoiiurroir W ~ & I U O U U I , " have pleasure in those that do thenl." He that
considers, that the design of the apostle here, manifest in the immediately
following words, is to combat the animosity of the Jews against the Gentiles ;
md that there could not be a more effectual way to shame them into a more
modest and mild temper, than by showing them that the Gentiles, in all the
darkness that blinded them, and the extravagar~ciesthey ran into, were never
guilty of such all absurdity as this, to censure and separate front others, and show
an implacable aversion to them, for what they themselves were equally guilty of:

"

'
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TEXT.

11. 1 Therefore thou art inexcusable, 0 man, whosoever thou art that

2 But we are sure t k t the judgment of God is according to truth,

jlldgest : for wherein thou judgest another, thou condemnest thyself;
for thou that judgest dost the same thing.

against them which commit such thmgs.
3 And thinkest thou this, 0 man, that judgest them which do such
things, and dost the same, that thou shalt escape the judgment of
God ?
4 Or despisest thou the riches of his goodness, and forbearance, and
long-suffering ; not linowi~igthat the goodness of God leadeth thee

PARAPHRASE.

gether, without any mark of disesteem, or censure, with them

11. 1 that do them. YTherefore, thou art inexcusable, 0 man,

whosoever thou art =,
that j udgest a or censurest another ; for
PARAPHRASE.

wherein thou judgest another, thou condemnest thyself: for
thou, that judgest, art alike guilty, in doing the same things.
9 But this we are sure of, tha.t the judgment that God passes
upon any offenders is according to truth, right and just.
8 Canst thou, who dost those things which thou condemnest in
another, think that thou shalt escape the condemning sentence
4 of God? Or slightest thou the riches of his goodness, forbearance, and long-suffering, not knowing, nor considering,
that the goodness of God ought to lead thee to repentance ?

NOTES.
he, I say, that considers this, will be easily persuaded t o understand r u r r u % o x o ~ g ~
here as I do, for a complacency, that avoided censuring, o r breaking with them,
who were in the same state and course of life with themselves, that did nothing
amiss, but what they themselves were equally guilty of. There can be nothing
clearer than that r u v e u 8 o x o ~ u r , have pleasure, in this verse, is opposed t o xplvrrr,
judgest, in the next verse, without which I do not see how i t is possible tomake
ant the inference which the apostle draws here.
1 Y '< Therefore!'
This is a term of illation, and shows t h e consequence here,
drawn from the foregvina words. 'I'herefore the J e w is inexcusable in judging,
because the Gentiles, with all the darkness that was on their mind^, were never
guilty of such a folly as to judgethose who were no more faulty than themselves.
For the better understanding of this lace, i t may not, perhaps, be amiss to set
t h e whole argtitnentation of the apostle here in its due light : i t stands thus :
" the Gentiles ackriowletlged the rectitude of the law of nature, but knew not
that those, who break ally of its rules, iucurred tleath by their transgression ;
but, as niuch in the d a ~ kas they were, they are not guilty of any such absurdity,
as t o condenin others, o r refuse communication with them, as unworthy of their
society, who are no worse than themselvev, nor d o any thing but what they
themselres do equally wit11 them, hut lire in complacency, on fair term8 with
them, without censure o r separation, thinlci~iga9 well of their condition as of
their own; therefore, if the hlit~dedheathen do so, thou, 0 Jew, a r t inexcusahle, who having the light of the revealed law of God, and knowing by it, that
t h e breaches of tlie law merit death, dost judge others to perdition, atid shut
them otit from salvation, for that, which thou tliypelf a r t equally guilty of, viz.
disobedience to the law. Thou, a poor, ignorant, conceited, fallible man, sittest
in judgment upon othere,and committest the same things thou condemnest them
for : but this thou mayest be sure, that the judgment and condemnation ofGod is
right and firm, atid will certainlybe executed upon those who do such things. F o r
thou, who adjudgest the heathen to coodcrnnation for the same things which
thou dost thyself, canst thou imagine that thou thyself shalt escape tlie same
j u d g m ~ n tof God ? God,wl~ateverthou mayest think, is no respecter of persons :
both Jews as well as Gentiles, that are perversely contentious against others,
and do not themselre~obey the Gospel, shall meet with wrath and indignation
from God; and Gentiles, as well as Jews, whom the goodness and forbearance
of God bringeth to repentance, and an humble, submissive acceptance of t h e
Gospel, shall find acceptance with God, and eternal life, in t h e kingdom of t h e
Messias; from which, if thou a r t contentious t o shut out the Gentiles, tho11
manifestly shuttest out thyself."
I' 0 man, whosoever thou art."
I t is plain from ver. 17 and 27, and t h e
whole tenour of this chapter, that St. Paul, by these words, means the Jews;
but there are two visible reasons, why h e speaks i n these terms : lst, h e makes
his conclusion general, as having t h e more force, but less offence, than if h e had

NOTES.

.

bluntly nanleu the Jews, whom he is very careful, i m all this epistle, 10 treat in
t h e softest manner itnaginable. 2dly, He uses t h e term, man, empl~etically,in
opposition to God, in t h e next verse.
* " Judgest." There will need ~ i o t l ~ i n to
g be said t o those who read this
epistle with the least attention, to prove, that the j~~dgilrg,
which St. Paul here
speaks of, was, that aversion, which the Jews generally had to the Geiltiles ; so
that the unconverted Jews could not hear with the thougllts of a Nlrssias, that
admitted the heatlien, eqoally with them, into hix kingdom; nor could the
convertetl Jews he brought t o admit them into their comtn~lnion,as tlie people
of God, now equally with themselres: so that thry penerally, both one and
the other, judged them unworthy the favour of God, and out of a capacity t o
and an observance of the
become his people any other way but by circu~ucisior~
ritual parts of the law, the iliexcusahleness and absnrdity whereof Sr. Paul sliows
in this chapter.
2 " According to truth," doth, I suppose, sigi~ifynot barely a true jadgtneot,
which willstand in opposition t o an erroneous, atid that will riot take effect, hut
something, more, i. e. accortli~igto t h e truth of his predictions and threats. A s
if he had said, & ' But if God in judginenr. cast off the Jews from being any longer
his people, we ltnow rliis t o be according to his truth, who hath forewarned
them of it. Ye Jews judge the Gentiles not to he received into t h e people
of God, a ~ i drefuse them admittance into t h e kingdom of the hlessias, though
you break t h e law, as well as they; you judge as prejudiced, passiotiate men.
But the judgment of Godagainst you will stand firm." T h e reasoti why h e does
i t so covertly, may be that which I have before mentioned, his great care not t o
shock the Jews, especially here i n the beginning, till h e had got fast hold upon
them. And hence possibly i t is, that h e calls obeying the Gospel obeying t h e
truth, ver. 8, and uses other the like soft expressior~sin this chapter.

Chap. 11.

Chap. 11.

TEXT.

TEXT.

11 For tliere is no respect of persons with God.

5 But, after thy hardnees and impenitent heart, treasurest up unto
t,hyself wrath against the day of wrath and revelation of the righteous judgment of God;
6 Who will render to every man according to his deeds:
7 To them who by patient continuance in well-doing seek for glory
and honour and immortality, eternal life :
8 But unto them that are contentious, and do not obey the truth, but
obey unrighteousness, indignation and wrath,
9 Tribulation and anguish, upon every soul of man that doth evil, of
the Jew first, and also of the Gentile;
10 But glory, honour, and peace, to every man that worketh good, to
the Jew first and also to the Gentile:

12 For asmany as have sinned without law shall also perish without
law ;' and as many as have sinned in the law shall be judged by the
law ;
13 (For not the hearers of the law are just before God, but the doers
of the law shall be justified.
14 For when the Gentiles, which have not the law, do by nature the
things contained in the law, these, having not the law, are a law
unto themselves :
PARAPHRASE.

11 and also on the Gentile.

For with God there is no respect of

12 ersons. For all that have sinned without having the positive
&w of God, which was given the Israelites, shall perish'
without the law ; and all who have sinned, being under the
13 law, shall be judged hy the law, (For the bare hearers of the
law are not thereb just or righteous in the si h t of God, but
the doers of the aw ; they who exactly pe orm all that is
14 commanded in it shall be justified. F o r when the Gentiles,
who have no positive law given them by Godg, do, by the
direction of the light of nature, observe or keep to the moral
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5 But Iayest u

6
'7
8

9
10

to thyself wrath and punishment, which thou
wilt meet wit[, a t the day of judgment, and that just retribution, which shall be awarded thee by God, in proportion to thy
impenitency, and the hardness of thy heart ; W h o will retribute to every one according to his works, viz. Eternal life to
all those who by patience and gentleness in well-doing seek
glory and honour, and a state of immortality : But to them
who are contentious* and forward, and will not obey the
truth 5 but subject themselves to unrighteousness ; indignation
and wrath ; Tribulation and anguish shall be poured out upon
ever soul of man that worketh evil, of the Jew first e, and also
of t e Gentile. B u t glory, honour, and peace, shall be bestowed on every man, that worketh good, on the Jew firste,

i

K

NOTES.

7 e Patience, in this verse, is opposed to contentious* in the next, and seems
principally to regard the Jews, who had no patience for any consideration of the
Gentiles, but, with a strange peevishness and contention, opposed the freedom
of the Gospel, in admitting the believing Gentiles to the franchises of the kingdom of the Messias, upon equal terms with themselves.
8 d Though by " truth," the Gospel be here meant, yet 1 doubt not but St. Paul
used the term, truth, with an eye to the Jews, who though some few of them
received the Gospel, yet even a great part of those few joined with the rest of
their nation in opposing this great truth of the Gospel, that, under the Messias,
the Gentiles, who believed, were the people of God as well as the Jews, and as
such were to be received by them.
9 , 10 0 The Jew first, and also the Gentile." We see, by these two verses,
and chap. i.16, that St. Paul carefully lays it down, that there was now, under
the Gospel, no other national distinction between the Jews and the Gentiles, but
only a priority in the offer of the Gospel, and in the design of rewards and
punishments, accordiug as the Jews obeyed, or not. Which may farther satisfy
us, that the distinction, which St. Paul insists on so much here, and all through
the first part of this epistle, is national; the comparivorl being between the
Jews, as nationally the people of God; and the Gentiles, as not the people of
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NOTES.
God, before the Messias : and that, under the Messiirs, the professors of Christianity, consisting most of converted Gentiles, were the people of God, owned
and acknowledged as such by him, the unbelieving Jews being rejected, and the
unbelieving Gentiles never received ; but that yet personally both Jews and
Gerr~ilea,every single person, shall be punished for his own particular sin, as
appears by the two next verses.
13 f'AsoAaivotr, " shall perish i" xprO$uovrar, " shall be judged." Those nnder the
Inw, St. Paul says, " shall be judged by the law;" and this is easy to conceive,
because they were under a positive law, wherein life and death were annexed,
as the reward and punishment of obedience and disobedience ; but of the Gentiles, who were not under that positive law, he says barely, that " they shall
perish." , S t . Paul does not use these so eminently differing expressions for
nothing; they will, I think, give some light to chap. v. 13, and my interpretation
of it, if they lead us no farther.
14 6 MI U ~ , U O Y ~ X O Y ~ I E''
, having not the law," or not having a law.
The apostle by
the word law, generally, iu this epistle, signifying a positive law, given by
God, and promulgated by a revelation from heaven, with the sanction of declared
rewards and punishments annexed to it, it is not improbable, that in this verse,
(where, by the Greek particle, he so plainly points out the law of Moses) by
u6,uoE, without the article, may intend law in general, in his sense of a law, and
YO this verse may be translated thus: " for when the Gentiles, who have not a
law, do by nature the things contained in the law; these, not having a law, are
a law to themselves." And so ver. 12, " As many as have sinned, being under
a law, shall be judged by a law." For though, from Adam to Christ, there was
no revealed, positive law, but that given to the Israelites; yet it is certain that,
by Jesus Christ, a positive law from heaven is give11 to all mankiad, and that
those to whom this has been promulgated, by the preaching of the Gospel, are
all under it, and shall be judged by it.

Ro~rlnns.

Chnp. 11.

Chap. 11.

a67

Ron~nrls.

TEXT.

TEXT.

15 Which show the work of the law written in their hearts, their con-

20 An instructor of the foolish, a teacher of babes, which hast the form
of knowledge, and of the truth in the law.
2 1 Thou, therefore, which teachest another, teachest thou not thyself?
thou that preachest a man should not steal, dost thou steal ?
22 Thou, that sayest a man should not commit adultery, dost thou commit adultery? thou that abhorrest idols, dost thou commit sacrilege ?
23 Thou that makest thy boast of the law, through breaking the law,
dishonourest thou God ?
24 For the name of God is blasphemed among the Gentiles, through
you, as it is written.
25 For circumcision verily profiteth, if thou keep the law : but if thou
be a breaker of the lam, thy circumcision is made uncircumcision.
26 Therefore, if the uncircumcision keep the righteousness of the law,
shall not his unzircumcision be counted for circumcision ?

science also bearing witness, and their thoughts the mean while
accusing or else excusing one another)
16 In the day, when God shall judge the secrets of men, by Jesus Christ,
according to my Gospel.
17 Behold thou art called a Jew, and restest in the law, and makest
thy boast of God;
18 And knowest his will, and approvest the things that are more excellent, being instructed out of the law;
19 And art confident that thou thyself art a guide of the blind, a light
of them which are in darkness,
PARAPHRASE.

rectitude, contained in the positive law, given by God to the
Israelites, they, being without any positive law given them, have
16 nevertheless a law within themselves ; And show the rule of
the law written in their hearts, their consciences also bearing
witness to that law, they amongst themselves, in the reasoning
of their own minds, accusing or excusing one another)
16 A t the day of judgment, when, as I make known in n ~ y
reaching the Gospel", God shall judge all the actions of men,
17 y Jesus Christ. Behold, thou art namedi a J e w ; and thou,
with satisfaction, restest in the privilege of having the law, as
a mark of God's peculiar favour k, whom thou gloriest in, as
being thy God, and thou one of his people; a people, who
18 Alone know and worship the true God; A n d thou knowest
his will, and hast the touch-stone of things excellent l, having
19 been educated in the law, And takest upon thee as one who
art a guide to the blind ", a light to the ignorant Gentiles, who

E

NOTES.
According to my Gospel," i. e. as I make known in my preaching the Gospel.
That this is the ~ne;iriing of this phrase, may be seen, 2 Tim. ii. 8. And of
St. Paul's declaring of it, in his preaching, we have an instance left upon record,
Acts xvii. 31.
17 i 'Erovopa'~~,
thou art tlan~ed,emphatically said by St. Paul; for he, that was
such a Jew as he describes in the following verses, he insists on it, was a Jew
only in name, not in reality; for so he concludes, ver. 28 and 29, he is not, in
the esteem of God, a Jew, who is so ontwardly only.
I11 these four verses St. Paul makes use of the titles the Jews a~sumedto
17-20
themselves, from the advantages they had, of light and knowledge, above the
Gentiles, to show them how inexcusable they were, in judging the Gentiles, who
were even in their own account so mnch beneath them in knowledge, for doing
thnse thines which thev themselves were also guilty
. of.
17kVid.~id:iii.11.
18 1 T& Giaqlpovla, signilies things excellent, convenient, controverted, or differing.
In either of these senses it may be understood here, though the last, viz. their
difference in respect of lawful and unlawful, I think may be pitched on, as most
suited to the apostle's design here, and that which the Jews much stood upon,
as giving them one great pre-eminence above the defiled Gentiles.
16

PARAPHRASE.

20 are in darkness

", A n instructor of the foolish

m, a teacher of
babesm, havin an exact draught, and a complete system of
21 knowledge an truth in the law. Thou, therefore, who art a
master in this knowledge, and teachest others, teachest thou
not thyself? thou that preachest that a man should not steal,
22 dost thou steal ? Thou that declarest adulter to be unlawful,
dost thou commit it ? thou that abhorrest ido s, dost thou com28 mit sacrilege? Thou who gloriest in the law, dost thou, by
24 breaking of the law, dishonour God ? F o r the name of God
is blasphemed amongst the Gentiles, by reason of your miscar25 riages, as it is written O, Circumcision p indeed, and thy being
a Jew, profitethq, if thou keep the law: but if thou be a
transgressor of the law, thy circumcision is made uncircum26 cision ; thou art no way better than an heathen. If, therefore,
an uncircumcised Gentile keep the moral rectitudesr of the
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NOTES.
darkness, foolish, babes," were appellations which the Jews
gave to the Gentiles, signifying how mnch inferior to themselves they thought
them in k n ~ w l ~ d g e .
20 Mdpqwo~c," form," seems here to be the same with N'rro;, " form," chap. vi.
17, i. e. " such a draught, as contained and represented the parts and lineaments
of the whole." For it is to be remembered, that the apostle uses these exp~essiousand terms here, in the same sense the Jews spokeof themselves, vauntingly, over the Gentiles, he thereby aggravatiug their fault, in judging the Gentiles as they did.
2.1 O See 2 Sam. xii. 14. Ezek. xxxvi. 23.
25 Circumcision is here put for "being a Jew," asbeingoneof thechief and most
discriminating rites of that people.
" Profiteth, if thou keep the law;" because a Jew, that kept the law, was t o
have life therein, Lev. xviii. 5.
26 ;TB & x l u & p d ~ rsi dpov,
I have taken the
the righteousness of the law."
liberty to render it, the rectitude of the law, in an qppropriatd senee of the
1Y,20

" Blind, in

Romans.

Chap. 11.

Chap. 11.

Romans.
TEXT.

NOTE.
word rectitude, ill inlitation of St. Paul, who uses 6rxird,ua7a here tor all those
precepts of the law, which contain io then1 any part of tlie natural and eternal
rnle of rectitude, which is made known to men, by the light of rcason. This rule
of their actions all n~ankiud,uucircumcised as weiI as circumcised, had, and is
that which St. Paul calls 81xaiwparoi;@roi, ch. i. 32. Because i t came from
God, and was made by him ; the moral rule to all mallkind being laid within
tlie discovery of their reason, which if they kept to, it was 8lxalwpa, righteousness to them, or they were justified. Aud this rule of inorality St. Paul says
the Gentile world did acknowledge. So that 81xaiwpur o i @so;, ch. i. 32, signifies that rule of right, taken in general; and 8ranrdpu7a 70; u6pou here signifies
the particular branches of it, contained in the law of Moses. For no other part
of the law of Moses could an heathen be supposed to obselve, or be concerned
i u : aod, therefore, those only can be the Brxardpa7a705jdeou here meant. If
we consider the various senses that translators and expositors have give11 to this
in the several places of St. Paul's epistles where it occurs, we
term G~xulwp~,
shall have occasion to think that the apostle used this word with great latitude
and variety of significatiolls ; whereas I imagine, that, if we carefully read those
passages, we shall find that he used it every where io the same serisc, e. for
that rule, which, if complied with, justified, or rendered perfect, the person or
thing it referred to. For example :
Rom. i. 32. Arxalwpe @sot,translated '' the judgment of God," is that rule
of right, which, if the heathen world had kept and perfectly obeyed, they had
been righteous before God.
Rom. ii. 26. ~rxardpurar o i ubPov, " the righteousness of the law," are those
precepts of the law of Moses, which, if the uncircumcised, whom he there
speaks of, had kept, they had been righteous before God.
Rom. v. 16. E;s ~ I X U I ~ ~"U to
,
justificatioo," is to the obtaining of rigliteousness.
Rom. v. 18. AT sv'os 8rxardCrarog, " by one righteousness," is by one act,
whereby he was justified or completely perfected, to be what he had undertaken
to be, viz. the Redeemer and Saviour of the world. For it was Slh waO~parwu,
or, as some copies read it, 8rA ma8$paror, by his suffering, viz. death on the cross,
that he was tlerfected. Heb. ii. 9., 10,. and 14, 15, and v. 7-9. Rom. v. 10.
Phil. ii. 8. Col. i. 21, 22.
Roni. viii.4. r b 8rxaiw~aroGyb~oy," the righteousness of the law." Here, as
Ttom. ii. 26, it ig that rule of right,contained-in the law, which, if a man exactly
performed, he was righteous and perfect before God.
Heb. ix. 1. ~rxaru!,uara~ ~ 7 " Ordinances
~ ~ l ~of divine
~ , service," are those
rules or precepts, concerning the outward worship of God, which, when conformed to, reuder it perfect, and such as was right and unblamable before
God.
Heb. ix. 10. ~rxardparn~=apx6~," carnal ordinances," are such roles, concerniug ritual performances, aq, when observed, justified the flesh. By these
observances, according as they were prescribed, the flesh, or natural outward
man, obtained a legal outward holiness, or righteousness ; there waq no exception against him, but he was freely admitted into the congregation, and into the
sanctuary.
In the same sense 8rxaripara is also used in the Apocalypse.
Rev. xv. 4. Th 8 1 x a r d ~ auou
~ a ;~aurpw'8~uad,"thy judgments are made manifest," i. e. those terms whereupon men are to be justified before God, were
clearly and fully made known, under the Gospel. Here, as Rom. i. they are
called 81xardpa~a@so~,
the ternls which God had prescribed to men. for their
justification. And,
Rev. xix. 8. TA Srxarw'para ~ i r vdyiwv, " the righteousness of the saints,"
i. c. the performances, whereby the saints stand justified before God.

;.

27 And shall not uncircumcision, which is by nature, if it fulfil the law,
judge thee, who by the letter and circumcision dost transgress the
law ?
28 For he is not a Jew, which is one outwardly ; neither is that circumcision, which is outward in the flesh :
PARAPHRASE.

Iaw, shall he not be reckoned and accounted of as if he were
R?' circumcised, and every \yay a J e w ? And shall not a Gentile,
who, in his natural state of uncircumcision, fulfils the law,
condemn thee, who, notwithstanding the advantage of having
28 the law and circumcision t, art a transgressor of the law ? F o r
NOTES.
So that, if we wiH ohserve it, 8rxaiw,ua is the rule of right; as having God
for its author, it is 81xai.,ua@ c o i ; as contained in the precepts of t h e law, it
is 81xa1dpararoiu6,uou; as it concerns the external, instituted rites of the Leviticrl worship of God, it is Grxardpura harpsiar ; as it concerns the outward, legal,
or ritual holiness of the Jews, it is 81xa1dparaox~xbs;as it is in h o b men made
perfect, it is &xurdparu dyiwv.
It may not be amiss to take a little notice also of St. Paul's use of the other
term here, vbpos, "law," which he comnionly puts for a positive rnle given
to men, with the sanction of a penalty annexed; and in particular, frequently
(sometimes with, sometinies without, the particle) for the law of Moses, without naming what law he means, as if there had beet1 no other law in the
world, as indeed there was not ally other in St. Paul's notion of a law, from
the fall to our Saviour's time, but only the law given by God t o the Israelites, by
d Moses. Under the Gospel the law of Moses was abrogated: but yet
the h a ~ of
the Lxardpa~u70; vdp05 were not abrogated. T h e 8~xarJpa7 o i e r o G not only
htood firm, but was, by the divine authority, promulgated anew, by Jesus Christ,
the King and Saviour of the world. For it is of this that he says, "that he is
not come to destroy the law, but to fultil it," i. e. to giveit positively and plaiuly,
in its full latitude and esteut, and set these 8rxarulpara 706 u6,uoG in their due
light and full force ;and accordingly we see all the branches of it more expressly
commanded, and with penalties more vigorously enforced, on all his suhjecta, by
our Saviour and his apostles, than they were in the law of Moses.
Thus we see that, by the doctrine of St. Paul and the New Testament, there
is one aud the same rule of rectitude set to the actions of all mankind, Jews,
Gentiles, and Christians ; and that failing of a complete obedience to it in every
tittle makes a man unrighteous, the consequence whereof is death. For the
Gentiles, that have sinned without a law, shall perish without a law; the Jews,
that have sinned, having a law, shall be jndged by that law; but thar both Jews
and Gentiles shall be saved from death, if they believe in Jesus Christ, aad sincerely eudeavour after righteonsness, though they do not attain unto it; their
faith being accounted to them for righteousness, Rom. iii. 19-24.
27 * " Judge thee." This he saith, prosecuting the design he began with, rer. 1,
of showing the folly and unreasonableness of the Jews, in judging the Gentiles,
and denying them admittance and fellowship with themselves, in the kingdom
of the Messias.
t It is plain that " by nature,"
atid " by the letter and circumcision," are there
opposed to one another, and mean the one, a man, in his natural state, wholly
a stranger to the law of God revealed by Mores ; and the other a Jew, o b e e r v i t ~
the externill rites contained in the letter of the law.

Romans.

Chap. 111.

TEXT.

29 But he is a Jew, which is one inwardly ; and circumcision is that
of the heart, in the spirit, and not in t l ~ eletter, whose praise is not
of men, but of God.
PARAPHRASE.

he is not a Jew, who is one in outward appearance and conformity", nor is that the circumcision which renders a man
99 acceptable to God, which is outwardly in the flesh : But he is
a Jew, and one of the people of God, who is one in an inward
conformity to the law: and that is the circumcision which
avails a man which is of the heart ",according to the spiritual
sense of the law, which is the purging our hearts from iniquity, by faith in Jesus Christ, and not in an external observance of the letter *, by which a man cannot attain life ; such
true Israelites as these, though they are judged, condemned,
and rejected by men of the Jewish nation, are nevertheless
honoured and accepted by God.
NOTES.
28
29

Vid. chap. ix. 6, 1. Gal. vi. 15, 16.
St. Paul's exposition of this, see Phil. iii. 3. Col. ii. 1 1 .
" Letter, ' "id. cb. vii. G. 2 Cor. iii. 6, 7, compared with 17.

Chap. 111.

Romans.
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TO clear his way to this, he begins with removing an objection
of the Jews, ready to say : " if it be so, as you have told us in the
foregoing section, that it is the circumcision of the heart alone that
availeth, what advantage have the Jews, who keep to the &cum&ion of the flesh, and the other observances of the law, by being
the people of God ?" TOwhich he answers, that the Jews had
many advantages above the Gentiles ; but yet that, in respect of
their acce tance with God under the Gospel, they had none at
all. He r!eclares
that both Jews and Gentiles are sinners, b t h
equally uncapable of being justified by their own performances :
that God was equally the God both of Jews and Gentiles, and out
of his free grace justified those, and only those, who believed,
whether Jews or Gentiles.

TEXT.
1 What advantage then hath the Jew? or what profit is there of&cumcision ?

2 Much every way : chiefly, because that unto them were committed

the oracles of God.
3 For what if some did not believe ? shall their unbelief make the faith
of God without effect ?
PARAPHRASE.

1 I f it be thus, that circumcision, by a failure of obedience to

SECTION 111.
C H A P T E R 111. 1-31.
CONTENTS.

IN this third chapter, St. Paul goes on to show, that the national
privileges the Jews had over the Gentiles, in being the people
of God, gave them no peculiar right, or better title to the k i n g
doin of the Messias, than what the Gentiles had. Because they, as
well as the Gentiles, all sinned, and, not being able to attain righteousness by the deeds of the law, more than the Gentiles, justification was to be had only by the free grace of God, through faith
in Jesus Christ; so that, upon their believing, God, who is the
God not of the Jews alone, but also of the Gentiles, aceepted the
Gentiles, as well as the Jews; and now admits all, who profess
faith in Jesus Christ, to he equally his people.

the law, becomes uncircurncision ; and that the Gentiles,
who keep the righteousness, or moral part of the law, shall
judge the Jews, that transgress the law, what advantage have
the Jews? or what profit is there of circumcision? I answer,
2 Much every waya; chiefly, that God, particularly present
amongst them, revealed his mind and will, and engaged himself in promises to them, by Moses and other his prophets,
which oracles they had, and kept amongst them, whilst the rest
of mankind had no such communication with the Deity, had
no revelation of his purposes of mercy to mankind, but were,
9 as it were, without God in the world. For, though some of
the J'ews, who had the promisesof the Messias, did not believe
in him, when he came, and so did not receive the righteous.
ness, which is by faith in Jesus Christ; yet their unbelief
cannot render the faithfulness and truth of God of no effect,
who had promised to be a God to Abraham and his seed after
NOTE.
. 2 A list of the advantages, the Jews had over the Gentiles, he gives, chap.
ix. 4, 5 , but l~erernrntinna only one of them, that mas the mast proper t o hia
Present pnt p s e .

Romans.

Chap. 111.

Chap. 111.

TEXT

TEXT.

4 God forbid ! yea, let God be true, but every man a liar; as it is

written, That thou mightest be justified in thy sayings, and mightest
overcome, when thou art judged.
5 But if our unrighteousness commend the righteousnessof God, what
shall we say? Is God unrighteous, who taketh vengeance ? (I speak
as a man)
6 God forbid ! for then how shall God judge the world ?
7 For, if the truth of God Lath more abounded, through my lie, unto
his glory ; why yet am I also judged as a sinner?
PARAPHRASE.

4 him, and bless them to all generations b. No, by no means.
God forbid, that any one should entertain such a thought !
Yea, let God be acknowledged to be true, and every man a
liar, as it is written, That thou mightest be justified in thy
sayings, and mightest overcome when thou art judged.
5 But ou will say farther, if it be so, that our sinfulness commen eth the righteousness of God, shown in keeping his word
cgiven to our forefathers, what shall I say, is it not injustice
in God to punish us for it, and cast us off? (I must be understood to sa this, in the person of a carnal man, pleading for
6 himself) od forbid ! For if God be unrighteous, how shall
7 he judge the world ? For ',if the truth and veracity of God

i

d

Romans.

8 And not rnthcr (as we IH, slnudcrously rcportctl, and as solnc aflirm
that wc say), "Let 11sdo evil, t l ~ a good
t
niay coiiic ?" ulllosc d a n ~ ~ ~ a -

tion is just.
g What tl~cn?are we better tl~alitlrcy? No, ill no wise : for we Iravc
before proved both Jews ancl Gentiles, that they are all under siu :

hath the more appeared to his glory, by reason of my lief, i. c.
my sin, why yet am I condenined for a sinncr, and punished
8 for it ? Why rather should not this be thought a right consequence, and n just excuse ? Let us do evil, that good may
come of it, that glory may come to God by it. This some
maliciously and slanderous1 report us Christians to say, for
which they deserve, and wil from God receive punishment, as
they deserve.
9 Are we Jews, then, in any whit a bettcr condition than thc
Gentiles" ? Not at all. For I have already brougl~t a
charge of guilt and sin, both against Jews and Gentiles, and
urged that there is not one of them clear, which I shall prove

r

NO'I'ES.
NOTES.
3 How this was made good, St. Paul explains more a t large in the following
chapter, and chap. ix. 6-13.
5 That, by ('the righteousness of God," St. Paul here intends God's faithfulness, in keeping his promise of saving believers, Gentiles as well as Jews, by
righteousuess through faith in Jesus Christ, is plain, ver. 4, 7, 26. St. Paul's
great design here, and all through the eleven first chapters of this epiatle, being
t o convince the Romans, that God purposed, and in the Old Testament declared,
that he would receive and save the Gentiles, by faith in the Messias, which was
t h e ooby way, whereby Jews or Gentiles (they being all sinners, and equally destitute of righteousness by works) were to be saved.
This was a doctrine, which the Jews could not bear, and therefore the apostle
here, in the person of a Jew, urges, and, in his own person, answers their objections against it, confirming to the Romans the veracity and faithfulness of
God, on whom they might, with all assurance, depend, for the performance of
whatever he said.
6 d This. which is an argument in the month of Abraham. Gen. xviii. 25, St. Paul
very a'ppositely m a k e s b e of, to stop the months of the blacrphemoua Jewa.
Thia particle plainly joins what follows, in this and the next
7
For."
verse, t o "vengeance" in the 5th verse, and shows it to be, as it is, a cmtinuation of the objection begun in that verse; why St. Paul broke it into pieces, by
intruding the 6th verse into the middle of it, there in a very plain reason.
Ln the objectim~there were two things to be corrected ; first, the charging God
with unrighteousness, which as soon as mentioned, it was a becmuiag interrnption of St. Paul, to quash immediately, and t o stop the Jews' mouths, with the

wortls of Abraham. 2tlly, The otllel. thing, in the objection, was n f:rlse
c a l u ~ ~ ~up011
n y the C I ~ ~ . i s l i a as
~ ~ ifs , lhey, preacliing justification hy free grace,
said, " Let us do evil, that gnotl may come of it." 'l'o \r,hich the apostle's answer was the n ~ ? r etlistinct, being subjoiucti to that branch, separated froill the
other.
" Lie."
makes it ~ilair~,that St. Paul, lry lie, here
The sense of the ~~liice
m,eans sin iu general, but seems to have used the word lie, as having a mlwe
forcible and graceful sntitlieeis to the truth of God, which the objection pretei~ds
to be thereby illustratecl.
8 g " Sotne." . It is past doubt that these were the Jews. But St. Paul, always
t,endertowards his uwn n a t i o ~ ~forbears
,
to name them, when he pronounces this
sentence, that their casting off and destructioo now at hand, for this scandal and
other opposition to the Cl~ristianreligion, was jost.
9 Having, in the six foregoing verses, justified the truth ofGod, ~~otrvitllatantlin~
his casting off the Jews, ancl vindicated the doctrine of grace, against the cavils
of the Jews, which two objectiorls of theirs came naturally in his wiry, the
apostle takes up, h a e again, the Jews' question proposed ver. 1, and argues it
llome to the case in hand. Ti' oJv 1 r p o ~ ~ 6 p ~;6 being
a
but the satne with Ti' oJv 7 b
wspluubv ro6 'Iov8ai',u;
ver. 1. '' Have Jews then any preference ill the liingdon~
of the Messia~?" T o which he answers, "No, riot at all." That tt~iais thc
meaning, is visible from the whole chal)ter, where he lays bo:h Jews and Gcntile8 in an equal state, in reference to jostitication.
"Already," viz. chap. ii. 3, where St. Paul, under the gentler compellation of, " 0 n~an," charges the Jews to be siuiiers, a3 well as the Gentilrs :
and ver. 17-24, shtrws that by Ijavir~gthe law, they were no loore ltcpt
from being sinners, t11a11the Grnliles were withoi~tthe Inw. ilntl t l ~ i sch;wge
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Romnrls.

TEXT.

10 As it is written, There is none rigl~teous,no not one :
11 There is none that understandeth, there is none that seeketh after

God.
12 They are all gone out of the way, they are together become unprofitable ;there is none that doeth good, no, not one.
13 Their throat is an open sepulchre; with their tongues they Ilave
used deceit ; the poison of asps is under their lips :
14 Whose mout11 is full of cursing and bitterness.
15 Their feet are swift to shed blood.
16 Destruction and misery are in their ways :
17 And the way of peace have they not known.
18 There is no fear of God before their eyes.
19 Now we know that what things soever the law saith, it saith to them
who are under the law ; that every mouth may be stopped, and all
the world may become guilty before God.
20 Therefore by the deeds of the law there shall no flesh be justified in
his sight : for by the law is the knowledge of sin.
PARAPHRASE.

10 now against you Jews; For it is written, There is none right11 eous, no not one: There is none that understandeth, thexe is
12 none that seeketh after God. They are all gone out of the
way, they are together become unprofitable ; there is none that
13 130th ood, no, not one. Their throat is an open sepulchre;
with t eir ton ues they have used deceit ; the poison of asps
14 is under their fips ; Whose mouth is full of cursing and Wterness. Their feet are swift to shed blood : Destruction and
17 misery are in their ways: And the way of peace have they
18 not known. There is no fear of God before their eyes.
19 This is all said in the sacred book of our law k; and what is
said there, we know is said to the Jews who are under the
law, that the mouth of every Jew, that would justify himself,
might be stop ed, and a11 the world, Jews as well as Gentiles,
may be forcelto acknowled e themselves guilty before God.
RO From whence it is evident, t at by his own performances, in

R

I

21 But now the righteousness of God, without the law, is manifested,
being witnessed by the law and the prophets ;
22 Even the righteousness of God, which is by faith of Jesus Christ,
unto all, and upon all them that believe ; for there is no difference :
23 For all have sinned, and come short of the glory of God ;
24 Being justified freely by his grace, through the redemption that is
in Jesus Christ :
PARAPHRASE.

obedience to a law I, no" nian can attain to an exact conformity to the rule of right, so as to be righteous in the sight
of God. For by law, which is the publishing the rule with a
penalty, we are not delivered from the uwer of sin, nor can
it help men to righteousnessn, but by aw we come experimectally to know sin, in the force and power of it, since we
find it prevail upon us, notwithstanding the punishment of
81 death is, by the law, annexed to it O. But the righteousness of
God, that righteousness which he intended, and will accept,
and is a ri hteousness not within the rule and rigour of law,
is now ma e manifest, and confirmed by the testimony of the
law and the prophets, which bear witness of this truth, that
Jesus is the Messias, and that it is according to his purpose and
2
romise, T h a t the righteousness of God, by faith in Jesus the
kessias, is extended to, and bestowed on, all who believe in
23 him p, (for there is no difference between them. They have
all, both Jews and Gentiles, sinned, and fail of attaining that
24 glory "hich
God hat11 appointed for the righteous) Being

P

f

NOTES.
I should render, "by deeds of law," i. e. by actions of conformity to a h w requirin~the performance of the B~xaiw,uaOcoF, the right rrile
of God (mentioned, chap. i. 32,) with a penalty annexed, "no flesh can be
justifred:" but every one, failing of an exact conformity of his actions t o
the iulmutable rectitude of that eternal rule of right, will be found unrighteous,
and so incur the penalty of the law. That this is the meaning of C'pya rbpov, is
evident, because the apostle's declaration here is concerning all men, w Z a a udQa.
But we know the heathen world were not under the law of Moses: and accordingly St. Paul does not say, ;[;pywv TOG uipou, "by the deeds of the law,"
but ;pyu,u ub,uou, '' by deeds of law." Though in the foregoing and following
verse, where he would specify the law of hloses, he nses the article with v 6 p o ~
three times.
"No man!' St. Paul nses here the word flesh for man emphatically, as that
wherein the force of sin is seated. Vid. chap. vii. 14, 18, and viii. 13.
"The law cannot help men to righteousness. This, which is but implied here, he
is large and express in, chap. vii. and is ~aidexpressly,chap. viii. 3. Gal. iii. 21.
O Chap. vii. 13.
22 Vid. chap. x. 12. Gal. iii. 2!2-28.
23 PHere the glory, that comes from God, or by his appointment, is called
" the glory of God," as the rjp;hteousness, which comes from him, or by his
appointment, is called, " the righteousness of God," chap. i. 17, and the rnle
of moral rectitude, wliich has God for its author, or is appointed by him, is
20

I 'Ee i'pywv v6pov,

;c

NOTES.
against them, that they were sinners, he here proves against them, from the
testimony of their own sacred books contained in the Old Testament.
19 1. The law here signifies the whole OldTestamellt, which containing revelations
from God, in the time of the law, and being, to those under the law, of divine
authority, and a rule, as well as the law itself, it is sometimes in the New
Testament called the law; and so our Saviour himself uses the term law, John
x. 34. The meaning of St. Paul here is, that the declarations of God, which h e
had cited out of the Old Testament, were spokeu of the Jews, who were under
the dispensation of the Old Testament, and were, by the word of God t o them,
all of them pronounced sinners.
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25

God hat11 s e t f o r t h t o be a p r o p i t i a t i o n , t l i r o t i g h faith i n h i s
blood, to d e c l a r e h i s r i g l ~ t e o u s n e s sf o r t h e remissiolt of s i n s that are
past, through tlle f o r b e a r a n c e of God j
Wllonl

PARAPHRASE.

made righteous gratis by the favour of God, through tIie
25 redemption which is by Jesus Christ ; Whom God hath set
forth to be the propitiatory or mercy-seat in his own blood 5
NOTES.
called Grxoi'wpa @~a5,chap. i. 32. T h a t this is the glory here meant, vid. chap. ii.
7
, In the same sense the glory of God is used, chap. v. 2.
2 4 Redemption signifies deliverance, but not deliverance from every thing, but
deliverauce fro111 that, to which a man is in subjection o r bondage. Nor does
redemption by Jesus Christ import, there was any compensation made to God,
by paying what was of equal value, in consideration whereof they were deliverwith what St. Paul expressly says here, viz. that
e d ; for that is inco~~sistent
sinners are justified by God gratis, and of his free bounty. What this r e d e ~ i ~ p tioti is, St. Paul tells us, Eph. i. 7. Col. i. 14, even the forgiveness of sins.
But if St. Paul ha11 not bee11 so express in defining what he means by redemption, they yet would be thought to lay too much stress upon the criticism
of a word, in the translation, who would thereby force from the word, in t h e
origiual, a necessary sense, which it is plain i t hath not. T h a t redeeming, in the
s:ic:red Scripture langoage, signifies not precisely paying an equivalent, is s o
dear, chat nothing can be more. I shall refer my reader to three o r four
places aniorrgst a great number, Exod. vi. 6. Deut. vii. 8, and xv. 12, and xxiv.
l a . But if any one will, from the literal signification of the word in English,
persist in it, against St. Paul's declarations, that it necessarily implies an equivalent price paid, I desire lrim to consider to whom : and that, if we will strictly
adhere to the metaphor, it must be to those who111 the redeemed are in bondage
to, and from whom we are redeemed, viz. sin and Satan. If he will not believe
his own system for this,.let him believe St. Paul's words, Tit. ii. 14, " Who
gave himself for us, that h e might redeem us from all iniquity." Nor could the
price be paid to God, in strictness of justice (for that is made the argument here;)
unless the same person ought, by that strictjustice, t o have hot11 the thing redeemed, and the price paid for its redemption. For it is to God we are redeemed, by the death of Christ, Rev. v. 9, " Thou wast slain, and hast redeemed us
to God by t l ~ yblood.
25 k'~harfipror, signifies propitiatory, o r mercy-seat, and not propitiation, as M r .
hlede has rightly observedupon this place, in his Discourse on Gotl's House, g 1.
; T h e Alexandrine copy omits t h e words 6r& wlc~wi., by faith:" which seems
conformable to the sense of the apostle here: h e says, that God hath set forth
Christ to be the propitiatory in his blood. T h e ato~iement,under the law, was
made by blood, sprinkled on the propitiatory o r mercy-seat, Lev. xvi. 14. Christ,
says St. Paul here, is now set out, and shown by God, to be the real propitiatory,
o r mercy-seat, in his own blood ; see Heb. ix. 25,26, where the ~acrificeof himself is opposed to the bloodof others. God hath set him out t o be so, to declare
his righteousness ; the mercy-seat being the place wherein God spake and declared his pleasure, Exod. xxv. 22. Nutub. xvii. 8, 9. And i t was there where
God always appeared, Lev. xvi. 2. I t was the place of his presence, and therefore h e is said to dwell between the cherubims, Psal. Ixxx. 1. 2 Kings xix. 15.
For between thecherubims was the mercy-seat. In all which respects our Saviour,
who was the antitype, i s properly called the propitiatory.

"2 To declare, I say, at this t i m e liis r i g l ~ t e o u s n e s s; t h a t he might be
just, a n d the j u s t i f i e r of h i m w h i c h believeth i n Jesus.
PARAPHRASE.

for the manifestation of his [God's] righteousness ",by passing
over their transgressions, formerly committed, w h i c h be hat11
borne with hitherto, so as to w i t h h o l d his hand from casting off
96 thc nation of the J e w s , as their past s i n s deserved. For the
manifesting of his righteousness at this time y, that he might
b just, in keeping his promise, and be the justifier of every

one, not

who

is of the Jewish

n a t i o r ~or

extraction, but of the

NOTES.
u ~ r x u m d v ~ , righteouslless,u

seems to be used here,in t h e s a ~ n esense i t is
vet.. 5, for L ' t l ~ erigliteousness of God," io keeping his word wit11 the nation of
the Jews, uotwithstaodi~~g
their provocations. And indeed, with the following
words of this verse, corltaills i r ~it a farther ans\irer to the Jews' i n s i t ~ l ~ a t i oof
l~,
God's being hard to their !liltion, by .showklg that God had been very favourable
to them, in not cast in^ them off, as they bad deserved, till, according to his
p o ~ n i s e he
, had sent them the Messias, and they had reject,ed him.
" At& rhv r L p ~ c r u ," by passing over." I do not reme~nberany place where
r&prcbi. signihes remission, o r forgiveness, but passing. by, o r passu~gover, as our
translation has it in tile margin, i. e. overlooking, or, as it were, not minding ;
i n wliich sense i t cannot he applied to the past sins of private persons, for God
neither remits, nor passes them by, so as not to take notice of .them. Bllt this
.rrdp~ors
TGY? T ~ O ~ E ~ O Y ~&T p
W Y1 ~ ~ l ~ passing
p & ~ ~over
~ , past dns, is spoken nationally,
in respect of the peopleof the Jews ; who, though they were a very sinful nation,
as appears by the places here brought against them by St. Paul, yet God passed
by all that, and would not be hindered by their past sinfulness from being just,
i n keeping his promisr, in exhibiting t o them Christ, the propitiatory. Bat,
though h e would not be provoketl by their past sins, so as to cast then1 off from
being his people, before he had sent them the promised Messias, t o be their
Saviour; yet, after that, when, at the due time, he had mar~ifestedhis righteousness to them, " that h e might be just, and the justifier of those whobelieve
ul
; but, when they rejected
in Jesus," he nolonger bore with t h e i r s i ~ ~ f obstinacy
the Saviour (whom he had sent, accordi~lgto his protnise) from being their King,
God rejected them from being his people, and took the Gentiles into his church,
and made them his people, jointly and equally with the few believi~~g
Jsws.
This is plainly the sense of the apostle here, where h e is discollrsing of t h e
nation of the Jews and their state, in co~nparisonwith the Geutiles ; not of t h e
state of private persons. Lee any one without prepossession atteutively read the
eontext,.and h e k i l l find it to be so.
Arxa8006urlsa3roG, " his righteousness,"
is here t o be understood in both
senses i n which St. Paul had used it before in this chapter, viz. ver. 5 and 22,
.as i t is manifested by St. Paul's explaining of i t himself, in these wortls
immediately following : '' that h e might be just, and the justifier of him who
believeth i n Jesus:'
which are the two senses wherein t h e righteousness of God
is used.
J '' A t this time," piz. T h e fulneas of time, according t o his pr.omi.re,
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31 Do we then make void the law through faith ?
we establish the law.

27 Where is boasting then ? it is excluded. By what law ? of works ?
Nay: but by the law of faith.
28 Therefore we conclude, that a man is justified by faith, \vithout tlre
deeds of the law.
29 Is he the God of the Jews only? Is he not also of the Gentiles?
Yes, of the Gentiles also.
30 Seeing it is one God, which shall justify the circumcision by faith,
and uncircumcision through faith.

PARAPHRASE.

also through faith, who, by the law of Moses, were heretof~re
31 shut out from being the people of God. D o we then make
the law insignificant, or useless, by our doctrine of faith ? By
no means : but, on the contrary, we establish g and confirm the
law.

PARAPHRASE.

NOTES.

27 faithz in Jesus Christ. What reason, then, have you Jews to
glorya, and set yourselves so much above the Gentiles, in
judging them, as you do? None at all : boasting is totally
excluded. Ry what law ? By the law of works? No, but
28 by the law of faith. I conclude, thereforeb, that a man is
29 justified by faith, and not by the works of the law c. I s
God the God of the Jews only, and not of the Gentiles
30 also ? Yea, certainly of the Gentiles also. Since the time is
come that God is no longer one to the Jews, and another to
the Gentiles, but he is now become one and the same God to
them all, and will justify the Jews by faith, and the Gentiles
NOTES.
T ~ i nV wlqrwc, 'Ivuo?, if this phrase had been translated, him that is of the faith
of Jesus, as it is chap. iv. 16, and Gal. iii. 7, rather than him which believet11 in
Jesus, it would better have expressed the apostle's meaning here, which was to
distinguish oi i n wkrwr, those who are of faith, from o i i n wipiloi((;ir, or oi ; X Y ~ ~ O U
those who are of the circumcision, or those who are of the law, speaking of them
as of two sorts, or races of men, of two different extractions. T o understantl
this place fully, let any one read chap. iv. 12-16.
Gal. iii. 7-10, where he will
fiud the apostle's sense more at large.
27 * The glorying here spoken of, is that of the Jews, i. e. their judging of the Gentiles, and their contempt of them, which St. Paul had before in several places
taken notice of. And here, to take down their pride and vanity, he tells them
it is wholly excluded by the Gospel, wherein God, who is the God of the Gentiles
as well as of the Jews, justifieth by faith alone the Jews as well as the Gentiles,
since no man could be justified by the deeds of the law. This seems to be said
to the converted Jews, to stop their thinking that they had any advantage over
the Gentiles under the Gospel. No, says he, the Gospel, which is the law of
faith, lays you equal with the Gentiles, and you hare no ground to assume any
thing to yourselves, or set yourselves above them, now under the Messias. This,
and all the rest t o this purpose in this epistle, is said to establish the converted
Romans in their title to the favour of God, equally with the Jews, in theGospel,
and to fortify them against any disturbance that might be given then1 by the
pretending Jews, which is the principal design of this epistle, as we have alteady
observed.
28 I, "Therefore!'
This inference is drawn from what he had taught, ver. 23.
Vid. Acts xiii. 39, chap. viii. 3. Gal. ii. 16.
20 "~rrlree rrr 6 8&r, since God is one.'"
Hc that will see the force of St. Paul's
rewoning here, must look to Zachary xiv. 9, from whence these words are taken,

God forbid : yea,

,

where the prophet, speaking ofthe time when the Lord shall be King over all the
earth, and not barely over the little people shut up in the land of Canaan, ht:
says, "in that day there shall be one Lord," i. e. God shall not be, as he is
now, the God of the Jews alone, whom only he hath known, of all the people of
the earth : but he shall be the God of the Gentiles also, the same merciful, reconciled God to the people of all nations. This prophecy the Jews understood
of the times of the Messias, and St. Paul here presses then1 with it.
It was impossible for renlote nations to keep the law of Moses, a great part of
the worship required by it being local, and confined to the temple a t Jerusalem.
31 ~ N ~ , U O"
V ,law," is here repeated twice, without the article ; and it is plain that
by it St. Paul does not mean precisely the Mosaical law, but so much of it as is
contained in the natural and eternal rule of right, mentioned chap. i. 33, and xi.
26, and is again, by a positive command, re-enacted and continued as a law under
the Messias, vid. Matth. xxviii. 20.
g "Establish."
The doctrine of justification by faith necessarily supposeth a
rule of righteousness, which those, who are justified by faith, come short of; a l ~ d
also a punishment incurred, from which they are set free, by being justified : and
so this doctrine establishes a law ; and accordingly the n~oralpart of the law of
Moses, that Grxct(wpa 705 @EoC, as the apostle calls it in the place above quoted,
chap. i. 32, is enforced again, by our Saviour and the apostles, ill the Gospel,
with penalties annexed to the breach of it.

SECTION IV.
CHAPTER IV. 1 % .
CONTENTS.

ST. Paul having, in the foregoing section, cut off all glorying
from the Jews, upon the account of their having the law, and
shown, that that gave them no manner of title or pretence to be
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the people of God, more than the Gentiles under the Messias, and
so they had no reason to judge or cxclude tlle Gentiles, as they
did ; he comcs here to prove that their lineal extractiori from their
father Abraham gave them no better a pretence of glorying, or of
setting themselves upon that account above tlie Gentiles, now, in
the time of the Gospel.
1. Because Abraham himself was justified by faith, and so had
not whereof to lory ; forasmuch as he that receiveth righteousness, as a boon, Ras no reason to glory, but he that attains it by
works.
2. Because neither they, who had circumcision derived down to
them, as the posterity of Abraham, nor they who had the law ; but
they only, who had faith, were the seed ofAbraham, to whom the
promise was made. And therefore the blessing of justification
was intended for the Gentiles, and bestowed on them as well as1
on tlie Jews, and upon the same ground.

3 For what saith the Scripture ? Abraham believed God, and it was
counted unto him for rigl~teousness.
4 Now to him that worketh, is the reward not reckoned of grace, but
of debt.
5 But to him that worlieth not, but believeth on him that justifieth
the ungodly, his faith is counted for righteousness.
6 Even as David also describeth the blessedness of the man, unto whom
God imputeth righteousness without works,
7 Saying, Blessed are they whose iniquities are forgiven, and whose
sins are covered.
8 Blessed is the man to whom the Lord will not impute sin.
g Cometh this blessedness, then, upon the circumcision only, or upon
the uncircumcision also? for we say, that faith was reckoned to
Abraham for righteousness.
PARAPHRASE.

rest of the Gentile world, in havin God for his God, and
he and his family being God's peop e ; but he had no sub3 ject of glorying before God, A s it is evident from sacred
Scripture, which telleth us, that Abraham believed God, and
4 it was counted to him for righteousness. Now there had been
no need of any such counting, any such allowance, if he had
attained righteousness by works of obedience, exactly conformable and coming u p to the rule of righteousness. For
what reward a man has made himself a title to, by his performances, that he receives as a debt that is due, and not as a gift
5 of favour. B u t to him, that by his works attains not righteousness, but only believeth on God, who justifieth him, being ungodly ",to him justification is a favour of grace : because his
believing is accouuted to him for righteousness, or perfect
6 obedience. Even as David speaks of the blessedness of the
man, to, whom God reckoneth righteousness without works,
7 Saying, G G Blessed are they whose iniquities are forgiven, and
8 whose sins are covered. Blessed is the man to whom the
9 Lord will not reckon sin." I s this blessedness then upon

7

TEXT.

1 What shall we then say, that Abraham, our father as pertaining to
the flesh, hath found ?
2 For if Abraham were justified by works, he hath whereof to glory,

but not before God.
PARAPHRASE.

3. W h a t then shall we say of Abraham, our father according
to the flesh ",what has he obtained ? has not he found matter

2 of glorying? Yes; if he were justified by works, he had
matter of gloryingb, he might then have gloried over the
NOTES.
Our father according to the flesh." St. Paul speaks here, as lineally
descended from Abraham, and joins himself therein, with the rest of his nation,
of whom he calls Abraham the father, according to the flesh, to distinguish the
Jews by birth, from those who were Abraham's seed according to the promise,
viz. t,horre, who were of the faith of Abraham, whether Jews or Gentiles, a
tlisiil!:tiou which he insists on all through this chapter.
2 b Kbvxqpa, translated here, " glorying," I take to signify the same with
xav~Zuar,trauslatetl "boasting," chap. ii. 17, 23, in which places it is used to
signify the Jews valuing tllemselves, upon some national privileges, above the
rest of the world, as if they had thereby some peculiar right to the favour of
God, above other men. This the Jewial~nation, thinking themselves alone to
have a title to he the people of God, expressed, in their judging the Gentiles,
whom they despised, and looked on as unworthy and uncapable to be received
into the liingdotn of the Messlas, and admitted into fellowship with their nation,
under the Gospel. This conceit of theirs St. Paul opposes here, and makes i t
his business to show the falsehood and groundlessness of it, all through the eleven
first chapters of this epistle. I ash-, whether it would uot help the Englis
reader the better to find ant1 pursue the sense of St. Paul, if the Greek ter
were every where rendered hy the same English word ? whether " boasting,
or "glorying," I think of no great consequence, so olie of them be kept to.
1
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NOTES.
By these words St. Paul plainly points
being ungodly."
out Abraham, who was iosga~," ungodly," i. e. a Gentile, not a worshipper of
the true God, whcn God called him. Vid. note, ch. i. 18.
6 Aoyiue~at," reckoneth." What this imputing or reckoning of righteousness
is, may be seen in ver. a, viz. the not reckoning of sin to any one, the not putting
sin to his account . the apostle, in these two verses, using these two expressions
as equivalent. From hence theexpression of blotting out of iniquity, so frequently
used in sacred Scripture, nlay be understood, i. e. striking it out of the account.
A~ylucoOarsignifies to reckon, or account, and, with a dative case, to put to any
one's account ;and accordingly, ver. 3,4,5, it is translated counted, or reckoned ;
which word, for the sake of English readers, I have kept to in this, and ver. 9,
10, and 11.

5
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10 How was it, then, reckoned? when he was in circun~cision,or in

Abraham, or to his seed, through the law, but through thc righteousness of faitli.
14 For if they, which are of the law, be heirs, faith is n~ailevoid, and
the promise made of none effect.
15 Because the law worketh wrath : for where no law is, there is no
transgression.

ui~circuincision?riot in circumcision, but in uncircumcision.
11 And hc received a sign of circumcision, a seal of the righteousness
of the faith, which lie had, being yet uncircumcised, that he might be
the father of all them that believe, though they be not circumcised,
that righteousness might be imputed unto them also :
12 And the father of circumcision to them who are not of the circumcision only, but also walk in the steps of that faith of our father
Abraham, which he had being et uncircumcised.
13 For the promise, that he shoulc r be the heir of the world, was not to
PARAPHRASE.

the circumcised only, or upon the uncircumcised also ? for we
say that faith was reckoned to Abraham for righteousness.
10 When, thereforc, was it reckoned to him ? when h e was in
circumcision, or in uncircumcision ? not in circumcision, b u t
11 in uncircumcision. F o r h e received the sign of circumcision,
a seal of the righteousness of the faith, which he had, being
yet uncircumcised ",that he might be the father of all those
who believe, being uncircumcised, that righteousness might be
12 reckoned to them also; A n d the father of the circumcised,
that righteousness might be reckoned, not to those who were
barely of the circumcision, b u t to such of the circumcision as
did also walk in the steps of the faith of our father A b r a
13 ham, which h e had, being uncircumcisedf. F o r the proNOTES.
11 e See Gen. xrii. 11.
11, 12 What righteous~tessreckoned to any one, or as it is usually called, imputed
Whom this blessing belongs to,
righteousness, is, St. Paul explains, ver. 6-8.
he inquires, ver. 9, and here, ver. 11 and 12, he declares who are the children
of Abraham, that from him inherit this blessing ; ver. 11, he speaks of the Gentiles, and there shows that Abraham, who was justified by faith, before he was
circumcised, (the want whereof the Jews looked on as a distinguishing mark of
a Gentile) was the father of all those, among the Gentiles, who should believe
without being circumcised. And here, ver. 12, he speaks of the Jews, and says
that Abraham was their father ; but not that all should be justified, who were
only circumcised: but those, who, to their circumcision, added the faith of Abraham, which he had before he was circumcised. That which misled those, who
mistook the sense of St.Paul here, seems to be their not observing that 1.07~ odx ix
wrpr~opicis referred to, and governed by sic rb Aoyrr6Svar, which must be supposed
repeated here after warlpa wrp~ropir. Or else the apostle's sense and argument
will not stand iu its full force, but the antithesis will he lost, by preserving of
which the sense runs thus : and the father of the circumcised, that righteousness
might be imputed tu those who, &c. Another thing, very apt to mislead them,
was the joining of pdvov, only, to au.l, not, as if it were o i pdvov roic, not only those
who are of the circumcision ; whereas i t should be understood as it stands
joined to wrpr~opic,and so rrprropis pdvov are best translated barely clrcumcision,
and the apostle's sense runs thus : " that he might be the father of the Gentiles
f

PARAPHRASE.

misee, that he should be possessor of the world, was not that
Abraham, and those of his seed who were under the law, should,
by virtue of their having and owning the law, be possessed of
i t ; b u t by the righteousness of faith, whereby those who were,
without the law, scattered all over the world, beyond the borders of Canaan, became his posterity, and had him for their
father h, and inherited the blessing of justification by faith.
14 For, if they only who had the law of Moses given them were
heirs of Abraham, faith is made void and useless i t receiving
n o benefit of the promise, which was made to the heirs of
Abraham's faith, and so the promise becomes of no effect.
15 Because the law procures them not justification k, but renders
them liable to the wrath and punishment of God l, who, by t h e
law, has made known to them what is sin, and what punish-

',

NOTES.
that believe, though they be not circumcised, that righteonsness might be imputed to them also: and the father of the Jews, that righteousness tnighc be
imputed, not to them who have circumcision only,but to them who also walk in
the steps of the faith of our father Abraham, which he had being uncircumcised." In which way of understanding this passage, not only the apostle's
meaning is very plain, easy, and coherent; but the construction of the G ~ e e k
exactly corresponds to that of ver. 11, and is genuine, easy, and natural, which
any other way will be very perplexed.
13 g The promise here meant is that which he speaks of ver. 11, whereby Abraham
was made the father of all that should believe, all the world over; and, for that
xdupou, " heir, or lord of the world." For the
reason, he is called xA~p6vopo~
believers, of all nations of the world, being given to him for a posterity, he becomes, thereby, lord and possessor (for so heir amongst the Hebrews signified)
of the world. For it is plain, the apostle, in this verse, pursues the argument
he was upon in the two former. And i t is also plain, that St. Paul makes circumcision to be the seal of the promise made to Abraham, Gen.xii. as well as of
that made to him, Gen. xvii. and so both these to be but one covenant, and that
of chap. xvii. to be but a repetition and farther explication of the former, aa is
evident from this chapter, compared with Gal. iii. In both which the apostle
argues, that the Gentiles were intended to be justified, as well as the Jews ;
and that both Jews and Gentiles, who are justified, are justified by faith, and
not by the works of the law.
Gal. iii. 7.
14 ' See Gal. iii. 18.
.15 Ch. viii. 3. Gal. iii. 21.
See ch. iii. 19, 20, and v. 10, 13, 20, and vii. 7, 8, 10. I. Cor. xv. 56. 6al. iii.
1% John ix. 41, and xv. 22.
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Chap. IV.
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TI<ST.

TEXT.

16 Therefore it is of faith, that it might be by grace ; to the end thc
promise might be sure to all the seed; not to that only which is of
the
law.
but to that also which is of the faith of Abraham, who is
.--.
.
the fat6er of us all.
17 (As it is written, I have made thee a father of many nations")
before him whom he believed, even God, who quickeneth the dead,
and calleth those things which be not as though they were :
18 Who against hope believed in hope, that he might become the father
of many nations, according to that which was spoken, " So shall thy
seed be."
19 And being not weak in faith, he considered not his own body now

20
21

22
23

24
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PARAPHRASE.

ment he has annexed to it. For there is no incurring wrath
or punishment, where there is no law that says any thing
16 of i t m : Therefore the inheritancen is of faith, that it might be
merely of favour, to the end that the promise might be sure
to all the seed of Abraham ; not to that part of i t only which
has faith, being under the law; but to that part also, who,
without the law, inherit the faith of Abraham, who is the
father of us all who believe, whether Jews or Gentiles,
I have made thee a father of man
17 (As i t is written.,
nations.") I say the father of us all (in the account of
whom he believed, and who accordingly quickened the dead,
i. e. Abraham and Sarah, whose bodies were dead ; and calleth
18 things that are not, as if they were p :) W h o without any hope,
which the natural course of things could afford, did in hope
believe, that he should become the father of many nations, according to what God had s oken, by God's showing him the
19 stars of heaven, saying, So s all thy seed be. And being firm
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NOTES.

06 O;X &-IY dpog, 068; ?rap&Caurq,of that, concerning which there is no law,
with the sanction of a punishment annexed, there can be no transgression, incurring wrath or punishment. Thus it may be rendered, if we read 06 with an
aspiration as some do. But whether it be taken to signify where, or whereof,
the sense will be the same. IIap&gaurshere, to make St. Paul's argument of
force, must signify such a transgression as draws on the transgressor wrath and
punishment, by the force and sanction of a law. And so the apostle's proposition is made good, that it is the law alone that exposes us to wrath, and that
is all the law can do, for it gives us no power tn perform.
n The grammatical construction does not seem much to favour " inheritance,"
ns the word to be supplied here, because it does not occur in the preceding
verses. But he, that observes St. Paul's way of writing, who more regards
things than forms of speaking, will be satisfied, that it is enough that he mentioned " heirs," ver. 13 and 14 j aud that h e does mean inheritance here, Gal.
iii. 18, puts it past doubt.
0 See Gen. xvii. 16.
P Gen, rvi. 5.
m

Ronzans.

dead, when hc was about an hunclrcd ycars old, l~eitlleryet t l ~ c
deatlness of S;tr,zll's nlonlb.
He stsggcrc:l not at the proa~iheof God, through unbelief; but nras
strong in faith, gi~i11g
glory to Cod :
And being fully persuade(], that what he had pron~iseii,he w;ls able
also to pcrform.
And, therefore, it was imputcd to 11i1nfor righteo~tsness.
Now it was not written for his sake alone, that it as imputed to
him ;
But for us also, to whom it sh:tIl be imputed, if me believe on Ili111
that raised up Jesus our Lord fro111 the dead,
Who was delivered for our offences, and was raised again for our
justification.
PARAPHRASE.

and unshaken in his faith, he regarded not his own body, now
dead, he being about an hundred years old, nor thc deadness
20 of Sarah's womb; H e staggered not a t the promise of God,
through unbelief, but was strong in faith, thereby giving glory
21 to God; By the full persuasion he had, that God was able to
2.2 perform what he had promised: And therefore it was ac23 counted to him for righteousness. Now this, of its being
24 reckoned to him, was not written for his sake alone, But for
ours also, to whom faith also will be reckoned for righteousness, viz. to as many as believe in him, who raised Jesus our
25 Lord from the deadq, W h o was delivered to death for our
offences I, and was raised again for our justification.
NOTES.
St. Paul seems to mention this here, in particnlar, to show the analogy between
Abraham's faith, and that of believers, under the Gospel : see ver. 17.
25 See Ram. iii. 25, and v. 6, 10. Eph. i. 7, 11, 14, and v. 2. Col. i. 14,20-22.
1 Tim. ii. 6. Tit. ii. 14.
' 1 Cor. xv. 17. I have set down all these texts out of St. Paul, that in thern
might be seen his own exj)lication of what lie says here, viz. th;tt our Saviour, by
his death, atoned for our sins, an11 so we were ionocent, and thereby freed from
the punishment due to sin. But he arose again to ascertain to us eternal life,
is eternal life,
the consequence of justification ; for the reward of rigtiteous~~ess
which inheritance we have a title to, by adoption it] Jesus Christ. But if 111:
himself had not that inheritance, if he had not rose into the possession of eternal life, we, who hold by and under hini, could not have risen from the dead, and
so could never have come to he pronounced righteous, and to have received the
reward of it, everlasting life. Hence St. Paul tells us, 1 Cor. xv. 17, that " if
Christ be not raised, our faith is vain, wc are yet in our sins," i. e. as to the attainment of eterr~allife, it is all one as if our sins were not forgiven. And thus
he rose for our justification, i. e. to assure to us eternal life, the consequence of
justification. And this I think is confirmed by our Saviour i n these words,
6<
because I live, ye shall live also," John xiv. 19.
,
24
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SECTION V.
C H A P T E R V. 1-11.
CONTICNTS.

ST.Paul, in the foregoing chapters, has examined the glorying
of the Jews, and their valuing themselves so highly above the
Gentiles, and shown the vanity of their boasting in circumcision
and the law, since neither they, nor their father Abraham, were
justified, or found acceptance with God, by circumcision, or the
deeds of the law : and therefore they had no reason so as they did
to press circumcision and the law on the Gentiles, or exclude those,
who had thein not, from being the people of God, and unfit for
their communion, in and under the Gos el. I n this section, he
comes to show what the convert Gentiles, y faith, without circumcision, or the law, had to glory in, viz. the hope of glory, ver. 2,
their sufferings for the Gospel, ver. 3, and God as their God,
ver. 11. I n these three it is easy to observe the thread and coherence of St. Paul's discourse here, the intermediate verses (according to that abounding with matter and overflowing of thought
he was filled with) being taken up with an accidental train of considerations, to show the reason they had to glory in tribulations.

e

TEXT.

1 Therefore being justified by faith, we have peace with God, through

our Lord Jesus Christ :
2 By whom also we have access, by faith, into this grace, wherein we
stand, and rejoice in hope of the glory of God.
PARAPHRASE.

1 Therefore being justified by faith, we a have peace with God,
$2 through our Lord Jesus Christ, By whom we have had admittance, through faith, into that favour, in which we have
stood, and glory b in the hope of the glory which God has in
NOTES.
1 * " We," i , e. we Gentiles that are not under the law. I t is in their names
that St. Paul speaks, in the three last verses of the foregoing chapter, and all
through this section, as is evident from the illation here, " therefore being justified by faith, we." It being an inference, drawn from his having proved, in
the former chapter, that the promise was not to the Jews alone, but to the Gentiles also ; and that justification was, not by the law, but by fa!t 5, xnd consequently designed for the Gentiles as well as the Jews.
2 b K ~ ~ ~ J ~" U
weEglory."
~ U , The same word here for the convert bei~tiles,that

3 And not only so, but we glory i n tribulations also, knowing that
tribulation ~~rorlietli
patience ;
4 And patience, experience ; and experience, hope ;
5 And hope malteth not ashamed, because the lore of God is shed
abroad in our hearts, by the Holy Gliost, \rrltich is e i v e ~ iunto 11s.
6 For when we were yet without strength, in due t~meCl~ristdiet1
for the ungodly.
7 For scarcely for a rigllteous man will one die: yet, peradventure,
for s good man some would even (lare to die.
8 But God colnmendeth his love towards us, in that, while we were
yet sinners, Christ died for us.
9 Much more then, being now justified by his blood, we shall be saved
from wrath through him.
PARAPHRASE.

3 store for us. And not only so, but we glory in tribulation
4 also, knowing that tribulation worketh patience ; And patience
giveth us a proof of ourselves, which furnishes us with

5 hope; And our hope maketh not ashamed, will not deceive
us, becausec the sense of the love of God is poured out
into our hearts by the Holy Ghost, which is given unto usV.
6 For when the Gentiles were yet without strength?, void
of all help- or ability to deliver ourselves, Christ, in the
time that God had appointed and foretold, died for us, who
lived without the acknowledgment and worship of the true
7 God t. Scarce is it to be found that any one will die for a
just man, if peradventure one should dare to die for a good
8 man : But God recomnlends, and herein shows the greatness
of his loved towards us, in that, whilst we Gentiles were a
9 mass of profligate sinners Christ died for us. Much more,

",

NOTES.
he had used before, for the boasting of the Jews, and the same word he used,
whtxe he examined what Abraham had found. The taking notice whereof, a s
we have already observed, may help to lead us into the apostle's sense: and
plainly shows us here, that St. Paul, in this section, opposes the advantages the
Gen-tile converts to Christianity have, by faith, to those the Jews gloried in, with
so llluch hau~htinessand contempt of the Gentiles.
5 I' Because."
The force of this inference seems to stand thus : the hope
of eternal happiness, which we glory in, cannot deceive us, because the gifts of
the Holy Ghost, bestowed upon us, assure us of the love of God towards us, the
Jews themselves ac!inowledging that the Holy Ghost is given to noue but those
who are God's own people.
8 Another evidence St. Paul gives them here, of the love of God towards them,
and the ground they had to glory in the hopes of eternal salvation, is the death
of Christ for them, whilst they were yet in their Gentile state, which he describes
by calling then],
6, 8 ' t. 'Aoe~vrir, " without strength;" ' ~ m g r i ~", ungodly;'' 'Afiorp'lrAc), " sinners;" ' ~ ~ b p o"l , enemies :" these four epithets are given to them as Geatiles,
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NOTE.
they being used by St. Panl, as the proper attributes of the heathen world, as
considered in coutmdistinctiot~to the Jewish nadon. What St. Paul says of
the Gentilesin other places will clear this. The helpless condition of the Gentile world in the state of Gentilism, signified by &a6~vrig,without strength, he
ternis, Col. ii. 13, dead in sin, a state, if any, of weakness. And hence he says
to the Rom;lns, coovertedto Jesus Christ, " yield yourselves nnto God, as those
that are alive from the dead, and yoorselves as instruments of righteousness unto
God," chap. vi. 13. How he describes &C;~EILLV,ungodliuess, mentioned chap. i.
18, as the proper state of the Gentiles, we may see ver. 21, 23. That he
thought the title &~;rrapluho),
" sinners," belonged peculiarly to the Gentiles, in
contradistinction to the Jews, he puts i t past doubt, in these words : " we who
are Jews by nature, and not sinners of the Gentiles," Gal. ii. 15. See also
chap. vi. 17-22.
And as for ;xOpol, '' enemies: you have the Gentiles before
their conversion to Christianity so called, Col. i. 21. St. Paul, Eph. ii. 1-13,
describes tlie heathen a little more at large, but yet the parts of the cllariicter
he there gives them we may find coniprised in these four epithets; the Boeririf,
'' weak," ver. 1, 5, the BurgrT~, " ungodly," aud &pap7wAo)," sinners; ver. 2,
3, and the iXOpol, " enem<es," ver. 11, 12.
If i t were remembered that St. Paul all along, through the eleven first chapters of this epistle, speaks nationally of the Jews and Gentiles, as it is visible he
does, and not personally of single men, there would be less difficulty, and fewer
mistakes, in understanding this epistle. This one place we are upon, is a sufficient instance of it. For if by these terms here, we tihall understand him to
denote all men personally, Jews as well as Gentiles, before they are savingly engrafted into Jesus Christ, we shall make his discourse here disjointed, aud his
sense mightily perplexed, if at all consistent.
That there were some among the heathen as innocent in their lives, and as
far from enmity to God, as some among the Jews, cannot be questidned. Nay,
that many of them were not &cE~F?<,
but U E ~ ~ ~ I V worshippers
O I ,
of the true God,
if we could doubt of it, is manifest out of the Acts of the Apostles; but yet St.
Paul, in the places above quoted, pronounces them altogether &cF&~s,
or BOro),
(for that, by these two terms, applied to the same persons, he means the same,
i. e. such as did not acknowledge and worship the true God, seems plain) trngodly, and sinners of the Gentiles, as nationally belonging to them, in contradistinction to the people of the Jews, who were tbe people of God, whilst the
other were the provinces of the kingdom of Satan : Not but that there were
sinners, heinous sinners alllong the Jews : but the nation, considered as one
body and society of men disowned and declared against and opposed itself to
those crimes and impurities which are mentioned by St. Paul, chap. i. 24, &c.
as woven iuto the religious and politic constitutions of the Gentiles. There
they had their full scope and swing, had allowance, countenance, and protection.
T h e idolatrous nations had, by their religious, laws, and forms of government,
made themselves the open votaries, and were the professed subjects of devils.
So St. Paul, 1 Cor. x. 20,21, truly calls thegods theyworshipped and paid their
homage to. And suitably I~ereuuto, their religious observances, it is well
known, were not without great impurities, which were of right charged upon
them, when they had a place in their sacred offices, and had the recommendation
of religion, t o give them credit. The rest of the vices, in St. Paul's black list,
which were not warmed a t their altars, and fostered in their temples, were yet,
by the connivance of the law, cherished in their private houses, and made a part
of theuncondemned actions of common life, and had the countenance of custom
t o authorize them, even in the best regulated and most civilised governments of
the heathen. On the contrary, the frame of the Jewish commonwealth was
founded on the acknowledgment and worship of the one onh, true, and invisible
God, and their laws required an extraordinary purity of life, and strictness of
manners.

'

NOTE.
mat the Gentiles were styled iXgpo), " enemies," in a political or national
sense, is plain from Eph. ii. where they are called, " aliens fro111the cotnmonwealth of Israel, and strangers from the covenant." Abraham, on theother side,
was called the friend of God, i. e. one in covenant with him, and his professed
subject, that owned God to the world: and so were his posterity, the people of
the Jews, whilst the rest of tlie world were under revolt, and lived in open rebellion against him, vid. Isa. xli. 8. And here in this epistle, St. Paul expressly
teaches, that when the nation of the Jew8 by rejecting of the Messias put theuisekves out of the ki11gdo111of God, and were cast off from being any louger the
people of God, they became enetnies, and the Gentile world were reconciled.
see chap. xi. 15, 28. Hence St. Paul, who was the apostle of the Gentiles, calls
his perforn~iugthat oflice, the ministry of reconciliation, 2 Cor. v. 18. And
here in this chapter, ver. 1, the privilege which they receive, by the acceptiug of
the coreuant of grace in Jesus Christ, he tells them is this, that they have peace
with God, i . e. are no longer incorporated with his enemies, and of the party of
the open rebels against him, in the kingdom of Satan, being returned to their
natural allegiance, in their owning the one, true, suprelne, God, in submitti~rgt o
the kingdom he had set up in his Son, and being received by himas his subjects.
Suitably hereunto St. James, speaking of the conversion of the Gentiles to the
profession,of the Gospel, says of it, that '' God did visit the Gentiles, to take
out of thern a people for his name," Acts xv. 14, and ver. 19, he calls the cotiverts, those who " from among the Gentiles are turned to God."
Besides whirt is to be found ih other parts of St. Paul's epistles, to justify the
taking of these words here, as applied nationally to the Gentiles, in contradistinction to the childreu of Israe1,thatwhich St.Pau1 says, ver. 10, 11, makes it
uecessary t o understand them so. " w e / says he, '' when we were enemies,
were reconciled to God, and so we now glory in him as our God." " We,"
here, must unavoidably be spolzen in the name of the Gentiles, as is plain, not
only by the whole tenour of this section, hut from this passage, " of glorying in
God,'bhich he nientions as a pfivilege now of the believing Gentiles, surpassing
that of the Jews, whom he had taken notice of before, chap. ii. 17, as being forward to glory in God, as their peculiar right, though wit11 no great advantage t o
themselves. But the Gentiles who were reconciled now to God, by Christ's
death, and taken into covenant with God, as many as received the Gospel, had
a new and better title to this glorying than the Jews. Those that now are reconciled, and glory it1 God as their God, he says were enemies. The Jews, who had
ihe.same corrupt nature common to them with the rest of mankind, are nowhere, that I know, called ;xBfol, enetnies, or &uI&;~,ungodly, whilst they
publicly owned him for their God, and professed to be his people. But the
heathen were deemed enenlies for being " aliens to the com~~lonwealth
of Israel,
and strangers from the covenants of promise." There were never but two
ki~lgdomsin the world, that of God, and that ofthe devil; these were opposite,
and therefore the subjects of the latter could not but be in the state of enemies,
and fall under that denomination. The revolt from God was universal, and the
uations of the earth had given themselves up to idolatry, when God called
Abraham, and took him into covenant with himself, as he did afterwards the
whole nation of the Israelites, whereby they were re-admitted into his kingdom,
came under his protection, and were his people and subjects, and no longer enemies, whilst all the rest of the nations remained in the state of rebellion, the
professed subjects of other gods, who were usurpers upon God's right, and
enemies of his kingdom. And indeed if the four epithets be not taken to be
s~oke1lhere of the Gentile world, in this political and truly evangelical sense,
but in the ordiuary, systematical notion, applied t o all mankind, as belonging
uolversally to every man personally, whether by profes3ion Gentile, Jew, e r
before he be actually regenerated by a saving faith, and an effectual
tllOrou&ll conversion ; the illative particle '[wl~erefort.," in the beginning of
VOL. \'III.
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TEXT.

10 For if, when we were enemies, we were i~econciledto God, by the

death of his Son : much more, being reconciled, we shall be saved by
his life.
11 And not only so, but we also joy in God, through our Lord Jesus
Christ, by whom we have now received the atonement.

fie kingdoms of the eatth had taken other lords, and given themselves up t o lillse
gods, to serve and w o n l ~ i pthem, and so were in a state of war with the true
God, the God of Israel. But now we being reconciled hy Jesus Christ, who111
we have received, and own for our Lord, and thereby being returned into his
kingdom, and to our ancient allegiance, we can truly glory in God, an our God,
which the Jews cannot do, who have refused to reccive Jesus for their Lortl,
whom God hath appointed Lord over all thi~lgs.

PARAPHRASE.

therefore now being justified by his death, shall we through
him be delivered from condenlnation at the day of judgment.
10 For if, when we were enemies f-,we were reconciled to God,
by the death of his Son, much more, being reconciled, shall we
11 be saved b his life. And not only g do we glory in tribulation, but a so in God, through our Lord Jesus Christ, by
whom now we have received reconciliation.

i

NOTES.
ver. 12, will hardly connect it and what follows to the foregoing part of this
chapter. But the eleven firbt verses must he taken for a parenthesis, and then
the " therefore," in the beginning of this fifth chapter, which joins i t to the
fourth, with a very clear connexion, will be wholly insignificant ; and after all,
the sense of the 12th verse will but ill solder with the end of the fourth chapter,
notwithstanding the "wherefore," which is taken to bring them in, as an inference. Whereas these eleven first verses, being supposed to be spoken of the
Gentiles, make them not only of a piece with St. Paul's design in the foregoing
and the following chapters, but the thread of the whole discourse goes very
smooth, and the inferences (ushered in with " therefore," in the first verse, and
with " wherefore," in the 12th verse) are very easy, clear, and natural, from
the immediately prececling verses. That of the first verse may be seen, in what
we have already said; and that of the 12th verse in short stands thus : " We
Gentiles have by Christ received the reconciliation, which we cannot doubt to
be intended for us as well as for the Jews, since sin and death entered into the
world by Adam, the common father of us all. And as by the disobedience of
the one, condenlnation of death came on all 9 so by the obedience of one, justification to life came upon all."
9 f What St. Paul here calls " wrath," he calls the wrath to come," 1 Thess.
i. 10, and generally, in the New Testament, rrwrath" is put for the punishment
uf the wicked a t the last day.
11 g oi pGvov 82, " and not only so." I think nobody can with the least attentior.
read this section, without perceiving that these words join this verse to the
3d. T h e apostle in the 2d verse says, " we the Gentiles, who believe, glory
in the hopes of an eternal, splendid state of bliss." In the third verse he add:
c i po'vov 6 4 " and not only so, but our afflictions are to us matter of glorying,
which he proves in the seven following verses, and then, ver. 11, adds o i E*6rov 62,
" and not only so; but we glory in God also, as our God, being reconciled t o
him in Jesus Christ!'
And thus he shows that the convert Gentileshad whereof
t o glory as well as the Jewrj, alld were not inferior t o them, though they had
not circumcision and the law, wherein the Jews gloried so much, but with no
ground, in comparison of what the Gentiles had to glory in, by faith in Jesus
Christ, now under the Gospel.
It is true, we Gentiles could not formerly glory in God, as our God; that
was the privilege of the Jews, who alone of all the nations owned him for their
! < i y and God, and were his people, in covenant with him. All the rest of
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SECTION VI.
CHAPTER V. 1%-VIT. 25.
CONTENTS.

THEapostle here

woes on with his design, of showing that the
Gentiles, under the Eospe1, have as good a title to the favour of
God as the Jews; there being no other way, for either Jew or
Gentile to find acceptance with God, but by faith in Jesus Christ.
I n the foregoing section he reckoned up several subjects of glorying, which the convert Gentiles had without tlie law, and concludes
them with this chief and principal matter of glorying, even God
himself, whom, now that they were, by Jesus Christ their Lord,
reconciled to him, they could lory in as their God.
l o ive them a more full an satisfactory comprehension of this,
he "
lea s them back to the times before the giving of the law, and
the very being of the Jewish nation; and lays before them, in
short, the whole scene of God's economy, and his dealing with
mankind from tlie beginning, in reference to life and death.
1. H e teaches them that by Adam's lapse all men were brought
into a state of death, and b Christ's death all are restoted to lifc.
By Christ also as many es Xelieve are instated in eternal life.
2. That the law, when i t came, laid the Israelites faster under
death, by enlarging the offence which had death annexed to it.
For by the law, every transgression that any one under the law
committed had death for its punishment, notwithstanding which,
by Christ, those under the law who believe receive life.
3. 'That though the Gentiles, who believe, come not under the
rigovr of the law, yet the covenant of grace which they are under
requires that they should not be servants and vassals to sin, to
obey it ih the lusts of it, but sincerely endeavour after righteousness, the end whereof wmld be everlasting life.
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4. That the Jews also who receive the Gospel are delivered
from the law; not that the law is sin, but because, though the
law forbid the obeying of sin, as well as the Gospel, yet not
enabling them to resist their sinful lusts, but making each comp!iance with any sinful lust deadly, it settles upon them the dominion of sin, by death, from which they are delivered by the grace
of God alone, which frees them from the condemnation of the
law for every actual transgression, and requires no more but that
they should, with the whole bent of their mind, serve the law of
God, and not their carnal lusts. I n all which cases the salvation
of the Gentiles is wholly by grace, without their being at all under
the law. And the salvation of the Jews is wholly by grace also,
without any aid or help from the law : from which also, by Christ,
they are delivered.
Thus lies the thread of St. Paul's argument, wherein we may
see how he pursues his design, of satisfying of Gentile converts at
Rome, that they were not required to submit to the law of Moses :
and of fortifying them against the Jews, who troubled them
about it.
For the more distinct and easy ap rehension of St. Paul's discoursin on these four heads, I shal divide this section into the
four fol owing numbers, taking them up, as they lie in the order
of the text.
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No. 1.

CHAPTER V. 12-19.
CONTENTS.

HERE
he instructs them in the state of mankind in general,
before the law, and before the separation that was made thereby
of the Israelites from all the other nations of the earth. And
here he shows that Adam, transgressing the law, which forbade
him the eating 3f the tree of knowledge upon pain of death, forfeited immortality, and becoming thereby mortal, all his posterity,
descending from the loins of a mortal man, were mortal too, and
all died, though none of them broke that law but Adam himself:
but by Christ they are all restored to life again. And God justifying those who believe in Christ, they are restored to their primitive state of righteousness and immortality ; so that the Gentiles,
being the descendants of Adam as well as the Jews, stand as fair

a93

for all the advantages, that accrue to the posterity of Adam, by
Christ, as the Jews themselves, it being all wholly and solely from
grace.
TEXT.

12 Wherefore, as by one man sin entered into the worId, and death by
sin ; and so death passed upon all men for that all have sinned:
13 F o r until the law sin was in the world : but sin is not imputed when

there is no law.
PARAPHRASE.

1%Wherefore, to give you a state of the whole matter from the
beginning, you must know, that as b the act of one man,
the father of us all, sin entere into the world, and
death, which was the punishment annexed to the offence of
eating the forbidden fruit, entered by that sin, for that all
13 Adam's posterity thereby became mortal a. I t is true indeed
sin was universally committed in the world by all men, all the
time before the positive law of God delivered by Moses: but
it is as true that there is no certain determined punishment
&lam,

d

NOTES.
sinned," I have rendered became mortal, following the rule I think
very necessary for the understanding St. Paul's epistles, viz. the making him, a s
much as is possible, his own interpreter, 1 Cor. xv. 22, cannot be denied t o be
parallel to this place. This and the following verses here being, as one may say,
a comment on that verse in the Corinthians, St. Paul treating here of the same
matter, but more at large. There he says, " as in Adam all die," which words
cannot be taken literally, but thus, that in Adam all became mortal. T h e
same he says here, but in other words, putting, by a no very unusual metonymy,
the cause for the effect, viz. the sin of eating the forbidden fruit, for the effect
l
of it on Adam, viz. mortality, and, in him, on all his posterity : a n ~ o r t a father,
infected now with death, being able to produce no better than a mortal race.
Why St. Paul differs in his phrase here from that which we find he used to the
Corinthians, and prefers here that which is harder and more figurative, may
perhaps be easily accounted for, if we consider his style and usual way of writing,
wherein is shown a great lilting of the beauty and force of antithesis, as serving
much to illustration and impression. I n the fifteenth chapter of 1 Cor. he is
speaking of life restored by Jesus Christ, and, to illustrate and fix that in their
minds, the death of mankind best served : here t o the Romans he is discoursing
of righteousness restored to men by Christ, and therefore, here, the term bin is
the most natural and properest to set that off. But that neither actual, nor irnputed sin is meant here, or ver. 19, where the same way of expression is used,
he that has need of it may see proved in Dr. Whitby upon the place. If there
can be any need of any other proof, when it is evidently contrary t o St. Paul's
design here, which is to show that all men, from Adam to Moses, died solely in
consequence of Adam's transgression, see ver. 17.
l3
;hhoyaYrar, '' is not imputed," so our translation, but possibly not exactly
tothe sense of the apostle ;'~hhoy~iv
signifies to reckon, but cannot be interpreted
rec!+oll to, which is the meaning of impute, without a person assigned, to w11orn
12
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TEXT.

14 Nevertheless, death reigned from Adam to Moses, even over them

that had not sinned after the similitude of Adam's transgression,
who is the figure of him that was to come.
15 But not as the offence, so also is the free gift. For if through the
offence of one many be dead, much more the grace of God, and the
gift by grace, which is by one man Jesus Christ, hath abounded
unto many.
16 And not as it was by one that sinned, so is the gift : for the judg-

PARBPHRASE.

14 affixed to sin, without a positive lawc declaring it. Nevertheless, we see that,

ill

all that space of time, which was

NOTES.
it is imputed. And so we see, when the word is used in that sense, the dative
case of the person is subjoined. And therefore it is well translated, Philem. 18,
If he owes thee any thing, ;pa) ;hhdyw,pnt it to my account, reckon or impute it
t o me. Besides St. Pan1 here tells us, the sin, here spoken of, as not reckoned,
was in the world, and had actual existence, during the time betweeu Adam
and Moses ; but the sin, which is supposed to be imputed, is Adam's sin, which
he committed in paradise, and was not in the world during the time from Adam
till Moses, and therefore iAAoyr7ra1cannot here signify imputed. Sins in sacred
Scripture are called debts ;but nothing can be brought to account, as a debt, till
a value be set upon it. Now sins can no way be taxed, or a rate set npon them,
but by the positive declaration and sanction of the lawmaker. Mankind, without the positive law of God, knew, by the light of nature, that they transgressed
the rule of their nature, reason, which dictated to them what they ought t o do.
But, without a positive declaration of God, their sovereign, they could not tell a t
what rate God taxed their trespasses agaiust this rule ; till he pronouuced that
life should be the price of sin, that could not be ascertained, and consequently
sin could not be brought to account : and, therefore, we see that where there
was 110 positive law, affixing death to sin, men did not look on death as the
wages or retribution for their sin ; they did not account, that they paid their
lives ae a debt and forfeit for their transgression. This is the more to be considered, because St. Panl, in this epistle, treats of sin, punishment, and forgiveness, by way of an account, as it were, of debtor and creditor.
He will he farther confirmed in this sense of these words, who will be a t
t h e pains to compare chap. iv. 15, and v. 13, 20, and vii. 8, 9, together. St.
Paul, chap. iv. 15, says, the law worketh wrath, i. e. carrieth punishment
with it. For where there is no law, there is no transgression. Whereby is
not meant, that there is no sin, where there is no positive law, (the contrary
whereof he sa)s in this verse, viz. that sin was in the world allthe time, before
the law) but that there is no transgression, with a penalty anuexed to it, without a positive law. And hence he tells the Romans, chap. i. 32, thut they
knew not that those things dese~veddeath, [rid. note, chap. i. 32,] but it was
by the positive law of God only, that men knew that death was certainly annexed to sin, as its certain and unavoidable punishment ; and so St. Paul argucs,
chap. vi;. 8, 9.
law." Whether St. Paul by v6pos here means law in general, as for
a ~bpou,
the mmt part he does, where he omits the article ; or whether he means the
law af Moses in particular, in which sense he con~monlyjoins the article t o
~6p1g; this is plain, that St. Paul's notion of a law was conformable to that given
by Prloses, and so he uaes the urord, dpor, in English, law, for the positive command of God, with a sanction of a penalty annexed to it ; of which kind there
uever having been any one given to any people, but that by Moses to the children
of Israel, till the revelation of the will of God by Jesus Christ to all mankind,
which, for severglreasons, is always called the Gospel, in contradistinction to the
Jaw of &loses; when St. Paul speaks of law, in general, it reduces itself, in matter of fact, to the law of Moses.

PARAPHRASE.

before the positive law of God by Moses, men from the
beginning of the world died, all as well as their father Adam ;
though none of them, but he alone, had eaten of the forbidden fruit d : and thereby, as he had committed that sin, to
which sin alone the punishment of death was annexed, by the
positive sanction of God, denounced to Adam, who was the
15 figure and type of Christ, who was to come. But yet though
he were the type of Christ, yet the gift, or benefit, received
by Christ, is not exactly conformed and confined to the
d~mensionsof the damage received by Adam's fall. For if,
by the lapse of one man, the multitude e , i. e. all men died ",
much more did the favour of God, and the free gift, by the
bounty or good-will which is in Jesus Christ, exceed to the
16 multitudee, i. e. to all men. Furthermore, neither is the
NOTES.
In this verse St. Panl proves that all men became mortal, by Adam's eating the
forbidden fruit, and by that alone, because no man can incur a penalty, without
the sanction of a positive law, declaring and establishing that penalty ;but death
was annexed, by no positive law, to any sin, but the eating the forbidden fruit ;
and therefore men's dying, before the law of Moses, was purely in consequence
of Adam's sin, in eating the forbidden fruit ; and the positive sanction of death
annexed to it an evident proof of man's mortality-coming from thence.
15 Oi wohho), and T O ~ ~ ( J O A A O ~IE , suppose may be understood to stand here
for the multitude, or collective body of mankind. For the apostle, in express
That in Adam all died, and in Christ all
words, assures us, 1 Cor. xv. 22,
"are made alive :" and so here, ver. 18, All men fell under the conden~nation
of death, and all inen were restored unto justification of life, which all
men, in the very next words, ver. 19, are called oi wohho), the many. So that
the many in the forn~erpart of this verse, and the many at the end of it, comprehending all mankind, must be equal. The comparison therefore, and the
inequality of the things compared, lies not, here, between the numbers of those
that died, and the numbers of those that shall be restored to life ; but the comparison lies between the persons hy whom this general death, and this general
restoration to life came, Adam the type, and Jesus Christ the antitype ; and it
w e a s to lie in this, that Adam's lapse came barely for the satisfaction of his
own appetite, and desire of good to himself; but the restoration was from the
. exuberant bounty and good-will of Christ towards men, who, at the cost of his
qwn painful death, purchased life for then^. T h e want of taking the cornparlsou here right, and the placing it amius, in a greater number restored t o life
14

d
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TEXT.

TEXT.

ment was by one to condemnation, but the free gift is of many
offences unto justification.
17 For if by one man's offence death reigned by one ; much more they
which receive abundance of grace, and of the gift of righteousness,
shall reign in life by one, Jesus Christ.

18 Therefore as by the offence of one judgment came upoa all men to

PARAPHRASE.

gift, as was the lapse, by one sin f. For the judgment or
sentenae was for one offence, to condemnation : but the gift
of favour reaches, notwithstanding many sins, to justification
17 of life =. For if, by one lapse, death reigned, by reason of
one offence, much more shall they, who receiving the sur-

'

condemnation; even so by the rigl~teousnessof one the free gift
came upon all men, unto justification of life.
PARAPHRASE.

ae of favour, and of the gift of righteousness, reign in
one, even Jesus Christ. Thereforei as, by one
offence, (viz.) Adam's eating the forbidden fruit, all men
fell under the condemnation of death: so, by one act of
righteousness, viz. Christ's obedience to death upon the cross

',

NOTES.
NOTES.
by Jesus Christ, than those brought into death by Adam's sin, hath led some
men so far out of the way, as to allege, that men, in the deluge, died for their
own sins. It is true they did so, and so did the men of Sotlom and Gomorrah,
and the Philistines eut off by the Israelites, and nlultitudes of others: but it is
as true, that hy their own sins they were not made mortal: they were so before, by their father Adam's eatisg the forbidden fruit; so that what they
paid for their own sins, was not itnmortalitp, which they had not, but a few
years of thrir own finite lives, which, having been let alone, would every one
of them in a short time have come to an end. It cannot be denied, therefore,
but that it is as true of these as any of the rest of mankind before Moses, that
they died solely in Adam, as St. Paul has proved in the three preceding verses,
And it is as true of them, as of any of the rest of mankind in general, that
they died ill Adam. For this St. Paul expressly asserts of all, "that in Adam
all died," 1 Cor. xv. 22, and in this very chapter, ver. 18, in other words. I t i s
then a tlat contradiction to St. Paul to say, that those whom the flood swept
away did not die in Adam.
16 AI' i d s &uaprII,ua~os," by one sin," so the Alexandrine copy reads it, more
conformable to the apostle's sense. For if jubr, '' one," in this verse, be to be
taken for the person of Adam, and not for his one sin, of eating the forbidden
~ vmany
,
offences"
fruit, there will be nothing to answer moAAiV m a p a r ~ w p & ~''
here, and SO tile comparison, St. Paul is upon, will be lost; whereas it is plain,
that in this verse he shows another disptoportion in the case, wherein Adam,
the type, comes short of Christ, the antitype; and that is, that it was but for
one only tranugrewion, that death came upon all men : bnt Christ restores life unto
all, notwithstanding maltitudes of sins. These two excesses both of the good
will of the donor, and the greatness of the gift, are both reckoned up together
in the following verse, and are there plainly expressed in rnsp~aur;av7;s ~cip~rog
xal r i g Gwp~Bs; the excess of the favour, in the greater good will and cost of the
donor; and the inequality of the gift itself, which exceeds, as many exceeds
one; or the delivera~cefrom the guilt of many sins does exceed the deliverance
fro111 the guilt of one.
* Z w i ~ ,"of life," is found in the Alexandrine copy. And he that will read
ver. 18 will scarce incline to the leaving of it out here.
17 " Surplusage," so wsprrrs~lusignifies. The surplusage of ~ & p r ~ favour,
or,
was
the painf111 death of Christ, whereas the fall cost Adam no more pains but
eating the fruit. l'he serplusage of SwFrii., the gift o r benefit received, was a
.iustikation to life from a multitude of sins, whereas the loss of life came upoli
all merl, oolyf or onc sin; but all men, how guilty soever of mrny sins, are pestored to We.

18 "Therefore," here, is not used as an illative, introducing an inference
from the immediately prereding rerses, but is the same "therefore," which
began, ver. 12, repeated here again, with part of the inference, that was
there begun and left incomplete, the continuation of it being interrupted, by
the intervention of the proofs of the f i ~ s tpal t of it. The particle '' as," immediately following " therefore," ver. 12, is a corlvincing proof of this, having
there, or in the following verses, nothing to answer it, aud so leaves t h e
aense imperfect and suspended, till you come to this verse, where the same
reasoning is taken upagain, and the same protasis, or the first part of the
comparison ~epeated: and then the apodosis, or latter part, is added to i t ;
aud the whole sentence wade complete: which to take right one must read
thus, ver. 12,- " Therefore, as by one man sin entered into the world, and
death by sin, and so death passed upon all men," &c. ver. 18, I say, therefole, " as by the offence of one, judgment came upon all men to condemnation,
even so by the ~ighteousr~ess
of one, the free gift came upon all men to justification of life." A like interruptiou of what he began to say may be seen
2 Cor. xii. 14, and the same discourse, after the interposition of eight verses,
began again, chap. xiii. 1, not to menrion others, that I think nlay be found i n
St. Paul's epistles.
That ivbs mirapan.rJpa.ror ought to be rendered one offance," awd not the
" offence of one tnan ;" and so ivbr 81xqldP(rror <' one act qf righteorwness,"
and not the righteousness of one," is reasonable to think ;because in the next
verse St. Paul compares one man toone man, and therefore it is fit tounderstand
him here (the construction also favouring it) of one fact, compared with one
fact, unless we will make him here (where he seems to study conciaeuebs) guilty
of a tautology. But, taken as I think they should be understood, one may see
a harmony, beauty, and fulness, in this discourse, which a t first sight seems
sonlewhat obscure and perplexed. For thus, in these two verses, 18, 19, h e
shows the correspondence of Adam the type with Christ the antitype, as we
may see, ver. 14, he designed, as he had shown the disparity betweeu them ver.
15, 16, 17.
That this is the meaning of GI' iubr S~xa~J,uaro~,
is plain by the following verse.
St. Paul every one may observe to be a lover of antithesis. In this verse it is
ivbc mapaa.riParor, "one perverse act of transgression," and Cvbs 81xarw'~a.roi..
bne right act of submission :" in the next verse, it is rapaxoi), "disobedience,"
and iraxo;i, Lcobedience," the same thing being meant in both verses. Aad that
thh Grxulwya, this act of obedience, whereby he procured life to all mankind,
was his death upon the cross, I think nobody questions : see ver. 7-9. Heb. ii10, 14. Phil. ii. 8 ; and that Grxh~Jpara,when applied to men, signifies actiorls
.cvoformable to the will of God, see Rev. xix. 8.
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TEXT.

19 For as by one man's disobedience many were made sinners, so by the
obedience of one, shall many be made righteous.
PARAPHRASE.

10 all men are restored to lifem. For as, b one man's disobedience, many viere brought into a state of)imortality, which is
the state of sinnersn ; so, by the obedience of one, shall many
be made righteous, i. e. be restored to life again, as if they
were not sinners.

Chap. V.

Ronzans.
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them, in these two verses, that the nation of the Hebrews, who
had
law, were not delivered from the state of death by it, but
plunged deeper under it, by the law, and so stood more in
need of fkvour, and indeed had a, greater abundance of grace
afforded them for their recovery to life by Jesus Christ, than the
Gentiles themselves. Thus the Jews themselves, not being saved
by the law, but b an excess of grace, this is a farther proof of
the point St. Paurwas upon, viz. that the Gentiles had no need
of tlie law, for the obtaining of life, under the Gospel.
TEXT.

NOTES.
By Grxa[warg (wcr, "justification of life," which are the words of the text, is
not meant that righteousness by faith which is to eternal life. For eternal life
is nowhere in sacred Scripture mentioned as the portion of all men, but only
of the saintu. But the "justification of life," here spoken of, is what all men
partake in, by the benefitof Christ's death, by which they are justified from all
that was brought npon them by Adam's sin, i. c. they are discharged from death,
the consequence of Adam's transgressiorl ; aud restored to life, to stand or fall
by that plea of righteousiless which they can make, either of their own by works,
or of the righteousness of God by faith.
Here St. Paul uses the same metonymy as above, ver. 12, putting
19 "Sinncrs."
sinners for mortal, whereby the antithesis to righteous is the more lively.

20 Moreover, the law entered, that the offence might abound; but

where sin abounded, grace did much more abound :
PARAPHRASE.

20 This was the state of all mankind, before the law, they all
died for the one mapoi~twpa, lapse, or offence, of one man,
which was the only irregularity that had death annexed to it:
but the law entered, and took place over a small part of mankind b, that this w~ppsin'vwpa,lapse, or offence, to which death
NOTES.
20 LThere can be nothing plainer than that St. Paul here, in these two verses,

SECTION VI. NO. 2.
C H A P T E R V. 20, 21.
CONTENTS.

ST. Paul, pursuing his design in this epistle of satisfying the
Gentiles that there was no need of their submitting to the
law, in order to their partaking of the benefits of the Gospel,
having, in the foregoing eight verses taught them, that Adam's
one sin had brought death u on them all, from which they were
all restored by Christ's deatg, with addition of eternal bliss and
glory to all those who believe in him ; all which, being the effect
of God's free grace and favour to those who were never under
the law, excludes the law from having any part in it, and so fully
makes out the title of the Gentiles to God's favour, through Jesus
Christ, under the Gospel, without thc intervention of the law ;
here, for the farther satisfaction of the Gentile converts, he shows

makes a con~parisonbetween the state of the Jews and the state of the Gentiles,
as it stands describedin the eight preceding verses, t o show wherein they differed
or agreed,sofaras was necessary to his present purpose of satisfying the convert
Romans that, in reference to their interest in the Gospel, the Jews had no advantage over them by the law. With what reference to those eight verses St. Paul
writ these two, appears by the very choice of his words. He tells them, ver. 12,
" that death by sin s ~ ~ < A @entered
E
into the world," and here he tells them that
tlie law (for yin and death were entered already) rnaprru?"A6rv, entered a little, a
word that, set in opposition to ciurjAOe, gives a distinguishing idea of the extent
of the law, such as it really was, little and narrow, as was the people of Israel
(whom alone it reached) in respect of all the other nations of the earth, with
whom it had nothing to do. For the law of Moses was given t o Israel alone,
and not to all mankind, The Vulgate, therefore, translates this word right,
subintravit, it entered, but not far, i. e. the death, which followed, upon the account of the Mosaical law, reigned over but a small part of mankind, viz. the
children of Israel, who alone were under that law : whereas, by Adam's transgression of the positive law given him in paradise, death passed upon all men.
h n ~ u a c, c that." Some would have this signify barely tLe event, and not the intention of the lawgiver, and so understand by these words, " that the offence
might abound," the increase of sin, or the aggravations of it, as aconsequence
of the law. Rut it is to be rernenibered that St. Paul here sets forth the difference which God intended to put, by the law which he gave them, between
the children of Israel and the Gentile world, in respect of life and death ; life
and death being the subject St. Paul was npon. And, therefore, to mention
barely accidental consequences of the law that made the difference, had come
short of St. Pad's purpose.
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TEXT.

PARAPHRASE.

was annexed, might abound, i. e. the multiplied transgressions
of many men, viz. all that were under the law of Moses,
might have death annesed to them, by the positive sanction
of that law, whereby the offencec, to which death was
annexed, did abound, i. e. sins that had death for their
punishment were increased. But, by the goodness of God,
where sin d, with death annexed to it, did abound, grace did
NOTES.
All mankind was in an irrecoverable state of death by Adam's lapse. It was
plainly the intention of God to remove the Israelites out of this state by the
law; and so he says himself, that he gave "them statutes and judgnlents,
which if a Inan do, lie shall live in them," Lev. xviii. 5. Arid so St. Paul tells
us here, chap. vii. 10, that the law was otdained for life. Whence it necessarily follows, that if life were intended the111 for their obedience, death was
intended them for their disobedience; and accordingly Moses tells them, Deut.
xxx. 19, " that he had set before them life and death." Thus, by the law, the
children of Israel were put into a new state : and by the covenant God made
with them, their remaining under death, or their recovery of lift., was to be the
consequence, not of what another had done, but of what they themselves did.
They were thenceforth put t o stand or fall by their own actions, and the death
they suffered was for their transgressions. Every offence they committed against
the law did, by this covenant, bind death upon them. Jt isnot easy toconceive
that God should give them a law to the end sin and guilt should abound amongst
them, but yet he might and did give them a law, that the offence which had
deatli annexed should abound, i. e. that death, which before was the declared
penalty of but one offence, should to the Jews be made the petialty of every
breach by the sanction of this new law, which was not a hardship, but a yrivilege to them. For in their former state, common to them with the rest of
mankind, death was unavoidable to them. But, by the law, they had a trial
for life : accordingly our Saviour, to the young man who asked, "what he
should do t o obtain eternal life," answers, "keep the commandments." T h e
law, increasing the offence in this sense, had also another benefit, viz. that the
Yews, perceiving they incurred death by the law, which was ordained for life,
might thereby, as by a schoolmaster, be led to Christ, to seek life by him.
T h i s St. Paul takes notice of, Gal. iii, 24.
nap&xrwpais another word, showing St. Paul's having an eye, in what he says
here, t o what he said in the foregoing verses. Our Bibles translate it " offence ;"
Et properly signifies " fall," and is used in the foregoing verses for that transgressioo, which, by the positive law of God, had death anuexed to it, and in
that sense the apostle continues to use it here also. There was but one such
sin before the law, given by Moses, viz. Adam's eating the forhidden fruit. But
the positive law of God, given to the Israelites, ~iiadeall their sins such, by
annexing the penalty of death to each transgression, and thus the offence
abounded, or was increased by the lam.
d "Sin."
That by " sin" St. Paul here nteans such failure as, by the sanction
of a positive law, had death annexed to it, the beginning of the next verse
shows, where it is declared to be such sin as reigned in, or by death, which all
sin doth not : all sit1 is not taxed at that rate, as appears by ver. 13. See the
note. The article joined here both to rzapoin~wpa and dpap~ia,for it is rb
~ a p ~ r r ~ waud
p a , $ dpap~ia,the offence and the sin, lirnitii~gthe general signification of those words to some particular sort, s e e m to point out this sense. And

21 That, as sin hath reigned unto death, even so might grace reign
through righteousness unto eternal life, by Jesus Christ our Lord.
PARAPHRASE.

21 much more abounde.

That as sin had reigned, or showed
its mastery, in the death of the Israelites, who were under
the law, so grace, in its turn, might reign, or show its mastery,
by justifying them from all those many sins which they had
committed, each whereof, by the law, brought death with it ;
and so bestowing on them the righteousness of faith, instate
them in eternal life, through Jesus Christ our Lord.

NOTES.
that this is not a mere groundless criticism, may appear from ver. 12 and 13,
where St. Paul uses &papria, in these two different verses, with the distinction
of the article and no article.
' "Grace might much inore abound." The rest of mankind were in a state of
death, only for one sin of one man. This the apostle is express in, not only in
the foregoing verses, but elsewhere. But those, who were under the law,
(which made each transgression they were guilty of mortal) were under the
condemndtion of death, not ouly for that one sin of another, but also for wery
one of their own sins. Now to make any one righteous to life, froal many, and
those his own sins, besides that one that lay on him before, is greater grace than
to bestow 011 him justifica:ion to life only from one sin, and that of another
man. T o forgive the penalty of many sins is a greater grace thau to remit the
penalty of one.

SECTION VI. NO. 3.
C H A P T E R VI. 1-23,
CONTENTS.

ST.Paul having, in the foregoing chapter, very much magnified
free grace, by showing that all men, having lost thei- "ves by
Adam's sin, were, by grace through Christ, restored to I + again ;
and also, as many of them as believed in Christ, were re-established
m immortality by grace ; and that even the Jews, who, by their
own trespasses against the law, had forfeited their lives over and
pver agan, were also by grace restored to life, grace superaboundmg where sin abounded, he here obviates a wrong inference, which
might be apt to mislead the convert Gentiles, viz. " therefore let
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us continue in sin, that grace may abound." T h e contrary
whereof he shows their very taking upon them the profession of
Christianity required of them, by the very initiatin
baptism, wherein they were typically buried with
them that they, as he did, ought to die to sin; and, as he rose to
live to God, they should rise to a new life of obedience to God,
and be no more slaves to sin, in an obedience and resignation of
themselves to its commands. For, if their obedienbe were to sin,
they were vassals of sin, and would certainry receive the wa es of
that master, which was nothing but death ; but, if they o eyed
fighteousness, i. e. sincerely endeavoured after righteousness,
though they did not attain it, sin should not have dominion over
them by death, i. e. should not bring death u n them : because
they were not under the law, which condemne them to death for
every transgression, but under ace, which, by faith in Jesus
Chnst, justified them to eternal ~ f efrom their many transgessions. And thus he shows the Gentiles not only the no necessity,
but the advantage of their not being under the law.

C%%rEb,ei
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TEXT.

1 What shall we say then ? Shall we continue in sin, that grace may

aboud ?
2 God forbid. How shall we, that are dead to sin, live any longer
therein ?
PARAPHRASE.

1 W h a t shall we say then? Shall we continue in sin, that
2 grace may abound ? God forbid. Isow can it be that we a,
who, by our embracing Christianity, have renounced our

2

NOTE.
We," i. e. I, and all converts to Christianity. St. Paul, in thin chapter,
shows i t to be the profession and obligation of all Christians, even by their
baptism, and the typical signification of it, to be " dead to sin, and alive to
God," i. e. as he explains it, not to be any longer vassals to sin, in obeying
our lusts, but to be servants to God, in a sincere purpose and endeavour of
obeying him. For, whether under the law or under grace, whoever is a vas~al
t o sin, i . e. icdulges himself in a compliance with his sinful lusts, will receive
d ~ wages
e
which sin pays, i. e. death. This he strongly represeats here to the
Gentile converts of Rome, (for it is to them he speaks in this chapter) that they
might not mistake the state they were in, by being, not under the law, but nldcr
grace, of which, and the freedom and largeness of' it, he had spoken so much
and so highly in the breregoing chapter, to let them see that to be under grace
was not a state of hence, but of exact obedience, in the intentmu and endeavour
of evety one under grace, though in the perfonnance they came short of it.
This strict obedience, to the utmost reach of every one's aim arrd en&eavoufs,
b e urges as necessdry, because obedience to sin unavoidably products death, abd
h e urges as rmbnaMe, for this very rPason, that they were not ufider the law,
but under grace. Poramuch as ail the endeavour3 after riglteoubucrs, of
6

c'

Chap. VI.

Romans.
TEXT.

3 Know ye not, that so many of US as were baptized into Jesus Christ
were baptized into his death ?
4 Therehre we are buried with him by baptism into death ; that, like
as Christ was raised up from the dead
the glory of the Father,
even so we also should walk in newness o life.
5 For, if we have been planted together in the likeness of his death,
we shall be also in the likeness of his resurrection :
6 Knowing this, that our old man is crucified with him, that the body
of sin might be deswoyed, that henceforth we should not serve siu.
7 For he that is dead is freed from sin.

7

PARAPHRASE.

former sinful courses, and have professed a death to sin,
3 should live any longer in it ? For this I hope you are not
ignorant of, that we Christians, who by baptism were admitted
into the kingdom and church of Christ, were baptized into a
4 similitude of his death : We did own some kind of deaih by
being buried under water, which, being buried with him,
i. e. in conformity to his burial, as a confession of our being
dead, was to signify, that as Christ was raised u p from the
dead b into a glorious life with his Father, even so we, bein
raised frcm our typical death and burial in baptism, ghoul
lead a new sort of life, wholly different from our former, in
some approaches towards that heavenly life that Christ is risen
5 to. For, if we have bcen ingrafted into him, in the similitude
of his death, we shall be also in a conformity to the life
6 which he is entered into by his resurrection : Knowing this,
that we are to live so, as if our old man, our wicked and corrupt fleshly selfc which we were before, were cruciied with
him, that the prevalency of our carnal sinful propensities,
which are from our bodies, might be destroyed, that hence'7 forth we should not serve sin d, as vassals to it. For he that

8

NOTES.

those who were under the law, were lost labour, since any one d i p forfeited
life : but the sincere endeavours after righteousness of those wllm were under
grace were sure to succeed, to the attaining the gift of eternal life.
4 A I ~in, the Hellenistic Greek, sometimes signifies into, and so oar Eaa~lation
renders it, 2 Pet. i. 3. And, if it be not so taken here, the force of St. Paul's
argument is lost, which is to show into what state of life we ought to k raised
out pf baptism, in silPilitude and c o n h m i t y to that state of life Christ was
raised into from the grave.
6 'See Gal. v. 24. Eph. iv. 22. Col. ii. 11. 1 Pet. iv. 1.
I t will conduce moeh to the understanding of St. Paul, in this and the two
fobwing chapters, if it be minded that these phrases, " to aerve sin, to be serv a t s of sin, sin to reign in our mortal bodies, to obey sin in. the lmts of our
bodies, to yield our members illstruments of unl~ighteoneae~s
ooto ah, o r

Romans.

Chap.

VT.

Chap. VI.

TEN'.

8 Now if we be dead with Christ, me believe that we ~11211a h live
with him :
9 Knowing that Christ, being raised from the dead, dieth no W r e ;
death l 1 2 h no more domirnon ovcr him.
10 For in that he died, lie died unto sin once : but in that he liveth,
he liveth unto God.
1 1 Liltewise, reckon ye also yot~rsclvesto be dead indeed unto sin, but
alive unto God, through Jcsus Christ our Lord

TEXT.

12 Let not sin, therefore, reign in your mortal body, that ye S I I L U ~ ~
obey it in the lusts thereof.
13 Ne~theryield ye your members, as instruments of unrighteousness
unto sin : but yield yourselves unto God, as those that are alive
from the dead; and your members as instruments of righteousness
unto God.
14 For sin shall not have dominion over you ; for ye are not under tlte
law, but under grace.

PARAPHRASE.

PARAPHRASE.

is dead is set free from the vassalagee of sin, as a slaw is
8 from the vassalage of his mastcr. Now if we understand by
our being buried in baptism, that we died with Christ, we
cannot but think and believe that we should live a life con9 formable to his; Knowing that Christ, being raised from the
dead, returns no more to a mortal life; death hath no more
10 dominion over him, he is no more subject to death. For in
that he died, he died unto sin, i. e. upon the account of sin,
once for all: but his life, now after his resurrection, is a
life wholly appropriated to God, with which sin, or death,
11 shall never have any more to do, or come in reach of. I n like
msnner do you also make your reckoning, account yourselves

dead to sins, freed from that master; so as not to suffer
yourselves any more to be commanded or em loyed by it,
as if it were still your master; but alive to G
O
,!
i. e. that it
is your business now to live wholly for his service, and to his
ory h, through Jesus Christ our Lord. Permit not, there's er!f, sin to reign over you b y i your mortal bodies, which
13 you will do if you obey your carnal lusts : Neither deliver u p
your members to sin, to be employed by sin, as instruments
of iniquity, but deliver u p yourselves unto God, as those who
have got to a neiy life from among the dead', and choosing
him for your Lord and Master, yield your members to him,
14 as instruments of righteousness. F o r lf you do so, sin shall
not have dominion over you m, you shall not be as its slaves,

NOTES.
servnnts of uncleanness, and to iniquity unto iniquity, to be freed from righteousness, to walk, lire, or be after the flesh, to be carnally minded," all signify one
and the same thing, viz. the giving ourselves up to the conduct of our sinfttl,
carnal appetites, t o allow any of them the cor~lma~ld
over us, and the conddct
and prevalency in determining us. Oo the contrary, "that walking after the
Spirit, or in newness of life, the crucifixion of the old man, the destruction o f
the body of sin, the deliverance from the body of death, to be freed from nin,
to be dead t o sin, alive unto God, to yield yourselves unto God, as those who
are alive from the dead, yield your meuibers servants of righteouaness unto
holiness, or instruments of righteousness unto God, to be servants of obedie~we
unto righteousness, made free from sin, servants of righteousness, t o be after
the Spirit, to be spiritually minded, to n~ortifythe deeds of the body," do all
signify a constant and steady purpose, and sincere endeavour to obey the lkrv
and will of God in every thing, these several expressions being ased in sevetul
places, as best serves the occasion, and illustrates the sense.
7 The tenour of St. Paul's discourse here shows this to be the sense of t h i ~
verse; and to be assured that it is so, we need go no farther than ver. 11, 12,
13. He niakes it his business iu this chapter not to tell thein what they cettainly and unchangeably are, but to exhort them to be what tl~eyought and are
engaged to be, by becoming Christians, viz. that they ought to e n ~ a ~ ~ c i p a t e
the~nselvesfrom the vassalage of sin ; not that they were so emancipated, without any danger of return, for then he could not have said what ht: does, ver.
11, 12, 13, which supposes it in their power to coutiuue in their obedience to
sin, or return to that vassalage, if they would.
10 f See Heb. ix. 26-28. 1 Per. iv. 1, 2.

NOTES.
11 g ''Sin"

is here spoken of as a person, a prosopopoeia made use of, all through
this and the following chapter, which must be minded, if we will understand
them right. The like exhortation upon the same ground, see 1 Pet. iv. 1-3.
See Gal. ii. 19. 2 Cor. s. 15. Rorn. v. 4. The force of St. Paul's argument here
seems to be this : in your baptism you are engaged into a likeness of Christ's
death and resurrection. He once died to sin, so do you count yourselves dead
t o sin. He rose, to life, wherein lie lives wholly to God ; so must yournew life,
after your resurrection from your typical burial in the water, be under the
vassalage of sin no more, but you most live entirely to the service of God, to
who111 you are devoted, in obedience to his will in all things.
12 " In your mortal bodies ;" iv, in the apostle's writings, often signifies, by. And
he here, as a l ~ oin the following chapters, ver. 18 and 24, aud elsewhere,
placirlg the root of sin in the body, his sense seems to be, let riot sin reign over
you, by the lusts of your mortal bodies.
13 Ir " Sinful lusts," at least those to which the Gentiles were most emir~entlyenslaved, seem so,yuch placed in the body and the members, that they are called
" the members, Col. iii. 5.
''Ex ~SxpBv,'' from among the dead." The Gentile world were dead in sins,
EP6. ii. 1, 5. Coi. ii. 13. Those, whu. were converted to the Gospel, were
raised to life from among- those dead.
''Sin shall not have dominion over yon," i. e. sin shall not he your absolute
'
master, to dispose of your members and faculties in its drudgery and service, as
it Pleases; you shall not be under its control, in ahsolute subjection to it, but
Yourown men that are alive, and at your ow11 dispos~tl,U I I ~ C S S ,Iry your own free
VOL. VIII.
S

Chap' VI.

Chap. VI.

TEXT.
his servants ye are to whom ye obey ; whether of sin unto deatli, o r
of obedience unto righteousness ?
17 But God be thanlted, that ye were thc servauts of sin , but ye 11ar.c
obeyed from the heart that form of doctrine wl~icllwas delivered
you.
18 Being the11 made free from sin, ye became the servants of righteousness.
19 I speak after the man'ner of lncn, because of the infirmity of your

TEXT.
15 What then ? shall we sin, because we are not uuder the law, but
under grace ? God forbid !
16 Know ye not, that to whom ye yield yourselves servants to obey,
PARAPHRASE.

i n its power, to be b y i t delivered over t o death. For you
are not under the law, in the legal state; b u t you are under
15 grace, in the Gospel-state of the covenant of grace. W h a t
then, shall we sin, because we are not under the law, b u t
16 under the covenant of g r a c e 0 ? G o d forbid ! Know ye not
NOTES.
choice, you enthral yourselves to it, and by a voluntary obedience give it the
comniand over you, and are willing to have it your master. It must be rememhered, that S t . Paul here, and in the following chapter, personates sin as striving
with men for mastery, to destroy them.
n 'c For."
The force of St. Paul's reasoning here stands thus : you are obliged,
by your taking on you the profession of the Gospel, not to be any !onger slaves
and vassals to sin, nor to be under the sway of your carnal lusts, but to yield
yourselves up to God, to be his servants, in a constant and sincere purpose and
endeavour of obeying him in all things ; this if you do, sin shall tiot be able t o
procure you death, for you Gentiles are not under the law, which condemns t o
death for every the least transgression, though it be but a slip of infirmity; but,
by your baptism, are entered into the covenant of grace, and, being under grace,
God will accept of your sincere endeavours in the place of exact obedience, and
give you eternal life through Jesus Christ ; but if you, by a willing obedience t o
your lusts, make yourselves vassalo to sin, sin, as the lord and master to whom
you belong, will pay you with death, the only wages that sin pays.
15 What is meant by being "under grace," is easily understood, by the undoubted and obvious meaning of the parallel phrase, "under the law." They,
it is unquestioned, were under the law, who having by circumcision, the ceremony of admittance, been received into the commonwealth of the Jews, owned
the God of the Jews for their Cod and King, professing subjection to the law lie
gave by Moses. And so in like manner he IS under grace, who, having by
baptism, the ceremony of admittance, been received into the kingdom of Christ,
or the society of Christians, called by a peculiar name the Christian church,
owns Jesus of Nazareth to be the Messias, his King, professing subjection to his
law, delivered in the Gospel. By which it is plain, that beiug under grace, is
spoken here, as being under the law is, in a political and national sense. For
whoever was circumcised, aud owned God for his king, and the authority of his
law, ceased not to be a Jew or member of that society, by every or any transgression of the precepts of that law, so long as he owned God for his Lord, and
his subjection t o that law; so likewise he who, by baptism, is incorporated
into the kingdom of Christ, and owns him for his sovereign, and himself under
the law and rule of the Gospel, ceases tiot to be a Christian, though he offend
against the precepts of the Gospel, till he denies Christ to be his King and Lord,
his subjection to his law in the Gospel. But God, in takinga
and re~~ounces
people to himself to be hie, uot doing it barely as a temporal prince, or head of
a politic society in this world, but in order to his having as many, as in obeying
him perform the conditions necessary, his ~ubjectsfor ever, in, the state of
immortality restored to them in another world; bas, since the tall, erected two

Ronznns.

PARAPHRASE.

that, to whom you subject yourselves p as vassals, to be at.l~is
beck, his vassals you are whom you thus obey, whether it be
of sin, which vassalage ends in death ; or of Christ, in obeying the Gospel, to the obtaining of righteousness and life.
17 B u t God be thanked, that you, who were the vassals of sin,
have sincerely, and from your heart, obeyed, so as to receive
the form, o r be cast into the mould of that doctrine, under
whose direction o r regulation "you were put, that you might
18 conform yourselves to it. Being therefore set free from thc
vassalage of sin, you became the servants or vassals of
19 righteousness (I make use of this metaphor, of the passing
NOTES.

.

kiti~dornni n tlih world, the one of the Jews, iutliiediately under liitnsclf, auo?Iier
of Christians, under his Son Jesus Christ, for that farther a ~ l dmore glorious
end of attaining eternal life ; which prcrogatire and privilege of eternal life does
not bdong to the society in general, rror is the benefit granted nationally to the
whole body of the people of either of these kitlgduriis of God, but personally, to
bach of them who perform tlie conditions required in the terlns of each covenant.
T o those who are Jews, or under the law, the terms are petfect aud cotnplete
obedience to erery tittle of the law, "do this and lisp :" to those who are
Christiatiu, or under grace, the terms are sincere endeavouls after perfect
obedience, though not attailling it, as is manifest in the len~ainingpart of this
chapter, where St. Paul acquaints those who ask whether they shall sin, becausc
they are tiot under the law, hut under grace? that, though they are under
grace, yet they, who obey sin, are the vassals of sin ; an11 those, who are the
vassals of sin, shall receive death, the wages of sin.
16 P 'Trraxo$v, '< obedience.''
That which he calls here sinlply imaxob, "obedience,"
he in other places calls Craxoa drrwg, "obedience of faith," and iraxol TOG
Xplrci, " obedieitce of Christ," nieaning a reception of the Gospel of Christ.
17 q Eis 8v rnap~8db~~e,unto which you were delivered ;" no harsh, but at1 elegant
expression, if we observe that St. Paul liere spealts of sit1 and the Goll~cI,as of
two .masterr, and that those he writes to were taken out of the hands of theone,
atid aelivered over t o the other, which they having ftoln th(3ir hearts obeyed,
Were no longer the slaves of sin, he whom they obeyed being, by the tnle of the
verse, truly their master.
' 'E8m~COq~rci 81x.,cg6v~, ye becanle the slaves of I iqlileousnexs." This will
seem R U harsh exprewioo, unless \ye renlember th;lt St. I',lul, goirlu on still with
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Char. VI.

Chap. VII.

Romans.

TEST.

PARAPHRASE.

flesh : for as ye have yielded your members servants to uncleanness,
and to iniquity unto iniquity; even so now yield your members
servants to righteousness, unto holiness.
20 For, when ye were the servants of sin, ye were free from righteousness.
21 What fruit had ye then in those things whereof ye are now ashamed ?
for the end of those things is death.
22 But now being made free from sin, ancl become servants to God, ye
have your fruit unto holiness, and the end everlasting life.
23 For the wages of sin is death ; but the gift of God is eternal life,
through Jesus Christ our Lord.

servahts receive from his bounty is the gift of eternal life X,
through Jesus Christ our Lord.
NOTES.
discourse, wherein hespeaks of sin as a persou and a master, who hath servants,
and is served and obeyed, and so the wages of sill, beiug the wages of a persou
Irere, must be what it pays.
x *L Tl~e
gift of God." Sin pays death to those who are its obedient vassals : but
God rewards the obedience of those, to whom lle is Lord and Master, by the gift
of eternal life. Their utmost endenvours and llighest perfornlances call never
elltitle them to it of right ;and so it is to t l ~ c ~not
u wages, but a free gift. See
ch. iv. 4.

PARAPHRASE.

of slaves from one master to another S, well known to you Romans, the better to let my meaning into your understandings,
that are yet weak in these matters, being more accustomed to
fleshly than spiritual thin s.) For as you yielded your
natural faculties obedient, s avish instruments to uncleanness,
to be wholly employed in all manner of iniquity ; so now ye
ought to yield up your natural faculties to a perfect and read
20 obedience to righteousness. For, when you were the vassa s
of sin, you were not at all subject to, nor paid any obedience
to righteousness ; therefore, by a parity of reason, now righteousness is your master, you ought to pay no obedience to sin.
21 What fruit or benefit had you then in those things, in that
course of things, whereof you are now ashamed ? For the end
of those things, which are done in obedience to sin, is death.
22 But now, be~ngset free from sin, being no longer vassals to
that master, but having God now for your Lord and Master,
to whom you are become sub'ects or vassals, your course of
23 life tends to holiness, and wil end in everlasting life. For
the wagesw that sin pays is death: but that which God's
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NOTES.
the metaphor of master and servant, makes sin and righteousness here two persons, two distinct masters, and men passing from the dominion of the one into
the dominion of the other.
19 a 'Ar@p&rivov h l y w , " I speak after the manner of men." He had some reason to
make aome little kind of apology, for a figure of speech, which he dwells upon
quite down to the end of this chapter.
t "Members,"
see ch. vii. 5. Note.
n "To iniqu~ty
unto iniquity," see Note, ch. i. 17.
23 w ' # T h e wages of sin," does not signify here the wages that are paid for
sinning, but the wages that sir1 pays. This is evident, not only by the opposition
that is put here in this verse, bctween " the wages of sin, and the gift of God,"
viz. that sin rewards men with death, for their obedience ; but that whirh God
gives to those, who, believing in Jesus Christ, labour sincerely after righteousness, is life eterual. But it farther appears, by the whole tenour of St. Paul's

SECTION VI. NO. 4.
C H A P T E R VII. 1-25,
CONTENTS.

ST.Paul, in the foregoing chapter, addressing himself to the
convert Gentiles, shows them, that not bein under the law,
they were obliged only to keep themselves free %om the vassalage
of sin, by a slncere endeavour after righteousness, forasmuch as
God gave eternal life to all those ~ 1 1 0 ,being under grace, i. e.
being converted to Christianity, did so.
I n this chapter, addressing himself to those of his own nation
in the Roman church, he tells them, that the death of Christ
having put an end to the obligation of the law, they were a t their
liberty to quit the observances of the law, and were guilty of no
disloyalty in putting themselves under the Gospel. And here St.
Paul shows the deficiency of the law, which rendered it necessary
to be laid aside b the coming and reception of the Gospel.
Not that it allowe any sin, but, on the contrary, forbade even
concupiscence, which was not known to be sin without the law.
Nor was it the law that brought death upon those who were
under it, but sin, that herein it might show the extreme malignant
influence it had upon our weak fleshly natures, in that it could
prevail on us to transgress the law, (which we could not but
acknowledge to be holy, just, and good) though death was the
declared penalty of every transgression : but herein lay the deficiency of the law, as spiritual and opposite to sin as it was, that
It could not master and root it out, but sin remained and dwelt in

d

Chap. VII.

Romans.

Romans.
TEXT.

mcn, as before, and by the strength of tllcir carnal appetites,
which were not subducd by the law, carried them to tmnsgressions that they it )proved not. Nor did it nvail them to disapprove, or strugg e, since, though the bent of their minds were
the other way, yet their endeavours after obedience delivered them
not from that death, which their bodies, or carnal appetites,
running them into transgressions, brought upon them. That
deliverance was to be had from grace, b which those who,
putting themselves from under the law into t e Gospel state, were
accepted, if with the bent of their minds they sincerely endeavoured to serve and obey the law of God, though sometimes,
t h r o u ~ hthe frailty of their flesh, they fell into sin.
T h ~ sis a farther demonstration to the converted Gentiles of
Rome, that they are under no obligation of submitting tl~e~nselves
to the law, in order to be the people of God, or partake of the
advantages of the Gospel, since it was necessary, even to the Jews
themselves, to quit the terms of the law, that they might be delivered from death, by the Gospel. And thus we see how steadily
and skilfully he pursues his design, and with what evidence and
strength he fortifies the Gentile converts, against all attempts of
the Jews, who went about to bring them under the observances of
the law of Moses.

I

K

2 For the woman which hath an husband is bound by the law to her

husband so long as he liveth: but if the husband be dead, she is
loosed from the law of her husband.
3 So then if, while her husband liveth, she be married t o another man,
she shall be called an adulteress: but if her husband be dead, she is
free from that law j so that she is no adulteress, though she be
married to another man.
4 Wherefore, my brethren, ye also are become dead to the law by the
PARAPHRASE.

9 no longer. F o r d a woman who hath an husband is bound by
the law" to her living husband; but if her husband dieth,
she is loosed from the law, which made her her husband's,
because the authority of the law, whereby he had a right to
3 her, ceased in respect of him, as soon as he died. Wherefore she shall be called an adulteress, if, while her husband
liveth, she become another man's. But if her husband dies,
the right he had to her by the law ceasing, she is freed from
the law, so that she is not an adulteress, thou h she become
4 another man's. So that even ye, my brethren! by the body
NOTES.

TEXT.

1 Know ye not brethren, (for I speak to them that know the law)

how that the law hath dominion over a man, as long as he liveth?
PARAPHRASE.

1 I have let those of you, who were formerly Gentiles, see that
they are not under the law, but under grace a : I now apply
myself to you, my brethren, of my own nationb, who knaw
the law. You cannot be ignorant that the authority d the
law reaches, or conceins a manc, so long as he liveth, and
NOTES.
1 See chap. vi. 14.
h That his discourse here, is addressed to those converts of this char&, who
were of ?he Jewish nation, is so evident, from the whole tenour of this chapter,
that there needs no more but to read it with a little attention, to be convinced
of it, especially ver. 1, 4, 6.
Kupdrr 705 u v O F ~ ~ o u", hath dominion over a man." So we render it rightly:
but I imagiue we understand it in too narrow a sense, taking it to m a n o o l ~
that dominiou, or force, which the law has to compel, or restrain us in things,
~vhichwe hare otherrvire no nlititl to; whereas it seems to me to be used in the
conjagation lliyhil, ant1 to comprehend here that right and privilege also of doill
or enjoying, which a man has, by virtue and authority of the law, which a$
ceases, as so011 as lie is dead. To this large sense of these wordsst. Paul's exprcssions, iu the two next verses, seem suited ; and so understwd have a clear
tlltl easy lneaniug, as may be scct~in tire paraphrase.

For." That which follows, in the 2d verse, is no proof of what is said in the
1st verse, either as a reason, or an instance of it, unless xupr~brrbe taken in the
sense I propose, and then the whole discourse is easy and uniform.
. ' A r b rot v6pou r o t hv8p6c, " From the law of her husband."
This expression
confir~ttsthe sense ahave-mentioned. For it can iu no sense be termed, " the
law of her husband," but as it is the law whereby he has the right to his wife.
But this Law, as far as it is her husband's law, as far as he has any concern in it,
or privilege by it, dies with him, and so she is loosed from it.
also," is not added here by chance, and without
4 fKa1 Cprig, <' Ye also;" xa;,
any meaning, but shows plainly that tbe apostle had in his mind some person
or persons before-mentioned, who were free from the law, aud that must be
either the woman mentioned in the two foregoing verbes as free from the law
of her husband, because he was dead; or else the Gentile collverts mentioned
chap. vi. 14, as free from the law, because they were never nnder it. If we
think xa1 refers to the woman, then St. Paul's sense is this, " Ye also are free
from the law, as well as such a woman, and may without any imputation subject yourselves to the Gospel." If we take r a l to refer to the Gentile converts,
then his sense is this : " even ye also, my brethren, are free from the law, as well
afl the Jewish converts, and as much at liberty to subject yourselves to the
Cospel, as they." I confess myself most iuclined to this latter, both because
St. PaaPe main drift is to show, that both Jews and Gentiles are wholly free
from the law; and because iBavariBsr~$I ydlrtu, " ye have been made dead to
the lqww,"the phrase here used to express that freedom, seems to refer rather to
the 1st verse, where he says, the law hath dominion over a man as long as he
llveth," implying, and no longer, rather than to the two intervening verses,
where he sap, nbt the death of the woman, but the death of thehusband, sets
the womau free," of which more by aud by.
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Chap. VJI.

Chap. VIE.
TEXT.

'I'EXT.

body of Cltrist ; that ye should be ~narriedto another, even ts, him
who is raised from thc dead, that we should bring forth fruit unto
God.

g For when we were in the flesh, the motions of sins, which \rere by

the law, did work in our members to bring forth fruit unto death.
PARAPHRASE.

PARAPHRASE.

of Christ g, are become dead to t11e law, whereby the dominion of' the law over you has ceased, that you should subject
yourselves to the dominion of Christ in the Gospel, which
you may do with as much freedom from blame, or the imputation of disloyaltyi, as a woman whose husband is dead,
may, without the imputation of adultery, marry another man.
And this making yourselves another's, even Christ's, who is
risen from the dead, is that we should bring forth fruit
NOTES.
By the body of Christ, in which you, as 11i~
members, died with him;" see
Col. ii. 20, and so, by a like figure, believers are said to becirculncised with him,
Col. ii. 11.
h " Are become dead to the law!'
There is a great deal of needless pains taken
by some, to reconcile this saying of St. Paul to the two immediately preceding
verses, which they suppose do require he should have said here-what he does
ver. 6, viz, that the law was dead, that so the personfi, here spoken of, might
rightly answer to the wife, who there represents them. But he that will
take this passage together, will find tbat the first part of this 4th verse refers
t o ver. 1, and the latter part of it to ver. 2 and 3, and consequently that St.
Paul hiid spoken improperly if he had said, what they would make him say
here, T o clear this, let us look into St. Paul's reasoning, which plainly stands
thus : the dominion of the law over a ntan ceases, when he is dead, ver. 1, you
ate become dead to the law, by the body of Christ, ver. 4, and so the don~inionof
the law over you is ceased, then you are free to put yourselves under the dominion of another, which can bring on you no charge of disloyalty to him, who bad
before the dominion over yon, any more than a woman can be charged with
adultery, when, the dominion of her former husband being ceased by his death,
she marrieth herself to another man:'
For the use of what he says, ver. 2 and
3, is to satisfy the Jews, that the dominion of the law over t l ~ e mbeing ceased,
by their death to the law in Christ, they were no more guilty of disloyalty, by
putting themselves wholly under the law of Christ, in the Gospel, than a woman
was guilty of adultery, when the dominion of her husband ceasing, she gave her.
self up wholly to another man in marriage.
, Disloyalty." One thing that made the Jews so tenacious of the law, was
that they looked upon i t as a revolt from God, and a disloyalty to him, their
king, if they retained not the lam that he had girea them. So that even those of
them, wbo embraced the Gospel, thought it necessary to observe those parts
of the IKW,wl~ich were not continued, and as it were re-enacted by Christ,
in the Gospel. Their mistake herein is what St. Paul, by the instance of a
u a u ~ a emarrying a second husband, the former being dead, endeavours to con1111qethem of.
'' We." It [nay be worth our taking notice of, that St. Paul, having all doup:
fton) tlte beginning of the chapter, and even in this very setltellce, said
ye,"
lrerc, with neglect of gtaulmar, on a suddell changes it illto " ~e,"and says,
a

For when we were after so fleshlym a manner,
under the law, as not to comprehend the spiritual meanin
it that directed us to Christ, the spiritual end of the
our sinful lustn that remained in us under the law O, or in

5 urito God'.

NOTES.
that we slrould," &c. I suppose to press the argument the stronger, by
sl~owilrghimself to be in the same circumstances and concern with them, he
being a Jew, as well as those he spoke to.
1
Fruit unto God." In these words St. Paul visibly refers to chap. vi. 10,
where he saith, that " Christ, in that he liveth, he liveth unto God," and therefore
he mentions here his being raised from the dead as a reason for their bringing
forth fruit unto God, i. e. living to the service of God, obeying his will, to the
utmont of their power, which is the same that he says, chap. viii. 11.
The understanding and observance of
5 m " When we were in the flesh."
the law, En a bare literal sense, without looking any farther, for a more spiritual intention in it, St. Paul calls " being i n the flesh." That the law had
besides a literal and carnal sense, a spiritual and evangelical meaning, see
2 Cor. iii. 6 and 17 compared. Read also ver. 14, ~ 1 5 ,16, where the Jews
in the flesh are described ; and what he says of the ritual part of the law, see
Heb. ix. 9, 11, which whilst they li'ved in the observance of, they were in the
flesh. That part of the Mosaical law was wholly about fleshly things, Col. ii.
14-23,
was sealed in the flesh, and proposed no other but temporal, fleshly
rewards.
ncrOfipar~!71% J p a p ~ ~ literally
g~,
" passions of sin," in the Scripture Greek
(wherein the genitive case of the substantive is often put for the adjective)
" sinful passions, or lusts."
T h 618 7 0 ; Y~,UOU, ('which were by the law," is a very trne literal translation of the words, but leads the reader quite away from the apostle's sense, and
i s fain to be supported (by interpreters, that so understand it) by saying, that
the law excited men to sin, by forbidding it. A strange imputation on t h e
law of God, such as, if it be true, must make the Jews more defiled, with the
pollutions set down in St. Paul's black list, ch. i. than the heathen themselves.
But herein they will not find St. Pdul of their mind, who, besides the vinible
distinction wherewith he speaks of the Gentiles all through his epistles, in this
respect, doth here, ver. 7, declare quite the contrary; see also 1 Pet. iv. 3, 4.
If St. Paul's use of the preposition, 6 4 a little backwards in this very epistle,
were eme em be red, this and a like passage or two more, in this chapter, would
not have so harsh and hard a sense put ott them as they have. TGr mrrdorzwr
64' &xpbgvg-fas,our translation renders, ch. iv. 11, '' that believe, though they
be not circumcised," where they make 61' hxpoguci'as to signify, " during the
state, or during their being under uncircumciuion!'
If they had given the same
sense'to 6rb v6pau here, which plainly signifies their being in a contrary state, i. e.
under the law, and rendered it, " sinful affections," which they had, though
they were under the law, the apostle's sense here would have been easy, clear,
and confortnable to the design he was upon. This use of the word h&, I think
we 111syfind in other epistles of St. Paul ; T& 624 r o o odparos, 2 Cor. V. 10, may
'6
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'I-EXT.

6 But now we are delivered from the law, that being dead wherein

we were held; that we should serve in newness of spirit, and not in
tlie oldness of the letter.
PARAPHRASE.

the state under the law wrought in our members, i e. set
our members and faculties P on morli in doing that, whose
6 end was deaths. But now the law, under which we were
heretofore held in subjection, being dead, we are set free
from the dominion of the law, that we should perform our
obedience as under the new' and spiritual covenant of the
Gospel, wherein there is a remission of frailties, and not as
still under the old rigour of the letter of the law, which condemns every one, who does not perform exact obedience to
NOTES.
possibly, with better sense, be understood of things done during the body, or
during the bodily state, than by the body; and so 1 Tim. ii. 15, 61h ~axuayoula~,
" during the state of child-bearing." Nor is this barely an Hellenistical use
of 6 4 for the Greeks thelnselves say 6; dr;,cdr, '' during the day;" and 81b
vvxrbg, " during the night." And so I think 8th 705 rCayysh(ou, Eph. iii. 6,
should be understood to signify, " in the time of the Gospel, under the Gospel
dispensation."
Q '< Members," here doth not signify barely the fleshly parts of the body, in
a restrained sense, but the animal faculties and powers, all in us that is employed as an instrument in the works of the flesh, which are reckoned up,
Gal. v. 19-21, some of which do not require the members of our body, taken
i n a strict sense for the outward gross parts, but only the faculties of our minds,
for their performance.
q KapnoQoprieur ?$ 4av&?y, " Bringing forth fruit unto death," here is opposed
to " bringirlg forth fruit unto God," in the end of the foregoing verse. Death
here being considered as a master whom men serve by sin, as God in the other
place is considered as a master, who gives life to them who serve him, in performing obedience to his law.
6 r '' In newness of spirit," i. e. spirit of the law, aa appears by the antithesis,
oldness of the letter, i. e. letter of the law. He speaks in the former part of
the verse of tlie law, as being dead ; here he speaks of its being revived again,
with a new spirit. Christ by his death abolished the Mosaical law, but revived
as much of it again as was serviceable to the use of his spiritual kingdom, untlcr
the Gospel, but left all the ceremonial and purely typical part dead, Col. ii.
14-18 ; the Jews were held before Christ in an obedience to the whole letter
of the law, without minding the spiritual meaning, which poihted at Christ.
This the apostle calls here serving iu the oldness of the letter, and this he tells
them they should now leave, as being freed from it by the death of Christ, who
was the end of the law for the attaining of righteousness, chap. x. 4, i. e, in
the spiritual sense of it, which 2 Cor. iii. 6, he calls spirit, whikh spirit, rer.
T7, he explains to be Christ. That chapter and this verse here give light to
one another. Serving in the spirit then is obeying the law, as far as it is rcvived, and as i t is explained by our Saviour, in the Gospel, for the attaiding of
evangelical righteousness.

7 What ahaU we say then ? is the law sin ? God forbid ! Nay, I hid
not known sin but by the law: for I had not known lust, except
the law had said, Thou shalt not covet.
8 But sin, taking occasion by the commandment, wrought in me all
manner of concupiscence. For witliout the law sin was dead.
9 For I was alive without the law, once : but when the commandment
came, sin revived, and I died.
PARAPHRASE.

7 every tittles. What shall we then think that the law, because it is set aside, was unrighteous, or gave any allowance,
or contributed any thing to sin'? By no means ; for the law,
on the contrary, tied men stricter u p from sin, forbidding
concupiscence, which they did not know to be sin, but by
the law. For I Uhad not known concupiscence to be sin,
8 unless the law had said, Thou shalt not covet. Nevertheless
sin, taking opportunityw during the law ",or whilst I was
under the commandment, wrought in me all manner of concupiscence: for without the law sin is dead y, not able to
NOTES.
That thie leine is also comprehended, in not serving iu " the oldness of the
letter," is plain from what St. Paul says 2 Cor. iii. 6.
The letter killeth, but
the spirit giveth life." From thirr killing letter of the law, whereby i t pronounced death for every the least transgression, they were also delivered, and
therefore St. Paul tells them here, chap. v i i . 15, that they " have not received
the spirit of boudage again to fear," i. e. to live in perpetual bondage and dread
under the inflexible rigour of the law, under which i t was impossible for them
to expect aught but death.
7 " Sin." That sin here comprehends both these meanings expressed in the
paraphrase, appears from this verse, where the strictness of the law against sin
is asserted, in its prohibiting of desires, aud frorn ver. 12, where its rectitude
is asserted.
" I."
The skill St. Paul uses, in dexterously avoiding, w much as possible,
the giving offence to the Jews, is very visible in the word I, in this place. In
the beginning of this chapter, where he uirr~tionstheir Itnowledge in the law,
be says, " ye." In the 4th verse he joins himself with them, and say8 " we."
But here, aud so to the end of thiu chapter, where he represents the power of
sin, and the inability of the law to subdue it wholly, he leaves them out, and
speaks altogether in the first person, he means all those who were under the
law.
8 St. Paul here, and all along this chapter, speaks of sin as a person endeavouring to compass his death ; and the sense of this verse amounts to no more
but this, that, in matter of fact, that concupiscence, w l ~ i c lthe
~ law declared to
be siu, remained and exerted itself in him, notwithstanding the law. For it'
sin, from St. Paul's prosopopaia, or making i t a person, shall be taken to be a
real agent, the carrying this figure too far will give a very odd sent% to S t . Paul's
words, and, contrary to his meaning, make sin to be the cause of itself, ;tnd of
concupiscence, from which it has its rise.
See note m ver. 5.
" Dead."
I t is to be remembered not only that St. Paul, all along this
chapter, makes sin a person, but speaks uf that persou atid himeelf, as two ia-

"

Chap. VII.
TEXT.
10 And the commandment, which was ordained to life, 1 found to be

unto death.
PARAPHRASE.

9 hurt me; And there was a time oncez, when I, being without the law, was in a state of life ; but the commandment
con~ing,sin got life and strength again, and I found myself
10 a dead man; And that very law, which was given me for
NOTES.
con~patibleenemies, the being and safety of the one consisting in the death, o r
illability of the other to hurt. Without carrying this in mind, it will be very
hard to nnderstand thischapter. For instance, in this place St. Paul has declared,
ver. 7, that the law was not abolished, because it at all favoured or p m o t e d
sin, for it lays restraints upon our very desires, which men, without the law, did
llot take notice to be sinful ; nevertheless sin, persisting in its design to destroy
me, took the opportunity of my being nnder the law, to stir up concnpiscence io
me ;for without the law, which annexes death to transgression, sin is as good
as dead, is not able to have its will on me, and bring death upon me. Coaformable hereunto St. Panl says, l Cor. xv. 56, "the strength of sin ie the
law;" i. e. i t is the law, that gives sin the strength and power to kill men.
Laying aside the figure, which gives a lively representation of the hard state of a
well-minded Jew, under the law, the plain meaning of St. Panl here 3s this :
'6 though the law lays a stricter restraint upon sin than merl'have without it :
yet it betters not my condition thereby, because it enables me not wholly to extiryate sin, and subdue concupiscence, thongh i t hath made every transgression a
lilortal crime. So that being no more totally secured from offendina, nnder the
law, than I was before, I am, nnder law, exposed to certain death." This deplorable state could not be more feelingly expressed than it is here, by making
sin (which still remained in manyunder the law) a person who implacably aiming at his ruin, cunningly took the opportunity of exciting concupiscence in
those to whom the law had made it mortal.
9 nark, " once." St. Paul declarev there was a time once, when he was in a
state of life. When this was, lie himself tells us, viz. when he was without the
law, which conld only be, before the law was given. For he speaks here, in
the person of one of the children of Israel, who never ceased to be nnder the
law, since it was given. This work, therefore, must design the time between the
covenant made with Abraham and the law. By that covenant, Abraham was
made blessed, i. e. deliverrd from death. That this is so, see Gal. iii. 9, &c.
And, under him, the Israelites claimed the blessing, as his posterity, comprehended iu that covenant, and as many of them as were of the faith of their
father, faithful Abraham, were blessed wit11 him. But when the law came, and
they put themselves wholly into the covenant of works, wherein each transgression of the law became mortal, then sin recovered life again, and a power LO
kill ;and an Israelite, now under the law, found himself in a state of death, a
dead man. Tllus we see it corresponds with the design of the apostle's discourse
here. In the six first verses of this chapter, he shows the Jews that they were
at liberty from the law, and might put themselves solely nnder the terms of the
Gospel. In tlte following part of this chapter, he shows them that it is necessary
for them so to do ; since the law was not able to deliver them from the power
sin had to destroy them, but suhjected them to it. T l ~ i part
s
of the chapter
showing at large what he says, chap. viii. 3, and so may be looked on as au explicatiou and ptoof of it.

Chap. VIJ.
TEXT.
11 For sin, taking occasion by t l ~ ecommandment, deceived me, and by
it slew me.
12 Wherefore the law is holy; and the commandment holy, and just,

and good.
13 Was then that which is good made death unto me ? God forbid !

But sin, that it might appear sin, working death in me, by that wllicll
PARAPHRASE.

the attaining of lifea, was found to produce death b to me.
11 For my mortal enemy, sin, taking the o portunity of my
being underc the law, slew me by the aw, which i t inveigledd me to disobey, i. e. the frailty and vicious inclinations of nature remaining in me under the law, as they were
before, able still to bring me into transgressions, each whereof
was mortal, sin had, by my being under the law, a sure
12 o p r t u n i t y of bringing death upon me. So thate the law
is oly, just, and good, such as the eternal, immutable rule of
13 right and good required i t to be. Was then the law, that in
itself was good, made death to me ? No f, by no means : but
it was sin, that by the law was made death unto me, to the

I'

NOTES.
10 a That the commandments of the law were given to the Israelites, that they
might have life by them ; see Lev. xviii. 5. Matth. xix. 17.
CThe law, which was just, and such as it ought to be, in having the penalty of
death annexed to every transgression of it, Gal. iii. 10, came to produce death,
by not being able so to remove the frailty of human nature, and subdue carnal
appetites, as to keep men entirely free from all trespasses against it, the least
whereof, by the law, brought death. See chap. viii. 3. Gal. iii. 21.
11 .The sense wherein I nnderstand Grk+oil vbpou, " by the law," ver. 5, is very
ninch confirmed by 8bh T ~ iv70Aip,
E
in this and ver. 8, by which interpretation the
whole discourse is made plain, easy, and consonant to the apostle's purpose.
" Inveigled."
St. Paul seems here to allude to what Eve said in a like case,
Gen. lii. 13, and uses the word " deceived," in the same sense she did, i. e. drew
me in.
11 "arc, " so that.''
Ver. 7, he laid down this position, that tbe law was not
sin ; ver. 8, 9, 10, 11, he proves it, by showing that tlie law was very strict in
forbidding of sin, so far as to reach the very mind and the internal acts of conc~piscence,and that i t was sin that remaining nnder the law (which annexed
death to every transgression) brought death on the Israelites ;he here infers, that
the law was not sinful, but righteous, jnst, and good, jnst such as by the eternal
rule of right it ought to be.
13 " No."
In the five foregoing verses the apostle had proved, that the law was
not sin. ' In this, and the ten following verses, he proves the law not to be made
death ; but that it was given to show the power of sin, which remained in those,
under the law, so strong, notwithstanding the law, that it conld prevail on them
to transgress the law, notwithstanding all its prohibitions, with the penalty of
death annexed to every transgression. Of what use, this showi~lgthe power of
Bin, by the law, was, we may see, Gal. iii. 24.

Chap. VII.

Ronzans.

TEXT.

TEXT.

; that sin, by the commandment, might bccome exceeding

is
sinful.
14 For we lcnow that the law is spiritual : but I am carnal, sold under
sin.
15 For that which I do, I allow not : for what I would, that do I not ;
but what I hate, that do I.
16 l'f then I do that which I would not, I consent unto the law, that it
is good.

PARAPHRASE.

PARAPHRASE.

P

end that the powerg of sin might a p ear, by its being able
to bring death upon me, by that very aw, that was intended
for my good, that so, by the commandment, the powerh of
sin and corruption in me might be shown to be exceeding
14 great; For we know that tlie law is spiritual, requiring
actions quite op ositei to our carnal affections. But I am
so carnal, as to Ee enslaved to them, and forced against my
will to do the drudgery of sin, as if I were a slave that had
*en sold into the hands of that my domineering enemy.
B $or what I do, is not of my own contrivance k ; for that
which I have a mind to, I do not ; and what I have an aver1,'i sion to, that I do. If then my transgressing the law be what
NOTES.
That dpaer[a xa0' ba#pdoh$v B,uap7whbs, "siu exceeding sinful," is pu2 here
to signify the great power of sin or lust, is evident from the following discourse,
which only tends to show, that let a man under the law be right in his mind
and purpose; yet the law in his members, i. e. his carnal appetites, would
carry him to the committing of sin, though his judgment and endeavours were
averse to it. He that remembers that sin, in this chapter, is all along represented as a person, whose very nature it was to seek and endeavour his ruin, will
not find it hard to understand, that the apostle here, by "sin exceeding sinful,"
means sill strenuously exerting its sinful, '. e. destructive nature, with mighty
force.
h"1ya ysv$rur, "that sin might become," i. e. might appear to be. It is of
appearance he speaks in the former part of this verse, ant1 so it must be understood liere, to conform to the sense of the words, uot only to what immediately
precedes in this verse, but to the apostle's design in this chapter, where he takes
pains to prove, that the law was not intended any way to promote sin, and to
understand, by these words, that it was, is an interpretation that neither holy
'scripture nor good sense will allow : though the sacred Scripture should not, as
it does, give many instances of putting "being," for " appearing," Vid. ch.
iii. 19.
14 i IIurupa7rxbc, "spiritual," is used here to signify tlie opposition of the law to
our carnal appetites. The antithesis in the following words makes it clear.
15 k Oi yl~w'uxw,'' J do not know," i. e. i t is not from my own understanding, or
forecast of mind ; the following words, which are a reason brought to prove this
saying, give it this sense. But if oi yrvw'uxw be interpreted, " I do not approve," what in the next words is brought for a reason will be but tautology.
B

17 Now then it is no more I that do it, but sin that dwelleth in me.
18 For I know that in me (that is in my flesh) dwelleth no good thine
'
for to will is present with me ; but how to perform that which 91s
1 find not.
19 For the good, that I would, I do not: but the evil, which I would
not, that I do.
20 NOW if I do that 1 would not, it is no more I that do it, but sin,
that dwelleth in me.

I, in my mind, am against, it is plain the consent of my

17 mind goes with the law. that it is good. I f so, then it i s not
I, a willing agent of my own free purpose, that do what is
contrary to the law, but as a poor slave in captivity, not able
to follow my own understanding and choice, forced by the
prevalency of my own sinful affections, and sin that remains
18 still in me, notwithstanding the law. For I know, by woeful
experience, that in me, via. in my flesh', that part, which
is the seat of carnal appetites, there inhabits no good. For,
in the judgment and purpose of my mind, I am readily carried into a conformity and obedience to the law: but, the
strength of my carnal affections not being abated by the law,
I am not able to execute what I judged to be right, and in19 tend to perform. For the good, that is my purpose and aim,
that I do not ; but the evil, that is contrary to my intention,
that in my practice takes place, i. e. I purpose and aim at
20 universal obedience, but cannot in fact attain it. Now if I
do that, which is against the full bent and intention of me m
myself, it is, as I said before, not I, my true self, who do it,
hut the true author of it is my old enemy, sin, which still
remains and dwells in me, and I would fain get rid of.
NOTES.
18 'St. Paul considers himself, and in himself other men, as consisting of two
parts, which he calls flesh and mind, see ver. 25, meaniag, by the one, the
judgment and purpose of his mind, guided by the law, or right reason ; by tlie
sther, his natural inclination, pushing him to the satisfaction of his irregular,
sinful, desires. These he also calls, the one the law of his members, and the
3ther the law of his mind, ver. 23, and Gal. v. 16, 17, a place parallel to the
ten last verses of this chapter, he calls the one flesh, and the other. spirit. These
two are the fiubject of his discourse, in all this part of the chapter, explaining
,
particularly how, by the power and yrevalency of the fleshly inclinations, not
abated by the law, it comes to pass, which he says, chap. viii. 2, 3, that the law
being weak, by reason of the flesh, could not set a man free from the power
and dominion of sin and death.
ao 0 6
iyd, " I would not." I, in the Greek, is very en~phatical,as is obvious, and denotes the man, in that part which is chiefly to be counted himself,
and therefore with the like emphasis, ver. 25, is called aCrbr;y&, " I my own
8elLm

Romans.
TEXT.
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21 I find then a Jam, that, whea I nauld do good, evil is present with

me.

22 F o r I delight in the law of G o d after the i n w a r d man :
23 But I see another law i n my members, w a r r i n g against the law of
my mind, and bringing me into captivity t o the law of sin, which is

nly members.
24 0 wretched man that I am ! who shall deliver me from the body of
this death ?
in

PARAPHRASE.

21 I find it, therefore, as by a law settled in me, that when my
intentions aim at good, evil is ready at hand, to make my
22 actions wrong and faulty. For that which my inward man
is delighted with, that, which with satisfaction my mind
23 would make its rule, is the law of God. But I see in my
members another principle of action, equivalent to a
law directly wa ing war against that law, which my mind
would follow, leafing me captive into an unwilling subjection
to the constant inclination and impulse of my carnal appetite,
which, as steadily as if it were a law, carries me to sin.
RP 0 miserable man that I am ! who shall deliver me p from this
O,

NOTES.

2.3 .St. Paul, here and in the former chapter, uses the word members, for the lower
faculties and affections of the animal man, which are as it were the i n s t r u n ~ e ~ ~ t s
of actions.
0 He having, in the foregoing verse, spoken of the law of God, as a principle of
action, but yet such as had not a power to rule and influence the whole man, SO
as to keep him quite clear from sin, he here speaks of natural inclination, as of
a law also, a law in the members, and a law of sin in the members, to show
that it is a principle of operation in men, even under the law, as steady and constant
......- in its direction and impulse to sin, as the law is to obedience, and failed
not, through the frailty of thk Aesh, often to prevail.
P What is it. that St. Paul so pathetically desires to be delivered from ? T. h. e
state he had been describing was that of human weakness, wherein, notwlthstanding the law, even those, who were under it, and sincerely endeavoured t o
obey it, were frequently carried, by their carnal appetites, into the breach of
it. T h e state of frailty, he knew men, in this world, could not be delivered
from. And therefore, if we mind him, it is not that, but the consequence of
it, death, or so much of it that brings death, that he inquires after a deliverer
Who shall deliver me," says he, " from this body ?" He does not
from.
say of frailty, but of death : what shall hinder that my carnal appetites, that so
often make me fall into sin, shall not bring death upon me, which is awarded
me by the law ? And to this he answers, " the grace of God, through our Lord
Jesns Christ." It is the favour of God alone, through Jesus Christ, that delivers frail men fiom death. Thoqe under grace obtain life, upon sincere intentions and endeavours after obedience, and those endeavours a man n ~ a yattam
to, in this state of frailty. But good intentions and sincere eudeavours are of no
behoof against death, to those under the law, which requires complete and punctual obedience, but gives no ability to attain it. And so it is grace alone,
-~~

25

T t h n k God through Jesus Christ our Lord. So then, with the
mind, I myself serve the law of God; but with the flesh, the law of

sin.
PARAPHRASE.

W y of death ? The grace of God q, through Jesus Christ
our Lord. T o comfort myself, therefore, as that state requires, for my deliverance from death, I myselfr, with full
purpose and sincere endeavours of mind, give up myself to
the law of God; though my carnal inclinations are
~ a v e d and
, have a constant tendency to sin. This is all I
NOTES.
through Jesus Christ, that accepting of what a frail man can do, delivers from
the body of death. A I I thereupon,
~
he concludes with joy, "so then I, being
IUJW e Christian, not any longer under the law, hut under grace, tliis is the atate
I am in, whereby I shall be delivered from death ; I, with my whole bent and
intentio~i,clavotemyself to tlie law of God, in sincere eudeavours after obedience,
though my carnal appetites are enslaved to, and have their natural propensity
towards sin.
25 q Our translators read r i ~ a p r o r J 7 BE+,
i
"I thank God :" the author of the
Vulgate, ~ & y r rTOG 0mC, " the grace or favour of God," which is the r e a d i n ~
of the Clermont, and other Greek manuscripts. Nor can it be doubted which
of these two readings should be followed, by one who considers, not only that
the apostle makes it his business to show that the Jews stood in need of grace,
for salvation, as much as the Gentiles : but also, that thegrace of God is a direct
and apposite answer to, " who shall deliver me ?" which, if we read it, I thank
God, has no answer a t all ; an onlissiou, the like whereof I do not r m e m b e r
any where in St. Paul's way of writing. This I am sure, it renders the passage
obscure and imperfect in itself. Rut I I I U C ~more disturbs the sense, if we observe
the Illative, therefore, which begins the nest verse, and introduces a conclusion
easy arid natural, if the question, "who shall deliver me?" has for answer,
" the grace of God." Otherwise it will be hard to find premises, from whence
it can be drawn. For thus star~tlstlie argument plain and easy. The law cannot
deliver from the body of death, i. e. from those carnal appetites, which produce
sin, and so bring death : hut the grace of God, througli Jesus Christ, which pardons lapses, where there is si.ncere endeavour after righteoufiness, deliqers us
from this body, that it doth not destroy us. From whence naturally results.this
conclusion, " there is tlie~.eforenow no condemnation," &c. But what i t is
Wounded on, in the other reading, I confess I do not see.
Airbr iy&, " I myself," i. e. I the man, with all my full resolution of niiod.
Airdr ;yZ, might have both of them been spared, if nothing more had beenmepnt
here than the nominative case to Govhrdw. See note, ver. 20.
' ~ o v h d w ," I serve," or I make myself a vassal, i . e. I intend and devote my
whole obedie~ice. The terms of life, to those under grace, St. Paul tells us a t
large, ch. vi, are aouhw6jvar 7 9 ~ I X V L O C ~ Y Wand
,
T @ et$, to heconle vassals t o
rigllteodsness, and to God ; conso~iantlyhe says here air'or iy;,
I myself," I
the man, b-itlg now a Christian, and so no longer under the law, but under grace,
do what is required of me. in that state ; 8ou~rdw," I become a vassal to the
law of God," i. e. dedicate myself to the service of it, in sincere e~ldeavonrsof
obedirllre ; and so aGrbr lyd7, 1 the n1a11 shall be deliscred from death 8" for
he that, being uuder grace, makeshinlself a rassal to God, in a steady purposz et
VOL. VIII,
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PARAPHRASE.

can do, and this is all, I bein under grace, that is squired
of me, and through Christ wil be accepted.

f

NOTE.
sincere obedience, shall from him receive the gift of eternal life, though his car.
nal appetite, which he cannot get rid of, having its bent towards sin, makes him
sometimes transgress, which would be certain death to him, if we were still
under the law.
See chap. vi. 18 aod 22.
And thus St. Paul having shown here in this chapter that the being under grace
alone, without being under the law, is necessary even t o the Jews, as in the foreguing chapter he had shown it to be to the Gentiles, he hereby dernonstratively
confirms the Gentile converts in their freedom from the law, which is the scope
of this epistle thus far.

1 There is therefore now no condemnation to them which are in

Christ Jesus, who walk not after tl~eflesh, but after the Spirit.
2 For tile law of the Spirit of life, in Christ Jesus, hat11 made me free

from the law of sin and death.
PARAPHRASE.

NOTES.
This is an inference drawn from the last verse of the foregoing
Therefore."
chapter, where he saith, that it is grace that delivers from death, as we have
already observed.
b "Now."
Now that, under the Gospel, the law is abolished to those, who entertain the Gospel.
The 6 r condemnation" here spoken of, refers to the penalty of death, annexed
t o every transgression by the law, wllereof he had discoursed in the foregoing
chapter.
d In Christ Jesus," expressed chap. ri. 14, by "under grace," and Gal. iii. 27,
by '' having put on Christ ;" all which expressions plainly signify, to any one
that reads and considers the places, the professing the religion, and owning a
subjection to the law of Christ, contained in the Gospel, which is, in short, the
profession of Christianity.
n~pr?mloGul,'' walking," or "who walk," does not mean, that all, who
are in Clirist Jesus, do walk, not after the flesh, bnt after the Spirit ; but all who,
beihg in Christ Jesus, omit not to walk so. This, if the tenour of St. Paul's
discourse, here, can suffer any one to doubt of, he may be satisfied ia so, from
ver. 13, "If ye live after the flesh." The "ye," he there speaks to, are no
less thau those that, chap. i. 6, 7, he calls, " the called of Jesus Christ, and the
beloved of God," terms equivalent to "being in Jesus Christ :" see chap. vi.
12-14. Gal. v. 16-18; which places, compared together, show that by Christ
we are delivered from the don~inionof sin aud lust ; so that it shall not ~ e i g n
over us unto death, if we will set ourselves against it, and sincerely endeavour to
be free; a voluntary slave, who enthrals hinlself by a williag obedience. who
can set free ?
"Flesh and spirit" seem here plainly to refer to flesh, wherewith he says h e
se1w-s sin ; and " mind," wherewith he serves the law of God in the immediately
preceding words.
"Walking after the Spirit," is, ver. 13, explained by "mortifying the deeds
Of the body through the Spirit."
That it is grace, that delivers from the law in thc members, which is the
law of death, is evident from chap. vii. 23-25 : why it is calletl a law, may he
found ill the antithesis to the law of sin and death, grace beiue: as certain a law,
to give life to Christians, that live not after the flesh, as the inUuencc of sinful
is, to briog death on those, who are not under grace. lu the next
place, why it is called the law of the Spirit of life, has a reason, in that tile GO'pel, which contains this doctrine of grace, is dictated by th.: same Spirit, that
Y 2
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ST.Paul having, chap. vi. shown that the Gentiles, who were
not under the law, were saved only by grace, which required
that they should not indulge themselves in sin, but steadily and
sincerely endeavour after perfect obedience : having also, ch. vii.
shown, that the Jews, who were under the law, were also saved
by $race only, because the law could not enable them wholly to
awo~d sin, which, by the law, was in every the least slip made
death; he in this chapter shows, that both Jews and Gentiles,
who are under grace, i. e. converts to Christianit ,are free from
condemnation, if they perform what is require of them; and
thereupon he sets forth the terms of the covenant of grace, and
presses their observance, viz. not to live after the flesh, but after
the Spirit, mortifying the deeds of the body ; forasmuch as those
that do so are the sons of God. This being laid down, he makes
use of it to arm them with patience against afflictions, assuring
them that, whilst they remain in this state, nothing can separate
them from the love of God, nor shut them out from the inheritance of eternal life with Christ in glory, to which all the sufferings of this life bear not any the least proportion.

J

<

", now 110 condemnation ' to, i. e.
no sentence of death shall pass upon those who are Christiaus d, if SO be they obey not the sinful lusts of the
flesh, but follow, with sincerity of heart, the dictates of the
in the Gospel. For the l1 grace of God, which is
2 'Spirit,
1 There is, therefore

Chap. VIII.
TEXT.

3 For w h a t the law could not do, i n that it was weak, through the
flesh, God, sending his own Son, in the likeness of sinful flesh, and
for sin condemned sin in the flesh :

P

Chap. VIII.
TEXT.

4 That the righteousness of the law m i g h t be M l l e d in us, who walk
not &er the flesh, but after the Spirit.
PARAPHRASE.

PARAPHRASE.

effectual to life, has set me free from that law in my members, which cannot now produce sin in me unto death i.
3 For this (viz. the delivering us from sin) being beyond the
power of the law, which was too weak to master the propensities of the flesh, God, sending his Son in flesh, that in
all things, except sin, was like unto our frail sinful flesh',

NOTES.
raised Christ from the dead, and that quickens us to newness of life, and has, for
its end, the conferring of eternal life.
i "The law of sin and death."
Hereby is meant that which he calls "the
law in his members," chap. vii. 23, where it is called "the law of sin ;" and
ver. 24, it is called " the body of death," fro111 which grace deliver*. This is
certain, that nobody, who considers what St. Paul has said, ver. 7 and 13 of
the foregoing chapter, can think that he can call the law of Moses " the law
of sin, or the law of death." And that tlie law of Moses is not meant, is plain
from his reasorling in the very next words. For the law of Moses could not be
complained of, as being weak, for not delivering tllose under it from itself; yet
its weakness might, and is all along, chap. vii. as well as ser. 3, complained of,
as not being able to deliver those under it froni their carnal, sinful appetites,
and the prevalence of them.
3 k Weak ;" the weakness, and as he there also calls it, "the unprofit.abletiess of the kaa," is again taken notice of by tlie apostle, Heb. vii. 18, 19.
There were twodefects it] the law, whereby it becante unprofitable, as the author to the Hebrews says, so as to make nothing perfect. The one was itsjinflexible rigour, against which it provided no allay, or niitigatiori; it left no place
for atonenlent : tlie least slip was mortal : death was the inevitable punisllment
of transgressioti, by the sentence of the law, which had no ten~perament: death
the offet~dermust suffer, there was no remedy. This St. Paul's epistles are full
of, and how we are delivered fro111 it, by the body of Christ, he sl~owsHeb. x.
5-10.
The other weakness or defect of the law was, that it could not ellable
those, who were under it, to get a mastery over the Hesh, or fleshly propensities,
so as to perform the obedience required. The law exacted cotnplete obedience,
hut afforded men no Ilelp against thcir frailty,or vicious inclinations. AIid this
reigning of sin in their mortal bodies, St. Paul shows here, how they are delivered from, by the Spirit of Christ enabling them, upon their sincere endeavours
after righteousttess, to keep sin under, in their nlortal bodies, in c o ~ ~ f o r n lto
it~
Christ, in whose flesh it was condemned, executcd, and perfectly extinct, having
never had there any life or being, as we shall see in the following note. The
provision, that is made in the new covenant, against both these defects of the
law, is in the epistle to the Hebrews expressed t1111s: " God will tnake a new
covenant with the house of Israel, wherein he will do these two things; he
will write his law in their hearts, and he will be mercifr~lto ttieil. iniquities."
See Heb. viii. 7-12.
1 See Heb. ir. 15.

and sendingmhim also to be an offeringn for sin, he pot to
death, or extinguished, or suppressed sin O in the flesh, i. e.
sending his Son into the world, with the body, wherein the
flesh could never prevail to the producing of any one sin;
4 To the end that, under this exam le of the flesh, wherein
sin was perfectly mastered and exc uded from any life, the
moral rectitude of the law p might be conformed to q y! us,
who, abandoning the lusts of the flesh, follow the gu~dance
of the Spirit, in the law of our minds, and make it our

!

NOTES.

" KU), " and,"

"

joirte here, "in the likeness," &c. with to be an offering ;"
whereas, if '< and" be made to copulate sending" and " condemned," neither
grammar nor seuse woulll pertnit it. Nor can it be imagined the apostle should
speak thus : God sending his Son, and coudemned sin : But "God sending his
own Son ill the likeness of sinful flesh," and sending hinl to be an offering for
sill, withvery good sense, joiirs the manner and end of his seading.
n
dp~~71'a~,which in the text is translated, "for sin," signifies an offering
for sln, as the rnargin of our Bibles takes notice : See2 Cor. v. 21. Heb. X. 5-10.
So that the plain sense is, God sent his Sou it1 the lilteness of sinful flesh, arid
sent him an offering for sin.
condemned." The prosopopaeia, wherrty sin was considered as
O ~a7fxprvs,
a person, all the foregoing chapter, being continued here, the condemtiing of
sin here, cannot meao, as some would have it, that Christ was condemned for
sin, or in the place of sin ; for that would be to save sin, and leave that person
alive which Christ came to destroy. But the plain meaniog is, that silt itself
was condemned, or pnt to death, in his flesh, i. e. was suffered t o have no life,
nor being, in the flesh of our Saviour : he was in all points tempted as we are,
yet without sin, Heb. iv. 15. By the Spirit of God, thc motions of the flesh were
suppressed in him, sin was crushed in the egg, and could never fasten, in the least,
upon him. This farther appears to be the sense, by the followicg words. This
antithesis betweell ~a7&xp,pa,ver. 1, and ral;xplvr,here, will also show why that
w ~ r dis used here to express the death or no being of yin in our Saviour, 2 Cor.
v. 2. 1 Pet. ii. 22. That St. Paul sometirnes uses condenlnation for putting t o
death, see chap. v. 16 and 18.
4 P Tb Dxuiwpa TO; v 6 p ~ a~ ,the righteousness of the law." See note, chap. ii. 26.
" Fulfilled," does not here signify a complete, exact obedience, but such an
unblamable life, by sincere endeavours after righteousness, as shows US to be
the faithful subjects of Christ, exempt from the dominion of sin ;see chap.xiii. 8.
Gal. vi. 2. - A description of such, who thus fulfilled " the righteousness of the
law," we have Luke i. 6. As Chri\t in the Aesh was wholly exempt from all
taint of sin ; so we, by that Spirit which was in him, shall be exempt from the
dominion of our carnal lusts, if we niake it our choice and endeavour t o live
after the Spirit, ver. 9, 10, 11. For that, whiclr we are to perform hy that
fq~irit,ia the n~ortificatio~~
of the deeds of the body, ver. 13.

'
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Chap. VIII.
TEXT.

5 For they that are after the flesh do mind the thin s of the flesh ;
hut the that are after the Spirit the things of the pirit.
6 For to t e carnally minded, is death ; but to be spiritually minded,
is life and peace :
7 Becauge the carnal mind is enmit against God : for it is not subject
to the law of God, neither indee can be.
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Romans.

TEXT.
8 So then they that are in the flesh cannot please God.

9 But ye are not in the flesh, but in the Spirit, if so be &at the Spirit
of God dwell in you. Now if any nlan have not the Spirit of Christ,
he is none of his:
10 And if Christ be in you, the body is dead, because of sin ;but the
Spirit is life, because of righteousness.

PARAPHRASE.

PARAPHRASE.

d business to live, not after the flesh, but after the Spirit. For

8 So thenx they that are in the flesh, i. e. under the fleshly
dispensation of the law y, without regarding Christ, the Spirit
9 of it, in it cannot please God. But e are not in that state
of having all your ex ectation from t e law, and the benefits
that are to be obtaine barely by that ; but are in the spiritual
state of the law, i. e. the "Gospel, which is the end of the
law, and to which the law leads you. And so having received the Gospel, you have therewith received the Spirit of
God : for as many as receive Christ, he gives power to become
the "sons of God: and to those that are his sons God gives
10 his Spirit b; And if Christ be in you by his Spirit, the body

as for those whor are still under the direction of the flesh
and its sinful appetites, who are under obedience to the law
in their members, they have the thoughts and bent of their
minds set upon the things of the flesh, to obey it in the lusts
of it : but they, who are under the spiritual law of their
minds, the thoughts and bent of their hearts is to follow the
6 dictates of the Spirit in that law. for^ to have our minds
set upon the satisfaction of the lusts of the flesh, in a slavish
obedience to them, does certainly produce and bring death
upon us ; but our setting ourselves, seriously and sincerely, to
obey the dictates and dirzction of the Spirit, produces lifet
and peace, which are not to be had in the contrary, carnal
7 state : Because to be carnally minded is direct enmity and
opposition against God ; for such a temper of mind, given up
to the lusts of the flesh. is in no subiection to the law of
God, nor indeed can be it having a qu:te contrary tendency.

",

NOTES.

5 r 01 xa7h ucipxa oVv?cr, " those that are after the flesh," and "those that are
after the Spirit," are the same with those that walk after tlre flesh, and after the
Spirit." A description of these two different sorts of Christians, see Gal. v. 1626.
6 * g6 Fof' joins what follows here to ver. 1, as the reason of what is here laid
down, viz. deliveranoe f r o n ~condemnation is to such Christian converts only,
" who walk not after the ilesh, but after the Spirit. For." &c.
t See Gal. vi. 8.
7 9p6rnpa 7:s uapxbs should have been translated here " to be carnally minded,"
as it Is in the foregoing velre, which is justified by ppovoGur r h r<r r a p x b ~ . " do
mind the t h i n g of the flesh," ver. 5, which signifies the employing the bent of
their minds, or subjecting the mind entirely to the fulfilling the lusts of the flesh.
w Here the apostle gives the reason why even those that are in Christ Jesus, have
received the Gospel, and are Christians, (for to such he is here speaking) arc
not saved, irnless they cease to walk after the flesh, because that runs directly
connter to the law of God, and can never be brought into conformity and subjection t o his commands. Such a settled contravention to his precepts cannot
be suffered by the supreme Lord and Governor of the world, in any of his creatures, without foregoing his sovereignty, and giving up the eternal, immutable
rule of right, to the overturning the very foundations of all order and moral
rectitude in the intellectual world. This, even in the judgment of men them-
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NOTES.
selves, will be always thought a necessary piece of justice, for the keeping out of
anarchy, disorder, and confusion, that those refractory subjects, who set up their
own inclinationsfor their rule against the law, which was made to restrain those
very inclinations, should feel the severity of the law, without which the authority of the law, and law-maker, cannot be preserved.
8 *This is a conclusio~~
drawn from what went before. The whole argumentation
stands thus : "They that are under the dominion of their carnal lusts cannot
of
please God ; therefore they who are under the carnal or literal tlispensatio~~
the law, cannot please God ;because they have not the spirit of God : now it is
the spirit of God alone that enlivens men, so as to enable them to cast off the
dominion of their lusts." See Gal. iv. 3-6.
He that shall consider that
1 O i i v uapx) Biier, "They that are in the flesh."
this phrase is applied, chap. vii. 5, to the Jews, as resting in the bare, literal, or
carnal sense and observance of the law, will not be averse to the uuderstanding
the same phrase in the same sense here, which I tllir~kis the ouly place besides
in the Ncw Testament where iv uapx; sTvrrr is used in a moral sense. This I dare
say, it is hard to produce any one text wherein cbur ;v unpx) is used to signify a
man's being under the power of his lusts, whioh is the sense wherein it is and
must be taken here, if what I propose be rejected. Let it be also remembered,
that St. Paul makes it the chief business of this epistle (and he seldom forgets
the design he is upon) to persuade both Jew and Gentile from a subjection to
the law, and that the argument he is upon here is the weakness and insufficiency
of the l i w to deliver men from the power of sin, and then, perhaps, it will not
be judged, that the interpretation I have given of these words is altogether
remote from the apostle's sense.
9 * See 2 Cor. iii. 6-18, particularly ver. 6, 13,16.
See John i. 12.
See Gal. ir. 6 .

-Romans..

Chap. VIIT.

TEXT.

I I But if the Spirit of him that raised up Jesus from the d e a d dwell
in you. h e that raised up Christ from the dead shall also quicken
your mortal bodies, by his Spirit that dwelleth in you.
PARAPHRASE.

is dead as to all activity to sinc, sin no longer reigns
in it (I, but your sinful, carnal lusts are mortified. B u t
the spirit of your mind livetb, i. e. is enlivened, in order
11 to righteousness, or living righteously. But if the S irit
of God, who had power able to raise Jesus Christ rom
the dead, dwell in you, as certainly it does, he that raised
Christ from the dead is certainly able, and will, by his
Spirit that dwells in you, enliven even your f mortal bo-

/'

NOTES.
See chap. vi. 1-14, cvllicll explains this place, particularly ver. 2, 6, 11, 12.
Gal. ii. 20. Eph. iv. 22, 23. Col. ii. 11, and iii.8-10.
a See Eph. iv. 23.
11 'To lead us into the true sense of this verse, we need only observe, that St. Paul
having, in the four first chapters of this epistle, shown that neitl~erJew nor
Gentile could be justified by the law, and in the 5th chapter how sin entered
iuto the world by Adam, and reigned by death, from which it was grace and uot
the law that delivered men : in the 6th chapter he showeth the convert Geutiles,
that, though they were not under the law, but under grace, yet they could not be
saved unless they cast off the dominion of sin, and became the devoted servants
of righteousness, which was what their very baptism taught and required of
them : and in chap. vii. he declares to the Jews the wealir~essof the law, which
they so much stood upon ; and sllows that the lam could not deliver them from
t h e domioion of sin ; that deliverance was only by the grace of God, through
Jesus Christ ; from whence he draws the coosequence which hegins this eighth
chapter, and so goes OII with it here in two branches relating to his discourse
In the foregoing chapter, that cou~pleteit io this. The one is to show, "that
the law of the Spirit of life," i. e. the new covenant in the Gospel, required that
those that are in Christ Jesus, "should tot live after the flesh, but after the
Spirit." The other is to show how, and by whom, since the law was weak, and
could not enable those under the law to do it, they are enabled to keep siu from
required. And
reigning in their "mortal bodies," which is the sanctificatio~~
here he shows that Christians are delivered from the domiuion of their carnal,
sinful lusts, by thespirit of God that is given to them, and dwells in them, a3 a
new, q~~ickening
principle and power, by which they are put iuto the state of a
spiritual life, wherein their members are made capable of being made the instruments of righteousness, if they please, as living men, alive now to righteousness,
so to etnpluy then). If this he nut the seuse of this chapter to ver. 14, I desire
t o know how hjju vv"v in the 1st verse comes in, and what coherence there is in
what is here said ? Besides the connexiou of this to the former chapter, contained in the illative " therefore," the very antithesis of tlle expressions, in
one and the other, shows that St. Paul, in wricing this very verse, had an eye
t o the foregoing chapter. There i t was, "sin that dwelleth in ~ne," that was
the acting and over-ruliug principle : here i t is '' the Spirit of God that dwelleth
iu you," that is the principle of your spiritual life. There it war, " who shall
deliver me from tlliv body of death ?" here i t is, God, by Ilia Spirit, shall
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Chap. YIII.

Romans.

NOTE.
quicken your mortal bodiez," i. 6. bodies wlltcb, as the seal and Hatbour of sinful luatd that possess it, ate indisposed and detid to rhe actions of a spldtnal life,
and have H 11atnra1tentlet~cyto death. In the same e n s c , add upoh t.k same
account, he calls the bodies of the Geutiles "their mortal bodies," chap. vi.
12, where his subject is, as here, " freedom from the reign of siu," upon which
account they are styled, ver. 1.7, <'alive from the dead." T o make it yet
clearer that it is deliverance from the reign of sill in our bodies, that St. Paul
speaks of here, I desire any one to read what he says, cliap.vi. 1-14, to the
Gentiles 011 the same snlgect, and compare it with the thirteen first verses of t h k
chapter, and then tell me whether they have not a mutual correspondence,
and do not give a great light one to another ? If this be too muclr pains,let him
at least read the two next verses, and see how they could possibly be, as they are,
a11 inference from this 11th verse, if the "quickenil~g of your mortal bodics,"
in it, mean ally thing but a L'quicl;ening to a new~lessof life, or to a spiritual
life of rigliteousness." This being so, I cannot but wonder to see a late learned
commentator and paraphrast positive that cwororrjurr r b 4rqrh u4pdu ip&, *' shall
quicken your n~ortalbodies," does here signify, " shall raise your dead bodies
out of Iht; grave," as he contends in his preface to his paraphrase on the
epistles to the Corinthians, &anorsiv, "quicken," he says, imports the same with
iyrlprrv, " raise." His way of proving it is very remarkable : his words are
" gwonorriv and ;yrlperv are as to this matter Lviz. the resurrection] nords of the
same import," i.e. where in discoursing of the resurrection, ~wororrh,LCquicken,"
is used, it is of the same itnport with iys(pru, "raise."
But what if St. Paul,
which is the question, be uot here speaking of the resurrection? why then,
according to our author's own confession, rwoyrh, "quicken," does not
' 6 raise.
So that this a r ~ u m e n t o
necessarily itnport the salne with iyrl~~rv,
prove that St. Paul here, by the words in questiol~,means the raising of their
dead bodies out of the grave, is but a fair begging of the question, whlch is
~ U O I I I~ think,
~ ,
for a cornr~~entator
that hunts out of his way for controversy.
He might, therefore, have spared the {woro~c;~, '<quicken," which he proauces
out of St. John r. 21, as of no force to his purpose, till he had proved that St.
Paul here in Romans viii. 11, was speaking of the resurrection of me~l's bbtlies
Out of the grave, which he will never do till be can prove that 4 ~ 7 %
"mortal,"
here signifies the same with v<xPb, 6Ldead." And I demand of him to show
%ri7bv, " m ~ r t a l , ~any
'
where in the New Testament, attributed to any thing
void of life; As7bv, mortal," always signifies the thing it is joined to, to be
living; so that rwororrjuer XU) r k 4 ~ ~ 7uipa7a
2 ~ 6.~6~.
"shall quicken even your
mortal bodies," in that learned author's interpretation of these words ,of St.
Paul, here siguify, "God shall raise to life your living, dead bodies," wfiiCh n o
one can think, in the softest terms can be given to it, a very proper Way of
speaking; though it be very good sense and very emphaticat to say, God shall
by his Spirit put into even your mortal bodies a principle of immortality, o r
spiritual life, which is the sense of the apostle here; see Gal. vl. 8. And SO he
may find Foror~uarused, Gal. iii. 21, to t h e same purpose i t is here. 1 next
desire to know of this learned writer, how he will bring it1 the resrtnectiot~of
the dead into this place, and to show what coherence it has dith St. Paul's disCourse here, and ]low he can joiu this verse with the immediately preceBi~~p
and
follow it^^, when the words under consideration are rendered, " shall raise your
dead bodies out of their graves at the last day I" It seem3 as if he himself
found this would nlakebut an awkward sense, standingin this place with the rest
of St. Paul's words here, and so uever attempted it by any sort of paraphrase,
but has barely given us the English translation to help us, as it-can, to so uncouth
a nleauins as he would put upon this passage, which must make St. Paul, in the
midst of a very serious, strong, and coherent discourse, co~lcerniug" walking not
after the flesh, but after the Spirit," skip on a sudden iuto the ulention of" the
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TEXT.

TEXT.

12 Therefore, brethren, we are debtors, not to the flesh, to live after the
flesh.
13 For if ye live after the flesh, ye shall die; but if ye, through the
Spirit, do mortify the deeds of the body, ye shall live.
PARAPHRASE.

diesg, that sin shall not have the sole power and rule
there, b u t your members may be made living instru1%ments of righteousness. Therefore, brethren, we are not
under any obligation to the flesh, to obey the lusts of
13 it. F o r if ye live after the flesh, that mortal part shall
lend you to death irrecoverable ; b u t if by the Spirit, whereby
Christ totally suppressed and hindered sin fkom having a n
life in his flesh, you mortify the deeds of the body h, y e sha 1

i

NOTES.
resr~rrectionof the dead ;" and having just mentioned it, skip back again into
his former argument. But I take the liberty to assure him, that St. Paul has no
such starts from the matter he has in hand, to what gives no light or strength
t o his present argument. I think there is not any where to be found a more
pertinent, close arguer, who has his eye always on the mark he drives at. This
Inen would find, if they would study him as they ought, with more regard to the
divine authority than to hypotheses of their own, or to opinions of the season.
I do not say that he is every where clear in his expressions to us now, but I do
say he is every where a coherent, pertinent writer ; and wherever, in his commentators and interpreters, any sense is given to his words that disjoints his discourse, or deviates from his argument, and looks like a wandering thought, it is
easy to know whose i t is, and whose the impertinence is, his, or theirs that father
i t on him. One thing more the text suggests concerning this matter, and that is,
if by " quickening your mortal bodies," &c. be meant here the raising them into
life after death, how can this be mentioned as a peculiar ftvour to those who
have the Spirit of God ? for God will also raise the bodies of the wicked, and as
certainly as those of believers. But that which is prornised here is promised to
those only who have the Spirit of God; and therefore it must be something
peculiar t o thern, viz. that " God shall so enliven their mortal bodies by his
Spirit, which is the principle and pledge of immortal life, tlrat they may be able
t o yield up themselves to God, as those that are alive from the dead, and their
members servants to righteousness unto holiness," as he expresses himself, chap.
vi. 1 3 and 13. If any one can yet doubt whether this be the meaning of St.Paul
here, I refer him for farther satisfaction to St. Paul himself, in Eph. ii. 4-6,
where he will find the same notion of St. Paul expressed in the same terms, but
~v
are both used
so that it is impossible to understand by twonor~iv,or ; y ~ l p ~(which
there as well as here), " the resurrection of the dead out of their graves." The
full explication of this verse may be sceli Eph. i. 19, and ii. 10. See also Col. ii.
12, 13, to the same purpose, and Rom. vii. 4.
r Zworro~iur~
xai, "shall quicken even your mortal bodies," seems more agreeable
t o the original than " shall also quicken your mortal bodies ;" for the xu; dot11
not copulate Fo?ror4urr wit11 6 ;yc~pag,for then it must have been xal torolfiurr ;
for the place of the copulative is between the two words that i t joins, andso must
~~ecessarily
go before the latter of them.
1 3 " Dceds of the body :" what thry are may be seen Gal. v. 19, &c. as we have
already remarked.

14 For as many as are led by the Spirit of God, they are the sons of

God.
15 For ye have not received the spirit of bondage again to fear ; but ye

have received the Spirit of adoption, whereby we cry, Abba, Father.
16 The Spirit itself beareth witness with our spirit, that we are the

children of God.
17 And if children, then heirs; heirs of God, and joint-heirs with
Christ: if so be that we suffer with him, that we may be also
glorified together.
18 For I reckon that the sufferings of this present time are not worthy
t o be compared with the glory which shall be revealed in us.
19 For the earnest expectation of tlie creature waiteth for the manifests.
tion of the sons of God.
PARAPHRASE.

14 have eternal life. F o r as man as are led by the Spirit of
of an immortal race, and
God, they are the sons of GO{
15 consequently, like their Father, immortal
F o r ye have not
received the spirit of bondage agai-uih 1 to fear ; but y e have
received thexx1Spirit of God, (which is given to those who,
having received adoption, are sons) whereby we arc all enabled
16 to call God our Father
T h e Spirit of God himself beareth
witnesso with our spirits that we are the children of God.
17 A n d if children, then heirs of God, joint-heirs with Christ,
if so be we sufferp with him, that we may also be glorified
18 with him. F o r I count that the sufferings of this transitory
life bear no pro ortion to that glorious state, that shall be
hereafterq revea ed, and set before the e es of the whole
19 world, a t our admittance into it. F o r t e whole race o f r

'.
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NOTES.
14 i In that lies the force of his proof, that they shall live. The sons of mortal
men are mortal ; the sous of God are, like their Father, partakers of the divine
nature, and are immortal. See 2 Pet. i. 4. Heb. ii. 13-15.
15 What " the spirit of bondage" is, the apostle hath plainly declared, Heb. ii.
15. See note, ver. 21.
"Again," i. e. now again under Christ, as the Jews did froulMoses under thelaw.
See Gal. iv. 5, 6.
" Abba, Father."
T h e apostle here expresses this filial assurance in the same
Words that our Saviour applies himself to God, Mark xiv. 36.
16 Sce the same thing taught, 2 Cor. i. 21, 22, a ~ v.
~ 5.
d Eph. i. 11-14, and
Gal. iv. 6.
1 7 r The full sense of this you may take in St. Paul's own words, 2Tim. ii. 11, 12.
18 " Revealed."
St. Paul speaks of this glory here as what needs to be revealed
to give us a right conception of it. It is impossible to have a clear and full
comprehension of it till we taste it. See how he labours for words to express
it, 2 Cor. iv. 17, &c. a place to the same purpose with this here.
19 ' K~:urr, '' creature,'' iu the language of St. Paul and of tlie New Testament,
signifies '< mankind ;" especially the Gentile world, as the far greater part of
the creation. See Col. i. 23. Mark xvi. 15, compard with hlattl~.xxviii. 19.
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TEXT.

20 For the creature was made subject to vanity, not willingly, but by
reason of him who hath subjected the same in hope :
21 Because the creature itself also shall be delivered from the bondage
of corruption, into the glorious liberty of the children of God.
22 F~~we how
that the whole creation groaneth and travaileth in
pain together until now.

23 And not only they, but ourselves also, which have the first-fruits of
the Spirit, even we ourselves groan within ourselves, waiting for the
adoption, to wit, the redemption of our body.
24 For we are saved by hope: but hope that is seen is not hope: for
what a man seeth, why doth 11eyet hope for ?
25 But if we hope for that we see not, then do we with patience wait
f o r it.
26 Likewise the Spirit also helpetlt our infirmities : for jI,e knom ,lot
what we sllould pray for as we o ~ ~ g l t but
t : the Spirit itself malietll
intercession for us, with groatlings which cannot be uttered.
27 And he that searcheth the hearts knoweth what is the nlind sf the
Spirit, because he malteth intercession for the saints, according totile
w11l of God.

I

PARAPHRASE.

mankind, in an earnest expectation of this inconceivable,
immortality tllat shall be bestowed on the sons of
20 ~~d (For mankind, created in a better state, was made subject to tlleu vanity of this calamitous fleeting life, not of its
own choice, but by the guile of the devilw, who brought
21 mankind into this mortal state) waitcth in hope x, T h a t even
they also shall be, delivered from this subjection t o corrupsllall be brought into that glorious freedom from
tiony,
death, which is the proper inheritance of the children of
2% ~ ~ For
d we
. know that mankind, allZ of them, groan toNOTES.
~ ~ ~ ~ ~ t That
~ l the
j t thing
~ . here
"
expected was hIirnorta1 life, is plait1
and ftorn that pardllel place, 2 Car. iv. 17, and v. 5, the glory
fro,,, the
\,,hereof was so great, that it could not be cotnprehendetl, tillit was by actllal
exhibiting of it revealed. When this revelation is to be, St. Peter telh us, 1
Pet. i. 4-7.
I ~ ~ n p x o ; h u+jv
+ r v u;jv,
'6 Revelation of the sons," i. e. revelation to the sonsin the New Testament, denotes the object. So Roln. i.
~h~ gellitive case
5, cnaxoi)m[,-rws signifiesohedience to faith; chap. iii. 22, 8l.aroohrc @€oD Bib n1qswc
xplroc, u the rigllteouslless that God accepts, by faith in Christ :" chap- iv. 11,
If bnoxahb$li. here be rendered " reB~~~~~~~~
r[rtwy, 6' righteousness by faith."
velation,*' as &oxa~u@iveliu the foregoing verse is rendered " revealed," (and
it will be hard to find a reason why it sholtld not) the sense in the paraphrase
will be very natural and easy. For the revelation in the folegoing ~ r s is
e
66 Of;*
b u c r to" the sons of God. The words are broxaAup6var $per.
20 u ~h~ spate of man i l l tllis frail short life, subject to inconveuiencies, sofferingss
death, may very well be called vanity," compared to the impassible estate
of eternal life, the inheritance of the sons of God.
w fi ~ ~ ~ i l !That,
*
by he that subjected it, is nirant the devil, is probable from
the hi\tory, Get). iii. and fiom Hrb. ii. 14, 1s. Cola ii. 15.
x 3 ~ ~ ~ k'
~ iha(8r,
8 ; art,~ ~Waiteth
7 ~ in
~ hope ;" that the not joining, " in hope?
to M waiteth," by
it ill the beginning of the 21st verse. a: it stallds in
the GI&, but joining it to subjected the Same," by placing ~t at the end of
the 20th verse, has mightily obscured the antatling of this Passage, whicll*
taking all the words between, " of God and in hope," for a parenthesis, is as
will have i t s Proeasy anti clear as ;my thing can be, and then the next word
per signification " that;' and not " because.''
" Boudage of corruption," i. e. the fear of death, see ver.
2 1 Y ~ ~ , , h ~ ;qeop;F,
~
15, ant\ Hrh. ii. 15. Cor~uptionsipnilies " death," or " destruction," in
position to " life everlauting." See Gal. vi. 8.
22 .z H~~ David " groaned" under the vanity and shortness of this life, may be
see", psal. lxxxix. 47, 48, which complaint may be laet with in every
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gether, alld ullto this day are in pain, as a woman in labour,
to be delivered out of the uneasiness of this mortal state.
A n d not only they, but even those who have the first fruits
of the Spirit, and therein the earnest a of eternal life, we ourselves groan "rithin
ourselves, waiting for the fruit of our
adoption, which is, that as we are by adoptioll made sons
and co-heirs with Jesus Christ, so we may have bodies like
unto his most glorious body, spiritual and immortal. R u t we
must wait with patience, for we have hitherto been saved but
in hope and expectation : b u t hope is of things not in present
possession, or enjoyment. F o r what a man hath and seetll
in his own hands, he no longer hopes for. B u t if we hope
for what is out of sight, and yet to come, then do we with
patience wait for itc. Such therefore are our groans, whicll
the Spirit, in aid to our infirmity, makes use of, For we
know not what prayers to make as we ought, b u t the Spirit
layeth for us Our requests before God, in groans that
cannot be expressed in words. And God, the searcher of
heart% who understandeth this language of the Spirit, knowetll
"'hat the Spirit would have, because the Spirit is wont to make

NOTES.
mouth; so that even those who have not the first fruits of the Spirit, whereby
Ihry areasruled of a future llappy life in glory, do also d ~ s i to
~ ebe fiee(l from a
snbjectioll to corruption, and hare uneasy lollgirlgs after inlmort,i[ity.
23 a See 2 Car. v. $, s. Eph. i 13, 14.
Read the parallel place, 2 Cur. ir. 17, and v. 5.
25 What he says here of hope, is to show thern, that the groaning in the cllildren
O f God, befores~okellof, was not the groaning of impatience, hut sucll, wherewith the Sl)ilit of God makes interrcssion for us, better than if we cxpwssrd
our&elveain wortts, \er. 1 9 - 4 3 .

7
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Chap. VIII.

Chap. VIII.
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NOTES.
~h~ spirit," promised in thetime of the Goupe1,is called the "Spirit of supplications," Zach. xii. 10.
28 which C G purpose was declared to Abraham, Gen. xviii. 18, and i3 largely insisted on by s t . paul, ~ ~iii. h1-11.
.
This, and the remainder of this chapters
to confilm the G e ~ ~ t i converts
le
in the assurance of the favour and
seems
love of ~~d to them, through Christ, though they were not under the law.
29 f See chap. xi. 2. Amos iii. 2.
g See Eph. i. 3-7.
16.
30 h M~~~~are called, and few are chosen," says our Saviour, Matth. xr.And
M ~ both~ Jews
~ and
, Gentiles, mete called, that did llot obey the call.
therefore, ver. 32, it is those who are chosen who (he saitll) are "justified;'
c. e. such as were called, and obeyed, and consequently were cho3en.
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TEXT.
33 Who shall lay any thing to the charge of Go$s elect? ~t is ~d
that justifieth :
34 Who is he that condemneth? I t is Christ tllat-died, yea rather,
that is risen again, who is even at the right hand of ~ ~ who
d also
,
maketh intercession for us.
35 Who shall separate us from the love of Christ? shall tribulation, or
distress, or persecution, or famine, or nakedness, or peril, or sword ?
36 (As it is written, For thy sake we are killed all the day long
are accounted as sheep for the slaughter).
37 Nay7 in all these things we are more than conquerors, tirough him
that loved us.
38 For I am persuaded that neither death, nor life, nor angels, nor
principalities, nor Powers, nor things present, nor things to colne,
39 Nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jeslls our ~ ~ ~

TEXT.

28 ~~~dwe know that all things work together for good them that
love ~ ~ to dtllem, who are the called accordin6 to his 1)urPose.
he did fi,relrnow, lie also did predestinate to be
29 F~~
to the image of his Son, that he might be the firstborn among
brethren.
30 Moreover, whom he did predestinate, them he also called : and whom
he called, them he also justified: and whom he justified, them
also glorified.
31 w h a t slla]l me then say to these things ? If God be for us, u'l10
be against us ?
his own Son, but delivered him for us all,
32 H~ that spare(1
shall he not with him also freely give us all tllings?

28 intercessioll for the saints ",acceptably to God. Bear, <herefore, your sufferings with patience and constancy, for we certainly know that all things work together for good, to those
t h t love ~ o d ,who are called according to his Purpose
29 of calling the Gentiles e. I n which purpose the Gentiles,
,vhom he foreknew, as h e did the J e w s 4 wit11 a n intention
of his kindness, ahd of making them his people, h e Preordained to be conformable to the image of his Son, that h e
might 'Je the first-born, the chief amongst many brethren '*
30 Moreover whom h e did thus pre-ordain to be his people,
them he also called, by sending preacllers of the Gospel to
them : arid whom he called, if they obeyed the truth h, those
lIe also justified, by counting their faith for righteousness:
whom he justified, them he also glorified, viz. in his
31 purpose, W h a t shall we say then to these things? I f Goa
be for us, as, by what he has already done for us, it appears
can be against u s ? H e that spared not his Own
32 he is,
son,but delivered him u p to death for US all, Gentiles as well
as Jews, how shall h e not with him also give us all things?

Romans.
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33 W h o shall be the prosecutor of those, whom God bath chosen?
34 Shall God7 who justifieth them1? Who, as judge, shall condemn them Christ that died for us, yea rather that is risell
w i n for our justification, and is a t the right hand of ~ ~ d ,
35 making intercession for US? W h o sllall s e w a t e us from the
love of Christ ? Shall tribulation, or distress, or persecLltion,
36 o r famine, or nakedness, o r peril, o r sword ? par this is our
lot, as it is written, F o r thy sake we are killed all the day long,
'7 We are accounted as sheep for the slaughter. Nag, in all these
We are already more than conquerors, by the p e and
a' assistanre of him that loved us. F o r I am stedfastly per~ ~ a d e dthat
9 neither the terrors of death, nor the allurements
of life, nor angels, nor tlie princes and powers of this World ;
39 nor things present ; nor any thing future; Nor the height of
Prosperity ; nor the depth of misery; nor any thing
,+,hatsoever; shall be able to separate us from the loveO f ~ ~ d ,
which is in Christ Jesus our Lord.
NOTE.

33 ' Readiug this with an interrogation makes it lleedless to add any words to tile
text, to make O u t the sense, and is more conformable to the scheme of his argumentation heres as appears byver. 35, where the interrogation cannot be
and
as it Were, all appeal to them themselves to be judges, ,,,hethe,. any of
things he mentions to then1 (reckoning up these, which had most
to hurt then]) could give them just cauae of apprehension : c c w h o sllall accuse
?
God who justifies you ? Who shall conde~nnyou ? christ that died
for you2" What czn be more absurd than such an imagination ?

.
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civil societies, which feel the effects of it only in the prosperity
or calamity they meet with in this world, but extends not to their
eternal state, in another world, considered as particular persons,
wherein they stand each man by himself, upon his own bottom,
and shall so answer separately, at the day of judgment. They
may be punished here, with their fellow-citizens, as part of a
sinfiil nation, and that be but tem oral chastisement for their
and yet be advanced to eterna life and bliss, in the world
to come.

SECTION VIlf.

P

CHAPTER IX. 1.-X. 21.
CONTENTS.

THERE
was nothin more grating and offensive to the Jews,
than the thoughts of laving the Gentiles 'oined with the111, and
partaking e ually in the privileges and advantages of the kingdom of the kessiah : and, which was yet worse, to be told that
those aliens should be admitted, and they who presumed themselves children of that kingdom, to be shut out. St. Paul, who
had insisted much on this doctrine, in all the foregoing chapters
of this epistle, to show that he had not done it out of any aversion
or unkindness to his nation and brethren, the Jews, does here
express his great affection to then], and declares an extreme concern for their salvation. But withal he shows, that whatever
privileges they had received from God, above other nations,
whatever expectation the promises, n ~ a d eto their forefathers,
might raise in them, they had yet no just reason of complaining
of God's dealing with them, now under the Gospel, since it wus
according to his promise to Abraham, and his frequent declarations in sacred Scripture. Nor was it any injustice to the Jewish
nation, if God now acted by the same sovereign power wherewith he preferred Jacob (the younger brother, without any merit
of his) and his posterity, to be his people, before Esau and his
posterity, whom he rejected. The earth is all his; nor have
the nations, that possess it, any title of their own, but what he
gives them, to the coontries they inhabit, nor the good things
they enjoy ; and he may dispossess, or exterminate them, when
he plenseth. And as he destroyed the Egyptians, for the glory of
his name, in the deliverance of the Israelites ; so he may, according to his good pleasure, raise or depress, take into favour or
reject, the several nations of this world. And particularly a~
to the nation of the Jews, all but a small remnant were re'ected,
and the Gentiles taken in, in their room, to be the peop e and
church of God ; because they were n gainsaying and disobedient
people, that would not receive the Messiah, wliom he had pr*
mised, and in the appointed time sent to them. H e that will
with moderate attention and indifferency of mind read this ninth
chapter, will see that what is said, of God's exercising of an absolute power, according to the good pleasure of his will, relates
only to nations, or bodies politic of men, incorporated in

TEXT.

f:

1

1 I say the truth in Christ, I lie not, my conscience also bearing me

witness in the Holy Ghost,
2 Tlrat I have great heaviness a n d continual sorrom in my heart.
3 For I could wish that myself were accursed from Christ, for my

brethren, my kinsmen according to the flesh :

4 Who are Israelites ; t o whom pertaineth the adoption, and the glory,

and the covenants, and the giving of the law, and the service of
God, and the promises ;
PARAPHRASE.

1 I as a Christian speak troth, arrd my conscience, guided and
enlightened by the Holy Ghost, bears me witness, that I lie
W not, I n my profession of great heaviness and continual sor3 row of heart; I could even wish that8 the destruction and
extermination, to which my brethren the Jews are devoted by
Christ, might, if it could save them from ruin, be executed
on me, in the stead of those my kinsmen after the flesh;
4 W h o are Israelites, a nation dignified with these privileges,
which were peculiar to them; adoption, whereby they were
in a particular manner the sons of God ; the glory of the
divine presence amongst them ; covenants made between
them and the great God of heaven and the earth ; the moral
law e, a constitution of civil government, and a form of divine

3

a

'' accursed;"

'Avd@rpu,

NOTES.
am, which the Septuagint render anathema, signifies

persons, or things, devoted to destruction and extermination. The Jewish
nation were an anathema, destined to destruction. St. R u l , toexprcss his affection to them, says he could wish to save them from it, to become an anathema,
and be destroyed himself.
4 " Adoption," Exod. iv. 22. Jer. xxri. 9.
" Glory," which was present with the Israelites, and appeared to them In a
great shining brightness, out of a cloud. Some of the places, which mention it,
are the following; Exod. xiii. 21. Lev. ix. 6, and 23, 24. Nurnb. xvi. 42.
2 Chron. vii. 1-3. Ezek. x. 4, and xliii. 2,3, rornpared with chap. i. 4, 28.
d <6
Covenaats." See Gen. xvii. 4. Exod. xxxiv. 27.
.
N ~ P Q ~ E ''
~ Lthe
X , giving of the law," w l ~ e t l ~ eit
r signifies the extriiordinary
giving of the law, by God himself, or the exact constitutio~~
of their government,
vat. \'11J.
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8 That is, They which are the children of the flesh, these are not the

g
10
11

worshi prescribed by G o d himself; and all the promises of

/'

5 the 0 d Testament; H a d the patriarchs, to whom the promises were made, for their forefathersf; and of them, as to
his fleshly extraction, Christ is come, h e who is over all, God
6 be blessed for ever, Amen. I commiserate my nation for not
receiving the promised Messiah, now he is come ; and I speak
of the great prerogatives they had from God, above other
nations; but I say not this as if it were possible that the
promise of God should fail of performance, and not have its
effect g. R u t it is to be observed, for a right understanding of
the promise, that the sole descendants of Jacob, or Israel, d o
not make u p the whole nation of Israel h, or the people of
'7 God, comprehended in the promise ; Nor are they, who are
the race of Abraham, all children, b u t only his posterit
Isaac, as it is said, '(I n Isaac shall thy seed be
NOTES.
in the moral and judicial part of it (for the next word Aa7prla, " service of God,"
seems to comprehend the religions worship) this is certain, that, in either of these
senses, it was the peculiar privilege of the Jews, and what no other nation could
pretend to.
5 '' Fathers," who they were, see Exod. iii. 6, 16. Acts vii. 32.
6 g See chap. iii. 3, " Word of Gotl," i. e. pron~ise,sec vcr. 9:
I, See chap. iv. 16. St. Paul uses this as a reason, to prove that the pron~iseof
God failed not t o have its effect, though the body of the Jewish nation rejected
Jesus Christ, and were, therefore, nationally rejected by God, from being, any
longer his people. The reason he gives forit is this, that the posterity of Jacob,
or Israel, were not those alone who were to make that Israel, or that chosen
people of God, which were intended in the promise made to Abraham ;others,
hesides the descendants of Jacob, were to be taken into this Israel, to constitute
the people of God, nuder the Gospel: and, tl~erefore,the calling, and cotnir~g
in, of the Gentiles was a fulfilling of that promise. And then 11e adds, in the
next verse, that neither were all the posterity of Abraham cotnprehended in
that promise, so that those who were takeu in, in the time of the Messiah, to
tuake the Israel of God, were not taken in brcause they were the natural dcsccndants from Abraham, nor did the Jews claim it for all his race. And this he
proves by the limitation of the promise to Abraham's seed by Isaac only. All
this he does to show the right of the Gentiles to that promise, if they believed :
since that promise concerned not only the natural descendants, either of Abraham or Jacoh. but also those who were of the faith of their father Abraham, of
wl~omsoeverdescended: see chap. iv. 11-17.
f
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5 Whose are the fathers, and of nhom, as concerning the flesh, Christ
came, who is over all, God blessed for ever. Amen.
6 Not as though the word of God hath taken none effect. For they
are not all Israel, which are of Israel.
7 Neither because they are the seed of Abraham, are they all children :
but, In Isaac shall thy seed be called.

Roma?zs.

12
13

children of God : but the children of the promise are counted for
the seed.
For this is the word of promise, At this time will I come, and Sarah
shall have a son.
And not oniy this, but when Rebecca also had conceived by one,
even by our father Isaac;
(For the children being not yet born, neither having done any good
or evil, that the purpose of God, according to election, might stand,
not of works, but of him that calleth)
I t was said unto her, 'rhe elder shall serve the younger.
As it is written, Jacob have I loved, but Esau have I hated.
PARAPHRASE.

S T h a t is, the children of the flesh, descended out of Abraham's
loins, are not thereby the children of God and to be esteemed
his people; but the children of the promise, as Isaac was,
9 are alone to be accounted his seed. F o r thus runs the word
of promise, " A t this time I will come, and Sarah shall have
10 a son." Nor was this the only limitation of the seed of
Abraham, to whom the promise belonged; but also, when
Rebecca had conceived by that one of Abraham's issue, to
whom the promise was made, viz. our father Isaac, and there
11 were twins in her womb, of that one father, Before the children were born, o r had done any good or evilk, to show
that his making any stock, or race, of men his peculiar
people, depended solely on his own purpose and good pleasure, in choosing and calling them, and not on any works, o r
deserts of theirs, he, acting here in the case of Jacob a n d
Esau, according to the predetermination of his own choice,
12 I t was declared unto her, that there were two nations in her
womb, and that the descendants of the elder brother should
13 serve those of the younger, A s i t is written, " Jacob have
I loved ", so as to make his posterity my chosen people;

',

NOTES.
8
Children of God," i. e. people of God : see ver. 26.
These words may possibly have been
11 k " Neither having done good nor evil."
added by St. Paul to the foreg~ing(which may perhaps seem full enough of
themselves) the more expressly to obviate an objection of the Jews, who migl~t
be ready to say, a that Esau was rejected because he was wicked," as they did
of Ishmael, that he was rejected because he was the son of a bond-woman.
12 See Gen. xxv. 23. And it was only in a national setme, that it is there said,
" the elder shall serve the younger ;" and not personally, for in that seuse it is
not true, which make it plain that these words of verse
" Jacob have I loved, and Esau have I hated,'
are to be taken in a national
Sense, for the preferenceGod gave to the posterity of one of them to be hi>
People, and possess the ~romisedland, before the other. What this love of God
was, see Deut. vii. 6-8.
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Cllap. IX.
TEXT.

14 What shall we say then? Is there unrighteousness with God? God

forbid.
15 For he saith to Moses, I will have mercy on whom I will have mercy,
and I will have compassion on whom I will have compassion.
16 So then it is not of him that willeth, nor of him that runneth, but

of God that showeth mercy.
17 For the Scripture saitli unto Pharaoh, Even for this same purpose

Chap. IX.
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Romans.
TEXT.

have I raised thee up, that I might show my power in thee, and that
my name might be declared throughout all the earth.
18 Therefore hath he mercy on whom he will have mercy, and whom
he will he I~ardeneth.
19 Thou wilt say then unto me, Why doth he yet find fault? For who
bath resisted his will?
20 Nay but, 0 man, who art thou that repliest against God? Shall the
thing formed say to him that formed it, Why hast thou made me
thus ?

PARAPHRASE.

and Esau I put so much behind himn, as to lay his moun14 tains and his heritage waste
What shall we say then? Is
there any injustice with God, in choosing one people to himself before another, according to his good pleasure? By no
15 means. My brethren, the Jews themselves cannot charge
any such thing on what I say; since they have it from Moses
himselfp, thnt God declared to him, that he would be gracious to whom he would be gracious, and show mercy on
16 whom he would show mercy. So then, neither the purpose
of Isaac, who designed it for Esau, and willed q him to prepare himself for i t ; nor the endeavours of Esau, who ran
for venison to come and receive it; could place
on
a him t e blessing; but the favour of being made, in his
posterit a great and prosperous nation, the peculiar peo le
of
preferred to that which should descend from pis
brother, was bestowed on Jacob by the mere bounty and good
17 pleasure of God himself. The like hath Moses left us upon
record, of God's dealing with Pharaoh and his subjects, the

"."

huntina
,
GO^

NO'I'ES.
Hated." When it is used ill sacred Scripture, as it is often coniparatively,
i t signifies only to postpone in our esteem or kindness; for this I need only give
that one example, Luke xiv. 26. See Mal. i. 2, 3.
0 From the 7th to this 13th verse proves t o the Jews, that though the promise
was made to Abraham and his seed, yet it was not to all Abraham's posterity,
but God first chose Isaac and his issue : and then again of Isaac (who was but
one of the sons of Abraham) when Rebecca had couceived twins by him, God, of
his sole good pleasure, chose Jacob the younger, and his posterity, to be his peculiar people, and to enjoy the land of pron~ise.
15 r See Exod. xxxiii. 19. It is observable that the apostle, arguing here with the
Jews, to vindicate the justice of God, in casting them off from being his people,
uses three sorts of arguments ; the first is the testimony of Moses, of God's asserting this to himself, by the right of his sovereignty; and this was enough to
atop the mouthy of the Jews. The second, froni reason, ver. 19-24 ; and the
third from his predictions of it to the Jews, and the warning he gave then1 of i t
beforehand, ver. 25-29, which we shall consider in their places.
lfi " Willeth aud runneth," considered with the context, plainly direct us to the
etory, Gen. xxvii. where, ver. 3-5, we read Isaac's purpose, and Esau's goiug a
hunting,and wr. 28, 29, we find what the blessing was.

PARAPHRASE.

people of Egypt, to whom God saith r, a Even for this
same purpose have I raised thee up, thnt I might show m
power in thee, and that my name might be renowned throug
18 all the earth." Therefore, that his name and power
may be made known, and taken notice of, in the world,
he is kind and bountifult to one nation, and lets another
o on obstinately in their opposition to him, that his taking
t em off, by some signal calamity and ruin, brought on
them by the visible hand of his providence, may be seen and
acknowledged to be an effect of their standin -out against
him, as in the case of Pharaoh. For this end, e is bountiful to whom he will be bountiful; and whom he will he
permits to make such an use of his forbearance towards them,
as to persist obdurate in their provocation of him, and draw
19 on themselves exem lary destructionu. T o this, some may
be ready to say, \V y then does he find fault? For who at
20 any time hath been able to resist his will? Sa you so, indeed ? But who art thou, 0 man, that repliest t us to God ?
shall the nationsw, that are made great or little, shall king-
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NOTES.
17 ' Exod. ix. 16.
18 8 " Therefore." That his name and power may be made known, and taken
notice of in all the earth, he is kind and bountiful to one nation, and lets
another go on in their opposition and obstinacy against him, till their taking off,
by some signal calamity and ruin brought on them, may be seen and acknowledged to be the effect of their standing out against God, as in the case of
Pharaoh.
That by this word is meant being bountiful, in his
'Ehrri, " hath mercy."
outward dispensations of power, greatness, and protection, to one people above
another, is plain from the three preceding verses.
" Hardeneth." That God's hardening, spoken of here, is what we have explained it, in the paraphrase, is plain, in the iuvtance of Pharaoh, given ver. 17,
as may be seen in that story : Exod. vii.-xiv., which is worth the reading, for
the understanding of this place : See also ver. 22.
,
20 Here St. Paul shows, that the nations of the world, who are by a better right
In the hands and disposal of God, than the clay in the power of the potter,

:

Romans.

Chap. EX.

Chap, EX.
TEXT.

TEXT.
21 Hath not the p o t t e r power over t h e clay, of t h e s a m e l u m p to m a k e
o n e vessel u n t o honour, a n d a n o t h e r u n t o dishonour ?

t h a t he might make k n o w n the riches of his g l o r y
vessels of mercy, w h i c h he had afore p r e p a r e d unto glory,

23 And

22 W h a t if G o d , willing t o s h o w h i s w r a t h , and t o m a k e his p o w e r
known, e n d u r e d w i t h m u c h long-suffering the vessels of wrath, fitted
t o destruction :
PARAPHRASE.

doms, that are r a i s e d or depressed, say to h i m , in w h o s e hands
they are, to dispose of them as lie pleases, " Why hast thou
91 made us thus ?" Hath not the potter p o w e r o v e r the clay, of
the same l u m to make this a vessel of honour, and that of
2% dishonuuurx? g u t w h a t hast thou to say, 0 man of Judea, if
God, willing to s h o w his wrath, and have his power taken
notice of, in the execution of it, did, w i t h much longNOTES.
may, without any question of his justice, be made great and glorious, or be pulled
down, and brought into contempt, as he pleases. That he here speaks of men
nationally, and not personally, in reference to their eternal state, is evident not
only frorn the beginning of this chapter, where he shows his concern for the nation of the Jews beiug cast off from being God's people, and the instances he
brings of Isaac, of Jacob and Esau, and of Pharaoh; but it appears also, very
following, where, by "the vessels of wrath
clearly, in the verses in~n~ediately
fitted for destruction," he manifestly mean8 the nation of the Jewu, who were
now grown ripe, and fit for the destructiou he was bringing upon them. And,
by " vessels of mercy," the Christiau church, gathered out of a small collection
of convert Jews, and the rest made up of the Gentiles, who together were from
thenceforwards to be the people of God, in the room of the Jewish nation, now
cast off, as appears by ver. 24. The sense of which verse is this : "How darest
thou, 0 man, to call God to accouut, and question his justice, in casting off
his ancient people the Jews ? What if God, willing to punish that sinfill
people, and to do it so as to have his power known, and taken notice of, in
the doing of it : (for why might he not raise them, to that purpose, as well
as he did Pharaoh and h ~ Egyptians
s
? ) What, I say, if God bore with them
a long time, even after they had deserved his wrath, as he did with Pharaoh,
that his hand n~ight be the more eminently visible iu their destruction ; and
that also, at the same time, he might, with the more glory, make known his
goodness and mercy to the Gentiles, whom, according to his purpose, he was
in readiness to receive into the glorious state of beiug his people, nuder
the Gospel ?"
21 1 "Vesqel unto honour, aud vessel unto dishonour," signifies a thing designed, by the maker, to an honourable or dishonourable use: now why it
may not design nations, as well an persors, and honour and prosperity in this
world, as well as eternal happiness and glory, or misery and punishment, in the
world to come, I do not see. In comlmon reason, this figurative expression
ought to follow the sense of the context: and I see no peculiar privilege i t
hath to wrest and turn the visible meaning of the place to something remote
from the subject in haud. I am sure, no such authority it has from such an appropriated sense, settled in sacred Scripture. This were enough to clear the
apoatlc's sense in these words, were there nothiug else; but Jer. xviii. 6,7, from
whence this instance of a potter is taken, shows them to have a temporal sense,
and to relate to the nation of the J e a s .

on the

PARAPHRASE.

suffering9 bear with the sinful nation of the J e w s , even when
they were p r o p e r objects of that w r a t h , fit to have it poured
$23 out upon them in their destruction ; Thatz he might make
NOTES.
with much long-suffering."
Immediately after the instance
of Pharaoh, whom God said, "he raised up to show his power in him," ver. 17,
it is subjoined, ver. 18, "and whom he will he bardeneth," plainly with reference to the story of Pharaoh, who is said to harden hin~self,andwhom God is
said to harden, as may be seen Exod. vii. 3, 22, 23, and viii. 15, 32, and ix.
7, 12, 34, and x. 1, 20, 27, and x'i. 9, 10, and xiv. 5. What God's part in
hardening is, is contained ill these words, " endured with much long-suffering."
God sends Moses to Pharaoh with signs; Pharaoh's n~agici;msdo the like, and so
he is not prevailed with. God sends plagues; whilst the plague is upon him, h e
i s mollified, and promises to let the people go : but, as soon as God takes off the
plague, he returns to his obstinacy, and refnses, and thus over and over again;
God's beiog entreated by him to withdraw the severity of his hand, his gracious
pmpliance with Pharaoh's desire to have the punishment removed, was what
God did in the case, and this was all goodness and bounty : but Pharaoh and his
people made that ill use of his forbearance and long-suffering, as still to harden
themselves the more, for God's mercy and gentleness to them, till they bring on
themselves exemplary destruction, from the visible power and haud of God,
en~ployedin it. This carriage of theirs God foresaw, and so made use of their
obstinate;perverse temper, for his own glory, as he hirnself declares, Exod. vii.
3-5, and viii. 1-8, and ix. 14, 16. The apostle, by the instance of a potter's
power over his clay, having demonstrated, that God, by his don~inionand sovereignty, had a right to set up, or pull down, what nation he pleased ;and might,
without any injustice, take one race into his particular favour, to be his peculiar
people, or reject them, as he thonght fit; does, in this verse, apply it to the
subject in hand, viz. the casting off the Jewish nation, whereof he speaks here i n
terms that plainly make a parallel between this and his dealing with the Egyptians, mentioned ver. 17, and, therefore, that story will best explain this verse,
that thence will receive its full light. For it seems a somewhat stracge sort of
reasoning, to say, God, to show his wrath, endured with much long-suffering
those who deserved his wrath, and were fit for destruction. But he that will
read in Exodus God's dealing with Pharaoh and the Egyptians, and how God
passed over provocation upon provocation, and patiently endured those who, by
their first refusal, nay by their former cruelty and oppression of the Israelites, deserved his wrath, and were fitted for destruction, that, in a more signal vengeance
on the Egyptians, and glorious deliverance of the Israelites, he might show his
power, and make himself be taken notice of, will easily see the strong and easy
sense of this and the following verse.
23 'Ka; La, "And that ;"the Vulgate has not " and :" there are Greek ~ s s .
that justify that omission, as well as the sense of the place, which is disturbed by
the conjunctiou " and." For with that reading it runs thus : "and God, that
he might make known the riches of his glory," &c. A learned paraphrast, both
against the grammar and sense of the place, by his own authority adds, " showed
,
mercy," where the sacred Scriptnre is silent, and says no such thing, by which
we may make it say any thing. If a verb were to beinserted here, i t ia evidet~t
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24 Even ug whom he hath called, not of the Jews only, but also of the
Gentiles ?
25 As he saith also in Osee, I will call them my people, which were
not my people; and her beloved, which was not beloved.
26 And it shall come to pass, that in the place where it was said unto
them, Ye are not my people ; there shall they be called the children
of the living God.
27 Esaias also crieth concerning Israel, Though the number of the children of Israel be as the sand of the sea, a remnant shall be saved:

28 F o r he will finish the work, and cut it short in righteousness: be-

cause a short work will the Lord make upon the earth.
29 And as Esaias said before, E x ~ q p the
t L o r d of Sabaoth had left us

a seed, me had been as Sodoma, and been made like unto Gomorrha.
30 What shall we say then ? That the Gentiles, which followed not after
righteousness, have attained to righteousness, even the righteousness
which is of faith.
3 1 But Israel, which followed after the law of righteousness, hath not
attained to the law of righteousness.
32 Wherefore ? Because they sought it not by faith, but (as it were) by
the works of the law : for they stumbled at that stumbling-stone;

PARAPHRASE.

known the riches of his glory a, on
84 jects of his mercy, he had before prepared to
Christians, whom he hath also called, not
85 but also of the Gentiles? As he
will call them my people who were not my people; and
86 her beloved, who was not beloved. And it shall come to
pass, that in the place where it was said unto them, Ye
are not my people; there shall they be called the children
437 of the livin God." Isaiah crieth also, concerning Israel,
"Though t e number of the children of Israel be as the

f

NOTES.
it must, scuie way or other, answer to "endured," in the foregoing verse : but
such an one will not be easy to be found, that will suit here. And, indeed,
there is no need of it, for, "and" being left out, the sense, suitably to St.
Paul's argument here, runs plainly and smoothly thus : '< What have you, Jews,
t o complain of, for God's rejecting you from being any longer his people ? and
giving you up, to be over-run and subjected by the Gentiles? and his t;~king
them in, to be his people, in your room ? He has as much power over the nations of the earth, to make some of them mighty and flourishing, and others
mean and weak, as a potter has over his clay, to make what sort of vessels he
pleases of any part of it. This you cannot deny. God might, from the beginning, have made yon a small, neglected people : but he did not. He made
you the posterity of Jacob, a greater and mightier people than the posterity
of his elder brother Esan, and made you alao his own people, plentifully provided
for in the land of promise. Nay, when your frequent revolts and repeated
provocations had made you fit for destruction, he with long-suffering forbore you,
that new, under the Gospel, executing his wrath on you, he might manifest his
glory on us, whom he hath called to be his people, consisting of a s m f l remnant
of Jews, and ofeonverts out of the Gentiles, whom he had prepared for this
glory, as he had foretold by the prophets Hosea and Isaiah." This is plainly St.
Paul's meaning, that God dealt, as is described, ver. 22, with the Jews, that he
might manifest his glory on the Gentiles ; for so he declares over and over again,
chap. xi.ver. 11, 12, 15, 19,20,28,30.
'& Blake known the riches of his glory on the vessels of mercy."
St. Paul in a
parallel pL?ce, Col. i. has so fully explained these words, that he that will read
rer. 27 of that chapter, with the context there, can be in w manner of doubt
what 61. Paul means hew.

PARAPHRASE.

sand of the sea, yet it is but h a remnant that shall be saved.

28 F o r the Lord, finishing and contracting the account in
righteousness, shall make a short or small remainder in
And, as Isaiah said before, " Unless the Lord of
hosts had left us a seed d, we had been as Sodom, and been
made like unto Gomorrah;" we had utterly been extir30 pated. What then remains to be said but this? T h a t the
Gentiles, who sought not after righteousness, have obtained the
righteousness which is by faith, and thereby are become the
31 people of G o d ; But the children of Israel, who followed
the law, which contained the rule of righteousness, have not
attained to that law whereby righteousness is to be attained,
i. e. have not received the Gospel e, and so are not the people
32 of God. How came they to miss it ? Because they sought

29 the earth."

27

' "But

NOTES.

n remnant." There needs no more but to read the text, to see this to be

the meaning.

n6yor o~~7ilprlpl~o~
worfiusr ; Shall make a contracted, or little account, o r
overplus," a metaphor taken from an account, wherein the matter is so ordered, that the overplus, or remainder, standing still upon the account, ia very
little.
29 c c A seed," Isaiah i. 9. The words are, " a very small remnant."
31 " See chap. x. 3, and xi. 6, 7. The apostle's design, in this and the following
chapter, is to show the reason, why the Jews were cast off from being the
people of God, and the Gentiles admitted. From whence it follows, that by
'< attaining to righteousness, and to the law of righteousness," here, is meant
not attaining to the righteousness, which puts particular persons into the state of
justification and salvation ; but the acceptanbe of that law, the professionof that
religion, wherein that righteousnens is exhibited; which profession ofthat, which
is now the only true religion, and owning ourselves under that law, which is
now solely the law of God, puts any collective body of men into the state of
being the people of God. For every one of the Jews and Gentiles, that attained to the law of righteousness, or to righteousness," in the sense St. Paul
speaks here, i. e. became a professor of the Christian religion, did not attain t o
eternal salvation. In the same sense must chap. x. 3, and xi. 7, 8, be understood.
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.a3 As it is written, Behold, I lay in Sion a stumbling-stone, and rock of
offence : and whosoever believeth on him shall not be ashamed.
X. 1 Brethren, my heart's desire and prayer to God for Israel is, that
they might be saved.
2 For I bear them record that they have a zeal of God, but not according to knowledge.
3 For they being ignorant of God's righteousness, and going about
to establish their own righteousness, have not submitted themselves
unto the righteousness of God.
4 For Christ is the end of the law, for righteousness, to m 3 y one that
believeth.
5 For Moses describeth the righteousness which is of the law, That
the man which doth these things shall live by them.
6 But the righteousness which is of faith speaketh on this wise, Say
not in thine heart, Who shall ascend into heaven ? (that is, to bring
Christ down from above :)

again from the dead.)
8 But what saith i t ? The word is nigh thee, even in thy mouth, 2nd
in thy heart: that is, the word of faith, which we preach ;
g That if thou shalt confess with thy mouth the Lord Jesus, and shalt
PAItAPHRASE.

7 to deliver us ?

'' Or who shall descend into the deep ?"

i. e.

to bring u Christ again from the dead, to be our Saviour.
You m~state the deliverance you expect by the Messiah : there
needs not the fetching him from the other world, to be present
8 with you : T h e deliverance by him is a deliverance from
sin, that you may be made righteous by faith in him, and that
speaks thus : '' T h e word is nigh thee, even in thy mouth, and
in thy heart ;" that is, the word of faith, or the doctrine of the
9 Gospel, which we preach viz. "If thou shalt confess with " thy
mouth k," i. e, openly own Jesus the Lord, i. e. Jesus to be the

P

',
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not to attain it by faith; but as if it were to be obtained by
the works of the law. A crucified Messiah was a stumbling33 block to them and at that they stumbled, As it is written,
" Behold, I lay in Sion a stumbling-block, and a rock of
offence : and whosoever believeth in him, shall not be
X. 1 ashamed." Brethren, my hearty desire and prayer to
2 God for Israel is, that they may be saved. For I bear them
witness that they are zealous g, and as they think for God and
his law; but their zeal is not guided by true knowledge:
3 F o r they, being ignorant of the righteousness that is of God,
viz. T h a t righteousness which he graciously bestows and
accepts of; and going about to establish a righteousness of
their own, which they seek for in their own performances;
have not brought themselves to submit to the law of the Gospel,
wherein the righteousness of God, i. e. righteousness by faith,
4 is offered. F o r the end of the law" was to bring men to
Christ, that, by believing in him, every one that did so
5 might be justified by faith ; For Moses describeth the righteousness, that was to be had by the law, thus : " T h a t the
man which doth the things required in the law shall have
6 life thereby." But the righteousness, which is of faith,
speaketh after this manner : " Say not in thine heart, W h o
shall ascend into heaven ?" that is, to bring down the Messiah from thence, whom we expect personally here on earth

';

NOTES.
32 f See 1 Cor. i. 23.
2 g This their zeal for God, see described, Acts xxi. 27-31,
4 11 See Gal. iii. 24.

7 Or, Who shall descend into the deep ? (that is, to bring up Christ

and xxii. 3.

NOTES.
8 'St. Paul had told them, ver. 4, that the end of the law was to bring them to

life, by faith in Christ, that they nlight be justified, and so be saved. T o convince them of this, he brings three verses out of the hook of the law itself, declaring that the way to life was by hearkening to that word, which was ready
in the mouth and in their heart, and that, therefore, they had no reason to reject
Jesus the Christ, because he died and was now removed into heaven, and was
remote from them; their very law proposed life to them, by something nigh
them, that might lead them to their deliverer : by words and doctriues, that
might be always at hand, in their n~outhsand in their hearts, and so lead them
t o Christ, i. e. to that faith in him, which the apostle preirched to them: Isubmit to the attentive reader, whether this be not the meaning of this place.
9 k The expectation of the Jews was, that the Messiah, who was promised
them, was to be their deliverer, and so far were they in the right. But that,
which they expected to be delivered from, at his appearing, was the power and
dominion of strangers. When our Saviour came, their reckoning was up ; and
the miracles which Jesus did concurred to persuade then1 that it was he: but
his obscure birth, and mean appearance, suited not with that power and splendour, they had fancied to themselves, he should colne in. This, with his denouncing to them the rnin of their temple and state at hand, set the rulers against
him, and held the body of the Jews in suspense till his crucifixion, and that gave
a full turn of their minds from him. They had figured him a rnighty prince,
at the head of their nation, setting them free from all foreign power, and themselves at ease, and happy under his glorious reign. But when at the passover
the whole people were witnesses of his death, they gave up all thought of deliverance by him. He was gone, they saw him no more, and it was past doubt a
dead man could not be the Messiah, or deliverer, even of those who believed
him. It is against these prejudices, that what St.Pal11 says, in this and the three
preceding verses, seems directed, wherein he teaches them, that there was no need
, t o fetch the Messiah out of heaven, or out of the grave, and bring him personally
among them. For the deliverance he waq to work for them, the salvation by
him was salvation from sin, and condemnation for that : and that was to be had
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Chap. X.

'I'EXT.

TEXT.

believe in thine heart that God hath raised him from the dead,
thou shalt be saved.
10 For with the heart man believeth unto righteousness, and with the
mouth confession is made unto salvation.
11 For the Scripture saith, Whosocver believeth on him shall not be
ashamed.
12 For there is no difference between the Jew and the Greek : for the
same Lord over all is rich unto all that call upon him.
13 For whosoever shall call upon the name of the Lord shall be saved.

14 How then shall they call on him in whom they have not believed?
and how shall they believe in him of 1vhon1 they have not heard?
and how shall they hear without a preacher?
15 And how shall they preach, except they be sent? as it is written,
How beautiful are the feet of them that preach the Gospel of peace,
and bring glad tidings of good things !
16 But thev have not all obeyed the Gospel. For Esaias saith, Lord,
who hath believed our report ?

PAR-%PHRASE.

Messiah, thy Lord, and shalt believe in thy heart that God
hath raised him from the dead I, otherwise he cannot be be10 lieved to be the Messiah, thou shalt be saved. I t was not for
nothing that Moses, in the place above cited, mentioned both
heart and mouth ; there is use of both in the case. F o r with
the heart man believeth unto righteousness, and with the
11 mouth confessionmis made unto salvation. F o r the Scripture
saith, " Whosoever believeth on him shall not be ashamed :"
12 shall not repent his having believed, and owning it. T h e
Scripture s a ~ t h ,Whosoever, for in this case there is no distinction of Jew and Gentile. F o r it is he, the same who is
L o r d of them all, and is abundantly bountiful to all that call
13 upon him. F o r whosoever shall calln upon his name shall
NOTES.
by barely believing and owning him to be the Messiah, their King, and that he
was raised from the dead ; by this they would be saved, without his personal
presence amongst them.
1 "Raised him from the dead."
The doct~ineof the Lord Jesus being raised
fiom the dead is certair~lyone of the most fundamental articles of the Christian
religion ; but yet there seems another reason why St. Paul here annexes salvation to the belief of it, which may be found ver. 7, where he teaches that it mas
not necessary for their salvation that they should have Christ out of his grave
personally present amongst then1 ; and here he gives them the reason, because
if they did but own him for their Lord, and believe that he was raised, that
sufficed, they should be saved.
10 m Believing, and an open avowed profession of the Gospel, are required by our
Saviour, Mark xvi. 16.
13 Whosoever hath with care looked into St.PauPs writings must own him to be a
close reasoner, that argues to the point ; and therefore if, in the three preceding verses, he requires an open profession of the Gospel, I cannot but think
that "all that call upon him," ver. 12, signifies all that are open, professed
Christians ; and if this be the meaning " of calling upon him," ver. 12, it i s
plain it must be the meaning " of calling upon his name;' ver. 13 ;a phrase not
very remote from " naming his name," which is used by St. Paul for professing
Christianity, 2 Tim. ii. 19. If the meaning of the prophet Joel, from whom
these words are taken, be urged, I shall only say that it will be an ill rule for
interpreting St. Paul, to tie up his use of any text he brings out of the OldTestament, to thdt which is taken to be the meaning of it there. We need go no farther

PARAPHRASE.

1 4 " b e saved. B u t how shall they call upon him on whom they
have not believed? And how shall they believe on him of
whom they have not heard ? P n d how shall they hear with15 out a preacher? A n d how shall they preach, except they be
sent
A s it is written,
ow beautiful are the feet of
them that preach the
of peace, and bring glad
16 tidings of good things !" B u t though there be messengers
sent from God to preach the Gospel, yet it is not to be
expected that all should receive and obey itp. F o r Isaiah
hath foretold that they should not, saying, " Lord, who hat11
O ?

NOTES.
fur an example than the 6th, 7th, and 8th verses of this chapter, which I desire any
one to read as they stand, Deut. xxx. 11-14, and see whether St. Paul uses
them here in the same sense.
15 St. Paul is careful every where to keep himself, as well as possibly he can, in
the minds and fair esteem of his brethren the Jews: may not therefore this,
with the two foregoing verses, be understood as an apology to them for professing himself an apostle of the Gentiles, as he does by the tenour of this
epistle, and in the next chapter, in words at length, ver. 13 ? In this chapter,
ver. 12, he had showed that both Jews and Greeks, or Gentiles, were t o he
saved only by receiving the ~os~el*oofChrist ; and if so, i t was necessary that
somebody should be sent to teach it them, and therefore the Jews had no reason
to be angry with any that was sent 011 that employment.
16 P''But they have not all obeyed." Tbia seems an objection of the Jews t o
what St. Paul had said, which he answers in this aud the following verse. T h e
objection and answer seem to stand thus : You tell us that you are sent from
God to preach the Gospel ; if it be so, how comes it that all that have heard
have not received and obeyed ;and since, according to what you would insinuate,
the messengers of good tidings (which is the import of evangelion, in Greek,
and Gospel, in English) were so welcome to them ? T o this he answers out of
Isaiah, that the messengers sent from God were not believed by all. But from
to confirm the argument he was
those words of Isaiah he draws an infe~e~rce
upon, viz. that salvation cometh by hearing and believing the word of God. He
had laid it down, ver. 8, that it was by their having ;$pa mlrswr, "the word of
faith," nigh them, or present with them, and not by the bodily presence of their
deliverer amongst them that they were to be saved. 'Illis )6pa, " word," he
tells them, ver. 17, is by preaching brought to be actually present with them and
the Gentiles; so that i t was their own fault if they believed it not to salvation.
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TEXT.

17 So then faith cometh by hearing, and hearing by the word of God.
18 But I say, Have they not heard? Yes, verily, their sound went
into all the earth, and their words unto the ends of t l ~ eworld.
19 But I say, Did not Israel know ? First Moses saith, I will provoke
you to jealousy by them that are no people, and by a foolish nation
I will anger you.
20 But Esaias isvery bold, and saith, I was found of them that sought
me not; I was made manifest unto them that asked not after me.
21 But to Israel he saith, All day long have I stretched forth my hands
unto a disobedient and gainsaying people.
PARAPHRASE.

That which we may learn from thence
is, that faith cometh by hearing, and hearing from the word
of God, i. e. the revelation of the Gospel in the writings of
the sacred Scrigtures, communicated by those whom God
sends as preachers thereof, to those who are ignorant of it ;
and therc is no need that Christ should be brought down
from heaven to be ersonally with you, to be our Saviour.
18 I t is enough that bot Jews and Gentiles have eard of him,
by messengers, whose voice is gone out into the whole earth,
and words unto the ends of the world, far beyond the bounds
of Judea.
But 1 ask, Did not Israel know this, that the Gentiles were
to be taken in, and made the people of G o d ? First Moses
tells it them from God, who says, " I will provoke you to
jealousy by them who are no people ; and by a foolish nation
I will anger you. But Isaiah declares it yet much plainer in
these words : " I was found of them that sought me not ; I
was made manifest to them that asked not after me." And to
Israel, to show their refusal, he saith : " All day long have I
stretched forth my hands unto a disobedient and gainsaying
people."

17 believed our report ?"

K
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NOTE.
19 l1Did not Israel know ?" In this and the next verses St. Paul seems to sup
pose a reasoning of the Jews to this purpose, viz. that they did not deserve to
be cast off, because they (lid not know that the Gentiles were to be admitted,
and so might be excused, if they did not embrace a religion wherein they were
to mix with the Gentiles ; and to this h e answers in the following verses.

SECTION IX.
CHAPTER XI. 1-36.
CONTENTS.

THEapostle in this chapter goes on to show the future state of
the Jews and Gentiles in respect of Christianity, viz. that though
the nation of the Jews were for their unbelief rejected, and the
Gentiles taken in their room to be the people of God, yet there
were a few of the Jews that believed in Christ, and so a small
remnant of them continued to be God's people, being incorporated,
with the converted Gentiles, into the Christian church. But they
shall, the whole nation of them, when the fulness of the Gentiles
is come in, be converted to the Gospel, and again be restored to
be the people of God.
The apostle takes occasion also, from God's having rejected the
Jews, to warn the Gentile converts that they take heed ; since, if
God cast off his ancient people, the Jews, for their unbelief, the
Gentiles could not expect to be preserved if they apostatized from
the faith, and kept not firm in their obedience to the Gospel.
TEXT.

1 I say then, Hath God cast away his people? God forbid ! For I
also am an Israelite, of the seed of Abraham, of the tribe of
Benjamin.
2 God hath not cast away his people which he foreknew. Wot ye
not what the Scripture saith ofqlias? how he maketh intercession to
God against Israel, saying,
PARAPHRASE.

1 I say, then,

a Has a God wholly cast away his people, the
Jews, from being his people ?" By no means; for I myself am an Israelite, of the seed of Abraham, of the tribe of
2 Benjamin. God hath not utterly cast off his people, whom
he formerly ownedb, with so peculiar a respect. Know ye
not what the Scripture saith concerning Elijah? How he

NOTES.
1 ,'This is a question in the person of a Jew, who made the objections in the
chapter, and continues on to object here.
2 See chap. viii. 29.

Romans.

Chap. XI.

'TEXT.
3 Lord, they have killed thy prophets, and digged down thine altars ;
and I am left alone, and they seek my life.
4 But what saith the answer of God unto him ? I have reserved to
myself seven thousand men, who have not bowed the knee to the
image of Baal.
5 Even so then at this present time also there is a remnant, according to the election of grace.
G And if by grace, then is it no more of works: otherwise grace is no
PARAPHRASE.

3 complained to the God of Israel in these words : "Lord,
they have killed thy prophets, and have digged down thine
altars, and of all that worshipped thee I alone am left,
4 and they seek m life also." But what saith the answer of
God to him ? c L have reserved to myself seven thousand
men, who have not bowed the knee to Baalc," i. e. have
5 not been guilty of idolatry. Even so at this time also there
is a remnant reserved and segregated, by the favour and free
6 choice of God. Which reservation of a remnant, if it be by
grace and favour, it is not of worksd, for then grace would
not be grace. But if it were of works, then is it not grace.
For then work would not be work, i. e. work gives a right,

5

NOTES.
4 c LcBaal"and Baalim were the names whereby the false gods and idols which the
heathens worshipped were signified in sacred Scripture; see Judges ii. 11-13.
Hos. xi. 2.
6 a r r It is not of worlis." This exclusion of works seems to be mistaken by
those, who extend it to all manner of difference in the person chosen, from those
thal were rejected ; for such a choice as that excludes not grace in the chooser,
but merit in thechosen. For it is plain that by works here St. Paul means merit,
as ia evident also from chap. iv. 2-4.
The law required complete, perfect
obedienre: he that perforrued that had a right to the reward; but he that
failed aud came short of that had by the law no right to any thing but death.
-4nd so the Jews, being all sinners, God might, without injustice, have cast
them all off; none of them could plead a right to his favour. If therefore he chose
out aud reserved any, i t was of mere grace, though in his choice he preferred
those who were the beat disposed and most inclined to his service. A whole
province revolts from their prince, and takes arms against him ;he resolves to
pardon some of them. This is a purpose of grace. He reduces them under his
power, and then chooses out of them, as vessels of mercy, those tbat he Ands
least infected with malice, ohstinacy, and rebellion. This choice neither voids
nor xhates his purpose of grace ; that staudv firn~; but ouly executes i t so, as
may best comport with his wisdom and goodnese. And, indeed, without some
regard to a difference in the things taken from those that are left, 1 4 0 not see
how it can be called choice. A handful of pehhles, for example, may be talien
out of a heap ; they are taken and separated, indeed, from the rest ;but ifit be
without any regard to any difference in them from others rejected, I doubt
whether any body can call them chosen.

Chnp. XI.
TEXT.

more grace. But if it be of works, then is it no more grace : otherwise work is no more work.
7 What then? Israel hath not obtained that which he seeketh for;
but the election hath obtained it, and the rest were blinded :
8 According as it is written, God hath given them the spirit of
slumber, eyes that they should not see, and ears that they should
not hear, unto this day.
9 And David saith, Let their table be made a snare, and a trap, and
a stumbling-block, and a recompense unto them :
10 Let their e es be darkened, that they may not see, and bow down
their back a way.
1I I say then, Have they stumbled that they should fall ? God forbid :

T

PARAPHRASE.

rue bestows the favour, where there is no right to i t ; so
t at what is conferred by the one cannot be ascribed to the
7 other. How is it then ? Even thus, Israel, or the nation

8,

of the Jews, obtained not what it seeks e, but the electionf,
or that part which was to remain God's elect, chosen
people, obtained it, but the rest of them were blinded g :
8 According as it is written h, " God hath given them the
s irit of slumber; eyes that they should not gee, and ears
9 tEat they should not hear, ~ l n t othis day." And David
saith " Let their table be made a snare and a trap, and
10 a stumbling-block, and a recompense unto them : L e t their
e es be darkened, that they may not see, and bow down
11 t eir back alwa ." What then do I say, that they
have so stumblcdj as to be fallen past recovery? B y no
means: but this I say, that by their fall, by their rejec-

',

K

t

NOTES.
7 a #'What i t aeeka," i.e. that righteousness whereby it was to continue the people of God see chap. ix. 31. I t may be obaerved that St. Paul's discourse being
of the national privilege of continuing the people of God, he speaks here and all
alorhg of the Jews in the collective term Israel. And so likewise the remnant,
which were to remain his people, and incorporate with the convert Gentiles
into one body of Chriatians, owr~iugthe dominion of the one, true God, in t h e
kingdom he had set up under his Son, and owned by God for his people, he calls
the election.
" Election," a collective appellation of the part elected, which in other places
b e calls remnant. This remnant, or election, call it by which name you please,
Were those who m g h t righteousness by faith in Christ, and not by the deeds of
'he law, aod so became the people of God, that people which he had chmm to
be his.
" Blintled:" see 2 Cor. iii. 13-16.
8 " Written." Isai. xxix. 10, and vi, 9, 10.
' H%th." Paal. M x . 22, 23.
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but rather

tbqugh their fall salvation is come unto the Gentiles,

17 And if some of the brsncbes be broken 08,and thou, being a wild

for to rovoke them to jealousy.
12 NOWi the fall of them be the riches of the world, and the diminishing of them the rich- of the Gentiles ;how much more their fulaess ?
13 For i peak to you, Geutiles, inasmuch as I am the apostle of the
Gentiles, I magnif mine office :
11 If, by an means, !may provoke to emulation them which are my
fld,an might save some of tkem.
15 For if the castiag away of them be the reconciling of the world,
&at shall the receiving of them be but life from the dead ?
16 For if the first fruit be holy, the lump is also holy: and if the root
be holy, so are the branches.

olive-tree, wert graffed in amongst then, and with them partakest
of the root and fatness of the olive-tree ;
18 Boaat not against the branches : but if tho11 boast, thou bearest not
the root, but the root thee.
19 Thou wilt say ttten, The branches were broken of, that I might be
graffed in.
20 Well : becanse of unbelief the were broken off, and thou standest
faith. BB not high-mindel but fear.
21 er if God spared not the natural branches, take heed lest he also
s are not th&.
22 ehold, therefore, the goodness and severity of God : on them which

PARAPHRASE.

PARAPHRASE.

tion f& refusin the *PI,
the privilege of bec;rltming
the people of
by reee~vingthe doctrine of salvation,
is come tc the Gentiles, to provoke the Jews to jealousy.
12 Now if* the fall of the Jews hath been to the enriching of
the rest of the world, and their damage an advantage to the
Gentiles, by letting them into the church, how much more
shall their completion be so, when their whole nation shall be
13 restored ? This I say to you, Gentiles, forasmuch as, heing
1 4 apostle of the Gentiles, I magnify mine office : If, hy aey
means, I may rovoke to emulation the Jews, who are -my
own flesh and b ood, and bring some of them into the way of
15 ealmtion. For if the casting them off be a m e a n s p f r e q ~ i l i h gthe world, what shall their restoration be, when the
are taken again into favour, but as it were life from the dead:
'6 yhich is tq all mankind of all nations ? For if the first fruits
be holyn and accepted, the whole product of the year is
holy, and will be accepted. And if Abraham, Isaac, and
Jacob, from whom the Jewish nation had their original, were
holy, the branches nlso, that sprang from this root, are holy.

17 If then some of the natural branches were broken off: if
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NOTES,
11 k That ttrib i s the meaning of " fall" here, see Acts xiii. 46.
13 St. Psal magnified his office of apostle of the Gentiles, not only by preaching
the Gospel to the Gentikr, bnt in assnriug them finher, aa he does, ver. 12,
that when the natwti of the Jews sllall be restored, t h fulueuu of the Gentiles
&all ahb come in.
16 Tbeae dhsions the a p ~ t l emakes use o f here to ahow thst tke patriarchs,
*he root of,the Jewish astion, being accepted by God, and #be few dewisti convert~,which at first elltored into the Christian chnrck, taiag alao accepted by
Qod, u e a~ it wefa hret fruitr, or pkdges, that God wiU in dm time ad@& the
whole n?:n
of the
into hiaviaible church, tobe Hs pccmliae@mploagain.
r c W l y : -byhdy ir hem meaot that datite h o w , wbe~b~u~]rrhmg,hatY

an appmpriatlon to God.

3'
d

some of the natural Jews, of the stock 6f Israel, were broken
off and rejected, and thou, a heathen of the wild Gentile race,
wert taken in, and in rafted into the church of God in their
room, and there arta est of the blessings promised to Abra18 ham and his see{; Be not so conceited of thyself as to show
any disrespect to the Jews. I f any such vanity possesses
thee, remember that the privile e thou hast, in being a Christian, is derived to thee from t e promise made to Abraham
and his seed, but nothing accrues to Abraham or hi$ race
19 by any thing derived from thee. Thou wilt erha s say,
20 " T h e Jews were rejected to make way for me!
d e l l , let
it be so : but remember that it was because of unbeliefthat they
were broken off, and that it is by faith alone that thou hast
obtained, and must keep thy present station. This ou&t to
be a warning to thee not to have any
%
thyself,
I but with modesty to fear. For
seed of Abraham, but cast off even the
their unbelief, he will certainly not s are thee, if thou art
29 guilty of the like piscarriage. Mind, t erefore, the benignity
and rigoar of God ;rigour to them that stumbled at the Gospel

%
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" Boarrt not against the braochea." Thwgh tho great fault that awrt disc
ordered the church, snd principally exercired the apostle's care in thiaepistle,
WUJ from the Jew8 pressing the oeressity of legal observances, awl Pet~brooking
that tbe &Milea, tbengb converts to Christianity, ahould ke~d&ttodioratheir
communioe without being c i r c ~ m d t d;. yet it is plain from thin m r s e ~ns also
chap. xi*. 3, LO, thr the convert Qentlles were not w W y without fault on
their side, ia treatilythe J e w with disesteem sad m t e m p t . T%J
thin BLo, as
it n o m a iP kir w a y , k q t h , 4t &i,
wrticuhrLy In !this drapter and
aiv.
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TEXT.

TEXT.

fell, severity ; but toward thee, goodness, if thou continue in hitj
goodness: otherwise thou also shalt be cut off.
23 And they also, if they abide uot still in unbelief, shall be graffed in :
for God is able to graff them in again.
24 For if thou wert cut out of the olive-tree, which is wild by nature,
and wert graffed, contrary to nature, into a good olive-tree, how
much more shall these, which be the natural branches, be graffed
into their own olive-tree?
25 For I would not, brethren, that ye should be ignorant of this mystery,
(lest ye should be wise in our own conceits) that blindaess in part
is happened to Israel, unti the fulness of the Gentiles be come in.

26 And so all Israel shall be saved : as it is written, There d~allcome
out of Sion the Deliverer, and shall turn away ungodliness from
Jacob :
27 For this is my covenant unto them, when I shall take away their sins.
28 As concerning the Gospe!, they are enernies for your sakes : but as
touching the election, they are beloved for the fathers' sakes.

T

PARAPHRASE.

and fell, but benignity to thee, if thou continue within the
sphere of his benignity, i. e. in the faith, by which thou partakest of the privile e of being one of his people : otherwise
%feven thou also sha t be cut off. And the Jews also, if the
continue not in unbelief, shall be again grafted into the stnc
of Abraham, and be re-established the people of God. For,
however they are now scattered, and under subjection to
strangers, God is able to collect them again into one body,
make them his people, and set them in a flourishing condi24 tion in their own land p. For if you, who are heathens by
birth, and not of the promised seed, were, when you had
neither claim nor inclination to it, brought into the church,
and made the people of God; how much more shall those,
who are the posterity and descendants of him to whom the
promise was made, be restored to the state which the promise
25 vested in that family ? For to prevent your being conceited
of yourselves, my brethren, let me make known to you, which
has yet been undiscovered to the world, viz. That the blindness, which has fallen upon part of Israel, shall remain upon
them but till the time be come wherein the wholeq Gentile
world shall enter into the church, and make profession of

f
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NOTES.

23 P This grafting in apain seems to import that the Jews shall be a flonrishing
nation again, professing Christianity, in the land of promise, for that is to be
reinstated agrin in the prou~isemade to Abraham, Isaac, and Jacob. This St.
Paul might, for good reasons, be withheld from speaking out here ; but, in the
prophets, there are very plain intimations of it.
85 I l A i p w p a , " the fnlness of the Jews," ver. 12, is the whole body of the Jewish
lat ti on profesning Christianity: and therefore here eAQpwpa T ~ WiOrin, "the
fulness of the Gentilea," must be the whole body of the Gentiles profeasing
Christianity. Aotl this rer. 15 seetus to teach. For the resurrection is of all.

PARAPHRASE.

26 Christianity.

And so all Israel shall be convertedr to the
Christian faith, and the whole nation become the people of
God : as it is written, " There shall come out of Sion the
Deliverer, and shall turn away ungodliness from Jacob.
37 For this is my covenant to them, when I shall take away
28 their sins." They are, indeed, at present, strangers to the
Gospel, and so are in the state of enemiest; but this is for
your sakes: their fall and loss is your enriching, you having
obtained admittance through their being cast out : but yet
they, being within the election that God made of Abraham,
Isaac, and Jacob, and their osterity, to be his people, are
still his beloved people, for A raham, Isaac, and Jacob's sake,

g

NOTES.
26 r zwO$uelar, " shall be saved." It is plain that the salvation, that St. Paul in
this discourse concerning the nation of the Jews, and the Gentile world, in
gross, speaks of, is not eternal happiness in heaven, but he means by it the
profession of the true religion here on earth. Whether it be that that is as far
as corporations, or bodies poli~iccan go, towards the attainment of eternal
salvation, I will not inquire. But this is evident, that being saved is used by
the apostle here in this sense. That all the Jewish nation may become the
people of God again, by taking up the Christian profession, may be easily conceived. But that every person of such a Christian nation shall attain eternal
salvation in heaven, I think nobody can imagine to be here intended.
27 ' "Take away," i. e. Forgive their sins, and take away the punishment they lie
under for them.
28 ' ~ ~ O p o i"enemies,"
,
signifies strangers, or aliens, i . e. such as: are 110 longer
the people of God. For they are called '' enemies," in opposition to "beloved,"
in this very verse. And the reaaon given, why they are enemies, makes it plain
that this is the sense, viz. For the Gentiles' sake, i. e. They are rejected from
being the people of God, that you Gentiles may be taken in to be the people of
God in their room, ver. 30. The same signification has e ~ O p u , "enemies,"
chap. v. 10. x a i 61;ayy;A,ov iXOpo), " as concerning the Gospel enemies," i. e. all
those, who not embracing the Gospel, not receiving Christ for their King and
Lord, are aliens from the kingdom of God, and all such aliens are called iB~po),
<<
enemies." And so indeed were the Jews now : but yet they were x a r ' iilAoyilv
lyann7o\r, "as touching the election beloved," i. e. were not actually within the
k i ~ d o mof God, his people, but were within the election, which God had made
of Abraham, Isaac, and Jacob, and their posterity, to be his people, and so God
had still intentions of kindness to them, for their fathel-b' sake, to make them
again his people.

Chap. XI.
TEXT.

29 For the gifts and calling of God are withmt repentance.
90 For as ye in times past have not believed God, yet have now obtained mercy, through their unbelief:
31 Even so have these also now not believed, that through your mercy
they also may obtain mercy.
32 For God hath concluded them all in unbelief, that he might have
mercy upon all.

Chap. XI.
TEXT.
33 0 the depth of tbedches both of the widom and knowledge of God !
how unsearchable are his judgments, and his way8 past findingout I
34 For who hath known the mind of the Lord, or who hath been hi8

counsellor ?
35 Or who hath first given to him, and it shall be recompensed unto
hi^ again ?
36 For of him, and through him, and to him, are all things : to whom
be glory for ever. Amen.

PARAPHRASE.

89 from whom they are descended. For the favours that God
showed those their fathers, in calling them and their posterity
to be his eople, he doth not repent of; but his promise, that
30 they shal be his people, shall stand good
For as you, the
Gentiles, formerly stood out, and were not the people of God,
but yet have now obtained mercy, so as to be taken in,
through the standing out of the Jews, who submit not to the
31 Gospelw: Even so they now have stood out, by reason of
your being in mercy admitted, that they also, through the
mercy you have received, may again hereafter be admitted.
32 For God hath put up together, in a state of revolt from their
allegiancex to him, as ~t were in one fold, all men, both
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NOTES.
So God's not repenting is explained, Numb. xxiii. 19-24.
See Acts xiii. 46.
32 x Eig hreflrlav, " in unbelief." The unbelief here charged nationally, on Jews
and Gentiles in their turns, in this and the two preceding verses, whereby they
ceased to be the pcople of God, was evidently the disowning of his dominion,
whereby they put themselves out of the kingdom, which he had, and ought to
have in the world, and so were no longer in the state of subjects, but aliens and
rebelu. A general view of mankind will lead us into an easier conception of St.
Paul's doctrine, who, all through this epistle, considers the Gentiles, Jews, and
Christians, as three distinct bodies of men.
God, by creation, had no doubt an unquestionable sovereignty over mankind,
and this was at first acknowledged, in their sacrifices and worship of him. Afterwards they withdrew themselves fmni their submission to him, and fonnd out
other gods, whoui they worshipped and served. This revolt from God, and the
colisequenre of it, God's abandoning them, St. Paul describes, cbap. i. 18-32.
In this state of revolt froui God were the nations of the earth, in the times of
Abraham ;and then Abraham, Isaac, and Jacob, and their posterity, the Israelites,
upon &d's gracious call, returned to their allegiance to their ancientand rightful
King and Sovereign, to own the one invisible God, Creator of heaven and earth,
for their God, and so become his people again, to whom he, as to his peculiar
people. Rave a law. And thus remained the distinction between Jews and Gentiles, i. e. the nations, as the word signifies, till the time of the Messiah, and
then the Jews ceaaed to be the people of God, not by a direct renouncing the
God of Israel, and taking to then~selresother falsegods, whom they worshipped:
but by opposing and rejec ing the kingdom of God, which he purposed at that
time to set up, with new aws and institutions, and to a more glorious and
spiritual purpose, under his son Jesus Christ : him God sent to them, and him
the nationof the Jews refused to receive as their Lord and Ruler, th6ugh he was
d and Deliverer, answering all theprophecies and types of him,
their p r o ~ u i ~ eKing
29
30

h

PARAPHRASE.

Jews and Gentiles, that, through his mercy, they might all,
both Jews and Gentiles, come to be his people, i. e. he hath
suffered both Jews and Gentiles, in their turns, not to be his
people, that he might bring the whole body, both of Jews and
33 Gentiles, to be his people. 0 the depth of the riches of the
wisdom and knowledge of God" 1 How unsearchable are his
34 'udgments, and his ways not to be traced! For who hath
inown the mind of the Lord? or who bath sat in counsel
35 with him? O r who hath been beforehand with him, in bestowing any thing upon him, that God may repay it to him
36 againz? T h e thought of any such thing is absurd. For
NOTES.
aud evidencing his mission by his miracles. By this rebellion against him, into
whoee hand God had committed the rule of his kingdom, and appointed Lord
over all things, the Jews turned tl~emselvesout of the kingdom of God, and
ceased to be his people, who had now no other people but those who received
and obeyed his Sou,'as their Lord and Ruler. This was the hrrflr~m,"unbelief,"
here spoken of. And I would be glad to know any other seuse of believing, o r
uubelief, wherein i t can be nationally attributed to a people (as visibly here it
is) whereby they hall cease, or come to be the people of God, or visible subjects
of his kingdom, here on earth. Indeed, to enjoy life and estate in this, as well
aa other kingdoms, not o111ythe owning of the prince, and the authority of his
laws, but also obedience to them, is required. For a Jew might own the aathority of God, and his law ~ l v e nby Moses, and so be a true subject, and a8 much
a member of the commonwealth of Israel as any one in it, apd yet forfeit his
life, by disobedience to the law. And a Christian may own the apdhority of
Jesus Christ, and of the Gospel, and yet forfeit eternal life, by his disobedience of
the precepts of it, as may be seen, ehap. vii. viii. and ix.
33 9 This emphaticrl mocluclioo seems, in a special manner, ta regard the Jews,
whom theapostle would hereby teach modesty and aubrnirrsiou tothe over-mliog
h m d of the all-wise God, whom they are very unfit to call to account, for his
dealing 6 0 favourably with the Gentiles. His wisdom and ways nre infinitely
above their con~prehension,and will they take upon them to advise him what
to do ? Or is God in tbeir debt ? Let them say for what, aud he shall repay it to
them. This i~a wry strong rebuke to the Jews, hut delivered, as we see, in 8
way very gentle and iuoffeoeiae. A method, which the apostle endeavours
every where to observe, towards his nation.
35 a This has a manifest respect to the Jews, who claimed a right to be the
p w of Ged so far, Ulat St. Paul, ch, ix. 14, finds it llecesaaq to Pintncate
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PARAPHRASE.

from him all things have their being and original ; by him
they are all ordered and disposed of, and for him and his
glory they are all made and regulated, to whom be glory for
ever. Amen.
NOTE.
the juetiee of God in the case, and does Irere, In this question, expose and
silence the folly of any such pretence.

Chap, XII.

CHAPTER XII. 1-21.
CONTENTS.

ST. Paul, in the end of the foregoing chapter, with a very
solemn epiphonema, closes that admirable, evangelical discourse,
to the church at Rome, which had taken up the eleven foregoing
chapters. I t was addressed to the two sorts of converts, viz. Gentiles and Jews, i n t ~which, as into two distinct bodies, he all along,
through this epistle, divides all mankind, and considers them, as
so diGded, int; two separate corporations.
1. As to the Gentiles, he endeavours to satisfy them that
though they, for their apostasy from God to idolatry, and the
worshi of false gods, had been abandoned by God, and lived in
sin an{ blindness, without God in the world, strangers from the
knowledge and acknowledgment of him; yet that the merc of
God, through Jesus Christ, was extended to them, whereby t ere
was a way n q open to them, to become the people of God.
For since 110 man could be saved by his own righteousness, no,
not the Jews themselves, by the deeds of the law ; the only way
to salvation, both for Jews and Gentiles, was by faith in Jesus
Christ. Nor had the Jews any other way now to continue themselves the people of God, than b receiving the Gospel; which
way was opened also to the Genti es, and they as freely admitted
into the kingdom of God, now erected under Jesus Christ, as the
Jews, and u n the sole terms of believing. So that there was no
need at all or the Gentiles to he circumcised, to become Jews,
that they might be partakeis of the benefits of the Gospel.
2. AS to the Jews, the apostle's othcr great aim, in the fore-

going discourse, is to remove the offence the Jews took at the
Gospel, because the Gentiles wole received into the church, as the
people of God, und were allowed to be subjects of the kingdom
of tbe Messiah. T o bring them to a better temper, he shows
them, from the sacred Scripture, that they could not be saved by
the deeds of the law, and therefore the doctrine of righteousness,
by faith, ougl~tnot to be so strange a thing to them. And as to
thcir being, for their unbelief, rejected from being the peo le of
God, and the Gentiles taken in in their room, he shows p ainly,
that this was foretold them in the Old Testament; and that
herein God did them no injustice. H e was Sovereign over all
mankind, and might choose whom he would, to be his people,
with the same freedom that he chose the posterity of Abraham,
among all the nations of the earth, and of that race chose the
descendants of Jacob, before those of his elder brother Esau, and
that before they had a being, or were capable of doing good or
evil. In all which discourse of his it is lain the election spoken
of has for its object only nations, or co lective bodies politic, in
this world, and not particular persons, in reference to their eternal
state in the world to come.
Having thus finished the principal design of his writing, he
here, in this, as is usual with him in all his epistles, concludes
with ractical and moral exhortations, whereof there are several in
this c apter, which we shall take in their order.

f

1

TEXT.

1 I beseedh you therefore, brethren, by the mercies of God, that ye
present your bodies a living sacrifice, holy, acceptable unto God,
which is your reasonable service..
PARAPHRASE.

1 It being so then, that you are become the people of God, in
the room of the Jews, do not ye fail to oFer him that sacrifice,
that it is reasonable for you to do ; I mean your bodies a, not
to be slain, but the lusts thereof being mortified, and the
body cleansed from the spots and blemishes of sin, will be an
acceptable offering to him, and such a way of worship as
becomes a rational creature, which therefore I beseech you,
by the mercies of God to you, who has made you his people,
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NOTE.
bodies." There seem to be two reasons, why St. Paul's exhortation to them is, to present their bodies undefiled to God: 1. Because he had
before, especially chap. vii. so much insisted on this, that the body was the
great source from whence sin arose. 2. Because the heathen world, and yartitularly the Romans, were guilty of those vile affectious, which he mention8
chap. i. 24-27.
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TEXT.

TEXT.

2 And be not conformed to this world ; but be e transformed by the
renewing of your mind, that ye may prove w at is that good, and
acceptable, and perfect will of God.
3 For I say, through the grace given unto me, to every man that is
among you, not t o think of himself more highly than he ought to
think; but to think soberly, according as God hath dealt to every
man the measure of faith.

i

4 For as we have many members in one body, and all members have

not the same office ;
5 So we, being many, are one body in Christ, and every one members
one of another.
6 Having then gifts differing according to the grace that is given to
PARAPHRASE.

4 spiritual gifts which God has bestowed upon him. F o r as
PARAPHRASE.

2 to present to him. And be not conformed to the fashion of
this world b : but be ye transformed, in the renewing of your
minds c ; that you may, upon examination, find out what
is the good, the acceptable, and perfect will of God, which
now, under the Gospel, has shown itself to be in purity
and holiness of life: the ritual observances, which he once
instituted, not being that, his good, acceptable, and
will, which he always intended; they were made
types and preparatory wey to this more perfect state under
3 the Gospeld. F o r by virtue of that commission, to be the
apostle of the Gentiles, which, by the favour of God, is bestowed on me, I bid every one of you, not to think of himself more highly than he ought to think, but to have sober
and modest thoughts of himself, according to that measure of
NOTES.

2

'' T o the fashion of this world ;"or, as St. Peter

expresses it, '' not fashioning yourselves according to your former lusts in the time of ignorance." 1 Pet.
i. 14.
The state of the Gentiles
<' Transfor~nedin the renewing of your mintls."
i s thus described, Eph. iv. 17-19, As walking in the vauity of their minds,
having the understauding da~kened, " being alienated from the life of God,
through the ignorance that is in them, became of the blindness of their hearts,
who, being past feeling, have given themselves over unto lasciviousness, t o
work all qpcleanness with greediness, fulfilling the lusts ~f the flesh, and of
t h e mind. And Col. i. 21, " Alienated and enemies in their minds by
<' The ~enewil~g,"therefore, '' of their minds," or, as he
wicked works:'
speaks, Eph. iv. " in the spirit of their minds," was the getting into an estate
contrary to what they were in before, viz. to take it in the apostle'e own
words, <' that the eyes of their understandings might be enlightened;" and that
they " might put on the new man, that is renewed in knowledge, after the image
of him that created him; that ye walk as children of the light, proving what
is act-eptable to the Lord, having no fellowship with the works of darkness :"
that they " be not unwise, but undersianding what is the will of the Lord : for
this i!r the will of God, even your sanctification. That you should abstain fwm
fornication. That every one of you should know how to possess his vessel in
sanctirfication and honour, not in the lust of concupiscence, even as the Geotiles
that know not God."
In these two first verses, of thin chapter, is shown the preference of the GOspel t o the Gentile state and the Jewish institution.
b

there are many members in one and the same body, but all
5 the members are not a ~ ~ o i n t etod the same work : So we.
- who are many, make all but one body in Christ, and -are ali
6 fellow-members one of another 4 But having, according to
the respective favour that is bestowed upon us, every one of
us ditierent gifts ; whether it be prophecyg, let us prophesy,
according to the proportion of faith"; or gift of interpretaNOTES.
3 8 MLTFOVm~',-iwr, " Aleasore of faith :" some copies read x & p J o p , " of favour:''
either of them expresses the same thing, i. e. gifts of the Spirit.
5 f The same simile to the same purpose, see 1 Cor. xii.
6 g <' Prophecy" is enumerated, in the New Testament, among the gifts of the
Spirit, and means either the interpretation of sacred Scripture, and explaining of
prophecies already delivered, or foretellinq things to come.
h '# According to the proportion of faith."
T h e context, in this and the preceding verses, leads us, without any difficulty, into the meaning of the apostle,
in thia expression : 1 Cor. xii. arid xiv. show us how apt the new converts were
tobe puffedup with the several gifts that were bestowed on them ; and every one,
as in like cases is usual, forward to magnify his own, and to carry it farther
than in reality it extended. That it is St. Paul's design, here, to prevent, or
regulate such disorder, and to keep every one, in the exercising of his particular
gift, within its due bounds, is evident, in that exhorting them, ver.3, to asober
use of their gifts (for it is in reference to thrir spiritual gifts he speaks in that
verse) he makes the measure of that sobriety to be that measure of faith, or
spiritual gift which every one in particular enjoyed by the favour of God, i. e.
That no one should go beyond that which wan given him, and he really had.
But besides this, which is very obvioos, there is another passage in that verse,
which, rightly considered, strongly inclines this way: " I say through the grace
that is given unto me," says St. Paul. He was going to restrain them, in the
exercise of their distinct spiritual gifts, and he could not introduce what he was
going to say in the case with a more persuasive argunlent than his own example :
" 1 exhort," says he, " that every one of you, in the exercise and use of his
spiritual gift, keep within the bounds and measure of that gift which is given
him. I myself, in giving you this exhortation, do it by the grace given unto
me; I do it by the commission and power given me by God, and beyond that I
do not go..'
In one, that had before declared himself an apostle, such an expression as this here (if there were not some particular reason for it) might
seem superfluous, and to some idle; but, in this view, it has a great grace and
energy in it. There wants nothing but the study of St. Paul's writings to give
us ajust admiration of his great address, and the skill wherewith all that h e says
is adapted t o the argument he has in hand: " I." says he, " according to the
grace given me, direct you every one, in the use of your gifts, which, acwrding
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TEXT.

Romans.
TEXT.

us, whether prophecy, let us prophesy according to the proportion
of faith ;
f Or ininistry, let us wait on our ministering; or he that teacheth, on
teaching ;
8 Or he that exhorteth, on exhortation : he that giveth, let him clo i t
with simplicity ; he that ruleth, with diligence ; he that showeth
mercy, with cheerfulness.
9 Let love be without dissimulation. Abhor that which is evil; cleave
to that which is good.
10 Be kindly affectioned one to another with brotherly love; in honour
one another ;
11 Not slothful in business ; fervent in spirit ; serving the Lord ;
12 Rejoicing in hope; patient in tribulation ; continuing instant in
prayer;

13
14
15
16

17
18
19
20
21

Distributing to the necessity of saints ; given to hospitality.
Bless them which persecute you : bless, and curse not.
Rejoice with them that do rejoice, and weep with them that weep.
Be of the same mind one toward another. Mind not high things,
but condescend to men of low estate. Be not wise in your own conceits.
Recompense to no man evil for evil. Provide things honest in the
sight of all men.
If it be possible, as much as lieth in you, live peaceably with all men.
Dearly beloved, avenge not yourselves, but rather give place unto
wrath :for it is written, Vengeance is mine; I will repay, saith the
Lord.
Therefore if thine enemy hunger, feed him ; if he thirst, give him
drink: for in so doing thou shalt heap coals of fire on his head.
Be not overcome devil, but overcome evil with good.

PARAPHRASE.

tion which is given us, i. e. as far forth as we are enabled by
revelation and a n extraordinary illuniination to. understand
7 and expound it, and no farther : Or, if it be ministry, let us
wait on our ministering; he that is a teacher, let him take
8 care to teach. He, whose gift is exhortation, let him be diligent in exhorting: he that giveth, let him d o it liberally, and
without the mixture of any self-interest : h e that presideth
let him do it with diligence: he that showeth mercy, let him
9 d o i t with cheerfulness. L e t love be without dissimulation.
10 Abhor that which is evil ; stick to that which is good. Be
kindly afFectioned one towards another, with brotherly love;
11 in honour preferring one another. Not slothful i n business ;
b u t active and vigorous in mind, directing all to the service of
12 Christ and the Gospel; Rejoicing in the hope ou have of
heaven and happiness ; patient in tribuiation ; i q u e n t and

',

NOTES.
to the grace given you, are different, whether it be the gift of prophecy, to
prophesy according to the proportion or measure of that gift,or revelation, that
he hatti. Aud let hirn not think that, because some things are, therefore every
t h i ~ ~isgrevealed to him." The same rule, concerning the same matter, St. Paul
gives, Eph. is. 16, that every meu~bershould act according to the measure of
its own strength, power, and energy; 1 Cor. xiv. 29-32, may also give light t o
this place. This, therefore, is far from signifying that a man, in interpreting
sacred Scripture, should explain the sense, according to the system of his particular srct, which each party is pleased to call the analogy of faith. For this
would be to make the apostle to set that, for a rule of interpretation, which had
not its beiug till long after, and is the produrt of fallible men.
The "measure of faith," \el.. 3, and "proportion of faith," in this verse,
signify the same thing, viz.so much of that particular gift, which God was pleased
t o bestow on any one.
8 '0 ~ ~ ~ j . r & ~ r y oHe
~ . that ruleth," says our translation ; the context i~cline8
to the sense 1 have taken it in ;see Vitriaga de Synagog.1. ii. c. 3.

PARAPHRASE.

13 instant in prayer: Forward to help Christians in want, a o
14 cording to their necessities; given to hospitality. Bless them
15 who persecute,you : bless, and curse not. Rejoice with them
16 that rejoice, and weep with them that weep. Be of the same
mind one towards another. D o not mind only high things ;
b u t suit yourselves to the mean condition and low concerns of
persons beneath you. B e not wise in your own conceits.
17 Render to no man evil for evil : but take care that your car18 riage be such as may be approved by all men. If it be possible,
19 as much as lieth in you, live peaceabl with all men. Dearly
beloved, d o not avenge yourselves, u t rather leave that to
God. F o r i t is written, " Vengeance is mine, and I will
20 repay it, saith the Lord." Therefore, if thine enemy
hunger, feed him ; if he thirst, give him drink : if this prevail on him, thou subduest a n enemy, and gainest a friend :
if he persists still in his enmity, in so doing thou heapest
coals of fire on his head, i. e. exposest him to the wrath of
21 God, who will be thy avenger. B e not overcome and prevailed on, by the evil thou receivest, to retaliate ; b u t endeavour to master the malice of an enemy in injuring thee, by a
return of kindness and good offices to him.
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it, viz. the good of the people, sincerely pursued, according to
the best of the skill of those who share that power, and so not to
be resisted. But, how men come by a rightful title to this power,
or who has that title, he is wholly silent, and says nothing of it.
T o have meddled with that, would have been to decide of civil
rights, contrary to the design and business of the Gospel, and the
exam le of our Saviour, who refused meddling in such cases with
this ecisive question, <' M7ho made me a judge or divider over
you ?" Luke xii. 14.

SECTION XI.

B

CI-IAPTER XIII. 1-7.
CONTENTS.

TEXT.

TrIIssection contains the duty of Christialls to the civil magistrate: for the understanding tlJs right we must consider thesc
two things :
1. That these rules a x given to Christians that were members
of a heathen commonwealth, to show them that, by being made
Christians and subjects of Christ's kingdom, they were not, by
the freedom of the Gospel, exempt from any ties of duty or subjection, which by the laws of their country they were in, and
'ought to observe, to the government and magistrates of it, though
heathens, any more tllan any of their heathen subjects. But, on
the other side, these rules did not tie them up, any more than any
of their fellow-citizens, who were not Christians, from any of
those due rights, which, by the law of nature, or the constitutions
of their courltry, belon.ged to them. Whatsoever any other of their
fellow-subjects, being in a like station with them, might do without
sinning, that they were not abridged of, but might do still, being
Christians ; the rule here being the same with that given by St.
Paul, 1 Cor. vii. 17, ('As God has callcd every one, so let him
walk." T h e rules of civil right and wrong-, that he is to walk by,
are to him the same they were hefore.
2. T h a t St. Paul, in this direction to the Romans, does not so
much describe the magistrates that then were in Rome, as tells
whence the ,and all magistrates, every where, have their authority ; and or what end they have it, and should use it. And this
he does, as becomes his prudence, to avoid bringing any imputation on Christians from heathen magistrates, especially those insolent and vicious ones of Rome, who could not brook any thing
to be told them as their duty, and so might be apt to interpret
such plain truths, laid down in a dogmatical way, into sauciness,
sedition, or treason, a scandal cautiously to be kept off from the
Christian doctrine ! nor does he, in what he says, in the least
flatter the Roman emperor, let it be either Claudius, as some
think, or Nero, as others, who then was in possession of that
empire, For he here speaks of the higher powers, i. e. the
supreme civil power, which is in every commonwealth derived
from God, and is of the same extent every where, i. e. is absolute and unlimited by any thing, but the end for which God gavc

Romans.

1 Let every soul be subject unto the higller powers.

For there is no
power but of God : the powers that be are ordained of God.
PARAPHRASE.

1 Let every one of you, none excepted ', be subject to
the over-ruling powers b f the government lie lives in..
NOTES.

1 * "Every one," however endowed with miraculous gift8 of the Holy Ghost,

f'

,

or advancetl to any dignity in tliechllrch of CI~rist. For that these things were
apt to make Inen overvalue tliemselr~esis ohvions, fro111 what St. Paul says
t o the Corinthiarrs, 1 Cor. xii and here to the Rnoia~ls,chap. xii. 3-5.
Bnt,
above all others, the Jews were apt to have an inward reluctancy and indighation against the power of any heathen over tlieni, taking it to be at] unjust ant1
tyrannical usurpation upon them, who were the people of God, aucl their betters. These tlie apostle thought it necessary t o restrain, and, therefore,says, i n
the language of the Jews, 5' every soul," i. e. every person among you, whetlicr
J e w o r Gentile, must live in subjection to the civil ~nagistrat,e. W e see, by wliat
St. Peter says on the like occasion, that there was great need that Christians should
have this duty inculcated t o them, "lest any arnone them should use their
liberty for a cloke of maliciousness, o r misbehaviour," 1 Pet. ii. 13-16. 'rhe
doctrine of Christianity was n doctrine of liberty. And St. Paul, in this epistle,
had taught thern, that all Christians were free from the Mosaical law. Hence
corrupt and mistaken men, especially Jewish converts, impatient, as we have observed, of any heathen dominion, might be ready to infcr, that Christiaus were
exempt from subjection to the laws of h e a t l ~ e ~governments.
l
This lie obviates,
by telling them, that all other governments derived the power they had from God,
as well as that of the Jews, though they had not the whole frame of their government irnn~ediatelyfrom him, as the Jews had.
Whether we take " powers," here, in the abstract, for political authority
o r in the concrete, for the persons de fucto exercising political power and jurisdiction, t h e sense will be the sante, viz. T h a t Christians, by virtue of being
Christians, are not any way exempt f~,oniobedience to tlie civil ma~iatrates,nor
ought by any means to resist thern, thougl~by wliat is said, ver. 3, i t s e e t ~ that
~s
St. Paul meant here magistrates having and exercisi~lga lawful power. But
whether the magistrates in being were o r were riot such, nud consequently were
o r were not to be obeyed, tliat Christianity gave them no peculiar power f o ex..
m i n e . They had the common right of others, their fellow-citizens, byt had oo
distinct privilege a s Christians. And, therefore, we see, ver. 7, where h e cnJoins the payingof tribute arld custom, &c. it is in thcse words : " Eender to all
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TEXT.

2 Whosoever, therefore, resisteth the power, resisteth the ordinance of
God : and they that resist shall receive to themselves damnat~on.
3 For rulers are not a terror to good works, but to the evil. Wilt
thou then not be afraid of the power ? do that which is good, and
thou shalt have praise of the same :
4 For 11e is the minister of God to thee for good. But if thou do that
which is evil, be afraid ; for he beareth not the sword in vain : for
he is the minister of God, a revenger to execute wrath upon him that
doth evil.
5 Wherefore ye must needs be subject, not only for wrath, but also for
conscience sake.
6. For for this cause Dav vou tribute also ;for they- are God's ministers,
attending continudli Gpon this very thing.
7 Render therefore to all their dues: tribute to whom tribute is due,
custom to wl~omcustom, fear to whom fear, honour to whom honour.

SECTION XII.
CHAPTER XIII. 8-14.
CONTENTS.

HE exhorts them to love, wllicll is, in effect, the fulfilling of
the whole law.

-

PARAPHRASE.

2 There is no power but what is from God: T h e owers that

K

are in being are ordained by God : So that he, w o resistetll
the power, resisteth the ordinance of God ; and they that resist will be punished by those owers that they resist.
3 W h a t should you be afraid o f ? R u ers are no terror to those
that do well, but to those that do ill. Wilt thou then not
live in dread of the civil power ? D o that which is good and
right, and then praise only is thy due from the magistrate.
4 F o r he is the officer and minister of God, appointed only for
thy good. B u t if thou doest amiss, then thou hast reason to
be afraid: for he bears not the sword in vain. For he is
the minister of God, and executioner of wrath and punish5 ment upon him that doth ill. This being the end of government, and the business of the magistrate, to cherish the good,
and punish ill men, it is necessary for you to submit to government, not only in apprehension of the punishment which
disobedience will draw on you, but out of conscience, as a
6 duty required of you by God. This is the reason why also
you pay tribute, which is due to the magistrates because they
employ their care, time, and pains, for the public weal, in
punishing and restraining the wicked and vicious; and in
X countenancing and supporting the virtuous and good. Render,
therefore, to all their dues: tribute to whom tribute is due,
custom to whom custom, fear to whom fear, and honour t o
whom honour.
NOTE.

P

their dueq, trihute to whom tribute is due, honour to whom honour," &c. But
who it was, to who~nally of these, or any other does, of right belot~ged,he decides not, for that he leavca them to be determ~oedby the laws and m n ~ t i t u t i o N
of their c o ~ l n t ~ ! .

TEXT

8 Owe no man any thing, but to lovc one another : tor he that loveth
mother hath fulfilled the law.
9 For this, Thou shalt not commit adultery, thou shalt not kill, thou
shalt not steal,thou shalt not bear falsc witness, thou shalt not covet ;
and if there be any other commandment, it is briefly comprehended
ia this saying, namely, Thou shalt lorre thy aeighbour as thyself.
10 Love worlieth no ill to his neighbonr : therefore, love is the fulfilling
of the law.
11 And that, knowing the time, that now it is high time to awake out
of sleep ; for now is our salvation nearer than when we believed.
12 The night is far spent, the day is at hand : let us, therefore, cast off
the works of darlrness, and let us put on the arrnour of light.
PARAPHRASE.

8 Owe nothing to any body, but affection and good-will, mutually to one another ; for he that loves others sincerely as he
9 does himself, has fulfiIled the law. For this precept, Thou
shalt not commit adultery, thou shalt not kill, thou shalt not
steal, thou shalt not bear false witness, thou shalt not covet ;
and whatever other command there be, concerning social duties, it in short is comprehended in this, " Thou shalt love
10 thy neighbour as th self." Love permits us to do no harm
to our neighbour, a n 8 therefore is the fulfilling of the whole
11 law of the second table. And all this do, considering that i t
is now high time that we rouse ourselves up, shake offsleep,
and betake ourselves, with vigilancy and vigour, to the duties
of a Christian life. For the time of your removal, out of this
place of exercise and probationership, is nearer than when
12 you first entered into the profession of Christianity
The

".

NOTE.
11, 12 a It seems, by these two verses, as if St. Paul Iooked upon Cl~rist'a corning
as not far off, to which there are several other occurreut passages ill his el~islles:
See 1 Cor. i. 7,
VOL.
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Chap. XIV.

1 3 Let us walk honestly, as in the day; not i s rioting and drunkenness,
not in chambering and wantonness, not in strife and envying.
I4 But p ~ yet on the Lard Jesus Christ, and make not provlslon for the
flesh, to fulfil the lusts thereof.
PARAPHRASE.

night, the dark state of this world, wherein the good and the
bad can scarce be distinguished, is far spent. T h e day, that
will show every one in his own dress and colours, is at hand.
L e t us, therefore, put away the works that we should be
ashamed of, but in the dark ; and let us put on the dress and
ornaments that we should be willing to appear in, in the
I$ light. Let our behaviour be decent, and our carriage such
as fears not the light, nor the eyes of men; not in disorderly feastings and drunkenness ; nor in dalliance and wan14 tonness c : nor in strife and envy d. R u t walk in newness of
life, in obedience to the precepts of the Gospel, as becomes
those who are baptized into the faith of Christ, and let not
the great employment of your thoughts and cares be wholly
in making provision for the body, that you may have wherewithal tq satisfy your carnal lusts.
NOTES.
armour." T l ~ cword in the Greek is often used for the apparel,
cloathing, and accoutrelnents of the body.
13 *These he seems to name with reference t o the night, which he had mentioned,
these being the disorders to which the night is usually set apart.
a These probably were set down, with regard to universal love and good-will,
which he was principally here pressing thetn to.
b 'Onha,

3'71

TEXT.

TEXT.

12

Rornc~ns.

1 Him that is weak in the faith receive you, bnt not to doubtful

itisputations.
2 For one believeth that he may eat all things : another, who is weak,

eateth herbs.
3 Let not him that eateth despise him that eateth not ; and let not

him which eateth not judge him that eateth : for God hath received him.
4 Who art thou that jndgest another man's servant ? toltis own master
PARAPHRASE.

1 R i m that is weak in the faith, 4. e. not fully persuaded of
his Christian liberty, in the use of some indirerent thing,
receive you into your friendship and conversation a, without any coldness or distinction, but do not engage him in
2 disputes and controversies about it. For such variety is
there in men's persuasions, about their Christian libert that,
one believeth that he may, without restraint, eat all tl:ngs;
another is so scrupulous, that he eateth nothing but herbs.
3 Let not him, that is persuaded of his liberty, and eateth, des ise him that, through scruple, eateth not: And let not him,
t at is more doubtful, and eateth not,. judge or censure him
that eateth, for God hath received b him into his church and
4 family: And who art thou, that takest upon thce to judge

E

"

NOTES.
That the reception, here spoken of, is the receiving into E,~rniliarand ordinary conversation, is evident from chap. xv. 7, where he, directing them to
~ e
receive one another mutually, uses the same word w p o o ~ a P ~ ~i.vr~. ~live
together in a free and frienclly manner, the weak with the strong, and thestrong
with the weak, without any regard to the differences among you, about the lawfulness of any indiffererrt things. Let those that agree, or differ, concerning the
use of any indifferent thing, live together all alike.
3, 4 "By him that eateth," rcr. 3, St. Paul seems t o mean the Gentiles,
who were lens scrup~~lous,
in the use of indifferent things; and, by " him that
eateth not," the Jews, who made a great distinction of meats and drinks and
da)s, and placed in them a great, and, as they thonqht, uecessary part of the worship of the true God T o the Gentiles the apostle gives this caution, that they
should not contemn the Jews, as weak, narrow-minded men, that laid so much
stress on matters of so small moment, and thought religion so muchconcerned in
those indifferent things. On the other side, he exhorts the Jews, not to judgc
that those, who neglected the Jewish observances of meats and days, were still
heathens, or woultl soon apostatize to heathenism again: no, says he ; God has
received thern, and tiley are of his family : and thou hast nothing to do to judge,
whether they are, or will contit~ue,of his family, or no ; that belongs ollly to
Illm, the hldatel of the family, to judge, whether they shall dtay, or leave hi3 fdmily or no. 13ut, notwithstanding thy censure, or Lard thoughts, of them, the)
shall not fall 'off, 01. apostatize ; fo:. God iu able to continue them in his fanily,
in his church, notwitl~standingthon suspectest, from their free use of things indifferent, they incline too much or ayproaclr too near to Gentili~m.
B B R
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SECTION XIII.
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ST. Paul instructs both the strong and the weak, in their
mutual duties one to another, in rcspcct of things indifferent,
teaching tllem, that the strong should not use their liberty, where
i t might ofend a weak brother : nor the weak censure the strong,
for using their liberty.

,

Romans.

Chap. XIV.

TEXT.

he standeth or falleth. Yea, he shall be holden up : for God is able to
make him stand.
5 Ohe man esteemeth one day above another : another esteemeth every

day alike. Let every man be fully persuaded in his own mind.
6 He that rcgardeth tlie day, regardeth it unto the Lord; and he that
regardeth not the day, to the Lord he dot11 not regard it. He that
eateth, eateth to the Lord, for hc giveth God thanks; and he that
eateth not, to the Lord he eateth not, and giveth God thanlts.
7 For none of us livctl~to himself, and no man dieth to himself.
Ptlll.iPllR~\SE.

5

6

7
8

tlie domestic of anothcr, whether he be of his family, o r no ?
I t is his own master alone, who is to judge whether h e be,
or shall continue, his domestic, or no: what hast thou to
do, to nleddle in the case ? B u t trouble not thyself; he shall
stand and stay in the family. F o r God is able to confirm and
establish him there". One man judgeth o n e C day to be set
apart to God more than another: another man judgeth every
day to be God's alike. 1,et cveryonc take care to he satisfied
in his own mind, touching thc matter. But let him not censure another in what he doth. He that observeth a day,
observeth it as the Lord's servant, in obedience to him : and
h e that observeth it not, passes by that observance, a s the
Lord's servant, in obedience also to the Lord. H e that eateth
what another out of scruple forbears, eateth it as the Lord's
servant: for he giveth God thanks. A n d he that, out of
scruple, forbeareth to eat, does it also as the Lord's servant :
for he giveth God thanks, even for that which he doth, and
thinks he may not eat. F o r no one of us Christians liveth, as
if he were his own man, perfectly a t his own disposal : a n d
no one of us dies so. F o r whether we live, our life is
NOTES.

5 c The apostle having, it1 the foregoing verse, used

xphrrv ahA6rprev oixkrlv, for
judging any one to he or not to be another man's servant or domestic, he seems
here to continue the use of the word xpbcrv in the same signification, i. 6. for
judging a day to be more peculiarly God's.
This may be concluded to be the apostle'a seuse, becanse the thing, he is upon
here, is to keep then1 from censul.ing one another, in the use of things indifferent ;particularly the Jews,from judging the Gentiles, in their neglect of the
observance of days or meats. This judgi~lg being what St. Paul principally
eudeavonred here to r e s t r a i ~ as
~ , being opposite to the liberty of the Gospel, which
favouwd a neglect of these rituals of the law, which were now antiquated. See
Ga!. iv. 9-11, a i ~ dv. 1, 2.
7 oG8d~should, 1 suppose, be taken here with the sariie limitation it ]lath in the
forruer part of the verse, with the pronoun 4pOu ;and so should here, as there, be
rendered i u Euglish, " no one of us," and not, '<no tnan," St. Paul speaking
hereonly of Christians : this sense of oti8r)r the next versesee~nsto confirm.

Chap. XIV.

Romans.

TEXT.
8 For whether we live, we live unto the Lord; and whether we die, we
die unto the Lord: whether we live therefore, or die, we are the
Lord's.
9 For to this end Christ both died, and rose, and revived, that he might
be Lord both of the dead and living.
10 But why dost thou judge thy brother? or why dost thou set at nought
thy brother? for we shall all stand before the judgment-seat of Christ.
11 For it is written, As I live, saith the Lord, every knee shall bow to
me, and every tongue shall confess to God.
12 So then every one of us shall give account of himself to God.
13 Let us not, therefore, judge one another any more : but judgc this
rather, that no man put a stumbling-block, or an occasion to fall, in
his brother's way.
PAR-\PHRASE.

appropriated to the L o r d ; or whether we die, to him we
die, as his servants. F o r whether we live or die, we are his,
9 in his family, his domestics f, appropriated to him. F o r to
this cnd Christ died, and rose, and lived again, that h e might
10 be Lord and proprietor of us g, both dead and living. W h a t
hast thou then to do, to judge thy brother, who is none of
thy servant, b u t thy equal ? O r how darest thou to think contemptibly of him ? F o r we shall, thou, and he, and all of us,
be brought before the judgment-seat of Christ, and there we
shall answer, every one for himself, to our Lord and Master.
11 F o r it is written, " A s I live, saith the Lord, every knee
shall bow to me, and every tongue shall confess to God."
12 So then every one of us shall give an account of himself to
13 God. L e t us not, therefore, take upon u s to judge one another ; b u t rather come to this judgment, o r determination of
mind, that no man p u t I' 8 stumbling-block, or an occasion of
NOTES.
These words, " we are theLord9s," give an easy interpretation to these phrases
of "eating and liviug, &c. to thelord;" for they make them plainly refer to what
For God hath received him ;"siguifyhe had said at the latter end of ver. 3.
ing, that God had received all those who profess the Gospel, and had given their
names up to Jesus Christ, into his fanlily, and had made thern his do~nestics.
And, therefore, we should not judge or censure one another, for that every Christian was the lord'^ domestic, appropriated to him, as his menial servant :
and, therefore, all that he did, in that state, was to be looked on, as done to the
Lord, and not to be accouuted for to ally body else.
9 c K u p r r J r 7 , " might be Lord ;" must be taken so, here, as to make this agree
with the foregoing verse. There it was '' we," i. e. we Christians, whether we
live or die, are the Lord's propriety : for tlie Lord died and rose again that we,
whether living or dying, should be hi>.
13 b He had, before, reproved the weak, that censured the strong in the use of their
liberty. He comes, now, to restrain the strong from offending their weak
brethren, by a too free use of their libel ty, in not forbearing the use of it, w h e ~ e
it might give offence to the weak.
8

f
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TEXT.

'I'EXT.

14 I know, and am persuaded by tlie Lord Jesus, that there is nothing
unclean of itself: but to him that esteemeth any thing to be un-

21 It is g o d neither to eat flesh, nor to drink wine, nor any thing

15
16
17

18
19
20

clean, to him it is unclean.
But if thy brother be grieved witli thy meat, now walkest thou not
cl~aritably. Destroy not hiin witli thy meat, for whom Christ died.
Let not then your good be evil spoken of.
For the kingdom of God is not meat and drink; but righteousness,
and peace, and joy in the Holy Ghost.
For he that i11 these things serveth Christ is acceptable to God, and
approved of men.
Let us therefore follow after the things which make for peace, and
things wherewith one may edify another.
For meat destroy not the work of God. All things indeed are pure ;
but it is evil for that man who eateth with offence.

whereby thy brother stumbleth, or is offended, or is made weak.
22 Hast thou faith ? have it to thyself before God. Happy is he that
condemneth not himself in that thing which he alloweth.
23 And he that doubteth is damned if he eat, because he eateth not of
faith ; for whatsoever is not of faith is sin.
XV. 1 We then that are strong ought to bear the infirmities of the
weak, and not to please ourselves.
2 Let every one of us please his neighbour for his good to edification.
3 For even Christ pleased not himself; but, as it is written, The reproaches of them that reproached thee fell on me.
4 For whatsoever things were written aforetime were written for
our learning, that we, through ptience and comfort of the Scriptures,
might have hope.
PARAPHRASE.

PARAPHRASE.

14 falling, in his brother's way.

I know and am fully assured
by the Lord Jesus, that there is nothing unclean, or unlawful
to be eaten, of itself. But to him that accounts any thing
15 t o be unclean, to him it is unclean. But if thy brother be
grieved with thy meat, thy carriage is uncharitable to him.
16 Destroy not him with thy meat, for whom Christ died. L e t
not then your liberty, which is a good you enjoy under the
17 Gospel, be evil spoken of. F o r the privileges and advantages
of the kingdom of God do not consist in the enjoyment of
greater varlet of meats and drinks, but in uprightness of life,
peace of all inds, and joy in the gifts and benefits of the
18 Holy Ghost under the Gospel. For he that in these things
pa s his all~gianceand service to Jesus Christ, as a dutiful
su ject of his kingdom, is acceptable to God, and approved
19 of men. T h e things therefore that we set our hearts upon
to pursue and promote, let them be such as tend to peace and
20 good-will, and the mutual edification of one another. Do
not, for a little meat, destroy a man that is the work' of
God, and no ordinary piece of workmanship.
I t is true
all sort of wholesome food is pure, and defilettl not a man's
con-cience ; but yet it is evil to him who eateth any thing

'

t

g

NOTES.
15 i L'Grieved" does tlot here signify si~nplymade sorrowful for what thou doest, but
brought into trouble and discomposure, or receives an hurt, or wound, as every
one does who, by another's example, does what h e supposes to be unlawful.
This sense is confirmed in the words, "destroy not him with thy meat :" and
also by what he says, 1 Cor. viii. 9-13, in the like case.
16 k See 1 Cor. x. 30.
20 ' T h e force of this argument, see blattb. vi. 25, " The life is Inore than meat."

I t is better to forbear flesh, and
wine, and any thing, rather than in tlie use of thy liberty, in
any indifferent things, to do that whereby thy brother stumThou art fully
2% bleth, or i s offended, or is made weak
persuaded of the lawfulness of eating the meat which thou
eatest : It is well. Happy is he that is not self-condemned
in the thing that he practises. B u t have a care to kee this
and
faith, or persuasion, to thyself: let it be between GO!
thy own conscience : raise no dispute about it ; neither make
83 ostentation of it ",b thy practice, before others. But he that
is in doubt, and , alancethO, is self-condemned if he eat,
because he doth it without a full persuasion of the lawfulness
of it. F o r whatever a man doth, which he is not fully perXV. 1 suaded in his own mind to be lawful, is sin. We, then,
that are strong, ought to bear the infirmities of the weak, and
not to indulge our own appetites, or inclinations, in such an use
2 of indifferent things as may offend the weali. But let every
ease his neighbour, comply with his infirmities
3 for his goo and to edification. F o r even Christ, our Lord,
pleased not himself: but as it is written, " The reproaches
4 of them that reproached thee are fallen upon me." F o r
whatsoever was heretofore written, i. e. in the Old Testament, was written for our learning, that we, through pati-

21 so as to offend his brother.

".

ib

,

NOTES.
Offended nod made weali; i. e. drawn to the doing of any thing, o f whose
lawfulness not b e i q fully persuaded, it beco~nedir sin lo him.
22 'These two, viz. not disputing about it, which he forbad, vcr. 1, and not r n i ~ ~ g
his liberty, before any one whom possibly it nlay otlbl~d,ulay be supposed to be
contained ill these words, "have it to thyielf."
23 Arampr16yruaj, trailslated here " doubteth," is, Rom. iv. 20, translated
"
staggered ;" arid is there opposed to ; u r ? v r a p i t 9 ~ r j wiyrr, " strong in the
persuaded," as it follows in the next verse.
faith ;" or to r n h ? p ~ $ o ~ ~ 9 r i ~ftllly
,

21
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Chap. XV.
5
6

7
8

TEXT.
Now the God of patience and consolation grant you to be likeminded one towards another, according to Christ Jesus :
That ye may, with one mind and one mouth, glorify God, even the
Father of our Lord Jesus Christ.
Wherefore receive ye one another, as Christ also received us, to the
glory of God.
Now I say that Jesus Christ was a minister of the circumcision for
the truth of God, to confirm the promises made unto the fathers :

TEXT.

9 And that $he Gentiles mi&* glorify God f-ol. his mercp; as it is
written, For this cause l will confess Co thee mong the Gentiles,
and sing unto thy name.
10 And again he saith, Rejoice, ye Gentiles, with hi$ p
1 1 And again, Praise the Lord, all ye Gentiles, ahd
people.
12 And again, Esaias saith, There shall be a root of Jesse, and he that
shall rise to reign over the Gentiles, in him shall the Gentiles trust.
13 Now the God of hope fill you with all joy and peace in believing,
that ye may abound in hope, through the power of the Holy Ghost.

PARAPHRASE.

ence and the comfort which the Scriptures give us, might have
5 hope. Now God, who is the giver of patience and consolation, make you to be at unity one with another, according to
6 the will of Christ Jesus; That you may, with one mind and
one mouth, glorify the God and Father of our Lord Jesus
7 Christ. Wherefore, admit and receive one another p into fellowship and familiarity, without shyness or distance, upon
occasion of differences about things indifKerent, even as Christ
8 received us Jews to glorify q Goti, (Forr I must tell you, ye

PARAPHRASE.

9

10
11

18
NOTES.

7

P l7porhapg0;uiu6e,

" receive one another,"

cannot nrean receive one another itito
chorch c o m m ~ ~ ~;~for
i o ~there
r is no appearance that the convert Jew:, and Gentiles separated communion in Rome, upon account of differences about meats
and drinks, auddays. We should hare heard more of it from St. Paul if there
had been two separate congregations, i. e. two churches of Christians in Rome,
divided about these indiffereut things. Besides, directions cantlot be given to
private Christiaas to receive one another, in that sense. The receiviug therefore
liere must be understood of receiviop, as a man dolh another iuto his company,
converse, aud familiarity, i , e. He would have them, Jews and Gentiles, lay by
all distinction, coldl~ess,and reserveduess, in their conversatiotr, one with
another; and, as domestics of the same fanlily, live friendly and familiar, notwithstandiug their differeut judgnrents about those ritual observances. Hence,
uer. 5, he exhorts them to be united in friendship one to another, that with one
heart and one voice they might rnnjointly glorify God, and receive one another
With the sarne good-will that Christ hath received us the Jews, eic 866au roc @sou',
to the glorifying of God for his truth in fulfilline the promises 11emade to the
patriarchs, and received the Geutiles, t o glorify God for his mercy to them. So
that we have reason, both Jews and Gentiles, laying aside these little differences
about things indifferent, to join together heartily in glorifyiug God.
9 ,Eic 66Cav rau' @roi, '' to the glory of God;" i . e, to glorify God, by the same
figure of speech that he uses ericic 'InupG, " the faith of Jesus," for '' believing in
Jesus," Ron]. iii. 22 and 26. The thing that St. Paul is exhorting them to here
i s to the glorifyiug God with one arcord, as is evident from the immediately
preceding words, vcr. 6 ; and that which follows, ver. 9, 10, 11, is to the same
purpose ; so that there is no room t o doubt that his meaning in these wortls is
this, viz.Christ receired, or took us, believing Jews, to himself, that they might
magnify the truth of God ; and took the Gentiles that believed to himself, that
s
easy in the construction of his
they might magnify God's mercy. T l ~ i stands
Word$, and sense of his mind.
8 '' Now I say that Jesus Christ was a minister of the circumcision." These

13

converted Romans, that Christ was sent to the Jews, and employed all his ministry s on those of the circumcision) for his
truth, in making .good his promise made to the fathers, i. e.
Abraham, Isaac, and Jacob ; And received you, the Gentiles,
to glorify God for his mercy to you, as it is written. "For
this cause I will confess to thee among the Gentiles, and
And again he saith, "Rejoice, ye
sing unto thy name."
Gentiles, with his eople." And again, " Praise the Lord,
all ye Gentiles, an! laud him, all ye nations." And again,
Isaiah saith, There shall be a root of Jesse, and he that
shall rise to reign over the Gentiles, in him shall the Gentiles
trust '." Now the God of hope fill you with all joy and peace
in believing, that ye may abound in hope, through the-pswer
of the Holy Ghost

".

NOTES.
wordv are plainly a parenthesis, aud spoken with some emphasis, to restrain f i e
Gentile converts of Rome, who, as it is plain from chap. xiv. 3, wete apt ifove,u~7uO=t,to set at nought, and despise the converted Jews, for sticking t o t%ir
ritual observances of meats and drinks, &c.
h~hxovovmrpi70p~~,
" a minister of, or to the ciicumcision." What it was m a t
Christ ministered to the Jews, we may see by the like expression of Stf. Phul
applied t o I~imself,ver. 16, where he calls him?ielf f' a minister Of Jesus a f i s t
to the Gentiles, ministering the Gospel of God."
12 'Ewe at;+ ;Qvn ~ A ~ I o G<'in
~ ~ , him shall the Gentiles mst," rat he^ hope; mt
that there is any material difference in the significatio~tof trust and hope, but
the better to express and answer St. paul's way of writing, with whom h i s
familiar, when he hath been speaking of any virtue, or grace, whereof Chd in the
author, to call God, thereupon, the God of that virtue, or favour. An e r n i w t
example whereof wehase a few verses backwards, ver.4,
4 s inropov% x@l &c
wapaxArjurws T;U ypaQ&rT;V t~alSmiiwprv, " that we through pabience and camfort," rather consolation, '&of the Scriptures, might hart? hope;" grid then
subjoins, "6 8; elbe7 ; ~~ ) ? T o ~ o Y {~~ a I1{ < ma~~(xA(Juiwc,
" now the God of a t i W
and consolation." And so here S v q i h r ~ o i u 6~ 8k
, 8di i A m & h " +h.e&11&!8
Swl
hope. Now the God of hope."
13 The gifts of the Holy Ghost, bestowed up011 the Gentiles, we* a foutldstion
of hope to them that they were, by believing, the children or people of Gbd, hs
well as tlie Jews.
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Romnns.
1'EXT.

1 7 1 have therefore whereof J may glory, through Jesus Christ, in those
thil~gswhich pertain to God.
18 For I will not dare to speak of any of t,hose things which Christ hath

SECTION XIV.
19

C H A P T E R XV. 14-33.
20

CONTENTS.

INthe remaining part of this chapter St. P a u l makes a very
kind and skilful apology to them for this epistle ; expresses a n
earnest desire of coming to them ; touches upon the reasons that
hitherto had hindered him; desires their pra ers for his deliverance froin the Jews, in his journey to Jerusa em, whither h e mas
going ; and promises that from thence h e will make them a visit
in his way to Spain.

?'

21

22
23

not wrought by me, to make the Gentiles obedient. by word and
deed,
Through mighty signs and wonders, by the power of the Spirit of
God ; so that from Jerusalem, and round about unto Illyricum, I
have fully preached the Gospel of Christ.
Yea, so have I strived to preach the Gospel, not where Christ was
named, lest I should build upon another man's foundation :
But as it is written, T o whom Ile was not spoken of, they shall see :
and they that have not heard shall ut~derst~and.
For which cause also I have been much hindered from coming to
you.
But now having no more place in these parts, and having a great
desire these many years to come unto you;
PARAPHRASE.

TEXT.

14 And I myself also am persuaded of you, my brethren, that ye also
are full of goodness, filled with all Itnowledge, able also to admonish
onc another.
15 Nevertheless, brethren, J have written the more boldly unto you
in some sort, as putting you in mind, because of the grace that is
given to me of God,
16 That I should be the minister of Jesus Christ to the Gentiles,
ministering the Gospel of God, that the offering up of the Gentiles
might be acceptable, beitlg sanctified by the Holy Ghost.

17 I have, therefore, matter of glorying, through Jesus Christ,
18 as to those things that pertain to God. F o r I shall not ven-

19

e

20

PARAPHRASE.

21

14 A s to m y own thoughts concerning you, m y brethren, I am

Bl

persuaded that you also, as well as others, are full of goodness, abounding in all knowledge, and able to instruct one
15 another. Nevertheless, brethren, I have written to you i n
some things p e t t y freely, as your remembrancer, which I
have been emboldened to do b y the commission which G o d
16 has been graciously pleased to bestow on me, W h o m h e hath
made to be the minister of Jesus Christ to the Gentiles in t h e
Gospel of God, in which holy ministration I officiate, that
the Gentiles may be made a n acceptable offeringa to God,
sanctified by the pouring out of the Holy Ghost upon them.

23

NOTE.
16

a

" Offering."

See lsai. ixvi. 23.

ture to trouble ou with any concerning myself, b u t only
what Christ h a t i wrought by me for the bringing of the
Gentiles to Christianity, both in profession and
Through mighty signs and wonders b y the power
Ghost, so that from Jerusalem and the neighbowing countries, all along quite to Illyricum, I have effectually reached
the Gospel of Christ ; B u t so as studiousl-y to aroid t e carrying of i t to those places where it was already planted, and
where the people were already Christians, lest I should build
upon another man's foundationc, B u t as i t is written d,
" T o whom h e was not spoken of, the shall see ; and they
that have not heard shall understanJV T h i s has often
hindered me from coming to you : B u t now having in these
parts no place, where Christ hath not been heard of, to preach
the Gospel in, and having had, for these many years, a desire
NOTES.
wpbEOILY, "Things that pertain to God."

The same phrase we have Heb.
v. 1, where it signifies the things that were offered to God it1 the temple-ministration. St. Paul, by way of allusion, speaks of the Gentiles, in the foregoing
verse, as an offering to be made to God, and of himself as the priest, by whom
the sacrifice, or offering, was to be prepared and offered ; and then here he tells
them that he had matter of glorying ill this offering, i.e. that h e had had success
in converting the Gentiles, and bringing them t o be a living, holy, and acceptable
sacriticc to God, an account whereof he gives them in the four following verses.
20 See 1 Cor. iii. 10. 2 Cor. x, 16.
21 Isai. lii. 15,
17

11 Th
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24 Whensoever I take my journey into Spain, I will come to you:
for I trust to see you in my journey, and to be brought on my way
thitherward by you. if first I be somewhat filled with your company.
25 But now I go unto Jerusalem, to minister unto the saints.
26 For it hat11 pleased them of Macedonia and Achaia to make a certain contribution for the poor saints which are at Jerusalem.
27 I t hath pleased them verily ;and their debtors they are. For if the
Gentiles have been made partakers of their spiritual things, their
duty is also to minister unto them in carnal things.
28 When, therefore, I have performed this, and have sealed to them
this fruit, I will come, by you, illto Spain.
29 And I am sure that, when I come unto you, I shall come in the fulness of the blessing of the Gospel of Christ.
30 Now I beseech you, brethren, for the Lord Jesus Christ's sake, and
for the love of the Spirit, that ye strive together with me, in your
prayers to God for me;
31 That I may be delivered from them that do not believe in Judea;

and that my service, which I have for Jerusalem, may be acceptecl
of the saints;
32 That I may come unto you with joy, by the ~villof God, and may
with you be refreshed.
33 Now the God of peace be wit,h you all. Amen.

PARAPHRASE.

SECTION XV.

24 to come to you: I will, when I take m y journey to Spain,
take you in my way; for I hope then to see you, and to be
brought on m y way thitherward by you, when I have, for
some time, enjoyed your company, and pretty well satisfied
25 m y longing on that account. But, a t p s e n t , I am setting
$26 out for Jerusalem, going to minister to t e saints there. F o r
it hath pleased those of Macedonia and Achaia to make a
$27 contribution for the poor among the saints a t Jerusalem. I t
hath pleased then1 to do so, and they are indeed their debtors.
For, if the Gentiles have been made partakers of their spiritual
things, they are bound, on their side, to minister to them,
28 for the support of this temporal life. When, therefore, I
have despatched this business, and p u t this fruit of my labours
into their hands, I will come to you in m y way to Spain.
29 A n d I know that, when I come unto you, I shall bring with
m e to you full satisfaction, concerning the blessedness which
30 ou receive b y the Gospele of Christ. Now I beseech you,
grethren, b y our Lord Jesus Christ, and by the love which
comes from the Spirit of God, to join with me in earnest
31 prayers to God for me, T h a t I may be delivered from the
NOTE.
29 He may be understood to mean here, that he should be able to satisfy them,
that by the Gospel the forgiveness of sins was to be obtained. For that he s h w b j
chap. iv. 6-9.
And they had as much title to it, by the Gospel, as the Jews
themselve~; which was the thing he had been making out to them, in this
epistle.

P,\RAPH RAISE.

unbelievers in J u d e a ; and that the service I a m doing the
33 saints there may be acceptable to them: That, if it be the
will of God, I may come to you with joy, and may be re33 freshed towether with you. Now the God of peace be with
you all. Hmen.

C H A P T E R XVI. 1-27.
CONTENTS.

THEforegoing epistle furnishes u s with reasons to conclude,
that the divisions and offences that were i n the Roman church,
were between the Jewish and Gentile converts, whilst the one,
over-zealous for the rituals of the law, endeavoured to impose
circumcision and other Mosaical rites, as necessary to be observed
by all that professed Christianity; and the other, without duc regard to the weakness of the Jews, showed a too open neglect of
those their observances, which were of so great account with them.
St. P a u l was so sensible, how much the churches of Christ suffered, on this occasion, and so careful to prevent this, which was
a disturbance almost every where (as may be seen in the history
of the Acts, and collecteci out of the epistles) that, after h e had
finished his discourse to them, (which nre may observe solemnly
closed, in the end of the foregoing chapter) he here, in the middle
of his salutations, cannot forbear to caution then: against the
authors and fomenters of these divisions, and that very pathetically,
ver. 17-20.
411 the rest of thischapter is spent, almost wholly,
in salutations. Only the four last verses contain a conclusion,
after St. Pa u1's manner.
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TEXT.

TEXT.

I commend unto you Phcebe our sister, which is a servant ef the
church which is at Kenchrea :
2 That ye receive her, in the Lord, as becometh saints, and that ye
assist her, in whatsoever business she hath need of you: for she hat11
been a succourer of many, and myself also.
3 Greet Priscilla and Aquila, my helpers in Christ Jesus :
4 (Who have for my life laid down their own necks : unto whofi~not
only I give thanks, but also all the churches of the Gentiles.)
5 Likewise greet the church that is in their house. Salute my wellbeloved Epanetus, who is the first-fruits of Achaia unto Christ.
6 Greet Marv, who bestowed much labour on us.
7 Salute ~ndronicusand Junia, my kinsmen and fellow-prisoners, who
are of note among the apostles, who also were in Christ before m e .
S Greet Amplias, my beloved in the Lord.
9 Salute Urbane, our helper in Christ, and Stachys, my beloved.
10 Salute Apelles, approved in Christ. Salute them which are of Aristobulus' household.
11 Salute Herodian, my kinsman. Grect them that be of the household of Narcissus, which are in the Lord.

12 Salute Tryphena and Tryphosa, who labour in the Lord. &lute
the beloved Persis, which laboured much in the Lord.
13 Salute Rufus, chosen in the Lord, and his mother and mine.
14 Salute Asyncritus, Phlegon, Hermas, Patrobas, Hermes, and the
brethren which are with them..
15 Salute Philologus and Julia, Nereus and his sister, and Olympas, and
all the saints which are with them.
16 Salute one another with an holy kiss. The churches of Christ salute

1

I beseech you, brethren, mark them which cause divisions and
offences contrary to the doctrine which ye have learned; and avoid
them.
18 For the that are such, serve not our Lord Jesus Christ, but their
own belly; and by good words and fair speeches deceive the hearts
of the himple.
19 For your obedience is come abroad unto all men. I am glad therefore on your behalf: but yet I would have you wise unto that which
is good ; and simple concerning evil.

17

PARAPHRASE.
PARAPHRASE.

1 I commend to you Phcebe, our sister, who is a servant of the
12 church which is a t Kenchreaa, T h a t you receive her, for
Christ's sake, as becomes Christians, and that you assist her in
whatever business she has need of you; for she has assistedb
3 many, and me in particular. Salute Priscilla and Aquila, my
4 fellow-labourers in the Gospel, ( W h o have, for my life, exposed their own to danger, unto whom not only I give thanks,
5 b u t also all the churches of the Gentiles.) Greet also the
church that is in their house. Salute my well-beloved Epse6 netus, who is the first fruits of Achaia unto Christ. Greet
7 Mary, who took a great deal of pains for our sakes. Salute
Andronicus and Junia, my kinsfolk and fellow-prisoners, who
are of note among the apostles, who also were Christians before me. Greet Amplias, my beloved in the Lord. Salute
Urbane, our helper in Christ, and Stachys, m y beloved.
10 Salute Apellc.~,approved in Christ. Salute those who are of
11 the household of Aristobulus. Salute Herodian, my kinsman.

:

1
2

NOTES.
Iienchrea was the port to corinth.
neor&r~r, succourer," seems here to signify hostess, not in a commoli inn,
for there was tio such thing as our inns in that country; but one whose house
was the place of lodgiog and entel.tain1nt.nt of those who were received by the
maybe
church as their guests, ant1 these she took care of. And to that apor&..rr~
very well applied. But whether St. Paul was induced to malce use of it here,as
somewhat corresponding to molpari~r,which he used id her behalf just before, in
this verse, I leave to thoee who nicely obaerve St. Paul's style.

Salute all those of the household of Narcissus, who have em12 braced the Gospel. Salute T r phena and Tryphosa, who take
pains in the Gospel. Salute t e beloved Persis, who laboured
13 much in the Lord. Salute Rufus, chosen or selected to be a
14 disciple of the Lord ; and his mother and mine. Salute Asyncritus, Phlegon, Hennas, Patrobas, Hermes, and the brethren
15 who are with them. Salute Philologus and Julia, Nereus and
his sister, a n d 0 1 mpas, and all the saints who are with them.
16 Salute one anot er with an holy kiss. T h e churches of
Christ salute ou.
17 NOWI bemx you, brethren, mark those who cause divisions
and offences, contrary to.the doctrine which you have leqned,
18 and avoid them. F o r they serve "not our'Lord Jesus Christ,
but their own bellies, and by good words and fair s eeches,
insinuating themselves, deceive well-meaning, simp e men.
19 Y o u r conversion and ready compliance with the doctrine of
the Gospel, when it was brou h t to you, is known in t h e
world d, and generally talked of: 1 a m glad, for your sakes,
that you so forwardly obeyed the Gospel. B u t give me leave
to d v i s e you to be wise and cautious in preserving yourselves
steady in what is wise and p o d
b u t employ no thought, o r
skill, how t o circumvent or injure another: be in this re-

g

g

i

I'

>

18
19

NOTES.
Such a these we have a description of, Tit. i. 10, 11.
See cbep. i. 8.
'A direction much l i b this you hare, 1 Cor. xir. ?O, and Eph. iv. 13-15.

'
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Chap. XVI.

Chap. XV'I.

TEST.

20 A n d the God of p e a c e s h a l l brt~ise S a t a n n n d e r your f e e t s h o r t l y
The grace of o u r L o r d J e s u s C h r i s t b e w i t h y o u . A n i c n .
21 T i n l o t h e u s n i y work-fellow, a n d L u r i ~ ~ :tnd
s , Jason, a n d Sosipater,
lily l i i n s m e l ~ ,s a l u t e y o u .
22 I Tertius, w h o w r o t e t h i s epistle, s a l u t e yo11 i n t h e Lord.
23 G a i u s n ~ i n ehost, a n d of t h e w h o l e clr~lrt.h, s a l ~ ~ t cyou.
t l ~ Erastus,
the c1iamberl:~inof the city, s n l u t e t l l yon, ;md Q u a r t ~ l s a, brother.
24 T h e g r a c e of our L o r d J e s u s C h r i s t b e witir y o u all. Anicli.
25 N o w t o him that is of p o w e r t o stablish yo11 a c c o r i l i ~ i g to m y
PAR.ZPHR.\SF,.

20 pard very plain and simple. For God, who is thc giver and

hver of pcacc, w i l l soon rid you of these ministers of Satan 5
the disturbers of your pcnce, w h o make t l i v i s i o n s amongst
y o u g . T h e grace of our Lord Jesus Christ be with you. Amen.
21 Timothy my workfellow, and Lucius and Jason, and Sosi82 pater, my kinsmen, salute you. I Tertius, who wrote this
23 epistle, salute you in the Lord. Gaius mine host, and of the
whole church, saluteth you. Erastus, the chamberlain of the
24 city, saluteth you; and Quartus, a brother. The grace of
our Lord Jesus Christ be with you all. Arnc~n.
25 Now to him that is able to settle and establish you in an
adherence to my " Gospel, and to that which I deliver, conNOTES.
So those who made divisions in the church of Corinth are called, 2 Cor. xi.
14, 15.
g " Shall brnise Satan," i . e. shall break the force and attempts of Satan, upon
your peace, by these his instrunients, who would engage you i n iluarrels and
discords.
25 I' '' My Gospel." St. Paul cannot be supposed t o have used such an expressiol~
as this, unless h e knew tliat what lie preached had s o m e t h ~ n gin it, that distinguisl~edit from what was preached by others; which was plair~lythe mystery,
as he every where calls it, of Gotl's purpose, of tiiking i r ~the Gelrtiles to be his
people, under the I~lessiah,and that without subjecting them to circnmcisiotl,
or the law of Moses. This is that which lie Iiere calls ~b xrjpuypa 'IquoG Xp~ro?,
" the preaching of Jesus Christ for without this h e did riot think that Christ
was preached to the Getitiles as he ought t o be : aud therefore in several places
of his epistle to the Galatians 11e calls it " tlic tratlr," and " the truth of the
Gospel ;" and uses the like expressions to the Ephesians and Colossiat~s. This is
that mystery which lie is so much concerned that the Ephesians sliould understand
and stick firm to, which was revealed to him according to tliat Gospel, whereof
h e wss made the millister; as mkty be seen a t large in that epistle, particularly
chap. iii. ti, 7. T h e same thing he declares to the Colossiarrs in his epistle to them,
particnlarlg chap. i. 27-29, and ii. 6-8.
For that he, in a pecaliar rnanller,
preached this doctrineso as none of the other apostles did, may be seen Acts xxi.
18-25.
Acts xv. 6, 7. For though tlie other apostles and elders of the church
of Jerusalem had determir1c.1, that the Gcntiles should only keep then~selvesfrom
things offered t o idols, and from blood, and frorn things strangled, and from fornication ; yet i t is plain euliugh fro111 what they say, Acts xxi. 20-24, that
they taught uot, nay, ~~roi!ablydid not think, what St. Paul openly declares t o
20

TEXT.

26
27

Gospel, and the p r e a c h i n g of Jesus C h r i s t , ( a c c o r d i n g t o t h e revelat i o n of t h e m y s t e r y , which w a s kept s e c r e t s i n c e t h e w o r l d b e g a n ;
But n o w is m a d e m a n i f e s t , a n d by the S c r i p t u r e s of t h e p r o p h e t s .
according to t h e c o m m a n d m e n t of the e v e r l a s t i n g Gild, made k n o w n
t o all nations, for t h e o b e d i e n c e of faith.)
To God, only wise, be glory, through Jesus C h r i s t , f o r e v e r . Amen.
PAR'IPHRASE.

c e r n i n ~Jesus Christ, in my re aching, conformable to the
revelation of t h e i mystery, which lay unex dained in the
26 secular times; Rut n o w is laid open, and,
the w r i t i n g
of the prophets, made k n o w n (according to the commandment of the everlasting God) to the Gentiles of all nations,
for the bringing them in to the obedience of the l a w of faith.

ky

87 To the only wise God be glory, through Jesus Christ, for ever.
Amen.
NOTES.
theEphesians, that the law of Moses was abolished by the death of Christ, Eph.
ii. 15. Which, if St. Peter and St. Jalnes had been as clear in as was St. Paul,
St. Peter would not have incurred his reproof, as h e did by his carriage, mentioned Gal. ii. 12, &c. But in all this may he seen the wisdom and goodness
of God, t o both Jews and Gentiles. See note, Eph, ii. 15.
' T h a t the mystery, h e here speaks of, is the calling of the Gentiles, may bc
seen in the following words ; which is t h s t which, in Inany of his epistles, lie
calls mystery. See Eph. i . 9, and iii. 3-9. Col. i. 25-27.
Xpo'vo~garwdo~c," in the secular times," o r in the tirnes uuder the law. Why
the times, under tlie law, were calletl xpdv01 a;&rru~,we nlay find reasnu in their
jubilees, which were ai&rag, '' sec~ila"o r " ages," by which all the lime, under
the law, was measuretl; arrd so ~,cdroia:&vror is used 2 l'itii. i. Y. T i t . i. 2. A ~ i d
so aiLvac are put for the times of the law, o r the jubilees, Luke i. 70. Acts iii.
21. 1 Cor. ii. 7, and x. 11. Eph. iii. 9. Col. i. 26. Hcb. ix. 26. A ~ i dso God is
called the rock n6n5ruaiLvwv, of ages, Isai. xxvi. 4, in tlie sirulc sense that 11e is
called the rock of Israel, Isai. xxx. 29, i. e. the strength and support of the
Jewish state : for it is of the Jews the prol)l~ethere spcsaks. So Esod. sxi. 6,
n51u5,sic rbv a i k a , siguifies nor, as we translate it, " for ever," but L't o tlie
jubilee;" whicli will appear, if we compare Lev. xxv. 39-41, and Exoil. xxi.
2 : see " Burtliogg's Christiauity, a revealed hlystery," 1). 17, 18 NOW,that
t h e times of the law were the t i n ~ e sspokt'11 of here, by St. Paul, seeins plain,
from that whicli he declares to hare con~iunedatirystery t l ~ ~ ~ i l r gthose
all ti~nes;
t o wit, God's purpose of taking in the Gclitiles to be 11is ~)eolrle,under the
Messial~: for this could not be said t o Or a ~ilystcry,: ~ tally other time but
during the tirue tliat the Jcws were the pccnliar peol~leofGod, st3par;lted to Ilinl,
from among the uatior~sof the earth. Befirre tliat time, there way no sncll
nalne, or notion of distinctiol~,as Gct~lilcs. Before the tlaya ofAbrahii~ll,lioac,
and Jacob, the calliug of the Israelites to be Gotl's pczculi;tr llrolrle was as mucti
a mystery an the calling oC otl~ers,out of other nntions, nsas a Iilyste1.y aftcrwards. All that St. Paul insists 011 Irere, ;ultl in ;dl t l ~ e11!:icc* wlrcre he mentious this n~ystery,is to sho\v, that tl~nuqlrGod has tl~cl;tre~l
tlris his purpose to
the Jews, by the predictions of 11is~ ~ r o p h e t as ,n ~ o i l ~ t1le111
a t ; !.ct it lay conccilled
from their knowletlge, it wau a uiystery to then] ; they n ~ ~ ~ ! e r b t I(I rO~~ dI I C Itl~iiig;
I
there was not any where the least susl~iciono r tllought ol. it, till, tllc Messiah
beillg collie, i t was openly tlcclared, by St. Paul, to the Jews itnd Gerilili.~,a ~ ~ d
made out by the writings of the prophets, which welc I I ~ ; Vu ~ ~ d c r ~ t ( ~ ~ ~ l .
TrOL. VIII.
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OURSaviour had so openly and expressly declared
to his disciples the destruction of the temple, that
they could by no means doubt of it, nor of this consequence of it, viz. that the :dl, customs or rites of the
Mosaical law, as they are called, Acts vi. 14, and xxi.
21, were t o cease with it. And this St. Stephen, by
what is laid to his charge, Acts vi. 13, 14, seems to
have taught. And upon this ground i t might very
well be, that the apostles and church of Jerusalem
required no more of the corivert Gentiles than the
observance of such things as were sufficient to satisfy
the Jews that they were not still heathens and idolaters.
But as for the rest of the Mosaical rites, they required
not the convert Gentiles (to whom the Mosaical law
was not given) to observe them. This being a very
natural and obvious consequence, which they could not

synopsis.

Synopsis.

but see, that if, by the ciestruction of the temple and
worship of the Jews, those rites were speedily t o be
taken away, they were not observances necessary to the
people of God, arid of perpetual obligation. Thus
far, it is plain, the other apostles were instructed, and
satisfied of the freedom of the Gentile converts from
complying with the ritual law. But whether i t was
revealed to them with the same clearness as it was to
St. Paul, that the Jews too, as well as the Gentiles
who were converted to the Christian faith, were discharged from their former obligation to the ritual law
of Moses, and freed from those observances, may.be
doubted ; because, as we see, they had not at all instructed their converts of the circumcision, of their
being set at liberty from that yoke, which it is very
likely they would not have fbrborne to have done, if they
had been convinced of it themselves : for, in all that
discourse concerning this question, Acts xv. 1-21,
there is not one syllable said of the Jews being discharged, by faith in the Messiah, from the observance
of' any of the Mosaical rites. Nor does i t appear that
the apostles of the circumcision ever taught their disciples, or suggested to them, any such thing, which one
can scarce imagine they could have neglected if i t had
been revealed to them, and so given them in charge. It
is certain their converts had never been taught any such
t,hing : for St. James himself acquaints us, Acts xxi. 20,
that the " many thousands that believed were all zealous
of the law." And what his own opinion of those rites
was may be seen ver. 84, where he calls keeping this
part of the law, "walking orderly;" and he is concerned to have St. Paul thought a strict observer thereof.
All which co~xldnot have been, if it had been revealed
to him as positively and expressly as i t was to St. Paul,
that a11 believers in the Messiah, Jews as well as Gentiles, were absolved from the law of Moses, and were
~ ~ n d enor obligation to observe those ceremonies any
longer, they being now no longer necessary t o the people
of God, in this his new kingdom, erected under the
Messiah ; nor indeed was it necessary that this particular point should have been, from the beginning, re-

vealed to the other apostles, who were sufficiently instructed for their mission, and the conversion of their
brethren, the Jews, by the Holy Ghost bringing t o
their minds (as was promised) all that our Saviour had
said unto them, in his lifetime here, amongst them, in
the true sense of it. But the sending them to the Jews
with this message, that the law was abolished, was t o
cross the very design of sending them ; it was t o bespeak an aversion to their doctrine; and to stop the
ears of the Jews, and turn their hearts from them. But
St. Paul, receiving his whole knowledge of the Gospel immediately from heaven, by revelation, seems to
have this particular instruction added, to fit him for
the mission he was chosen to, and make him an effectual messenger of the Gospel, by furnishing him presently with this necessary truth, concerning the cesc
sation of the law, the knowledge whereof could not but
come in time to the other apostles, when i t should be
seasonable. Whether this be not so, I leave it to be
considered.
This, a t least, is certain, that St. Paul alone, more
than all the rest of the apostles, was taken notice of to
have preached that the coming of Christ ut an end t o
the law, and that, in the kingdom of od, erected
under the Messiah, the observation of the law was neither required, nor availed aught; faith in Christ was
the only condition of admittance, both for Jew and
Gentile, all who believed being now equally the people
of God, whether circumcised or uncircumcised. This
was that which the Jews, zealous of the law, which
they took t o be the irrevocable, unalterable charter of
the people of God, and the standing rule of his kingdom, could by no means bear. And therefore, provoked by this report of St. Paul, the Jews, both converts as well as others, looked upon him as a dangerous
innovator, and an enemy to the true religion, and, as
such, seizedon him inthe temple, Actsxxi.uponoccasion
whereof it was, that he was a prisoner at Rome when
he writ this epistle, where he seems to be concerned,
lest now, he, that was the a ostle of the Gentiles, from
whom alone the doctrine o their exemption from the
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Synopsis.
law had its rise and support, was in bonds, upon that
very account, it might give an opportunity t o those
Judaizing professors of Christianity who contended
that the Gentiles, unless they were circumcised after the
manner of Moses, could not b e saved, to unsettle the
minds and shake the faith of those whom he had converted : tliis being the controversy from whence rose
the great trouble and danger that, in the time of our
apostle, disturbed the churches collected from among
the Gentiles. That which chiefly disquieted the minds
and shook the faith of those who from heathenism
were converted to Christianity, was this doctrine, that,
except the converts from paganism were circumcised,
and thereby subjected themselves t o the law and the
Jewish rites, they could have no benefit by the Gospel,
as may be seen all through tile Acts, and in almost all
St. Paul's epistles. Wherefore, when he heard that the
Ephesians stood firm in the faith, whereby he means
their confidence of their title to the privileges and
benefits of the Gospel, without subinission t o the law,
(for the introducing the legal observances into the kingdom of the Messiah he declared to be a subversion of
the Gospel, and contrary to the great and glorious design of that kingdom) he thanks God for them, and,
setting forth the gracious and glorious design of God
towards them, prays that they may be enlightened, so
as to be able t o see the mighty thiugs d o r ~ efor them,
and the immense advantages they receive by it. I n all
which he displays the glorious state of that' kingdom,
not in the ordinary way of argumentation and formal
reasoning; which had no place in an epistle, writ as
tliis is, all as it were in a rapture, and in a style far
above the plain, didactical way; he pretends not t o
teach ihem any thing, but couches all, that he would
drop into their minds, in thnnksgivings and prayers,
which affording a greater liberty and flight to his
thoughts, he gives utterance t o thetn in noble and
sublime expressions, suitable to the unsearc!lable wisdom and goodness of God, shown t o the world in the
work of redemption. This, though perhaps a t first
sight it may render his meaning a little obscure, and
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his expressions the harder to be understood, yet, by the
assistance of the two following epistles, which were
both writ, whilst he was in the same circumstances,
upon the same occasion, and t o the same purpose, the
sense and doctrine of the apostle here may be so clearly
seen, and so perfectly comprehended, that there can
hardly be a doubt let1 about it, t o any one who will
examine then1 diligently, and carefully compare then1
together. T h e epistle to the Colossians seems t o be writ
the very same time, in the same run and warmth of
thoughts, so that the.very same expressions, yet fresh i n
his mind, are repeated in many places; the form,
phrase, matter, and all the parts quite through, of these
two epistles do so perfectly correspond, that one cannot
be mistaken, in thinking one of them very fit to give
light to the other. A n d that t o the Philippians, writ
also by St. Paul during his bonds a t Rome, when attentively looked into, will be found t o have the same
aim with the other two ; so that, in these three epistles
talien together, onz may see the great design of t h e
Gospel laid down, as far surpassing the law, both in
glory,greatness, comprehension, grace, and bounty, and
therefore they were opposers, not promoters of the true
doctrine of the Gospel, and the kingdom of God under
the Messiah, who ~vouldconfine it t o the narrow a n d
beggarly elements of this world, as St. Paul calls the
positive ordinances <ii" the Mosaical institution. T o
confirm the Gentile churches, whom he had converted,
in this faith which he had instructed them in, and keep
them fiom submitting t o the Mosaical rites, in the
kingdom of' Christ, by giving them a nobler and more
glorious view of the Gospel, is the design of this and
the two following epistles. For the better understanding these epistles, it might be worth while t o show their
harmony all through, b u t this Synopsis is not a place
for it: the following Paraphrase and Notes will give a n
opportunity to point out several passages wherein their
agreement will appear.
T h e latter end of this epistle, according t o St. Paul's
usual method, contains practical directions and exhortations.
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Chap. I.

Ephesians.

He t h a t desires to inform himself in w h a t is left upon
record, i n s a c r e d Scripture, c o n c e r n i n g t h e c h u r c h of
t h e Ephesians, which was t h e metropolis o f Asia, strictly
so called, m a y r e a d t h e 19th a n d 20th of t h e Acts.

SECTION I.
CHAPTER I. 1, 8.
CONTENTS.

Chap. I.
NOTE.
memory, and were made use of in the other. Their being sent by the same
messenger, Tychicus, is a farther probability, that they were writ at the sarne
tilne. niro7c therefore being found in the introduction of both epistles, and
,,o one other of St. Paul's, there is just reason to think, that it was a term
suited to the present notion he had of those he was writing to, with reference
to the business he was writing about. I take it, therefore, that, by r' faithful in
Christ Jesus," he means here such as stood firni to Jesus Christ, which he did
not count them to do who made circun~cisio~l
necessary to salvation, and an
observance of Jewish rites a requisite part of the Christian religion. This is
plain from his express words, Ga1.v. 1,2, " Stand fast, therefore, in the:liberty,
wliereu,ith Christ hat11 made us free, and be not entangled again with the yoke
of bondage. Behold, I Paul say unto you, that, if ye are circumcised, Christ
shall profit you nothing," &c. And those that contended for submission to the
law, he calls " perverters of the Gospel of Christ," Gal. i. 7 ;and more to t h e
same purpose may be seen in that epistle. We shall havean occasion to confirm
this interpretation of the word wrs-br, " faithful," here, when we come to consider the import of the word d r i s , " faith," ver. 15. They that would have
xCO
and" not exegetical here, but used only to join, under the title of r r faithful in Christ Jesus," the converts in Asia, I shall desire, besides Col. i. 2, to
read also 1 Cor. i. 2, and thereby judge in what sense they are to understand
" aud to the faithful in Christ Jesus" here.

THESE
two verses contain St. Paul's inscri tion or introduction
of this epistle ; what there is in it remarka le for its difference
from what is to be found in his other epistles, we shall take notice
of in the notes.

E

TEXT.

1 Paul, an apostle of Jesus Christ, by the will of God, to the saints
which are at Ephesus, and to the faithful in Christ Jesus :
2 Grace be to you, and peace from God our Father and from the Lord

Jesus Christ.

SECTION 11.
CHAPTER I. 3-14.

PARAPHRASE.

1 Paul, an apostle of Jesus Christ, by the declared will and

CONTENTS.

special appointment of God, to the professors of the Gospel a
who are in Ephesus; converts who stand firm in the faithb of
R Christ Jesus: Favour and peace be to you from God our
Father and the Lord Jesus Christ.

INthis section St. Paul thanks God for his grace and bounty
to the Gentiles, wherein he sosets forth both God's gracious purpose
of bringing the Gentiles into his kingdom under the Messiah,
and his actual bestowing on them blessings of all kinds, in Jesus
Christ, for a complete reinstating them in that his heavenly kingdom, that there could be nothing stronger suggested to make the
Ephesians, and other Gentile converts, not to think any more of
the law, and that much inferior kingdom of his, established upon
the Mosaical institution, and adapted to a little canton of the
earth, and a small tribe of men; as now necessary to be retained
under this more spiritual institution, and celestial kingdom, erected
under Jesus Christ, intended to comprehend men of all nations,
and extend itself to the utmost bounds of the earth, for the greater
honour of God, or, as St. Paul speaks, c c to the praisevof the
glory of God."

NOTES.
1 a ToiFdyloir, though rightly translated "saints," yet it does not mean any other
than a national sanctification, such as the Jews had, by being separated from the
Gentiles, and appropriated to God, as his peculiar people ; not that every one
that was of the holy nation of the Jews heretofore, or of the holy church of
Christ, under the Gospel, were saints, in that sense that the word is usually taken
now among Christians,riz. such persons as were every one of them actually in a
state of salvation.
I, nrroic, "faithful."
We have observed above, that this epistle, and thar to
the Colossians, have all through a very great resemblance; their lineaments do
YO correspond, that I think they may be twin-epistles, conceived and brought
forth together, so that thevery expressions of the one occurred fresh in St. Paul's

Ephesians.

Chap. I.

Chap. I.

Ephesians.

TEXT.

TEXT.

3 Blessed be the God and Father of our Lord Jesus Christ, who hath
blessed us with all spiritual blessings, in heavenly places, in Christ:

4 According aa he hath chosen us in him, before the foundation of the
world, that we should be holy and without blame before him in
love :

PARAPHRASh.

3 Blessed and magnified be the God and Father of our Lord
Jesus Christ, who has, in and by Jesus Christ a, furnished
us b Gentiles with all sorts of blessings, that may fit us to be

3

NOTES.
'EVxprrB, " In Christ," I take to be put here emphatically, and to signiry tne
same with "ifilleth all in all," ver. 23, which is more fully explained, Col. iii. 11,
" where there is neither Greek, nor Jew, circumcision nor uncircumcision, barbarian, Scythian, bond nor free, but Christ is all, aud in all."
b
Us:'
The right understanding of this section, and illdeed of this whole
epistle, depends very much on understanding aright, who are more especially
comprehended uuder the terms " us" and " we," from ver. 3 to 12. For
us" must signify either, 1. St. Paul himself personally; but that the visible
tenour of the discourse at first sight plainly destroys: besides it suits not St.
Paul's tilodesty to attribute so much in particular to himself, as is spoken of " us"
and '' we," in this section; or if we could think he would give himself that
liberty, yet ver. 12 overturns i t all; for tpks zoir vposhnrx6zar, " we who first
trusted in Christ," can by no means he admitted to be spoken by St. Paul
personally of himself. Add to this, that in this very chapter, no farther off than
ver. 15, St. Paul, speaking of himself, says, " I," in the singular number; and
so he does, chap. iii. ver. 7, 8. Or,
2. It must signify believers in general; but that wpo~hlrrx6~as,
joined to it,
will not admit, for we, the first believers, cannot signify we all that are believer,,
but restrains the persons to sonie sort of men, that then began to believe, i. e. the
Gentiles: and then the next words, ver. 13, have an easy and natural connexion ;
we other Gentiles, who first believed in Christ, in whom also ye, the Gentilea
also of Ephesus, after ye heard, believed. Or,
3. I t must signify the convert Jews. But would it not be somewhat preposterous for St. Paul so much to magnify God's gooduess and bounty to the Jews
in particular, in an epistle writ to a church of converted Gentiles ? wherein he
addresses himself to the Gentiles, in contradistinction to the Jews, and tells then1
they were to be made co-partners with them in the kingdom of the Messiah,
which was opened to them by abolishing of the law of Moses, intimated plainly
in this very section, ver. 7-10 : wherein he magnifies the riches of the favour
of God, to the persons he is speaking of, under the denomination '' us," in
gathering again all things, i. e. men of all sorts under Christ the head; which
could not mean the Jews alone : hut of this he speaks more openly afterwards.
Farther, " we" here, and " we," ch. ii. 3, must be the same, and denote the
same persons; but the "we:
ch. ii. 3, can neither be St. Paul alone, nor
believers in general, nor Jewish converts in particular, as the obvious sense of the
place demonstrates : for neither St. P.au1 ccan be called " we all;" nor is it true
that all the convert Jews had their cotlversation among the Gentiles, as our Bible
renders the Greek ; which, if otherwise to he understood, is more directly against
signifying the Jews. These, therefore, being excluded from being meant by "we"
and "us," here, who can remain to be signified thereby, but the convert Gentiles in general ? That St. Peul, who was the apostle of the Gentiles, did often,
in an obliging manner, join himself with the Gentile converts under the terms
us and we, as if he had been one of them, there are so many instances, that i t

PARAPHRASE.

partakers of his heavenly kin dom, without need of any
4 assistance from the law, ~ c c o r g nas~he chose us Gentiles,
upon Christ's account alone c, before the law was, even before
the foundation of the world, to be his peopled under Jesus
the Messiah, and to live unblamable lives "before him, in all

a

NOTES.
cannot seem strange that he should do so in this section ; as Ron). V. 1-1 1,
where it is plain all along, under the term " us," he bpeaks of the Gentile converts. And many other passages might be brought out of this epistle to evince it;
chap. i. 11, he saith, " we have obtained aninheritance."
Those we,it is plain,
chap. iii. 6, were Gentiles. So chap. ii. 5, " w11e11 we," i. e. converts of the
Gentiles, " were dead in sins :" for I do not remember that the Jews are any
where said, by St. Paul, to be dead in sins ;that is one of the distinguishing
characters of the Gentiles: and there we see, in the same verse, " we" is chattged
into " ye :" and so ver. 6 and 7, havingspoken of the Gentiles in the first person,
"us," in the beginning of the next verse it is changed into " ye," i, e. < c ye
Ephesians," a part of those Gentiles. T o this I shall add one place more, out
of the parallel epistle to the Colossians, chap. i. 12, 13, where he uses <p&,
"us," for theconvert Gentiles, changing the "ye," in the 10th verse, to " us?
lo the 12th: the ulatter of giving thanks being the same, all along from ver. 3,
where it begins, and is repeated here again, ver. 12, i. e. The removing of the
Gentiles, out of the kingdom of the devil and darkness, into the kingdom of his
beloved Son : or, as he expresses it, Eph. i. 6, "Wherein he hath made us accepted in the bdoved." And iu the same seuse he use8 dpiv, " us," Col. ii.
14. For those, that the hand-w~itingof ordinances was against, and contrary
to, were the Gentiles, as he declares, Eph. ii. 14, 15, who were kept off from
coming to be the people of God by those ordinances, which were that wherein
theenmity between the Jews and Gentiles consisted, and was kept up ; which,
therefore, Christ abolished, to make way for their union into one body, under
Christ their head. Other passages, tending to the clearing of this, we shall have
occasion to take notice of, as they occur in the sequel of this epis.le.
4 e 'Ev air$, " in him," i. e. Christ : in the former verse it is t6hoyiuas $pig Zr
whuv a i ~ o y t (i u~xpr<@. Kaeic i.$X.;6a7o 4 p P ~Zr ai;zF. All which together make
np this sense: " as it was in consideration of Christ alone, that God herertofore,
before the foundation of the world, designed us Gentiles to be his people ; so
now the Messiah is come, all the blessings and benefits, me are to receive in Itis
heavenly kingdom, are laid up in him, and to be had only by our faith and dependence on him, without any respect to the law, or any other consideration."
'Ayrol, " saints," in St. Paul's epistles is known to signify Christians, i. e. such
as made profession of the Gospel, for those were now the people of God.
See in Col. i. 2 2, this verse explained, where, comparing it with the immediately preceding words, ver. 21, one may find a farther reason to take " us,"
here, to signify the Gentile converts, the same thing being applied there solely to
the Gentile converts of Colosse.

Chap. I.

Ephesians.

Chap. I.

Ephesians.

TEXT.

TEXT.

5 Having ptedestinated us unto the adoption of children, by Jesus

Christ, to himself, according to the good pleasure of his will,
6 To the praise of the glory of his grace, wherein he hath made, us accepted in the beloved.

7 In whom we have redemption through his blood, the forgiveness of
sins, according to the riches of his grace ;
8 Wherein he hath abounded towards us in all wisdom and prudence ;
9 Having made known unto us the mystery of his will, according to
his good pleasure, which he hath purposed in himself:

PARAPHRASE.

PARAPHRASE.

love and affection 'to all the saints, or believers, of what
5 nation soever; Having predetermined to take us Gentiles,
by gJesus Christ, to be his sons and peo le, according to the
6 good pleasure of his will T o the end t at the Gentiles too

might praise him for his grace and mercy to them, and all
mankind magnify his glory for his abundant goodness to them,
by receiving them freely into the kingdom of the Messiah, to
be his people again, in a state of peace with him k, barely
7 for the sake of him that is his beloved : I n whom we have
redem tion by his blood, viz. the forgiveness of transgressions,
8 accor mg to the greatness of his grace and favour, Which he
has overflowed in towards us, in bestowing on us so full a
knowledge and comprehension of the extent and design of the
Gospel4 and rudence to comply with it as it becomes
9 you ; I n that e hath made known to you the good pleasure
of his will and purpose, which was a p mystery, that he hath

'.
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NOTES.
That this is the meaning, may be seeu, ver.
15, where to their true faith in Christ, which he was rejoiced with, he joined
oar kr&anvT ~ Y t i c W & Y ~ O7~0 6 ~~~ I ' O U F , I' love unto all the saints." The very same
thing which he takes notice of, in the Colossians, in the very same words, Col.
i. 4. Why love is so often mentioned in this epistle, as chap. iii. 10, and
iv. 2, 15, 16, and v. 2, and vi. 23, we may find a reason, chap. ii. 11-22,
wherein there is an account given of the enmity between the Jews and Gentiles,
which Christ had taken away the cause of; and, therefore, the ceasing of it was
one great mark of men's being right in the faith, and of their having true and
worthy notions of Christ, who had broke down the wall of partitiou, arld opened
the kingdom of heaven to all equally, who helieved in him, without any the least
distinction of nation, blood, profession, or religion, that they were of before,.all
that being now done away and superseded by the Prince of peace, Jesna Christ
the righteous, to make way for a more enlarged and glorious kiugdom, solely by
faith in him, which now made the only distinction among men so that all, who
agreed in that, were thereby brought to the same level, to be all brethren and
fellow-members in Christ, and the people or sons of God, as he says in the next
verse.
5 u I t was not by the observances of the law, hut by faith alone in Jesus Christ,
that God predetermined to take the Gentiles into the state of sooship, or
adoption. This was another particular for which St. Paul blesses God, in the
name of the Gentiles : the co~~sideration
whereof was fit to raise the Ephesians'
thoughts above the law, and keep them firm in adherence to the liberty of the
Gospel.
h'~roOt~kr"
, adoption,.) or '' sonship:
belonged only to the Jews, before the
coming of the Messiah, Romj x. 4. For after the nations of the earth had revolted
from God, their Lord and Maker, and become servants and worshippers of the
devil, God abandoned them to the vassalage they had chosen, and owned none of
them for his but the Israelites, whom he had adopted to be his cliidren and
people. See Exod. iv. 22. Jer. xxxi. 9. Luke i. 54. Which adoption is expressed to Abraham in these words, Gen. xvii. 7, " I will be a God to thee, and
to thy seed after thee;" and to the Israelites, Exod. vi. 7, '* I will take you to
me for a people, and I will be your God;" and so Lev. xxvi. 12, " I will walk
amongst you, and be your God, arid ye shall be my people :" And so we se6 that
those whom, Exod. is. he calls his sons, he calla, in several other places, his
people, as standiug both, whet1 spoken lat ti on ally, for one and the same thing.
'' According to the good pleasnre of his will ;" spoken here in the same sense
with what is said Rom. ix. 18, 23, 24. God, under the law, took the nation of
Israel to be his people, without any merit iu them ;aud so it is of his mere good
r c cAffection to all the saints!'

'
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NOTES.
pleasure, that he even then purposed to ealarge his kingdoul under the Gospel,
by admitting all, that of all the nations whatsoever would come in and subhit
themselves, not to the law of Moses, but to the rule and dominion of his Son
Jesus Christ ; and this, as lie says in the next words, "for the praise of the
glorp of his grace."
See chap. ii. 12-14.
Acts xv. 14, &c.
I do not think that any thing of greater force can be imagined to raise the
minds of the Ephesians above the Jewish rituals, and keep them steady in the
freedom of the Gospel, than what St. Paul says here, viz. That God, before the
foundation of the world, freely determined within himself to admit t h e Gentiles
into his kingdom to be his people, for the manifestation of his free grace all the
world over, that all nations might glorify him : and this, for the sake of his Son
Jesus Christ, who was his beloved, and was so chiefly regardell in all this ; and
therefore i t was to mistake or pervert the end of the Gospel, and debase this
glorious dispensation, to make it subservient to the Jewish ritual, or to suppose
that the law of Moses was to support, or to be supported, by the kingdom of
the Messiah, which was to be of a larger extent, and settled upon another
foundation, whereof the Mosaical institution was but a narrow, faiut, and
typical representation.
"We" does as plainly here ytand for the Gentile converts, as it is manifest it
does in the parallel place, Col. i. 13, 14.
That by m & u ~uopkp St. Paul means a comprehension of the revealed will of Gbd
in the Gospel, more particularly the mystery of God's purpose of calling the
Gentiles, and taking out of them a people and inheritance to himself iu his kingdom under the Messiah, may be perceived by reading arrd comparing chap. i. 8.
Col. i. 9, 10,28, and ii. 2, 3, which verses, read with attention to the context,
plainly show what St. Paul means here.
That this ib the meaning of this verse, I refer my reader to Col. i. 9, 10,
1 cannot thiuk that God's pnrpose of calfing the Gentiles, so often termed
a mystery, and so emphatically declared to be concealed from ages, a& partich-

Chap. I.
TEXT.

10 T h a t in t h e dispensation of t h e fulness of times he might g a t h e r
t o g e t h e r in o n e a l l t h i n g s i n C h r i s t , both which are in heaven, a n d
which are on e a r t h , e v e n in h i m :
PARAPHRASE.

10 purposed in himselfq, Until the coming of the due time of
that dispensation, wherein he hath predetermined to reduce all
things again, both in heaven and earth, under one head in

larly revealed to himself; and as we find in this epistle, where it is so called by
St. Paul five times, and four times in that to the Colossians, is by cl~ance,or
without some particular reason. The question was, " whether the converted
Gentiles should hearken to tlie Jews, who would persuade thein it was necessary
for them to submit to circumcision and the law, or to St. Paul, who had taught
them otherwise." Now there could be nothing of more force to destroy the
authority of the Jews in the case, than the ahowing them that the Jews knew
nothing of the matter, that it was a perfect mystery t o them, concealed froni
their knowledge, and made manifest in God's good time at the coming of the
Messiah, and most particularly disrovered to St. Paul by immediate revelation,
t o be communicated by him to the Gentiles ; who, therefore, had reason to stick
firm to this great truth, and not to be led away from the Gospel which he had
taught them.
See chap. iii. 9.
10 'Auaxc~uhar$uau8ar properly signifies to recapitulate, or recolle'ct, and put together the heads of a discourse. But since this cannot possibly be the meaning
of this word here, we must search for the n~enningwhich St. Paul gives i t here
in the doc'trine of the Gospel, and not in the propriety of the Greek.
1. It is plain in sacred Scripture that Christ at tirst had the rule qnd supremacy
over all, and was head over all. See Co!. i. 15-17. Heb. i. 8.
2. There are also manifest indications in Scripture that a principal angel,
with great numbers of angels his followers joi~lingwith him, revolted from this
kingdom of God, and, standing out in rebellion, erected to themselves a kingdom
of their own in opposition to the kingdoni of God, Luke X. 17-20, and had all
the heathen world vasbals and subjecls of that their kingdonl, Luke iv. 5-8.
Matth. xii. 26-30.
John xii. 31, and xiv. 30, and xvii 11. Eph. vi. 12. Col. i.
13. Rom. i. 18, &c. Acts xxvi. 18, &c.
3. That Christ recovered this kingdom, a ~ l dwas reinstated in the supremacy
and headship in the fulnesa of time (wlleo he came to destroy the kingdom of
darkness, as St. Paul calls it hwe) at his death and resurrection. Hence, just
before his suffering, lie says, John xii. 31, " y w is the judgment of this world:
now shall tlie prince of this world be cast out. From whence nay be seen t h e
force of Christ's argument, Matth. xii. 28, " If 1 cast out devils by theSpirit of
God, then the kingdonl of God is come unto you:" for the Jews acknowledge
that tlie Spirit t)f God, which had been withdrawn from them, was not to be
giver out again until the coming of the Messiah, under whom the kingdom of
God was to be erected. See also Luke x. 18, 19.
4. What was the state of his power and dominion, from the defection of the
angels and settibg up [he kingdoni of darknesn, until his being reinstated in the
fulness of time, there is little revealed in sacred Scripture, as not so much pertaining to the recovery of men from their apostasy, and reinstating them in the
a people, and set up a
kingdoni of God. Ir is true God gathc~cdto l~i~nself

-

Chap. I.
NOTE.
kingdom liere on earth, which he maintirinetl ill the little nation of tlie Jews
till the setting up the kingdom of his Son, Acts i. 3, ant1 ii. 36, which was to
take place, as God's only kingdom here on earth, for the future. At the head of
this, which is called the cburch, he sets Jesus Christ his Son : but that is not
all ; for he, having by his death and resurrection conquered Satan, Jolin xii.
31, and xvi. 11. Col. ii. 15. Heb. ii. 14. Eph. iv. 8, has all power given liinl ill
heaven and earth, and is made the head over all tlri~lgsfor the church, [hlatth.
xxviii. 18, and xi. 27. John iii. 35, and xiii 3. Eph. i. 00-42. Heb. i. 2 3 ,
and ii. 9. 1 Cor. xv. 25, 27. Phil. ii. 8-11. Col. ii. 10. Heb. x. 12, 13. Acts
ii. 33, and v. 31. In both which places it shoultl be translated " to tlie right
hand of God."]
Which reinstating him again in the supreme power, ant1
restoring him, after the conquest of the devil, to that complete headsl~ipwhicl~
he had over all things, being 110srevealed untler the Gospcl, as nlay be seen in
the text here qnoted, and in other places; 1 leave to the reader to judge
whether St. Paul might not probably have an eye to that in this verse, and in
his n.se of the word h v a x r ~ a ~ a i i , u a n 8 a r , But to search thoroughly into this
matter (which I have not, in my small reading, found any where sufficiently
taken notice of) would require a treatise.
It may suffice at present to take notice tliat this exaltat,ion of his is expressed,
Phil. ii. 9, 10, by all things in heaven and earth bowing the knee at his name;
which we may see farther explained, Rev. v. 13. Which acknowledgment of
his honour and power was that, perhaps, which the proud angel tliat fell, refusing, thereupon rebelled.
If our translators have rendered the sense of h v a x ~ ~ x h a i h u u u ~right,
ar
by
''gather together into one," it will give countenance to those who are incli,netl
t o understand by "things in heaven and things on earth," the Jewish and
Gentile world : for of them St. John plainly says, John xi. 52, "That Jesus
should die, not for the nation of the Jews only, but that also uvvay&yl air Iu, he
should gather together in one the children of God that were scattered abroad, '
i. e. tlie Gentiles that were to believe, a i ~ dwere by faith to become the children
of God; whereof Christ himself speaks thus, John x. 16, " Other sheep I have,
which are not of this fold: them also I must bring, and they shall hear my
voice ; and there shall be one fold, and one shepherd." This is the gathering
together into one that our Saviour speaks of, and is that which very well snits
with the apostle's design here, where he says in express words, that Christ makes
T A dpQ6vrpu ZY, makes both Jews and Gentiles one, Eph. ii. 14. Now that St.
Pen1 should use heaven and earth, for Jews and Gentiles, will not be thought
80 very strange, if we considcr that Daniel himself expresses the nation of t h e
Jews by tlie name of heaven, Dan. viii. 10. Nor does he want an example of
i t in our Saviour himself, who, Luke xxi. 26, by " powers of heaven," plainly
signifies the great men of the Jewish nation ; nor is this the only place in this
epistle of St. Paul to the Ephesians, which will bear this interpretation of
heaven and earth : he who shall read the fifteen first verpes of chap. iii. and carefully weigh the expressions, and observe the drift of the apostle in them, will
not fimd that he does manifest violence to St. Paul's sense if he understands by
" the family in heaven and earth,"
ver. 15, the united body ofChristians, made
1lp of Jews and Gentiles, living still promiscnously anlong those two sorts or
people, who continued in their unbelief. However, this interpretation I am not
llositive i n ; but offer it as matter of inquiry, to such who think an impartial
Bearc11 into the true meaning of the sacred Scripture the bent employment of all
the time they have.
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11 In whom also we have obtained an inheritance, being predestinated

according to the purpose of him, who worketh all things after the
counsel of his own mill :
12 That we should be to the praise of his glory, who first trusted in
Christ.
PARAPHRASE.

11 Christ ; In whom we became his possession %and' the lot of
his inheritance, being predetermined thereunto according to
the purpose of him, who never fails .to bring to pass what he
12 hath purposed within himselft : That we of the Gentiles, who
first through'christ entertained hope U, might bring praise and
NOTES.
~ v signify, if taken, as I think it may, in the
1 1 So the Greek word ; x h ~ p ~ 9 v ywill
passive voice, i. e. we Gentiles, who were formerly in the possession of the
devil, are now, by Christ, brought into the kingdom, dominion, and possession
of God again. This sense scems very well to agree with the design of the place,
viz. That the Gentile world had now, in Christ, a way opelied for their returning
into the possession of God under their proper head, Jesus Christ. T o which
suit the words that follow, " that we, who first among the Gentiles," entertained terms of reconcitiatior~by Christ, " might be to the praise of his glory,"
i. e. so that we of the Gentiles who first believed did, as it were, open a new
scene of praise and glory to God, hy being restored to be his people, and become
again a part of his posseasion ; a thing not before understood nor looked for.
The apost!els design here being to satisfy
See Acts xi. 18, and xv. 3, 14-19.
the Ephesians that the Gentiles were, by faith in Christ, restored to all the
privileges of the people of God, as far forth as the Jews themselves. See chap.
ii. 11-22, particularly ver. 19, as to ix~vp&8qprv,it may, I humbly conceive,
do no violence to the place to suggest thissense, " we became the inheritance,"
instead of " we have obtained an inheritance ;" that being the way wherein
God speaks of his people the Israelites, of whom he says, Deut.xxxii. 9, " T h e
Lord's portion is his people, Jacob is the lot of his inheritance!'
See also
Deut. iv. 20. 1 Kings viii. 51, and other places, And the inheritance which
the Gentiles were to obtain, was to be obtained, we see Col. i. 12, 13, by their
being tran~latedout of the kingdon1 of Satan into the kingdom of Christ. S o
that take it either way, that " we have obtained an inheritance," or "we are
become his people and inheritance," it in effect amounts to the same thing, and
so I leave it to the reader.
t i . e. God had purposed, even before the taking of the Israelites to he his
people, to take in the Geotiles, by faith in Christ, to be his people again : and
what he purposes he will do, without asking the counsel or consent of any one ;
and therefore you may be sure of this your iuheritauce, whether the Jews consent to it or no.
1 2 It was a part of the character of the Gentiles t o be without hope; see chap.
ii. 12. But when they received the Gospel of Jesus Christ, they theu ceased to
be aliens from the comnlonwealth of Israel, and became the people of God, and
had hope, as well as the Jews; or as St. Paul expresses it, in the name of the
converted Romans, Rom. v. 2, "We rejoice in hope of the glory of God." This
is another evidence that $piis, " we," here stands for the Gentile converts.
That the Jews were not without hope, or without God in the world, appears
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13 In whom ye also trusted, after that ye heard the word of truth, t l ~ c
Gospel of your salvation : in whom also after that ye believed, yc
were sealed with that holy Spirit of promise,
1.1 Which is the earnest of our inheritance, until the redemptian of the
purcI~asedpossession, unto the praise of liis glory.
PARAPHRASE.

18 glory to God. And ye, Ephesians, are also, in Jesus Clirist,

",

become God's people and inheritance having heard the
word of truth, the good tidings of your salvation, and, having
14 believed in him, have been sealed by the Holy Ghost ; Which
romised, and is the pledge and evidence of being the
of God \ his inheritance given out y for the redemptionZof the purchased possession, that ye might also bring

;:#&.

NOTES.
from that very text, Eph. ii. 12, where the Gentiles are set apart under a discrinlinating description, properly belonging to them : the sacred Scripture nowhere speaks of the Hebrew nation, that people of God, as without God, or
without hope ; the contrary appears every where. See Rom. ii. 17, and xi. 1,
2. Acts X ~ V 15,
.
and xxvi. 6, 7, and xxviii. 20. And therefore the apostle
might well say that those of the Gentiles, who first entertained hopes in Christ,
were " to the praise of the glory of God." All mankind having thereby, now,
n new and greater subject of praising and glorifying God, for this great and unspeakable grace and goodness td them, of which before they had no knowledge,
no thought, no expectation.
13 'EV9 xa) Lprir seems, in the tenour and scheme of the words, to refer to rv $
xal ~xA~pd~8qpcv,
ver. 11. St. Paul making a parallel here betweer? those of the
GentHes that first helieved and the Ephesiabs, tells them, that as those who
heard and received the Gospel before them became the people of God, &c. to the
praise and glory of his nanle ; so they, the Ephesians, by believing, bccame the
people of God, Btc. to the praise aud glory of his name, only in this verse there
is an ellipsis of ixhrlg&8v7~.
14 The Holy Ghost was neither promised nor given t o the heathen, who were
apostates from God, andenemics, but only to the people of God ; aud therefore
the convert Ephesians, harinb received it, wight be assured thereby that they
were now the people of God, and rest satisfied in this pledgc of it.
Y The giving out of the Holy Ghost, and the gift of miracles, was the grcat
means whereby the Gentiles were brought to receive the Gospel, and become the
people of God.
" " Redemption," in sacred Scripture, signifies not always strictly paying a
ransom for a slave delivered from bondage, but deliverance from n slavish estate
into liberty : So God declares to the children 2f Israel in Egypt, Exod. vi. 6,
6' I will redeem you with a stretched-out arm.
What is meant by it is clear
from the former part of the verae, in these words, " I will bring you out from
under the burthen of the Egyptians, and I will rid you out of their bondage."
And in the next verse he adds, " and I will take you to me for my people, and
I will be to you a God :" the very case here. As God, in the place cited, promised to deliver his people out of bondage, under the word "redeem;" so
h u t . vii. 8, he telleth them, that he " had brought them out with a mighty
hand, and redeemed them out of the house of bondage, from the hand of
Pharoah, king of Egypt :" which redemption was performed by Goif, who is
D D 2
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praise and glory to God a.
NOTES.
called the Lord of hosts their Redeemer, without the payment of any ransom.
But here there was mrpinol~uis,a purchase, and what the thing purchased was
we may see, Acts xr. 28, viz. '' the church of God, $v meprmoirlodo, which " he
purchased with his own blood," to be a people that should be the Lord's portion,
and the lot of his inheritance, as Moses speaks of the children of Israel, Deut.
xxxii. 9. And hence St. Peter calls the Christians, 1 Pet. ii. 9, haos sic wrpraahurv, which in the margin of our Bible is rightly translated " a purchased
people :" but if any one takes ;wAvpdBqprv, ver. 11, to signify " we have obtaiued an inheritance," then xhrlpovopia, in this verse, will signify " that,inheritance," and sic Bno~6rpwuiv 71's mrpixoi~uswy, '' until the redemption of that
purchased inheritance," i. e. until the retlemption of our bodies, viz. resurrection unto eternal life. But besides that this secma to have a more harsh and
forced sense, the other interpretation is more consonant to the styleand current
of the sacred Scripture, and (which weighs more with me) answers St. Paul's
desigtt here, which is to establish the Ephesians in a settled persuasion that they,
and all the other Gentiles that believed in Christ, were as much the people of
God, his lot and his inheritauce, as the Jews themselves, and equally partakers
with them of all the privileges and advantages belonging thereunto, as is visible
hy the tenour of the second chapter. And this is the use St. Paul mentions of
God's setting his seal, 2 Tim. ii. 19, tliat it might mark who arc his: and
accordingly we tind it applied, Rev. vii. 3, to the foreheads of his servants, that
they might be known to be his, chap. ir. I . For 30 did those who purchased
servants, as it were, take possession of them, by setting their marks on their
foreheads.
As lie had declared, ver. 6 and 12, that the other Gentiles, by believing and
becoming the people of God, enhanced thereby the praise and glory of his grace
and goodness, so here, ver. 14, he pronounces the same thing of the Ephesians
in particular, t o whom he is writing, to posses5 their minds with the sense of
the happy estate they were now itt by being Christians ; for which he thanks
God, ver. 3, and here again in the next words.

SECTION 111.
C H A P T E R I. 15-11.

10.

CONTENTS.

HAVING
in the foregoing section thanked God for the great
favours and mercies wh~chfrom the beginning he had purposed
for the Gentiles under the Messiah, in such a description of that
design of the Almighty as was fit to raise their thoughts above
the law, and, as St. Paul calls them, beggarly elements of the
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Jewish constitution, which was nothin in comparison of the
great and glorious design of the Gospe& taking notice of their
standing firm in the faith he had taught them, and thanking God
for it; he here, in this, prays God that he would enlighten the
minds of the Ephesian converts, to see fully the great things that
were actually done for them, and the glorious estate they were in
under the Gospel, of which in this section he gives such a draught,
as in every part of it shows that in the kingdom of Christ they
are set far above the Mosaical rites, and enjoy the spiritual and
incomprehensible benefits of it, not by the tenure of a few outward ceremonies, but by their faith alone in Jesus Christ, to whom
they are united, and of whom they are members, who is exalted
to the top of all dignity, dominion, and power, and they with him,
their head.
TEXT.

15 Wherefore I also, after I heard of your faith in the Lord Jesus, and
love unto all the saints,
PARAPHRASE.

15 Wherefore I also, here in my confinement, having heard.
NOTE.
15

I also after I heard
St. Paul's hearing of their faith, here
of your faith in the Lord Jesus."
meutioned, cannot signify his being informed, that they had received the Gospel,
and believed in Christ; this would have looked impertinent for him to have told
them, since he himself had converted them, and had lived a long time amongst
them, as has been already observed. We must, therefore, seek another reason
of his mentioning his hearing of their faith, which must signify something else,
than his being barely acquainted that they were Christians; and t h i ~we may
find in these words, chap. iii. 13, " Wherefore I desire that ye faint not, at my
tribulations for YOU."
He, as apostle of the Gentiles, had alone preached up
freedom from thelaw, which the other apostles, who had not that province (see
Gal. ii. 9) in their converting the Jews, seem to have said nothing of, as is plain
from Acts xxi. 20, 21. It was upon account of his preachir~g,that the Christian
converts were not under any subjection to the observances of the law, and that
the law was abolished, by the death of Christ, that he was seized at Jerusalem,
and sent as a criminal to Rome to be tried for his life ; where he was nowa prisoner. He being therefore afraid that the Ephesians,and other convert Gentiles,
seeing him thus under persecution, in hold, and in danger of death, upon tbe
score of his being the preacher, and zealous propagator and minister of this great
article of the Christian faith, which seemed to have its rise and defence wholly
from him, might give it up, and not stand firm in the faith which he had taught
them, was rejoiced, when in his confi~lelllet~t
he heard, that they persisted stedfast in that faith, and in their love to all the saints, i . e. as well the convert
Gentiles, that did not, as those Jews, that did, conform to the Jewish rites. This
I take to be the meaning of his hearing of their faith, here ruentior~ed; a ~ i d
conformably hereunto, chap. vi. 19,20, he desires their prayers, " that he may
with boldnces prearh the mystery of the Gospel, of \rhich he i s the a~nbassadorin
a '~xo6uorsriv xa8' 6pCg mL,-iv ;v 7 @ K u p b 'IriuoC, " Wherefore
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bonds."
This mystery of the Gospel, it is plain from chap. i. 9, &c. and chap.
iii. 3-7, and other places, was God's gracious purpose of taking the Gentiles,
as Gentiles, to be his people, under the Gospel. St. Pau!, whilst he was a prisoner at Rome, writ to two other churches, that at Philippi, and that at Colosse :
t o the Colossians, chap.i. 4, he uses, almost verbatim, the saliie expression that
he does here, " having heard of your faith in Christ Jesus, and of your love,
which ye have to all the saints ;" he gives thanks to God, for their knowing and
stickiuq to tlie grace of God in tntth, which had been taught them by Epaphras,
who had informed St. Paul of this, a i d their affection to him, whereupon h e
expresses his great concern, that they shouldcontinue in that faith, and not be
drawn away to Judaizing, which may be seen from ver. 14, of thia chapter, t o
the end of the second. So that " the hearing of their faith," which he says,
both to the Ephesians and Colossians, is not his being told that they were Christians, but their continuing in the faith they were converted to and instructed
in, viz. That they became the people of God, and were admitted into his kingdom, only by faith in Christ, without submittingto the Mosaical institution, and
legal observauces, which was the thing he waa afraid they should be drawti to,
either tlirongh any despondency in themselves, or importunity of others, now
that he was removed from them, and in bonds, and therehy give up that truth
and freedoni of the Gospel which he had preached to them.
T o the same purpose he writes to the Philippians, chqp. i. 3-5, telling them
that he gave '' thanks to God,"
w&u? 7f putla air&v, upon every mention
was made of them, upon every account he received of their continuing in the
fellowsliip and profession of the Gospel, as it had been taught them by him,
without changing, or wavering at all, which is the same with " hearing of their
faith," and that thereupon he prays, amongst other things,chiefly that they might
be kept from Judaizing, as appears, ver. 27, 28, where the thing, he desired t o
hear of them, was, " tliat they stood firm in one spirit, and one mind, jointly
contending for the faith of tlie Gospel; in nothing startled by those who are
opposers;" so the words are, and not " their adverwaries!'
Now there was
n o party, at that time, who were in opposition to the Gospel which St. Paul
preached, and with whom the convert Gentiles had any disl~nte, but those who
were for keeping up circumcision, and the Jewish rites, under the Gospel. These
were they, whom St. Paul apprehended, alone, as likely to affright the convert
Gentiles, and make them start out of the way froni the Gospel, which is the
proper import of w7u~6p6vor. Though tliis passage clearly enough indicates what
i t was, that he was, arid sliould always be, glad to hear of them; yet he more
plainly shows his apprel~ensionof danger to them to be from the contenders for
Judaism, in tlie express warning he gives them against tliat sort of men, chap.
iii. 2, 3. 'So that tliis hearing, which he mentions, is the hearing of these
three churches persisting firn~lyin the faith of the Gospel, whicli he had taught
them, without being drawn at all towards Judaizirrg. I t was that, for which
St. Paul gave thanks, and it may reasonably be presumed, that, if he had writ
to any orher cllurches of converted Gentiles, whilst he was a prisoner at Rome,
upon .Iie likc carriage of theirs, something of the same kind would have been
said to them. So that the great business of these three epistles, written during
his being a prisoner at Rome, was t o explain the nature of t h e kingdom of God
under the Messiah, from which the Gentiles were now no longcr shut out, by the
ordinances of the law; and confirm the churches in the belief of it. St. Paul,
being chose11 and aent by God, to preach the Gospel of the Gentilesjhad, in all
his preaching, set forth the largeness and freedom of the kingdom of God, now
laid open to the Gentiles, by taking away the wall of partition, that kept then1
out. This made the Jews his enemies; and upon this account they had seized
him, and he was n0w.a prisoner at Rome. Fearing that the Gentiles might be
tvrouglit upon to stibntit to the law, now that he was thus removed, or suffering
f'ijl. thr Gospel, lie tc.11~tllcse three cl~urchcs,that he rejoices at tlieir standing
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1 6 Cease not to give thanks for you, making mention of you in my
prayers ;
17 That the God of our Lord Jesus Christ, the Father of glory, may
give unto you the spirit of wisdom and revelation, in the knowledge
of him :
18 The eyes of your understanding being enlightened; that ye may
know what is the hope of his calling, and what the riches of the
glory of his inheritance in the saints,
19 And what is tlie exceeding greatness of his power to us-ward who
believe, according to the working of his mighty power,
PARAPHRASE.

of the continuance of your faith in Christ Jesus, and your love
16 to all the saintsb, Cease not to give thanks for you, making
17 mention of you in my pra ers; That the God of our Lord
Jesus Christ, the Father o glory c, would endow your s irits
with wisdom and revelation ', whereby you may know Rim ;
18 And enlighten the eyes of your understandings, that you may
see what hopes his calling you to be Christians carries with it,
and what an abundant glory it is to the saints to become his
19 people, and the lot of his inheritance; And what an exceed-
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NOTES.
firm in the faith, and thereupon writes to them to explain and confirm t o them
the kingdom of God under the Messiah, into which all men now had an entrance,
by faith in Christ, without any regard to the terms whereby the Jews were
formerly admitted. The setting forth the largeness and free admittance into
this kingdom, which was so much for the glory of God, and so much showed
his mercy and bounty to mankind, that he makes it as it were a new creation,
is, I say, plainly the bnsiriess of the three epist,les, which tend all visibly to the
same thing, that any one, that reads them, canuot mistake the apostle's meaning,
they giving such a clear light one t o another.
15 11 " All the saints." One fiuds in the very reading of these words, that the
word [all] is empbatical hel.e, and put in for solne particular reason. I can, I
confess, see no other but this, viz. That they were not by the Jtidaizers in the least
drawn away from their esteem and love of those who were not circumcised, nor
observed the Jewish rites ; which was a proof to him, that they stood firm in
the faith and freedoni of the Gospel, which he had instructed them in.
17 " Father of glory ;" an Hebrew expression, which cannot well be changed,
since it signifies his being glorious himself, being the fountain from whence all
glory is derived, and to wlioni all glory is to be given. Jii all which senses it
may be taken here, wherc there is nothing that appropriates it, in peculiar, to
any of them.
" Wisdom," is visibly used liere for a right conception and understanding of
the
e (6 Gospel.
See note, ver. 8.
Revelation," is used by St. Panl, not always for immediate inspiration, but
as it is meant here, and in most other places, for such truths, which could not
have heen found out by human reason, but had their first discovery froni revelation, thongh men afterwards colue to t11c knowledge of those truths by rcading
them iu the sacred Scripture, wherc they arc set do\vn fur their information.

,

Chap. I.
TEXT.

a0 Which Ile wrought in Christ, when he raised him from the dead, and
set him at his own right hand in the heavenly places,
PARAPHRASE.

20 ing great power he has employed upon us who believe ; A
power corresponding to that mighty power, which he exerted

Chap. 11.
TEXT.

21 Far above all principal it,^, and power, and might, and dominion, and
every name that is named, not only in this world, but also in that
which is to come :
22 And hath put all things under his feet, and gave him to be the
head over all things to the church,
23 Which is his body, the fulness of him that filleth all in all.
11. 1 And you hath he quickened, who were dead in trespasses and sins ;

m the raising Christ from the dead, and in setting him next
to himself, over all things relating to his heavenly kingdoma;
NOTES.
chap. ii. 1, and " us," chap. ii. 5, it is plain signify
19 " Us," here, and
the same, who being dead, partook of the energy of that great power that raised
Christ from the dead, i . e. the convert Gentiles; and all those glorious things
he, in ver. 18-23, intimates to them, by praying they map see them, lie here
in this 19th verse tells is bestowed on tliern, as believers, and not as observers
of the Mosaical law.
20 s 'EU
ilroupaviorr, " in heavenly places," says our translation, and so ver. 3 ;
but possibly the n~arginalreading, " things," will be thought the better, if we
comyarever 22. He set him at his right hand, i. e. transferred on him his
power ; i v inovpauiors, in his heavenly kingdom ; that is to say, set him at the
head of Iiis heavenly kiogdorii, see ver. 22. This kingdom, in the Gospel, is
called indifferently, Garrhria Orat, " the kingdom of God ;" and GaurAelor 7614
adpavCu, " the ltirlgdo~nof heaven." God had before a kingdom and people
in this world, viz. that Iriugdom which he erected to himself of the Jews, selected and bronght back to hirnself, out of the apostatized mass of revolted and
rebellious ~rraiiliind: with this his people he dwelt, among them he had his
habitation, and ruled as their king, ill a peculiar kingdom; and, therefore, we
see that our Saviour calls the Jews, Matth. viii. 12, " the children of the kiogdotu." But that kingtlon~,though God's, was not the Barr~rlarGv oipavGu, " the
kiogdom of heaven," that came with Christ : See Matth. iii. 2, and x. 7. That
was hut brly~ro~,
" of the earth," compared to this irroupdrvros, "heavenly kingdom," which was to be erected under Jesus Christ ; and, with that sort of distinction, our Saviour seems to speak and use those words girlysra, '' earthly,"
and ;iraup&ura, " heavenly," John iii. 12. In his discourse there, with Nicode.
~ I I I S ,he tells him, '' unless a man were born again, he could not see the kingdom of God." This heir~gborn again, stuck with Nicodemus, which Christ
repruaches him with, siuce, being s teacher in Israel, he understood not that
which belonged to the Jewish constitution, wherein to be baptized, for admittance into that kingdotn, was called and counted to be born again; and
therefore says, if, having spoken urlto you iniyrru, things relating to your own
earthly constitution, you con~prehendme not, how shall you receive wnat I
say, if I speak to you, ~h fnouedvra, heavenly things, i. e. of that kingdom,
which is purrly heavenly ? And according to this, St. Paul's words here, Epll.
i . 10, r h T?'E ;Y 7 0 7 ~oi~avoi~.
xu) ~h en) r6r ycg, (which occur again, chap. iii.
15. Col. i. lfi, 20,) 111ay perhaps not unfitly be interpreted " of the spiritual,
heavenly kiugtlor~~
of Glltl :" and that also of the more earthly one of the Jews,
whose rites and pobitive institutions St. Paul calls
elements of the world,"
Gal. ir. 3. Col. ii. 8, which were both, a t the conling of the Messiah, consolidated into one, a ~ l dtogether re-established under one head, Christ Jesus. The
whole drift of this, and tlie two following chapters, being to declare the union
of llic Jews zntl Gvlrtiles illto one body, under Christ, the head of the heavenly
kingtlorn. A I I hc
~ llial wtlact:ly c,onll,;ircs Iiplr. ii. 16, with Col. i. 20, (in both
which places i l i s evidenr the apostlr apcnks cbf the satlie thing, viz. God's recou-
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PARAPHRASE.

21 F a r above all principality, and power, and might, and dominion", and any other, either man or angel, of greater dignity
and excellency, that we may come to be acquainted with, or
hear the names of, either in this world, or the world to
22 come : And hath put all things in subjection to him ; and him,
invested with apower over all things, he hath constituted head
93 of the church, Which is his body, which is completed by
him alonei, from whom comes all, that gives any thing of
excellency and perfection to any of the members of the
church : where to be a Jew or a Greek, circumcised or uncircumcised, a barbarian or a Scythian, a slave or a freeman,
matters not ; but to be united to him, to partake of hiq influence and spirit, is a11 in all.
LI. ; And b o u , also being dead in trespasses and sins, I n which
NOTES.
ciling of both Jews and Gentiles, by the cross of Christ) will scarce be able t o
avoid thinking, that '' things in heaven, and thiiigs onearth," signify the people
cf the one anti the other of these kingdoms.
21 These abstract names are frequently used in the New Testament, according
to the style of the eastern languages, for those vested with power and dominion,
&c. and that not only here on earth, among men, but in heaven, among superior
heings : aud so often are taken to express ranks and degrees of angels : and,
though they are generally agreed to do so here, yet there is no reason to exclude
earthly potentates out of this text, when mhrrii. nece~aarilyincludes them; for
that nleu in power are one sort of hexa) and itouu;a~, in a Scripture-sense, our
Saviour's own words show, Luke xii. 11, and xx. 2. Besides, the apostle's chief
aini here being to satisfy the Ephesians, that they were not to be subjected to
the law of Moses, and the governnlerlt of those who ruled by it, but they were
called to be of the kingdou~of the Messiah : it is not to be supposed, that here,
where he spealts of Christ's exaltation to a power and dominion paramount to
all other, he should not havehn eye to that little and low government of the Jews,
which it was beneath the subjects of so glorious a kiogdom, as that of Jesus
Christ, to submit thenlselves to. And this the next words do farther enforce.
23 i IIA4pwpa, " fuluess," here, is taken in a passive sense, for a thing to be filled,
or completed, as appears by the following words, " of him that filleth all in all,"
i . e. it is Christ the head, who perfecteth the church, by supplying and furnishing
all things to all the members, to make them what they are, and ought to be, ill
that body. See chap. v. 18. Col. ii. 10, and iii. 10, 11.
1 Ka), " and," gives us here the t h ~ c a dof St. Paul's discourse, which is impossible to be understood witliout eceilrg the t~airlof it : without that view, it
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NOTE.
would be like a rope of gbld-dust, all the parts would be excellent, and of value,
hut would seem] heaped together, withuut order or con~~exion.This " and,"
here, it is true, ties the parts together, and points out the conoexion and coherence of St. Paul's discourse ; but yet it stands so far from IxLOru~v," set," in
ver. 20 of the foregoing chapter, and uvvr~woaoiqu~," quickened," ver. 5 of
this chapter, which are the two verbs it copulates together ; that by one, not
acquainted with St. Paul's style, it rvould scarce be observed or admitted, and
thereforeit may not bc ;miss to lay it in its due light, so as to be visible to an
ordinary reader. St. Paul, ver. 18-20, prays that the Ephesians may be so enlightened, as to see the great advantages they received by the Gospel : thGe that
he specifies arc these: 1. What great hopes lie gave them. 2. What an exceeding glory acco~npaniedthe inheritance of the saints. 3. The uiighty power
exerted by God 011 their behalf, which bore some proportion to that which h e
employed in the raising Christ from the ciead, and placing him at his right hand:
upon the mention of whieh, his mind being full of that glorious image, he lets
liis pen run into a description of the exaltation of Christ, which lasts to the
end of that chapter, and then re-assumes the thread of his discourse; which in
short s t a ~ ~ thus
d s : " I pray God, that the eyes of your understandings rnay he
enlightened, that you [nay see the exceeding great power of God, which is
to that energy, whereemployed upon us who believe : [xa7A rav] correspo~idi~ig
with he raised Christ from the dead, aud seated hi111 at Ilia right hand ; for so
also has he raised you, who were dead in trespasses and sins : us, I say, who
were dead in trespasses and sins, liils he quickened, and raised together with
Christ, and seated togelher with him in his Iieavenly ki~igdom." This is, in
short, the train aud connexion of his discourse from chap. i. 18 to ii. 5, though
i t be interrupted by n~auyincident thoughts; which, as his manner is, he\
enlarges upon by the way, and then returns to the thread of his discourse. For
here again, iu this first verse of the second chapter, we must observe, that,
having mentioned their being dead in trespasses and sins, he enlarges upon that
forlorn estate of the Gentiles before their conversion ; and then comes t o what
h e designed, that God, out of his great goodness, ~uickeued,raised, and placed
them together with Christ, in his heavenly kingdom. In all which it is plain
h e had more regard to the things he declared to them, than to a nice, grammatical construction of his words : for it is manifest xu), " and," ver. 1, and xa),
" and," ver. 5, copulate uv~r5wo?ro[~ur,
" quickened," with ixL91uc1," set," ver.
20 of the foregoing chapter, which the two following words, ver. 6, make
evident, xa) uwlyopc xu) uvv~x&8rutv€7 kovpav~ars," and hath raised up together,
and hath made sit together in heavenly places." St. Paul, to display the great
power and energy of God, showed towards the Gentiles, in bringing them into
his heavenly kingdom, declares it to be xa7A 71"";vreyriuv, proportionable to that
power, wherewith he raised Jesus frdm the dead, and seated him at his right
hand. T o express the parallel, he keeps to the parallel terms concerning Christ :
h e says, chap. i. 20, iy~ifasai7bv Ix r@vvrxp&v, xa) ;xdOrurv Iv F e e l + rdrov" ir 7 ~ i r
Iaovpavlo~r,'' raised him from the dead, and set him at his right hand, in heavenly
Cor~cer~iing
the Gentile converts his words are, chap. ii. ver. 5, 6,
places."
xu) Bv7as ?pGs vrxgois rois m u p a ~ 7 ~ ~ aouvr~woaoivur
u1,
o@ XprrF, xal uvvfiysrpr x d
svv~xL0ru~v
iv ;rrovpauiors, " and us, being dead in trespasses, 11e hath quickened
together with Christ, and hath raised us up together, a ~ l dmade us sit together
it1 heavenly places." It is also visible that ipis,
you," ver. 1, and
us," ver. 5, are both governed by the verb auv~Fo7roiq~~,
" quickened togcthcr," ver. 5, though the grarnnlatical construction be somewhat broken, hut
is repaired in the sense, wllich lies thus : " God, by llis ~nightypower, raised
Christ from the dead ; by the like power yon, Gentiles of Ephesus, being dead
it1 trespasses and sills; what do I say, you of Ephesus; nay, us all, collverts of
the Ge~!tiles, being ticad in trehpaases, llas he quickened and raised from the dead.
You Ephesians were dead ill tres1)asser. atid sins, in which you walked according
t o t l ~ ccourse of this world, accol.dilrg to tlle pl511ceof the power of the air,
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TEXT.

2 Whereiu, in time past, ye walked according to the course of this
world, according to the prince of the power of the air, the spirit that
now worketh in the children of disobedience :
3 Among whom also we all had our conversation in times past, in the
lusts of our flesh, fulfilling the desires of the flesh and of the mind;
and were by nature the children of wrath, even as others.
PARAPHRASE.

you Gentiles, before you were converted to the Gospel, walked,
according to the state and constitution of this world', conforming yourselves to the will and pleasure of the prince of
the power of the air In, the spirit that now yet possesses and
3 works in the children of disobedience O. O f which number
NOTES.
the spirit that yet worketh in the children of disobedience, arid so were we,
all the rest of us, who are converted from Gentilis~n; we, all of us, of the
same stanip and strain, involved in the same conversat~ion,living, heretofore,
according to the lusts of our flesh, to which we were perfectly obedient, doing
what our carnal wills and blinded minds directed us, being then no less children of wrath, no less liable to wrath and punishment, than those t,liat retnaiued still children of disobedience, i. e. iluconverted ; but God, rich in
mercy, for 11% great love wherewith he loved us hat11 quickened us all, being
dead in trespasses, (for it is by grace ye are saved) and raised us," &c. This
is St. Paul's sense, drawn out more at length, which, in his coinpendious way
of writing, wherein he crowds many ideas together, as they abounded in his
mind, could not easily he ranged under rules of grammar. The promiscuous
use St. Paul here ~nakesof " we" and " you" and his so easy changing one
into the other, plainly shows, as we have already observed, that they both stand
for the same sort of persons, i. e. Christians, that were formerly pagans, whose
state and life, whilst they were such, he here expressly describes.
2 Aihu [nay be observed, in the New Testament, to signify the lasting state and
constitution of things, in the great tribes, or collectio~lsof men, considered in
reference to the kingdom of God ; whereof there were two most eminent, and
principally intended, if I ~nivtakenot, by the word ai&vr, when that is used
alone ; and that is i sFv mi&, "this present world," which is taken for.that state
of the world, wherein the cl~ildreuof Israel were his people, and made up his
kingdom upon earth, the Gentiles, i. e. all the other nations of the world, being
in a state of apostasy and revolt from him, the professed vassals and subjects of
the devil, to whom they paid homage, obedience, and worship : and aidw pihhav,
"the world to come," i. e. the time of the Gospel, wherein God, by Christ,
broke down the partition-wall between Jew and Gentile, and opened a way for
reconciling the rest of mankind, and taking the Gentiles again into his kingdom
under Jesus Christ, under wliosc rule he had put it.
" In these words St. Paul points out the devil, the prince of the revolted part of
the creation, and head of that kiugdotn, which stood in opposition to, and was
a t war with, the lciugdom of Jesus Christ.
'EvreYoi;u7osis the proper term, whereby, in the Greek, is signified the possession and acting of any person by an evil spirit.
O " Cliildren of disobedience,"
are those of the Gentiles, who continued still in
their apostasy, under the dominion of Satan, who ruled and acted them, and returned not from their revolt, described Rom. i. 18, &c. into the ki~igdon~
of God,
now that Jesus Christ had opened all elltrance into it, to all thosc who tlisokycd
not Iris call; and thus they arc called, chap, ~ ~ 6 .
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4 But God, who is rich in mercy, for his great love wherewith he

loved us,
5 Even when we were dead in sins, hath quickened us together with

Christ, (by grace ye are saved)
PARAPHRASE.

even we all having formerly been p, lived in the lusts of our
flesh, fulfilling the desires thereof, and of our blinded, per4 verted mind q. But ' God, who is rich in mercy S, throu h
5 his great love wherewith he loved us, Even us, GentiJes, w o
were dead in trespasses t, hath he quickened U, together with

f

NOTES.
cannot signify "amongst whom we also all had our conversation :"
for if i p r i S , " we," stands for either the converted Jews, or converts in general,
it is not true. If "we," stands (as is evideut it doth) for the converted Gentiles, of what force or tendency is it for the apostle to say we, the converted
Gentiles, heretofore lived among the unconverted Gentiles ? But it is of great
force, and to his purpose, in magnifying the free grace of God t o them, to
say, fi we of the Gentiles, who are now admitted to the kingdom of God, were
formerly of that vely sort of men, in whom the prince of the power of the air
ruled, leading lives in the lusts of our flesh, obeying the will and inclinatiol~s
thereof, and so as much exposed to the wrath of God, as those who still rewain
in their apostasy under the dominion of the devil."
¶ T h i s was the state that the Gentile world were given up to. See Rom. i. 21,
24, Parallel to this 3d verse of this 2d chapter, we have a passage in chap. iv.
17-20, of this same epistle, where xaOGs xal T & Aorra ZOuv, " even as the other
Gentiles," plainly answers ds xu1 oi horro), " even as the others," here; and
Zu pda~6Tn7r70; " o h s ari70~,;uxo7rupkor .rj GravolIl, " in the vanity of their minds,
having their understandings darkened," answers $u ~ a ;srOup1ars
7 ~
uapxbs <,uiiu,
~ o r o ; v n s T & 46hrjpa~a75s uapxbg xd .rGv 8ravor&v, "in the lusts of our flesh, fulfilling the desires of the flesh and of the mind." He that compares these places,
a1]d collsiders that what is said in the fourth chapter contains the character of
the Gentile world, of whom it is spoken; I say, he that reads and considers
ttlese two places well together, and the correspondency between them, cannot
doubt of the sense I unde~standthis verse in ; and that St. Paul here, under the
terms, 6~ we1* and "onr," speaks of the Gentile converts.
4 ' ' 0 62, "Rut," connects this verse admirably well with the immediately preceding, which makes the parts of that incident discourse cohere, which ending
in this verse, St. Paul, in the beginning of ver. 5, takes up the thread of his
discourse again, as if nothing had come between, though 6 8;, "but," in the
beginning
- of this 4th verse, rather breaks than continues the sense of the whole.
See note, ver. 1.
L 6 Rich in mercy."
The design of the apostle being, in this epistle, to set
forth the exceeding great mercy and bounty of God to the Gentiles, uuder the
Cnsnel.
here in this
--- r - - 2 as
-- is n~nnifestat large, ch. iii. it is plain that IjpCc, "US;
verse must ~ ~ l e athe
n Gentile converts.
5 t " Dead in trespasses," does not tnean here, under the condemnation of death,
or obllosious to death for our trinsgresaions ; but so under the power and do~niuiouof sin, so l~elplessln that state into which, for our apostasy, we were
delivered up, by the just judgment of God, that we had no more thought, nor
hope, ,lor ability to get out of it, than men, dead and buried, have to get out of
the grave. This state of death he declares to be the state of Gentilism, Col. ii.
13, in these words : " and you, being dead in trespasses, and the u~~circumcision
of your flesh, hath God quickened together with hill)," i . e. Christ.
" Qoickened."
T4iz quickening was by the Spirit of God, given to those

3
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TEXT.

6 And hath raised us up together, and made us sit together in heavenly
places, in Christ Jesus :
7 That, in the ages to come, b might show the exceeding riches of
his grace, in his kindness towards us, through Christ Jesus.
8 For by grace are ye saved, through faith ;and that not of yourselves :
it is the gift of God :
PARAPHRASE.

6 Christ, @ grace ye are saved) And hath raisedw us up to-

K

gether wit Christ, and made us partakers, in and with Jesus
Christ, of the glory and power of his heaven1 kingdom,
which God has put into his hands, and put un er his rule :
7 That, in the ages to come, he might show the exceeding
riches of his grace, in his kindness towards us, through Christ
8 Jesus. For by God's free grace it is that ye y are, through
faith in Christ, saved and brought into the kingdom of God,

B

NOTES.
who, by faith in Christ, were united to him, became the members of Christ, and
sons of God, partaking of the adoption, by which Spirit they were put into a
state of life ; see Rom. viii. 9-15, and made capable, if they would, to live t o
God, and not to obey sin, in the lusts thereof, nor to yield their members instruments of sin unto iniquity; but to give up themselves to God, as men alive
from the dead, and their members to God as instruments of righteousness; as
our apostle exhorts the converted Romans to do, Rom. vi. 11-13.
6 'Wherein this raising consists, may be seen, Rom. vi. 1-10.
7 The great favour and goodrless of God manifests itself, in the salvation of
sinners, in all ages ; but that, which most eminently sets forth the glory of his
grace, was those, who were first of all converted from heathenism to Christianity,
and brought out of the kingdom of darkness, in which they were as dead men,
without life, hope, or so much as a thought of salvation, or a betterstate, into
the kingdom of God. Hence it is that he says, chap. i. 12, "That we should
be to the praise of his glory, who first believed." T o which he seems t o hare
an eye in this verse ; the first conversion of the Gentiles being a surprising and
wodderful effect and instance of God's exceeding goodness t o them, which, to
the glory of his grace, should be admired and ackno:vledged by all future ages ;
and so Paul and Barnabas speak of it, Acts xiv. 27. "They rehearsed all that
God had done with him, and how he had opened the door of faith to the Gentiles." And so James and the elders at Jerusalem, when they heard what
things God had wrought by St. Paul's ministry, among the Gentiles, "they
glorified the Lord," Acts xxi. 19, 20.
8 Y "Ye." The change of '' we," in the foregoing verse, to "ye:
here, and
the like change observable vet. 1 and 5, plainly shows, that the persons epoken
of, under these two denominations, are of the same kind, i. e. Gentile converts; only St. Paul, every now and then, the more effectually to move those
he is writing to, changes "we" into " ye," and vice vers8: and so makes, as i t
were, a little sort of distinction, that he may the more emphatically apply himself to them.
'"Saved."
He that reads St. Paul with attention, cannot but observe, that
speaking of the Gentiles, he calls their being brought back again, from their
apostasy, into the kingdom of God, their being saved. Before they were thus
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brought to be tbe people of Qod again, under the hlcasiah, they were, as they are
here described, aliens, enemies, without hope, without God, dead in trespasses
and ,sins; and therefore when, by faith i n Christ, they came bo be reconciled,
and to be in covenant again withGod, as his subjects and liege people, they were
in the way of salvation ; and if they persevered, could not miss of attaihing it,
though they were not yet in actual possession. The apostle, whose aim it is, ill
this epistle, to give then: a high sense of God's extraordinary p a c e and 'f~vour
t o them, and to raise their thoughts above the mean observances of the law,
shows them that there was nothing ill them ; uo deeds, or works of theirs, nothing that they could do, to prepare or recommend themselves, co~~tributed
aught to the bringing the111iuto the kingdom of God, under the Gospel : that it
was all purely the work of grace, for they were all dead in trespasses and dns,
andcould do nothing, not make one step, or the least motion towards it. Faith,
which alone gained them atlmittance, a t ~ daloue opened the kingdom of heaven
t o believers, was the sole gift of God ; men, by their natural faculties, could not
attain to it. It is faith which is the source and beginnir~gof thisnew life ;and
the Gentile world, who were without sense, without hope of any sllcl~thing,
could no more help themselves, or do any thing to procure it themselves, than
a dead man can do any thing, to procure himself life. It is God here does all ;
by revelation of what they could never discover by their own natural faculties,
h e bestows om them the knowledge of the Messiah, and the faith of the Gospel;
which, as soon as they have received, they are in the kingdom of God, in a new
stateof life ; and being t11us quickened by the Spirit, may, as nlen alive, work
if they will. Hence St. Paul says, Rom. x. "Faith comet11 by hearing, and
hearing by the word of God," having in the foregoing verses declared, there
is no believing without hearing, and no hearing without a preacher, and no
preacher unless he be sent; i. e. the good tidings of salvation by the Messiah,
and the doctrine of faith, was not, nor could be, known to any, but to those to
whom God communicatedit, by the preaching of prophets and apostles, to whom
h e revealed it, and whom he sent on this errand with this discovery. And thus
God, now, gave faith to the El)l~esians,and the other Gentiles, to whom he sent
St. Paul, and others his fellow-labourers, t o bestow on them the knowledge of
salvation, reconciliation, and restoration into his kingdom of the Messiah. All
which though revealed by the Spirit of God, in the writings of the Old Testament,
yet the Gentile world were kept wholly strangers from the knowledge of by the
ceremonial law of Moses, wl~ickwas the wall of partition, that kept the Gentiles
a t a distance, aliens and enemies ; which wall God, according to his gracious
purpose before the erecting d it, having now broke down, communicated to them
the doctrine of faith, aud adu~ittedthem, upon their acceptatlce of it, to all the
advantages and privileges of his kingdom ; all which was done of his free grace,
without any merit or procurement of theirs : '' he was found of them, wh;
sought him not; and waii made manifest t o then], that asked not after him.
I desire hiin, that would c1e;rrly understand this chap. ii. of the Ephesians, to bead
carefully with it Horn. x. and 1 Cor. ii. 9-16, where he will see, that faith is
wholly owing to the revelation of t h a Spirit of God, and the conln~unicationof
that revelation, by men sent by God, who attaiued this knowledge, not by the
assistance of their. own natural parts, but from the revelation of the Spirit of God.
Thus faith, we see, is the gift of God, and with it, when men by baptism are admitted into the kingdom of' God, comes the Spirit of God, which brings life wit11
it : for the attaining this gift of faith, nlen do, or can do,r~othiug; grace hitherto
does all, and works are wholly excluded ; God himself creates them to do g00.d
works, but when, by him, they w e made livirlgcreatures, in this new creation, i t ~ s
then expected, that being quickened, they should act; and, from henceforwards,
works are required, not as the meritorious cause of salvation ;but as a necessary,
of the subjects of God's kingdom, under his Son Jesus
indispensable q~~alification
Christ ; i t being impossible that an). one should, at the same time, be a r e k l and
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a subject too : and though none can be subjects of the kingdom of God but

'

those who, continuing in the faith, that has been once bestowed on them, sincerely
to the laws of their Lord and Master Jesus
endeavour to conform thel~~selves
Christ; and God gives eternal life to all those, and those only that do so; yet
eternal life is the gift of God, the gift of free grace, since their works of sincere
obedience afford no manner of title to it : their righteousness is imperfect, i. e.
they are all unrighteous, and so deserve death; but God gives them life, upon
the account of his righteoost~ess,vid. Roo]. i. 17. Ttre righteousness of faith
which is by Jesus Christ, and so they are still saved by grace.
Now when God I~ath,by calling them into the kingdom of his Sou, thus
quickened men, and they are, by his free grace, created in Christ Jesus unto
good works, that then works are required of them, we see in this, that they are
called on and pressed to "walk worthy of God, who hat11 called them to his
kingdom and glory," 1 Thess. ii. 12. And to the same purpose here, c11. iv.
1. Phil. i. 27. Col. i. 10-12.
So that of those, w11o are in the kingdom of
God, who areactually under the covenant of grace, good works are strictlyrequired, under the penalty of the loss of eternal life: "if ye live after the
flesb, ye shall die ; but if through the spirit ye mortify the deeds of the body,
ye shall live," Ram. viii. 13. And so, Rom. vi. 11, 13, they are commanded
to obey God, as living men. This is the tenonr of the whole New Testatnent :
the apostate, heathen world were dead, and were, cif themselves, in that
state, not cap:rble of doing any thing to procure their translation into the
kingdom of God; that was purely the work of grace : but, when they received
the Gospel, they were then made alive by faith, and by the Spirit of God : and,
then, they were in a state of life, and working and works were expected of
them. Thus grace and works consist, without any difficulty: that which has
caused the perplexity and seeming contradiction, has been men's mistake concerning the kingdom of God : God, in the fuluess of tinle, set up his kingdom in this world, under his Son ;into which he admitted all those who believed
on him, and received Jesus, the Messiah, for their Lord. Thus, by faith'in
Jesus Christ, men became the people of God, and subjects of his kingdom ; and,
being by baptism admitted into it, were from henceforth, during their continuing in the faith and profession of the Gospel, accourlted saiots, the beloved
of God, the faithful in Christ Jesus, the people of God, saved, &e. for in these
terms and the like the sacred Scripture speaks of them. And indeed those,
who were thus translated into thekingdom of the Son of God, were no longer in
the dead state of the Gentiles ; but, having passed from death to life, were in the
state of the living, in the way to eternal life; which they were sure to attain, if
they persevered in that life 'whicl~the Gospel required, viz. faith and sincere
obedience. ,But yet, this was not an actual possession of eternal life, in 'the
kingdoni of God in the world to come ; for by apostasy or disobedience this,
though ~ometiniescalled salvation, might be forfeited and lost ; whereas he, that
IS once possessed of the other, hath actually an eternal inheritance in the heaveus, which fadelh not away. These two considerations of the kilrgdom of heaven some men have confounded and made one; so that a rnan being brought into
the first of these, wholly by grace, without works, faith being all that was required to instate a man ill it, they have concluded that, for the attaining eternal
life, or the kingdoni of God in the world to come, faith alone, and not good
works, are required, contrary to express words of Scripture, and the whole
tenour of the Gospel : but yet, not being admitted into that state of eternal life
for our good works, it is by grace, here too, that we are saved, our righteousness,
after all, being imperfect, and we, by our sins, liable to condemnation and death :
but it is by grace we are made partakers of both these kingdoms : it is only into
the kingdom of God in this world we are admitted by faith alone, without works ;
but for our admittance into the other, hoth faith and obedience, in a sincere endeavour to perform those duties, all those good works, which are incumbent 011
us, and come in our way, to be performed by us, from the time of our believing
till our death.

Chap. 11.
TEXT.

9 Not of works, lest any man should boast :
10 For we are his workmanshi ,created in Christ Jesus unto good works,
which God bath before orlained, that we should walk in them.

SECTION IV.

PARAPHRASE.

and made his people, not by m y thiug yau did yourselves to
deserve it ; it is the free gift of God, who might, if he had
so pleased, with justice have left you in that forlorn state.
9 T h a t no man might have any pretence of boasting of him10 self, or his own works or merit. So that, in this new state
in the kingdom of God, we are (and ought to look upon
ourselves, as not deriving any thing from ourselves, but as)
tlx mere workmanship of God, created a in Christ Jesus, to
the end we sliould do good works, for which he had prepared
and fitted us, to live in them b.
NOTES.
10 a "Workma~iship of God created." It is not by virtue of any works of tlw
law, nor in consideration of our submitting to the Mosaical institution, or having any alliance with the Jewish nation, that we, Gentiles, are brought into
the kingdom of Christ ; we are, in this, entirely the workmanship of God ; and
are, as it were, created therein, framed and fitted by him, to the performance
of those good works, which we were from thence to live in ;and SO owe nothing
of this our new being, in this new state, to any preparation, or fitting, we received from the Jewish church, or any relation we stood in thereunto. That this
ie rhe meaning of the new creation, under the Gospel, is evident from gt.Paul'Y
own explaining of it, himself, 2 Cor. v. 16-18, viz. That being in Christ waa
all one as if he were in a new creation; and, therefore, from henceforth he
knew nobody after the flesh, i. e. he pretended to no privilege, for being of a
Jewish race, or an observer of their rites; all these old things were done away ;
all things under the Gospel are new and of God alone.
'b Tliis Ts cotiformable to what he says, ver. 5, 6, That God quickened and
rsised the Gentiles, that were dead in trespksses and sins, with Christ, heing by
faith united to him, and partaking of the same spirit of life, which raiaed bim
boa #he dead 8 whereby, as men hrodght to life, they were enabled (M'the)
would noc resist, nor quench that spirit) to live unto God, in righteousness and
holiness, as before they were under the absolute domillion of Satan and their
own lusts

C H A P T E R 11. 11-22,
CONTENTS.

FROM
this doctrine of his, in the foregoing section, that God
of his free grace, according to his purpose from the beginning,
had cluickened and raised the convert Gentiles, together with
Christ, and seated them with Christ in his heavenly kingdom ;
St. Paul here, in this section, draws this inference, to keep them
from Judaizing, that, though they (as was the state of the heathen
world) were heretofore, by being uncircumcised, shut out from
the kingdom of God, strangers from the covenants of promise,
without hope, and without God in the world ; yet they were, by
Christ, who had taken away the ceremonial law, that wall of partition, that kept them in that state of distance and opposition,
now received, without any subjecting them to the law of Moses,
to be the people of God, and had the same admittance into the
kingdom of God with the Jews themselves, with whom they were
now created into one new man, or body of men, so that they were
no longer to look on themselves any more as aliens, or remoter
from the kingdom of God, than the Jews themselves.
TEXT.

11 Wherefore remember, that ye being, in time past, Gentiles in the
flesh, who are called uncircumcision, by that which is called the circumcision in the flesh, made by hands ;
12 That at that time ye were without Christ, being aliens from the
PARAPHRASE.

11 Wherefore remember, that e, who were heretofore Gentiles,
disting~lishedand separate from the Jews, who are circumciscd by a circumcision made with hands, in their flesh, by
12 your not being circumcised in your flesh a, Were, a t that

B

NOTE.
11 ' This separation was so gl.cat, that, to a Jew, the uncircumcised Gentiles were
coonted so polluted and uncleal~,that they were not shul out, barely from their
ltoly places and service; bnt from their tables and ordinary cot~rersation,
VOIA. vrn.
EE
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TEXT.

TEXT.

merits, contained in ordinances, f o r t o
n e w man, s o m a k i n g p e a c e ;

c o m m o n w e a l t h of Israel, and s t r a n g e r s from tile covenants of promise,
h a v i n g n o hope, a n d w i t h o u t G o d i n t h e world :
13 B u t n o w i n C h r i s t Jesus, ye, w h o sometimes w e r e far off, are m a d e
n i g h by t h e blood of C h r i s t .
14 F o r h e i s o u r peace, w h o liatli m a d e b o t h one, a n d hath b r o k e n down
t h e m i d d l e wall of p a r t i t i o n between u s ;
16 H a v i n g abolished in h i s flesh t h e e n m i t y , e v e n the law o f c o m m a n d -

make in h i n ~ s e l f ,of twain, o n e

PARAPHRASE.

tween us, by abolishingk that part of the law w h i c h consisted in p o s i t i v e commands and ordinances, that so he might

PARAPHRASE.

time, without all knowledge of thc Messiah, or any expectation of d e l i v e r a n c e or s a l v a t i o n by h i m b ; aliens from the
c o m m o n w e a l t h of Israel ",and strangers to the covenants of
promised, not having any hope of any such thing, and living
in the world without h a v i n g the true God for your Gode, or
But now you, that were formerly re13 you being his
are, by Jesus Christ, brought near by
14 his deathf. For it is he that r e c o n c i l e t h u s g to the Jews,
and hath brought us and them, who were before at an irreconcileable distance, into unity one with another, by removing
the middle w a l l of partitionh that kept us at a distance,
15 Having taken away the cause of enmityi, or distance, beNOTES.
12 b That thisis the meaning of being " without Christ," here, is evident from this,
that what St. Paul says here, is to show the different state of the Gentiles, from
that of the Jews, before the coming of our Saviour.
Who were alone, then, the people of God.
God, more than once, renewed his promise t o Abraham,
d c c Covenants."
Isaac, and Jacob, and the children of Israel, that, upon the conditions proposed,
h e would be their God, and they should be his people.
It is in this sense that the Gentiles are called $ 0 6 0 ~ ; fur there were few of
them atheists, in our sense of the word, i. e. denying superior powers; and
many of them acknowledged one supreme, eternal God; hut as St. Paul says,
Rom. i. 21, " When they knew God, they glorified him not as God;" they
owned not him alone, but turned away from him, the invisible God, tcl the
worship of images, and the false gods of their countries.
13 'How this was done, the following words explain, and Col. ii. 14.
14 r 'H,u.~Y,'' our,.' in this verse, must signify persons in the same condition with
those he speaks to, under the pronoun i p r i ~ "
, ye: in the foregoing terse, o r
else the apostle's argument, here, would be wide, and not conclusive; bat ye/
in the foregoing verse, incontestably signifies the convert Gentiles, and so therefore must dpzv iu this verse.
h See Col. i. 20.
15 It was the ritual law of the Jews that kept them and the Gentiles at an
irreconcileable distance, so that they could come to no terms of a fair correspondence ;the force whereof was so great, that even after Christ was come, and
bad put an end to the obligatiou of that law, yet it was almost in~possiblet o
bringthem together; and this was that which,in the beginning, most obstructed
the progresa of the Gospel, and disturbed the Gentile converts.

"

NOTE.
By abolishing." I do not remember that the law of Moees, or any part
of it, is, by an actual repeal, any where abrogated; and yet we are told here,
and in other places of the New Testament, that it is abolialied. The want of a
right understar~dingofwhat this aholiuhing was, and how it was brought about,
has, I suspect, given occa5ion to the misunderstanding of several texts of sacred
Scripture; I beg leave, therefore, to offer what the sacred Scripture seems to me
to suggest concerning this matter, till a more thorough i~iquiry,by some abler
hand, shall be made into it. After the general revolt and apostasy of mankind,
from the acknowledgment and woral~ipsf the one, only, true, invisible God,
their Maker, the children of Israel, by a voluntary sub~nissionto him, and acknowledgnient of him tobe their God and supreme L o ~ dcame
,
to be his people,
and he, by a peculiar covenant, to be their King; and thus erected to hin~selfa
king don^ in this world, out of that people, to whom he gave a law by Moses,
which was to be the law of the Israelites, his people, with a purpow at the same
time, that he would, ill due season, transfer this his kingdom, in this world,
into the hands of the Messiah, whobn he intended to send into the world, to be
the P ~ i n c eand Ruler of his people, as he had foretold and promised to the Jews.
Into which ltingrlom of his, under his Son, he pnrpo~edalso, and foretold, that
he would admit and incorporate the other nations of the earth, as well as those
of the posterity of Abraham, Isaac, and Jacob, who were to come into this his
enlarged kingdom, upon new terms, that Ile should then propose: and that
tbose, and those only, should from hencefro~thbe his people. Aud thus it Canie
to pdss, that, thoagh the law, which way given by Moses to t!le Israelites, was
never lepealed, and so ceased not to be the law of that nation; yet it ceased to
be the law of the people and kingdom of God in this world; became the Jews.
not receiving him to be their King, whom God had sent to be the King aud
sole Ruler of his kingdom for the future, ceased to be the people of God, and the
subjects of God's kingdom. And thus Jesus Christ, by his death, euterirrginto
his kingdom, having then fulfilled all that was required of him for the obtaining
of it, put an end to the law of Moses, opening another way to all people, both
Jews aud Gentiles, into the kingdom of God, quite different from the law of
ordinances, given by bloqes, viz. Faith in Jesus Christ, by which, and which
alone, every one, that would, had now admittance into the kiogdom of God, by
the one plain, easy, and Simple cerenlony of baptism. This was that which,
though it was alsoforetold,tl~eJews understood not, having a very great opiniorl
of themselves, b e c a ~ ~ they
s e were the cl~osenpeople of God ; and of their law,
because God bva,, the author of i t ; and so concluded, that both they were t o
remain the people of God for ever, and also, that they were to remain so, udder
that same law, which ww never to be altered; and so never understooa what
was foretold them, of the kiugdom of the Messiah, in respect of the ceasing of
their law of ordinance^, and the admittance of the Gentiles, npon the same terms
with them, into the kingdom of the Rlessiah ;whic11, therefore, St. Paul calls, over
and over again, a ru!rtery, and a mystery hidden from ages.
E E 12
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NOTE.
How Ile that will look a little farther into this kingdom of God, nnder t h e ~ e
two different dispensations, of the law and the Gospel. will find, that it was
erected by God, aud men were recalled into it, out of the general apostasy f r o ~ n
their L o ~ t land Maker, for the unspeakable good and benetit of those who, by
entering into it, returned to their allegiance, thdt thereby they might be brouqht
into a way and capacity of being rerto~edto that happy state, of eternal life,
which they had all lost in Adarn; which it was impossible they could ever recover, whilst they remained worshippers and vassals of the devil, and so outlaws
and enemies to God, in the king don^, and nnder the dominion of Satan ; since
the most biassed and partial inclination of an intelligent being could never expect
that God should reward rebellion and apoltasy with eternal happiness, and take
men, that were actually vassals aud adorers of his arch-enemy, the devil, and
immediately give them eternal bliss, with the enjo).ment of pleasures in his presence, and at his right hand for evermore. The kingdom of God, therefore, in
this world, was, as it were, the entrance of the kingdom of God in the other
world, and the receptacle and place of preparation of those, who aimed at a share
in that eternal inheritance. Arid hence the people of the Jews were called holy,
chnsen, and sons of God; as were afterwards the Cllristians,called saints, elect,
beloved, and children of God, &c. But there is this remarkable difference to
be observed, in what is said of the subjects of this kingdom, under the two different dispensations of the law aud the Gospel, that thc converts to Christianity,
and professors of the Gospel, are often termed and spoken of as saved, which I
do not remember that the Jews, or proselytes, members of the commonwealth,
any where are : the reason whereof is, that the conditions of that cuvedant,
whereby they were made the people of God, under that constitution of God's
kingdom, in this world, was, 'Ldo this and live;" but "he, that continues not
in all these thiugs to do them, shall die." But the condition of the covenant,
whereby they became the people of God, in the constitution of his kingdom
under the Messiah, is, "believe and repent, and thou shalt be saved, i. e. Take
Christ for thy Lord, and do sincerely but what thou canst to keep his law, aod
thou shalt be saved ;" in the one of which, which is, therefore, called the covenant of wo~ks,those, who are actually in that kingdom, could not attain the
everlasting inheritance : and in the other, called the covenant of grace, those,
who, if they would but continue, as they began, i . e , in the state of faith and repentance, i. e, in a submission to, and owning of Christ, and asteady, unrelenting
resolution of not offending against hi6 law, would not uliss it, and so might tl'uly
be said to he saved, they being in an unerring way to salvation. And thus we
see how the law of Moses is by Christ abolished, uuder the Gospel, not by any
actual repeal of it; but is set aside, by ceasing to be the law of the kingdom of
God, translated into the hands of the Messiah, and set up under llin~; which
kingdom so erected contains all that God now does or willown to be his people,
in this world. This way of abolishing of the law did nut mdke those observw a s unlawful to those who, before their conversion to the Gospel, were circumciaed, and under the law ; they were indifferent things, which the conwried
J e w might, or might not observe, as they found convenient : that which was
unIawfd, and contrary to the Gospel, was the making those ritual observances
eecessaq to be joined with faith, in believers, for justification, as we see they
did, who, Acts m.,taught the brethren, that unless they were ciccun~cised,&ter
the ~ l r u n e r o Moses,
f
they could not be saved; eo that the nailing of it to Chrkt's
aross, 5aL ii. 14, mas the taking away, from thenceforth, all obligeticm for any
one to be dmrncised, and to put hilnself under the obscrvanws of the i ~ w to
,
become one df the people of God ; but was no prohihition to any one, who was
cimumcised b e h a conversion, to observe then). Aad accortlingly we me, Gal.
ii. 11, thea what St. Paul blames in St. Peter, was " compelling the Gentiles to
Hrc as the Jews do :" had not that been the case, he would no more hsveblaaed
his carriage at Antioch, than he did his observing the law at Jerusalem.

1.6 And that he might reconcile both u n t o God, in one body, by the
aross,

having slain the enmity thereby:
PARAPHRASE.

make or frame the two, viz. Jews and Gentiles, into one
new society, or body of God's people, in a new constitution,
16 under himself ", so making peace between them ; And might
NOTES.
The apostle here tells us what part of the I\losaical law it was that Christ
put an end to, by his death, viz. r b v rdpov r0v idohiiv Iv 86tpuu1,"the law of comn~audlnentsin ordinances;" i. e, the positive injunctions of the law of Moses,
concerni~igtbing8 in their own nature indifferent, which became obligatory,
ruerely by virtue of a direct, positive cornloand; and are called by St. Paul in
the parallel pkdce, Col. ii. 14, x~~edypapou
rois 6 6 y p x ~ 1 , " the hand-writing of
ordioauces." There was, heside8 these, co~~tained
ill the book of the law of
Moses, the law of nature, or, as it is comluonly called, the rnoral lam; that
~tnmoveablerule of right, which is of perpetual obligation: This Jesus C h r i ~ iti
t
60 far from abrogating, that he has prou~ulgatedit anew, under the Gospel,
fuller and clearer, than it was in the Mo~aicalconstitution, or auy wl1e1.eelse;
and, by addiug to its precepts thesanctiou of his ow11 diviue authority, has mad<
the knowledge of that law more easy aad certaiu than it was before ; so that
the subjects of hia kingdon~,whereof thisis now the law, can be at no doubt 01
loss about their duty, if they will but read and consider the rules of nlorality
which our Saviour and his apostles have delivered, in very plain words, in the
holy Scriptures of the New Testament.
15 " Make;" the Greek word is x7iurl, which does aot always signify creation, in
a strict sense.
'This, as I take it, heing the meaning, it may not be amiss, perhaps, to look
iuto the reaaou why St. Paul expresses it in this more figurative nianuer, viz.
" to make in hinluelf, of twain, one new wan," which, I humbly conceive, was
more suitable to the ideas he had, autl so were, in fewer words, more lively and
express to his purpose : he always has Jesus Christ in his mind, as the head of
the church, which was his body, from and by whom alone, by being united t o
him, the whole body, and every member of it, received life, vigour, and strength,
and all the benefits of that atate; which ad~nirablywell shows, that whaever
were nnited to this head, must needs be united to oue another; and also, that
all the privileges and advantages they enjoyed were wholly owing to their union
with, and adhering to, hirn their head ; which were the two thinga that he was
here inculcating to the convert Gentiles of Ephesus, t o show them, that now.
under the Gospel, men became the people of God merely by faith in Jesus Christ,
and having him for their Itead, and not at all by keeping the ritual law of bIoses,
which Christ had abolished, and so had made way for the Jews and Gentiles to
become one in Christ, since now faith ill hi111alone unitetl them iuto one borly,
uwder that head. with the observaoce of the law ;which is the meaning of " so
making peace:'
1 hope this single note, here, may lead ordinary readers intoan
uuderstanding of St. Paul's style, and, by making them observe the reason, give
them an easier entrance iuto the meaning of St. Paul's figurative expretlsione.
If the nation of the Jews had owned and received Jesus the Messiah, they had
antitrued on as the people of God ; but after that they had nationally rejected
him, attd refused to have hirn rule over then], and put him to death, and so had
revolted from their allegiance, and withdrawn thti~nselvesfrom the kingdom nf
God, which he had now put iuto the hand: of his Son, they were 110 lo~lgerthe

Ephesiarrs.

Chap. II.

Chap. 111.

TEXT.

17 And came and preached peace to you, which were afar off, and to

SECTION V.

them that were nigh.
18 For through him we both have an access by one Spirit unto the

C H A P T E R 111. 1-21.

Father.
19 Now, therefore, ye are no more strangers and foreigners, but fellowcitizens with the saints, and of the housel~oldof God;
20 And are built upon the foundation of the apostles and prophets, Jesus

Christ himself being the chief corner-stone ;
21 In whom all the builtling, fitly framed togetl~er,groweth unto ac

holy temple in tbe Lord:
22 In whom you also are builded together, for an habitation of God,
through the Spirit

CONTENTS.

THIS
section gives a great light to those foregoing, and more
clearly opens the design of this epistle; for here St. Paul, in
plain words, tells them it is for preaching this doctrine, that
~vasa mystery till now, being hid from former ages, viz. that the
Gentiles should be co-heirs with the believing Jews, and, making
one body or peo le with them, should be equally partakers of
the promises, un er the Messiah, of which mystery he, by particular favour and appointment, was ordained the reacher. Whereupon he exhorts them not to be dismayed, or knell, in the least,
from the belief or profession of this truth, upon his being persecuted and in bonds, upon that account. For his suRering for it,
who was the preacher and ropagator of it, was so far from being
a just discouragement to t em, for standing firmly in the belief
of it, that it ought to be to them a glory, and a confirmation of
this eminent truth of the Gospel, which he peculiarly taught ;and
thereupon he tells them, he makes it his prayer to God, that they
might be strengthened herein, and be able to comprehend the
largeness of the love of God in Christ, not confined to the Jewish
nation and constitution, as the Jews conceited ; but far surpassin
the thoughts of those who, presuming themselves knowing, woul
confine it to such only, who were members of the Jewish church,
and observers of their ceremonies.

B

reconcile them both to God, being thus united into one body,
in him, by the cross, whereby he destroyed that enmity, or
incompatibility, that was between them, by nailing to his
cross the law of ordinances, that kept them at a distance:
17 And being come, preached the good tidings of peace to you
Gentiles that were far off from the kingdom of heaven, and to
the Jews, that were near, and in the very precincts of it.
18 For it is by him that we, both Jews and Gentiles, have access
19 to the Father, by one and the same Spirit. Therefore ye,
Ephesians, though heretofore Gentiles, now believers in Christ,
you are no more strangers and foreigners, but without any
more ado fellow-citizens of the saints, and domestics of God's
20 own family : Built upon the foundation laid by the apostles
21 and prophets, whereof Jesus Christ is the corner-stone I In
whom all the building, fitly framed together, groweth unto
22 an holy tem le in the Lord: In which even the Gentilesn
also are bui t up, together with the believing Jews, for an
habitation of God through the Spirit.

P

NOTES.
people of God; and therefore, all those of the Jewish nation who, after that,
would return to their allegiance, bad need of reconciliation, to he re-admitted
into t h e ltingdoln of God, as part of his people, who were now received iuto
peace and covenant with hitn, upon o t h r r terms, and under other laws, than
being t h e posrttrity of Jacob, or observers of the I;iw of Moses.
22 n T h e sense of which allegory I take to he tllia: it is plain, from the attestation
that the Gentiles, who believe i r ~Christ, are thereof the apostles a t ~ d~~rtrpliets,
by made men~bersof his I i i n ~ d o n ~uuited
,
rojiether, under him, their head, into
such a well-fratned body, tvhereit~each person has his proper place, rauk, and
function t o which he is tittetl, ihac God will arcept and delight in them as his
people, and live arnoncst tbem, as in a well-framed building, dedicated and set
apart t o him, whereof the Gerltiles make a part, and without any difference put
between you, are framed in equality, and promiscuously with the believing Jews,
11y t h e Spirit of God, to be one people, amongst whom Iic will dwell, and be
their God, and they shall he his people.

1

%

TEXT.
1 For this cause I Paul, the prisoner of Jesus Christ, for you Gentiles :
2 If ye have heard of the dispensation of the grace of God, which is
given me to you-ward ;
PARAPHRASE.

1 For my r h i n g of this a, I Paul am a prisoner, upon
account o the Gos el of Jesus Christ, for the sake and service

2 of you Gentiiesb: k h i c h you cannot doubt of, since ye have
NOTES,
1 See Col. iv. 3. 2 Tim. ii. 9. 10.
'See Phil. i. 7. ~ o l i.. 21.
2 E:W. is sometimes and afilrmative article, and signifies i n Greek the same that
rig;i&rn does in Latin, and so t h e knse reiuiree iho be anderstood Letej for it

TEXT,

3 How that by revelation be made known unto me the mystery, (as I
wrote afore in few words,
4 Whereby, when ye read, ye may understand my knowledge in the
mystery of Christ)
5 Which in other ages was not made known unto the sons of men, as
it is now revealed unto his holy apostles and prophets, by the Spirit :

TEXT.
6 That the Gentiles should be fellow-heirs, and of the same body, and
partakers of his promise, in Christ, by the Gospel :
7 Whereof I was made a minister, acccrding to the gift of the grace of
God, given unto me by the effectual working of his power.
PARAPHRASE.

6 prophets, b y the Spirit, viz. T h a t the Gentiles should be fel-

PARAPHRASE.

heard of the dispensation of the grace of God, which was
3 given to me, in reference to you Gentiles : How that, by special
revelation, he made known unto me, in particular d, the my4 stery., (as I hinted to you above, viz. chap. i. 9. B the
bare readinw whereof ye may be assured of my knowle ge in
this former5 concealed and unknown part of the Gospel of
6 Christ :) Which in former ages was not made known to the
sons of men, as i t is now revealed to his holy apostles and

d'

NOTES.
could not be supposed but the Ephesians, amongst whom St. Pnul bad lived so
long, must have heard that he was, by express c o m ~ ~ ~ i s s ifai on ~ uGod, tnade
apostle of the Gentiles, and, by im~nediaterevelation, instructed in the doctrine
he was to teach them ; whereof this, of their admittance into the kingdom o '
God purely by faith in Christ, withoat circumcisio~~,
ant1 other legal observances,
was one great and necessary point, whereof St. Pdnl was so little shy, that Ne
see the world rung of it, Acts xxi. 28. And if his preaching and writiug were
of ~rpiece, as we need not doubt, this tuystery of God's purpose to the Gentiles,
which was communicated to him by revela!ion, ant1 we hear of so often in his
epistles, was not concealed from them he preached to.
3 "Though
St. Peter was, by a vision from God, yent to Cornelius, a Gentile,
Acts r., yet we do not find that this purpose, of God's calling the Gentiles ~o be
his people, equally with the Jews, without any regard to circamcision or the
Jlosaical rites, waa revealed to him, or to any other of the apostles, as a doctrine
which they were to preach and publish t o the world : ueither, indeed, was it
needful that i t should be any part of their con~ruission,who were apostles only
of thecircumcision, to mix that, in their message to the Jews, which should make
them atop their ears and refuse to heal ken to the other parts of the Gospel, which
they were more concerned to know and be instructed in.
See Col. i. 26.
4 f One may be ready to ask, "to what purpose is this, which this parenthesis
contains here, concerning himself?" And, indeed, without haviug an eye on the
desi5.1 of this epistle, it is pretty h a ~ dto give an account of it; but that being
carried iu view, there is notlling plainer, uor n ~ o r epertinent aud persuasive that1
this here; for what can be of more force to make then] stand firm to the doctrine which he had taught them, of their being exelnpt frorn circumcision, and
the observances of the law ? " If YOU have heard, aud 1 assure you in my epistle,
that this mystery of the Gospel was revealed, iu a particular manner, to me from
heaven; the very reading of this is enough to satisfy you that I am well inetructed iu that truth, alld that you lnay bafely depend upon what I have taught
you concerning this point, notwithstandi~lgI am in prison for it, which is a thing
you ought to glory iu, siuce I suffer for a truth, wherein you are so tiearly eonce~n.ned;"see chap. vi. 19.

7

low-heirs, be united into one body, and partake of his promise g in Christ?jointly with tlie Jews h, in the time of the
Gospel; Of which doctrine I, in particular, was made the
miulster k, according to the free and gracious gift of God, given

'

NOTES.

6 the promise here intended, is the promise of the Spirit, see Gal. iii. 14,
which was not gtven to any but to the people and children of God; and, thelefore, the Getitiles received not the Spirit till they became the people of God, by
faith in Christ, in the times of the Gospel.
h'rhough the Jews are not expressly named here; yet it is plain, from the
fo~egoingchapter, ver. 11, &c. that it is of the union of the Gentiles with the
Jews, and making with them one body of God's people, equally sharing in all the
privileges n ~ benefits
~ d
of the Gospel, that he is here speaking, the same which
he teaches, Gal. iii. 26-29.
&dr 70G ~ O L ~ ~ L Asignifies,
[OU
here, "in the tirne of the Gospel", as St' Pxpo6uFlap
signifies, in the " time of uncircumcision," Rom. iv. 11 : see note on Rotn. vii.
5. The same thing being inteudkd here which, clii~p.i. 10, is thns expressed :
" that in the dispensation of the fulness of time, i. e. in the time of the Gonpel,
all things might he gathered together, or united, in Christ, 01 hy Christ!'
f k Though he does not, in express words, deny others to be wade ministers
of it, for it neitl~ersuited liis modesty, nor the respect he had for the other apostles, so to do; yet his expression here will be found strongly to imply it, especially if we read and consider well the two following verses ; for this was a necessary instruction to one, who was sent to convert the Gentiles, though those
who were Yent to their brethren the Jews were not appointed to promulgate it.
This one apostleof the Gentiles, by the success of his preacliiug to the Gentiles,
the attestation of miracles, and thegift of the Holy Ghost,joined to what Peter
had done, by special direction, in the case of Cornelius, would be euough, in
its due season, to convince theother apostles of this troth, as we may see it did,
And of what consequence, and how much St.
Acts xv. and Gal. ii. 6-9.
Paul thought the preaching of thib doctrine his peculiar business, we may see, by
what he says, chap. vi. 19, 20 ; where any one may see, by the different treatment he received from tlie rest of the apostles, being in bondsupon that account,
that bis preaching herein differed from theirs, and he was thereupon, as h e e l l s
ue himsdf, treated, "as an evil-doer," 2 Tim. ii. 9. The history wherenf we
bave, Acts xxi. 17, &c. as we have elsewhere observed. And it is, u p n the
accoulrt of his preaching this doctrine,and displaying to the world this concealed
truth, which he calls eve~ywhere a hidjen mysfery, that he gives, t o What he
had preached, the distinguishing title of, "my Gospel," Rom. xvi. 29, which
he is concerned that God should establish them in, that being the chief design
of his epistle to the Romans, as here t o the Ephesians. The insisting so m c h
on this, rLt it was the special favour and commksion of of to him, io particular, to preach this doctrine, of God's purpose of calling the Gentiles to the

Chap. IkI.

Chap, 111.
TEXT.

8 U n t o me, who am less than the least of all saints, is this gracw given,
that I s h o u l d preach, a m o n g the Gentiles, the unsearchable r i c h e s
of Christ ;
9 A n d t o m a k e a l l m e n see w h a t is the fellowship of t h e m s t e r y
which, f r o m the b e g i n n i n g of t h e world, hath been hid in GO&w h o
c r e a t e d all t h i n g s by J e s u s C h r i s t :
10 To the i n t e n t t b a t n o w u n t o t h e principalities and powers, in heaven1
places, might be k n o w n by t h e church the manifold wisdom of

GO^

PARAPHRASE.

unto me, by the effectual working of his power, in his so
8 wonderful converting the Gentiles by my preaching1; Unto
me, I say, who am less than the least of all saints, is this
favour iven, that I s h o u l d preach among the Gentiles the
9 unsearc able riches of Christ : And make all men perceive,
how this mystery comes now to be c o m m u n i c a t e d " to tlie
world, which has been c o n c e a l e d from all past ages, lying hid
in the secret purpose of God, who frames and manages this
10 whole new creation, by Jesus C h r i s t p : To the intent that

f

NOTES.
word, was not out of vanity, or boastinq, but was here of great nse to his present
purpose, as carrying a nlrong reason with it, why the Ephesians should rather believe him, t o whom, as their apostle, it was made manifest, and committed to be
preached, than the Jews, from whom it had been concealed, and was kept as a
mystery, and was in itself &vr~r~vi'urov,inscrutable by men, though of t l ~ ebest
lratural parts and endowments.
1 This seems to be the energy of the power of God, which he here speaks of,
as appears by what he says of St. Peter, and of himself, Gal. ii. 8, '0tvrpy$uas
l l l ~ ~ &is
t ybroS.oh~~
T$Cw~pilopi~,
~ V ~ P Y ~ndr
J C C;pol tic T& ;Ovv,
" He that wrought
effectually in Peter t o the apostleship of the circumcision, the saute was
mighty, or wrought effectually in me," as ;vceyera is here translated, of which
his very great modesty could not hinder him from speakiltg thus, 1 Cor. xv. 9,
10, '( 1 am the least of the apostles, that am not meet to be called an apostle,
b e c a u ~ eI persecuted the church of God : but, by the graee of God, I am what
I am, and his grace, which was bestowed upon me, was not in vain, but I laboured more abundantly than they all; yet not I, but the grace of God that
was with me j" a passage very suitable to what he says, in this and the next
wrse.
8 m i .e. That abundant treasure of mercy, graee, and favour, laid up in Jesus
Christ, not only to the Jews, but to the whole heathen world, which was beyond
the reach of human sagacity to discover, and could be known only by revelation.
9 " All men," i. r . men of all sorts and nations, Gentiles as well as Jews.
O Tis rj xoruwri'v, "what
is the communication," i. e. that they may hare a light
from me, to see and look into the reason and ground of the discovery or cornmunication of this mystery to them now by Jesus Christ, who is now exhibited to the world, into whose hands God has put the management of this whole
dispensation.
fi T o q e n our way to a right sense of these words, ~ i~h
; .m&;laxllsau7r L&'Iqro$
it will be necessary, in the first place, t o consider the terms of it, and how they
are used by St. Paul.

.

NOTE.
1, As t~ x7lorrilr. "created;" i t is to be acknocvledged, that it is the word u s d in
sacred Scripture, to express creation, in thr, scriptural sense of creation, i. e.
making o ~ t of
t n o t h i ~ ~ get
a ; that it is not always used in that srrrse, by St. Paul,
is visible from the 15th verse of the foregoing chapter, where our translators
]lave rightly reodered i?7hq, " make," and it would contain a tna~~ifest
absurdity
to render it there, create, in the theoloyical sense of the word, create.
2, It is to be ohserred, that St. Paul often chooses to speak of the work of
redernptioll by Christ as a creation. IVhether it were, hecausg this was the
chief etrd of tlrc creation, or whether it were because there was rto less seen of
the wisdotn, power, and goodness of God, ill this, than in the first creatio~l,and
the change of lost and revolted man, fro111being dead in sins, to newness of life,
was as grrat, and by as grrat a power a s a t first making out of nothing ; or whethe &vaxr?e)~aiwurc,under Jesus Christ the head, mentioned
ther it was beca~~se
chap. i. 10, was a restitution of the creation to its primitire state and order,
wl~ich, Acts iii. 21, is called dnoxa7ariocw~w&v7wv, "the restitution of all
things," wl~ichwas begull with the preaching of St. John tlleBaptist, (who was
the Elias that restored all things, Matth. xvii. 11, i. e. openet1 the kingdom of
heaven to believers of all natious, Luke xvi. 16,) and is c o ~ ~ ~ p l e tine dChrist's
corning with his saints, ill theglory of his Father, at the last day. But, whether
solne, or all, of these conjectures, wl~icllI have ~nerrtioned,be the reason of it,
this is certain, that St. Paul speaks of the work of redemption under the name
of creation. So 2 Cur. v. 17, " I F any one he in Christ, (uaivs xllurr,) he is a trew
creature, or it is a new creation." And Gdl, vi. 15, " In Christ Jesns neither
circumcisiou availeth any thing, nor oucircun~cision,but nufurl n7iud~,the trew
creatioo.
It is then to he considered, of which creation r k w&u7zx7luuv71, "who created
all tltings," is here to he understood. T h e business St. Paul is upon, in this
place, is to show that God's purpose, of taking in the Gentiles to be his people
under the Gospel, was a mystery, nnliuow~lio forlrler ages, and now, underthe
liiogdom of theMessialt,con~ntittedto hint, to b? preached to the world.
This is so tna~rifestlythe desigt~of St. Paul hvrt., that nobody can mistake it.
Now it' the crcation of the n~;bterial'world, of this visible frame, of sun, Inoon,
at111stars, and heavenly bodies that are over us, end of the earth we inhabit,
hath no ima~etiiateelation, as certainly it hath not, to this mystery, this design
of God's, to call the Geutiles into the Iiit1gtlo111of his Son,it is to make St. Paul
a very loose nriter aud weaker arguer, in the middle of a discourse, which h e
see~nsto lay uluch stress on, and to press ear~restly on the Ephesians (for he
urges it more than once) to bring in thinps not at all to his purpose, and of nouse
to the business in hand. We cannot, therefore, avoid taking the creation, and
things created here, to he those of the new creation, viz, those of which 'the
l i i ~ ~ g d eof
m Christ, which was this new creation, was to be madeup, andin tbat
sense 7h m&u7a x7luavlr 6rh ' ~ l ~ u oXprro;,
t
" who created all things by Jesus
Christ," is a reason to show why God kept his purpose, of making theGentlles
meet to be partakers of the inheritance of the saints, or, as he expresseth i t
chap. ii. 10, that they " sho~tldbe his workntanship, created in Christ Jesus
unto good works," concealed from former ages, viz. because this new creation
was in Christ Jesus, and so proper to be preached and publisi~edwhen h e was
come, which is strongly coufiru~etlby the words of the following verse, viz.
6 that now, in its due time, by this new piece of workmanship of his, viz. the
'
church, might be made known the rnanifold wisdom of God." This taking in
the Gentiles into the kingdom of his Son, and after that the re-assuming again
of the Jews, who had been rejected, St. Paul looks on as so great an instance
and display of the wisdom of God, that it makes him cry out, Rom. xi. 33,
" 0 the depth of the riches, both of the wisdom and knowledge of Qod; how
unsearchable are his judgments, and his ways past finding out !"

Ephesians.

Chap. 111.

Chap. 111.

PARAPHRASE:

now, under the Gospel, the manifold wisdom of God, in the
mdering and management of his heavenly kingdom, lxlight be
made known to p-incipalities and powers by the c l i u r c h ~ ,
NOTE.
There he two tlii~igs in this verse that to me make it hard to determine
the precise seuse of it, the first is, what is meant by hpxa7s and $touularg, terms
that sometimes, in sacred Scripture, signify temporal magistrates, and so our
Saviour uses them, Luke xii. 11, and St. Paul, Tit. iii. 1. Sometimesfor those
who are vested with any power, whether men or angels, $0 1 Cor. xv. 24.
Somrti~nesfor evil angels; so they are understood, chap. vi. 12. Soruetinjes
they are understood of good angels, so Col. i. 16. Now to which of these to
determiue the sense here, I confess myself iiot sufficiently enliphteaed. Indeed.
iv 7 0 i g i~ov~~~vloig,
in the things of his heavr~ilykingdom, would do so~nethit~g
towards it, were it nndoubtedly r e ~ t a i iwhether
~
those words were, in construction. to he joined to hpxplb and itovuhih or to uopla; i. e. whether we are to
understand it of principalities and powers in the kingdom of heaven, or of the
wisdom bf God in the oidering of that kingdom : if the first of these, then it is
evident they would .signify the heavenly host of good angels eu~l)loyedin the
guard and promotio~~
of the kingdom of Christ. But the kt~owledge,spoken of
here a s communicated to these principalities and powers, being only in consequence of St. Paul's preaching, it is not easy to conceive that tlie revelation and
commission given to St. Paul, for the declaring the mystery of God's purpose to
take the Gentiles into the church, was t o the inrent the angels, either good or
bad, should be instructed in this great a i ~ dimportant truth, whe~einthe wisdom
d a o d so much showed itself, and that they bhould have 110 knowledge of it
before nor otherwise. This is so great a difficulty, that it seems strongly to persuade that the pri~~cipalities
and powers, here mentioned, are of this world ; hut
against this there lies this obvious objection, that the magistrates of the heathen
world did not much concern themselves in what St.Paul preached, nor, upon
his declaring that the Gentiles under the Mes~iahwere to be taken in to be the
people of God,did in effect gather fro111 the church, thus constituted, any al.eumeats of the wisdom of God. If therefore I may venture m) conjectore, for I
dare not be positive in a place thst 1confess myself not fully t o undentand, I
should take this t o be the meaning of it. Thehigh priests, Scribes, and Pharisees,
who are the rulers of the Jewish nation, and alone preteud to any authority in
these matters, deny the converted heathens to be the people of God, becwse
they neglect the law and circumcision, and those other rites, whereby God has np
poioted those who are his people to he separated from the rest of the world, and
made holy to himself. And so far most of the converted Jews agree with them,
ebat they will not allow the converted Gentiles to be members and sugecte of
submitting to the laws
t h e kiuffdomof theMessiah without being circun~cised,at~d
and oemtnooies of the Jrws,as theonly religion and way of worship wherein they
can be alluwed to be God's people, or be accepted by him. Now, says St. Paul,
God, of his special grace, han comrniseio~~ed
me to preach to the world, that his
hidden purpose of taking the Gentiles into the kingdom of his Son, that ro, by
the church consisting of members who are God's people without being cifcumcised, or oherving the other Mosaical rites, might, which the J e w cwld by
no means conceive, now he niade known and declared, to the leaders and chief of
that nation, the matrifo1d wisdom of God, which i s not, as the Jews imagine, tied
u p t o their owu way, but can bring about his purposes by sundry manners, and
m ways that they thought not of. This seems suitable t o the apostle'8 meadhIg
hen! ;for though the Jews were not hereby converted, yet, when urged b'j the

10

.

TEXT.

11 According to the eternal purpose which he pulmposed in Cllrist Jesus

our Lord :
12 In whom we have boldness and access with confidence by the fait11
of him.
13 Wherefore I desire that ye faint not at my tribulations for you,
which is your glory.
14 For this cause I bow my knees unto tlie Father of our Lora Jesus
Christ,
15 Of whom the whole family in heaven and earth is named,
PARAPHRASE.

11 According to that predispositionr of the ages, or several dis1% pensations, which h e made in Christ Jesus our Lord ; By
whom we have boldness and access to God the Father, with
Wherefore my desire is, that
y e be not dismayed by my present d i c t i o n , which I suffer
for your sake, and is in truth a glory to you, that ought t o
1 4 raise your hearts and strengthen yodr resolutions. Upon this
account, I bend my knees in prayer to the Father of our
15 L o r d Jesus Christ ', From wllo~lithe whole family, or lineage,

13 confidence, by faith in him.

NOTES.
converted Gentiles, it served to stop their months, and thereby to confirm the
Gentiles in the liberty uf the Gospel. A I I thus
~
by the church, to whom St.
Paul says, Col. i. 24, and ii. 2, God would now have made it manifest by his
preaching, is this liiystery made known to principalities and powers, i . e. the
rulers and teachers of the ,Jewish nation, the s,.ints, who were apprized of it by
St. Paul's preaching, urging, and manifesting it to them. And to this sense of
this passage, these two words, vGv, " now," and ~rohvxofxiXoi., "manifold,"
seem wholly accommodated, i. e. Now that the uncircumcised Gentiles believe
in Christ, and are, by baptism, admitted into the church, the wisdom of God is
made known to the Jews, not t o be tied up to one invariable way and form, as
they persuade themselves ; but displays itself in sundry manners, as he thinks
fit.
11 Whetherby aiBvfs, "ages," here, the several dispensations mankind was under,
from first to last, or w11t:ther the two great dispensations of the law and the
Gospel (for that aiBvss are used, in the sacred Scripture, to denote these, I think
an attentive reader cannot doubt) he here meant, this seems visibly the sense of
the plnce, that all these dispensations, in the several ages of the church, were
all, by the pre-ordination of God's purpose, regulated and constituted in Christ
Jesus our Lord; that is, with regard to Christ, who was designed and appointed
Lord and head over all ; which seems to me to answer 7h m&v7awlluavr Bib 'I?U&
Xpaov', "who created all thinqs by Jesus Christ," ver. 9.
12 n l n a~i ~ o G ," Faith of him," the genitive case of the object, as well as of the
agent, is so frequent iu sacred Scripture, that there needs nothir~gto be said of
it.
14 "The Father of our Lord Jesus Christ," Bet dorvrr, as it is ill the begianing of
this verse, joined to the design of the apostle in this place, makes nie think that
the Pense of it is so plainly that which I have given of it, that I do not see any
difficulty can be made about it. In the foregoing chapter, vet-. 18, he tens r l ~ e

'
'
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Chap. 111.

Chap. 111.

Epl~esialzs.

'I%XT.

'I'EXT.

16 That he would grant you, according to the riches of his glory, to
be strengthened with might by his Spirit ill the inner man ;
I f That Christ may dwell in your hearts by faith ; that ye, being rooted
and grounded in love,
18 May be able to comprehend. wit11 all saints what is the breadth, and
length, and depth, and height ;
19 And to know the love of Christ, which passeth Itnowledge, that ye
might be filled with all the fuIness of God.

20 Now unto him that is able to do exceeding abundantly above all
that we ask or think, according to the power that morketh in us,
21 Unto him be glory in the church by Christ Jesus th~.oughoutall
ages, world without end. Amen.
PARAPHRASE.

that you may be filled with that knowledge, and all ~ t h e r
gifts, with God's plenty, or to that degree of fulness, which
is suitable to his pur ose of munificence and bounty towards
20 you Z. Now to him t at worketh in us, by a power a, whereby
he is able to do exceedingly beyond all that we can ask or
21 think, Unto him be glory in the church by Christ Jesus,
throughout all ages, world without end. Amen.

e

PAHAPKRASE.

b o t l ~in heaven and earth have their denomination, viz. Jesus
Christ, that is already in heaven, and believers that are still
on earth, have all God for their Father, are all the sons of
16 God. T h a t he would grant you, according to the great glory
he designed to you, Gentiles, who should receive the Gospel
under the Messiah ", to be strengthened with might by his
17 Spirit in the inward man ; That Christ may dwell in your
hearts by faith ; that you, being settled and established in the
18 sense of the love of God to you in Jesus Christ, May be
able, together with all Christians, to comprehend the length,
and breadth, and height, and depth, of this mystery of God's
purpose, of calling and taking in the Gentiles to be his people,
19 in the kingdom of his Son * : And to understand the exceeding Y love of God, in bringing us to the knowledge of Christ :
NOTES.
convert Gentiles of Ephesus that now they believe in Christ, they are '' no longer
strangers and foreigners, but fellow-citizens with thc saints, and of the hoosehold of God ; here he goe5 on, and tells them they are of the family and liueage
of God, bring jointly with Jesus Christ, who is already in heart.11, the sons of
God. What conld he of greater force to continue then] stedfast in the doctrine
h e had preached to then], and which he makes i t his whole business here to confirm them in, viz. that they need not he circnmcised and subnlit to the law of
Rloses, they being already, by faith iu Christ, the sons of God, and of the same
lineage and family wit11 Christ himself, who was already, by that title, possessed
of his inheritance arld glory?
16 U See this sense of this passage as given, Col. i. 27, and not ~ n n c hdifferent,chap.
i. 17, &c.
the inward man" signifie~,see Rnm. vii. 22. 2 Cor. iv. 16.
w What
18 x This mystery being the subject St. Paul is here upon, aud which he endeavours
t o magnify to thern, ant1 establish in their minds, the height and breadth, &c.
which he m e ~ ~ t i o ni as these words, beiug not applied to any thing else, cannoc,
in good sense, be understood of any tliing eke.
19 y Onrpghhhovbav, '' exceeding," seems to be here a comparative term, joined to
the love of God in communicating the knowledge of Christ, ant1 declaring i t
saperior to some otber thing : if you desire to know what he himself tells you, on
the same occasion, Phil. iii. 8, viz, to circumcision, and the other ritual institutions of the law, wl~lchthe Jews looked o t ~as the marks of the highest degree
of Godly love to tl~enr,whereby they were sanctified and separated to hini from
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NOTES.
the rest of the world, and secured of his favour. T o which, if any one will add
what St. Paul says on the same subject, Col. ii. 2, &c. (for his business is the
very same in these three epistles) he will not want light to guide him in the
sense of this place here.
'Eii. w8v ~b whipwpa TOG 0~05," to all the fulness of God ;" the fulness of God
Is such fulness as God is wont to bestow, i. e. wherein there is nothing wanting
t o any one, but every oue is filled to the utmost of his capacity. This I take.ta
be the meaning of r i g sb wxrjpwpa r o i @coi, and then wBv w ~ $ p w p amay be understood to show, that it is not a fulness of one thing, and an enlptiness of another ;
but it is a fulness of all those gifts which any one shall need, and may be useful
t o him, or the church.
20 What power that is, see chap. i. 19, 20.

SECTION VI.
CHAPTER IV. 1-16.
CONTENTS.

ST. Paul having concluded the special part of his epistle with
the foregoing chapter, he comes in this, as his manner is, to
practical exhortations. He begins with unity, love, and concord,
which he presses upon them, u on a consideration that he makes
use of in more of his epistles t an one, i. e. their being all memhers of one and the same body, whereof Christ is the head.

e

Ephesians:

Chap. IV.

Chap. IV.

TEXT.

1 I, therefore, the prisoner of the Lord, beseeclr you, that ye walk

worthy of the voc,ation wherewith ye are called,

2
- With all lowliness and meekness, with long-suffering, forbearing one

another in love ;
3 Endeavouring to keep the unity of the Spirit in tlie bond of peace.
4- There is one body, and one Spirit, even as ye are called in one hope
of vow calling ;
5 0;e Lord, one faith, one baptism,
6- One God and Father of all, who is above all, and through all, and in
ou all.
7 g u t unto every one of us is given grace, according to the measure
of the gift of Christ.
8 Wherefore he saith, When he ascended up on high, he led captivity
captive, and gave gifts unto men.
9 (Now that he ascended, what is i t hut that he also descended first
- &to the lower parts of the earth ?
10 He that descended is the same also that ascended up far above all
heavens, that he might fill all things.)
11 And he gave some, apostles ; and some, prophets ; and some, evangelists ; and some, pastors and teachers;
-

-

PARAPHRASE.

1 I, therefore, who am in bonds upon account of the Gospel,
beseech you to walk worthy of the calling wherewith ye

2 are called, W i t h lowliness and meekness, with long-suffering,
3 bearing with one another in love ; Taking care to preserve
4 the unity of the Spirit in the bond of peace ; Considering
yourselves as being one body, enlivened and acted by one

5 Spirit, as also was your callina in one hope: There is one

6 Lord, one faith, one baptism, One God and Father of you all,
who is abovc 311, in the midst amongst you all, and in every
A n d to every one of us is made a free donation,
according to that proportion of gifts which Christ has allotted
8 to every one. Wherefore the Psalmist saith, " a W h e n h e
ascended u p on high, he led captivity captive, and gave
unto men." (Now that h e ascended, what is i t but
9
that h e descended first into the lower parts of the earth ?
10 H e that descended is the same also that ascended above all
heavens, that there, receiving the fulness of power, h e might
11 be able to fill all his members") A n d therefore h e alone,

7 one of you.

NOTES.
8 Psal. Ixviii. 18.
9, 10 St. Paul's argumentation in thepe two verses is skilfully adapted t o the main
design of Iris epistle. The convert Gentiles were attacked by the unconverted
s the thoughts of a Messiah that died ; St.
Jews, who were declared e u e l ~ ~ i eto
Paul, to enrrvate that ol~jectionof theirs, proves, by the pasrage out of the

Eph,esialzs.
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'rEm.

I Q For the perfecting of tlie saints, for the work of the ministry, for
the edifying of the body of Christ :
13 Till we all come iu the unity of the faith, and of the knowledge of
the Son of Goti, unto a perfect man, unto tlie measure of the stature

of tlie fulness of Christ :
14 That we henceforth be no more children, tossed to and fro, and cnrriecl about with every wind of doctrine, by the sleight of men, ancl
cunning craftiness, whereby they lie in wait to deceive ;
15 But speaking the truth in love, may grow up into him in all things,
wl~ichis the head, even Christ :
16 From whom the whole body, fitly joined together, and compacted
by that which every joint supplieth, according to the effectual workPARAPHRASE.

framing the constitlition of his new government by his own
power, and according to such a model and such rules as he
thought best, making some apostles, others evangelists, a n d
12 others pastors and teachers; Putting thus together, in a fit
order and frame, the several members of his new collected
people, that each, in its proper place and function, rnight
contribute to the whole, and help to build u p the body of
13 Christ : Till all cementing together, in one faith and knowledge of the Son of God, to the full state of a grown man,
according to the measure of that stature wliich is to rnake u p
14 the fulness of Christ : T h a t we should be no longer children,
tossed to and-fro, and carried about with every wind of doctrine, b y men versed in the sleights of cheatmg, and their
15 cunning artifices laid in train to deceive : B u t being steady in
true and unfeigned love, should wow u p into a firm union in
16 all things with Christ, who is &e head: Prom whom the
whole body, fitly framed together, and compacted by that
which every joint supplies, according to the proper force and
function of each particular part, makes an increase of the
NOTE.
Psalms, rer. 8, that h e must die and be buried. Besides the unbelieving Jews,
several of them that were converted to the Gospel, or at least professed to be so,
attacked the Gentile couverts on another side, persuading t h e ~ uthat they could
not be admitted to be the people of God into the kingdom of the Messiah, nor
receive any advantage by him, unless they were circumcised, and put themselves
wholly under the Jewish constitution. He had said a great deal ill the three
first chapters to free them from this perplexity, but yet taltes occasion here to
offer them a uew algumerlt, by telling then1 that Christ, the same Jesns that
died, and was laid in his grave, was exalted to the right hand of Cod, above all
the heavens, in the highest state of dignity and power, that h e h i m d f being
filled with the fulrless of God, believers, who were all his members, might
receive immediately from him, their head, a fulne~sof gifts and gracea, upoo no
other tern~sbut barely n.; they were his me~nbers.
VOL. V I I I .
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Chap. IY.

Chap. IV.

Ephesians.

TEXT.

ing in the measure of every part, lnaketh increase of the body, unto
the edifying of itself in love.
PARAPHRASE.

whole body, building itself up in love, or a mutual concern of
the parts c.
NOTE.

18 Having the understanding darkened, being alienated from the life

of God, through t.he ignorance that is in them, because of tlie blindness of their heart :
19 Who, being past feeling, have given themselves over unto lasciviousness, to work all uncleanness with greediness.
20 But ye have not so learned Christ ;
21 If so be that ye have heard him, and have been taught by him, as
the truth is in Jesus :

16 c The sum of all that St.Paa1 saps in this figurative discourse ia, that Christians,
all as members of one body, whereof Christ is the head, should, each in his
proper place, according to the gifts bestowed upon him, labour with concern ant1
good-will for the good and increase of the whole, till it be grown up to that
fulness which is to complete it, in Christ Jesus. This is, in short, the sense of
the exhortation contaioed in this section, which carries a strong insinuation
with it, especially if we take in the rest of the admonitions to the end of the
epistle, that the Mosaical observances were no part of the husiness, or character,
of a Christian ; but were wholly to be ripglected and declined by the subjects of
Christ's kingdom.

PARAPHRASE.

18 the vanity of their mindsa, Having their understandings
darkened, being alienated b from that rule and course of life
which they own and observe who are the profemed subjects
and servants of the true God, through the ignorance that is in
19 then], because of the blindness of their hearts ; Who, being
past feeling, have given themselves over to lasciviousness, to
the committing of all uncleanness, even beyond the bounds
20 of natural desires
But ou, that have been instructed in the
81 religion of Christ, have earned other things; I f you have
been scholars of his school, and have been taught the truth,

'.

i"

NOTES.

SECTION VII.
CHAPTER IV. 17-24.
CONTENTS.

INthis section the a stle exhorts them wholly to forsake their
former conversation, w ich they had passed their lives in whilst
they were Gentiles, and to take up that which became them, and
was proper to them, now they were Christians. Here we may see
the heathen and Christian state and conversation described, and
set in opposition one to the other.

R"

TEXT.

I say, therefore, and testify in the Lord, that ye henceforth
walk not as other Gentilea walk, in the vanity of their mind,

17 This

PARAPHRASE.

17 This I say, therefore, and testify to you from the Lord, that
ye henceforth walk not as the unconverted Gentiles walk, in

17 This "vanity of mind," if we look into Rorn. i. 21, &c. we s11;tll find to be
the apostatizing of the Gentiles from the true God to idolatry; and, in consequence of that, to all that profligate way of living which followed thereupon,
and is there described by St. Paul.
18 b This "alienation" was from owning rubjection to the true God, and the observauce of those laws which he had given to those of mankind that continued
and professed to be his people; see chap. ii. 12.
19 ~ A I w I ~ . /~u' ,~ ~ ~ e t o u s u eiq
s ~the
, " common acceptation of the word, is the
letting loose our desires to that which, by the law of justice, we have no right to.
But St. Paul, in some of his epistles, uses it for intemperate and exorbitant
desires of carnal pleasures, not confined within the bounds of nature. He that
will compare with this verse here chap. v. 3. Col. iii. 5. 1 Thess. iv. 6. 1 Cor. r.
10, 11, and well cousider the context, will find reason to take it here in the
# e n s I have given of it, or else it will be very hard to underatand these texts of
Scripture. Iu the same sense the learned Dr. Hammond underetatatlds m~rorr~la,
Rom. i. 29, which, though perhaps the Greek idiom will scarce justify, yet the
apostle's style will, who often uses Greek terms in the full latitude of the Hebrew
words, which they are usually put for in translatiug, though, in the Greek use
of them, they have nothing at all of that slgnifiaation, particularly the Hebrew
word yua, which signifies covetousness, the ,Septuagiut translate prau,ulfi Ezek.
xxxiii. 31, in which sense the apostle uses wA~ov~(ia
here. In these aud the two
preceding verses we have a description of the state of the Gentiles without, and
their wretched and sinful state, whilst unconverted to the Christiau faith, and
strangqra from the kingdom of God; to which may be added what is said of
the?? sinners of the Gentiles, chap. ii. 11-13. Col. i. 21. 1 Tbess. iv. 5. Col.
iii. 5-7. Rom. 1. 30, 31.
F F 2
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TEXT.

TEXT.

22 That ye put off, concerning the former conversation, the old man,

25 Wherefore, putting away lying, speak every man truth with his
neighbour : for we are members one of another.
26 Be ye angry, and sin not : let not the sun go down upon your wrath :
27 Neither give place to the devil.
28 Let him that stole steal no more : but rather let him labour, working with his hands the thing which is good, that he may have to
give to him that needeth.
29 Let no corrupt communication proceed out of your mouth, but that
which is good to the use of edifying, that it may minister grace
unto the hearers.
30 And grieve not the Holy Spirit of God, whereby ye are sealed
unto the day of redemption.
31 Let all bitterness, and wrath, and anger, and clamour, and evil
speaking, be put away from you, with all malice :
32 And be ye kind one to another, tender-hearted, forgiving one
another, even as God for Christ's sake hath forgiven you.
V. 1 Be ye therefore followers of God, as dear children ;

which is corrupt according to the deceitful lusts ;
23 And be renewed in the spirit of your mind ;
24 And that ye put on the new man, which, after God, is created in
righteousness and true holiness.
PARAPHRASE.

22 as it is in the Gospel of Jesus Christ: That you change your
former conversation, abandoning those deceitful lusts where23 with you were entirely corrupted : And that, being renewed in
24 the spirit of the mind, You become new men d, framed and
fashioned according to the will of God, in righteousness and
true holiness.
NOTE.
24

"the old man," that is to be put off, is, and the
new man," that is to be put on, is, may be seen in the
opposite characters of good and bad men, in the followi~tgpart of this, and in
several other of St. Paul'a epistles.
d

What the

maha/o~,ivOpwroc,

xaivbg dubpwrrog,

'' the

PARAPHRASE.

25 Wherefore, putting away lying, let every man speak truth to
26 his neighbour ; for we are members one of another. If you
meet with provocations that move you to anger, take care
that you indulge it not so far as to make it sinful: defer not
its cure till sleep calm the mind, but endeavour to recover
27 yourself forthwith, and bring yourself into temper ; Lest you
ive an opportunity to the devil to produce some mischief
28 y your disorder. Let him that hath stole steal no more, but
rather let him labour in some honest calling, that he may have
89 even wherewithal to relieve others, that need it. Let not
any filthy langua e, or a misbecoming word, come out of
vour mouths. but et vour discourse be ~ertinenton the occnJ.
sion, and tending to Gdification, and suLh as may have a be30 coming gracefulness in the ears of the hearers. And grieve
not the Holy Spirit of God, whereby ye are sealeda to thc
31 day of redemption. Let all bitterness, and wrath, and anger,
and clamour and evil-speaking, be put away from you, wit11
32 all malice. And be ye kind one to another, tender-hearted,
forgiving one another, even as God, for Christ's sake, hath forV. 1 glven you. Therefore, as becomes children, that are beloved

%

SECTION VIII.
CHAPTER IV. 25-V. 8.

AFTERthe general exhortation, in the close of the foregoing
section, to the Ephesians, to renounce the old course of life they
led when they were heathens, and to become perfectly new men,
conformed to the holy rules of the Gospel, St. Paul descends to
particulars, and here in this section presses several particulars of
those great social virtues, justice and charity, kc.

7

NOTE.
30 ' "Sealed," i. e. have God's mark set upon you, that you are his servants, a
security to you that you should be admitted into his kingdom, as such, at the day
of redemption, i. e , at the resurrcctioo, when you sl~allbc put in the actual
possession of a place in his l t i n ~ d o nanlong
~
tlrose w11o ate his, whereof the
6pirit is uow an earclcst ; see notc chap. i . 14.

Ephesians.

Chap.

V.

TEX'I'.

2 And wdk in love, as Christ also hath loved us, and bath given
himself for us an offering and a sacrifice to God, for a sweet-smelling

savour.
PARAPHRASE.

and cherished by God, propose him as an example to yourR selves, to be imitated; And let love conduct and influence
our whole conversation, as Christ dso hath loved us, and
iath given himself for us, an offering and an acceptable sacrifice to God.
2

NOTE.
favour," was, in Scripture-phrase, such a sslcrifirp as
God accepted, and was pleased with ; ree Gen. viii. 21.

'' Of a sweet-smelliug

SECTION IX.
CHAPTER V. 3-20.
CONTENTS.

THEnext sort of sins he dehorts them from are those of intemperance, especially those of uncleanness, which were so familiar, and so unrestraned among the heathens.
TEXT.

3 But fornication, and all uncleanness, or covetousness, let it mt one
be named amongst you, as becometb saints :
PARAPHRASE.

3 But fornication and all uncleanness, or exorbitant desires in
venereal matters a, let it not be once named amongst you, as

.

NOTE.
3 The word in the Greek is mArov~([r, which properly signifies covetousness, or
an intemperate, ungoverned love of riches : but the chaste style of the Scripture makes use of it, to express the letting loose of the desire9 to irregular,
venereal pleasures, beyond what was fit and right. This one can hardly avoid
being convinced of, if one considers how it stands joined with these sorts of
sins, in t hasa many places which Dr. Hammond mentions, in his note on Rom.
i. 29, and ch. iv. 19, of this epistle, and ver. 5, of this ch. v. compared with

NOTE.
thia here, they are enough to gatisfy one, what ehcovr&k," covetou~ne~ct,"means
here; but, if that should fail, these words, '' let it t ~ o be
t once namedanlongst
you, as becometh saints," which are subjoined to covetousness, pyt it past
doubt; for what indecency, or ~nisbecomingnessis it, among Christians, to
name covetousness ? rAcov6~latherefore must signify the title of sins that are
not fit to be named amongst Christians, so that wZaa bxa8apcfa 4 wAs~vsf(awem
not here to be used definitively, for levera1 sorts of rins, but as two names of the
same thing, explaining one another ; and so this verse will give us a true noti011
of the word wopurla, in the New Testament, tbe want whereof, and taking it to
mean fon~ication,in our Englinh acceptatioq nf that word, as standing for one
distinct species of uncleanneaa, in the natural mixture of an uumarried couple,
seems to me to have perplexed the meaning of several texts of ~ c i i ~ t u r e ;
whereas, taken in that large sense in which hxaeapaia and r~Arovrtlaseem here to
expound it, the obscurity, which follows from the usual notion of fornicatiotr
applied to it, will be removed. Bnme men have been forward to conclude from
the apostle's letter to the convert Gentiles of Antioch, Acts xv. 28, wherein
they find fornication joined with two or three other actions, that simple fornication, an they call it, was not much distant, if at all, from an indifferent
action, whereby, I think, they very much coefonnded the meaning of the text.
The Jews, that were converted to the Gospel, could by no lneaus admit that
those of the Gentiles, who retained any of their ancient idolatry, though they
professed faith io Christ, could by any means be received by them into the
communion of the Gospel, as the people of God, under the Messiah ; and YO
far they were in the right, to make sure of it that they Irad fully renounced
idolatry: the geoeri~lityinsisted on it, that they clhould be ciicu~ncised,and so,
by submitting to the observances of the law, give the same proof that proselyte8
were wont to do, that they were perfectly clear from all remains of idolatry.
This the apostles thought more than was necessary; but eating of things
sacrificed to idols, and blood, whether let ont of tne animal or contained in it,
being strangled; and fornication, in the large sense of the word, as it is put
for all sorts of uncleanness ; being the presumed marks of idolatry to the Jews,
they forbid the convert Gentiles, thereby to avoid the offence of the Jews,
and prevent a separation between the professors of the Gospel upon this
account. This, therefore, z a s not given to theconvert Gentiles, by the apostles
of circumcision, as a standing rule of niorality rcqui~edby the Gospel 5 if that
had been the design, it must hare contained a greM many other particulars ;
what laws of morality they were under, as subjects of JesusChrist, they doubted
not but St. Paul, their apostle, taught and inculcated to them : all that they
instructed them in here was necessary for them to do, so an to be admitted
into oue fellnwship and communion with the converts of the Jewialr nation, who
would certuinly avoid them if they found that they made no scruple of those
things, but practisedany of them. That foraication, or allsorts of uncleaonesa,
were the consequence and concomitants of idolatry, we see, Rom. i. 29, aud, it
is known, were favoured by the heathen worship : and therefore the practice of
those sins is every where set down, as the characteristical, heathen nlhrk of the
idolatrous Gentiles, from which abominations the Jews, both by their law, profession, and gelleral practice, were strangers; aod this was ooe of those things
wherein chiefly God ~everedhis people front the idolalronn ~lations,as inay be
seen, Lev. xriii. 20, &c. And hence I think that mhroue8[a, used for licentious
intemperance in unlawful and ontiatural luats, is in the New Testameut called
idolatry, a ~ r drnA~ou;x'i?r,an idolater; see 1 Cor. v. 11. Col, iii. 5. Eph. V. 5 , as
being the sure and nildoubted mark of a11 heathen idolater
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TEXT.

4 Neither filthiness, nor foolish talking, nor jesting, which are not
convenient : but rather giving of thanks.
5 For this ye know, that no whoremonger, nor unclean person, nor
covetous man, who is an idolater, hath any inheritance in the kingdom of Christ and of God.
6 Let no man deceive you with vain words : for because of these things
cometh the wrath of God upon the children of disobedience.
7 Be not, ye, therefore, partakers with them.
8 For ye were sometimes darkness, but now are ye light in the Lord:
walk as children of light,
PARAPHRASE.

9 ( F o r the fruit of the Spirit is in all goodness, and righteousness, and
truth)
10 Proving what is acceptable unto the Lord.
1 1 And have no fellowship with the unfruitful works of darkness, but
rather reprove them.
12 For it is a shame even to speak of those things which are done of
them in secret.
13 But all things that are reproved are made manifest by the light:
for whatsoever doth make manifest is light.
14 Wherefore he saith, Awake thou that sleepest, and arise from the
dead, and Christ shall give thee light.

4 becometh saints: Neither filthiness, nor foolish talking, nor

PARAPHRASE.

pleasantry of discourse of this kind, which are none of them
5 convenient, but rather giving of thanks. For this you are
thoroughly instructed in, and acquainted with, that no fornicator, nor unclean person, nor lewd, lascivious libertine in
such matters, who is in truth an idolater, shall have any part
6 in the kingdom of Christ, and of God. Let no man deceive
you with vain, empty talk b : these things in themseives are
highly offensive to God, and are that which he will bring
the heathen world (who will not come in, and submit to the
7 law of Christ) to judgment for C. Be ye not, therefore, par8 takers with them. F o r ye were heretofore, in your Gentile
state, perfectly in the dark ; but now, by believing in Christ,
and receiving the Gospel, light and knowledge is given to

9 you, walk as those who are in a state of light, (For the fruit

NOTES.
6 b One would guess by this, that as there were Jews who would persuade them
that it was necessary for all Christians to be circumcised, aud observe the law
of Moses; so there were others, who retained so much of their ancient heathe~lism,as to endeavour to make t h e n ~believe that those venereal ahot~~ir~ationv
and uncleannesses, were no other, than what the Gentiles esteemed them,
barely indifferent actions, uot offensive to God, or inconsistent with his worship, but only a part of the peculiar and positive ceremonial law of the Jews,
whereby they distinguished themselves from other people, aud thought thernselves holier that) the rest of the world, as they did, by their distit~ctionof
food into clean and ur~clean; these actions being, in themselves as indifferent as
those meats, which the apostle confutes in the following words.
" Children of disobedience," here, and chap. ii. 2, and Col. iii. 6, are plainly
the Gentiles who refused to come in, and submit themselves t6 the Gospel, as
will appear to any one who will read these places and the contexts with
attention.
8 St. Paul, to express the great darkness the Gentiles were in, calls them darkness itself.
' Which is thus expressed, Col. i. 12, 13: " Giving thanks to the Father, who
llath tliade us meet to be partakzrs of the iul~eritanceof the saintsin light, rvho
]lath delivered us fro111 the power of darkness, aud translated us into the kingdom of his dear Son." The kingdom of Satan, over the Gentile world, was a
11

of the Spirit is in all goodness, righteousness, and truth')

10 Practising that which, upon examination, you find acceptable
11 to the Lord. And do not ~ a r t a k ein the fruitless works of
darkness; do not go on in the practice of those shameful
actions, as if they were indifferent, but rather reprove them.
12 For the things, that the Gentile idolaters do in secret, are
so filthy and abominable, that it is a shame so much as to
13 name them. This you now see,. which is an evidence of
your being enlightened ; for all thlngs, that are discovered to
14 be amiss, are made manifest by the lighti. Wherefore he
saith, Awake thou that sleepest, and arise from the dead, and
Christ shall give thee light; for whatsoever shows them to be
NOmS.
kingdom of darkness : see Eph. vi. 12. And so we see Jesus is pronounced by
Silileon, '' a light to lighten the Gentiles," see Luke ii. 32.
9 C This parenthesis serves to give us the literal sense of all that is here required
by the apostle, in this allegorical discourse of light.
1 1 s These deeds of the uncor~verted heathen, who remained in the kingdom of
darkness, are thus expressed by St. Paul, Rom. vi. 21 : " What fruit had you
then in those things whereof you are now ashamed ? for the end of those things
is death."
12 h That by " them," here, are meant the ut~convertedGentiles, is so visible, that
there needs nothing to be said to justify the interpretation of the word.
1 3 ' See John iii. 20. T h e apostle's argument here, to keep the Ephesian converts
from being misled by those that would persuade them, that the Gentile impurities were indifferent actions, was to show them that they were now better enlightened ; to which purpose, ver. 5, he tells them that they know that 110 such
person hath any inheritance in the kingdom of Christ, or of God. This he tells
them, vcr. 8, &c. was light, which they had received front the Gospel, which,
before their conversion, they knew nothing of, but were in perfect darkness and
ignorance of it, but now they were better instructed, and saw the difference,
which was a sign of light ; and, therefore, they should follow that light, which
they had received from Christ, who had raised then1 from anlong the Gentiles,
(who were so far dead as to be wholly insensible of the evil course and state
they were in) and had given them light, and a prospect into a future state, and
t l ~ eway to attain ererlasting happiness.
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TEXT.

15 See, then, that ye walk circlimspectly ; not ae fools, but as wise;
16 Redeeming the time, because the days are evil.
1 7 Wherefore be ye not unwise, but understanding what the will of
the Lord is.
18 And be not drunk with wine, wherein ie excess ; but be filled with
the Spirit;
19 Speaking to yourselves in psalms, and hymns, and s iritual mugs,
singing and making melody in our heart to the ~ o r l ;
ao Giving thanks always for all tEings unto God and the Fatller, in
the name of our Lord Jews Christ.
PARAPHRASE.

15 such, is light. Since then you are in the light, make use of
your eyes to walk exactly in the right way, not as fmls,.rambling

SECTION X.
CHAPTER V. 21-VI.
CONTENTS.

INthis section he gives rules concerning the duties arising from
the several relations men stand in one to another, in society : those
which he particularly insists on are these three, husbands and
wivea, parents and children, masters and servants.

at adventures, but as wise, in a steady, right-chosen course,

16 Securing yourselves k, by your prudent carriage, from the in-

conveniencies of those difficult times which threaten them
17 with danger. Wherefore, be ye not unwise, but understand18 ing what the will of the Lord is. And be not drunken with
wine, wherein there is excess 1 ; seek not diversion in the noisy
and intemperate jollity of drinking; but, when you are disposed to a cheerful entertainment of one another, let it be
with the gifts of the Holy Spirit that you are filled with,
19 Singing hymns, and psalms, and spiritual sor~gsamong yourselves; this makes real and solid mirth in the heart, and is
20 melody well pleasing to God himself; Giving thanke always,
for all things, in the name of our Lord Jesus Christ, to God
and the Father.
NO1'ES.
k St. Paul here intimates, ver. 6, that the u~~converted
heathens they lived
amoug would be forward to tempt them to their former lewd; discrolute lives;
but to keep them from any approdches that way, that they l~avelight now, by
the Gospel, to know that such actions are provoking to God, and will find the
effects of his wrath in the judgments of the world to come. All those pollotions,
so familiar among the Gentiles, he exhorts them carefully to avoid 4 but yet to
take care, by their prudent carriage to the Gentiles they lived amongst, to give
them no offeucc, that so they might escape the danger H I I ~trouble that might
otherwi~earise to them, from the inten~peranceand violea'ce of those heathen
idolaters, whose shameful lives the Chrietian practice could not but reprove.
This seems to be the meaning of" redeemiog the time" here, which Col. iv. 5,
the other place where i t occurs, seems so n~anifestlyto cosfirm and give light
to. If this be not the sense of " redeemiog the time" here, I must ow11myself
ignorant of the precise meaning of tbe phrase, in thia place.
18 1 St. Paul d e h o ~ t sthem from wine, in a too free une of it, because therein is
excess: the Greek word is Lriurla, which mag sigoifg lapllry or disgolutenws :
i. e, that drinking is uo friend to contiue~~cy
and clmtity, but giveo I I the
~ reins
to lust nod uncleanneab, the vice he had been warning them against : or i r a r k
~rurgsignify the intemperance and disorder oppoPi@ to that sober aud prudent
de~neanouradvised in redeeming the time.

16

9.

TEXT.

21 Submitting yourselves one to another, in the fear of God.
22 wive^, submit yourselves unto your own husbands, as unto the Lord.
23 For the husband is the head of the wife, even as Christ is the bead
of the church : and he is the Saviour of the body.
24 Therefore, as the church is subject unto Christ, so let the wives be
to their own husbands in every thing.
25 Husbands, love our wives, even as Christ also loved the church,
and gave himlelJfor it;
PARAPHRASE.

21 Submita yourselves one to another, in the fear of God.
22 A s for exam le, wives, submit yourselves to your own husbands, or, as ein members of the church, you submit your23 selves to the ~orcf! Por the husband is the head of the wife,
as Christ himself is the head of the church, and it is he, the
head, that preserves that his bodyb; so stands it between man
24 and wife. Therefore, as the church is sub'ect tb Christ, so
25 let wives be to their husbands, in every t ing. And, you
husbands, do you, on your side, love your wives, even aa

{

I

NOTES.
This, thnugh in grammatical wnstruction it be Joined to the foregoing
diwourae, yet I think it ougl~tto be looked on as iutrodoctory to what followe
h this section, and to be a generid rule given to the Ephesiaua, to aubmit to
t h e duties which the revetal relations they stood in to one a d h e r required of
them.
23 I t is from the head that the body receives its healthy and vigorous constitutiol~
of health and life; this St. Paul pronounces here of Christ, as head of the
church, that by that parallel which he makes use of, to represent the relution
between husband and wife, he may both ahow the wife the reasonablenem of her
wbjection to her husband, and the duty incumbent on the husband to cherish
a ~ preserve
d
h b wife, as we see he pursues i t in the followiog vclwr.
21

a

Chap. V.

Ephesians.

26 That he might sanctify and cleanse it with the washing of water
by the word,
27 That he might present it to himself a glorious church, not having
spot, or wrinkle, or any such thipg; but that it should be holy, and
without blemish.
28 So ought men to love their wives as their own bodies: he that
loveth his wife, lovetk himself.
29 For no man ever yet hated his own flesh; but nourisheth and
cherisheth it, even as the Lord the church :
30 For we are members of his body, of his flesh, and of his bones.
3L For this cause shall a man leave his father and mother, and shall be
joined unto his wife, and they two shall be one flesh.
32 This is a great mystery: but I sped concerning Christ and the
church.
PARAPHRASE.

Christ also loved the church, and gave himself to death for it;
26 T h a t he might sanctify and fit it to himself, purifying it by
the washing of baptism, joined with the reaching and re21 ception of the Gospel ; T h a t so he himselfd might present it
to himself an honourable spouse, without the least spot of uncleanness, or misbecoming feature, or any thing amiss; but
that it might be holy, and without all manner of blemish.
88 So ought men to love their wives, as their own bodies : he
29 that loveth his wife, loveth himself. For no man ever hated
his own flesh, but nourisheth and cherisheth it, even as the
30 Lord Christ doth the .church: F o r we are members of his
31 body, of his flesh, and of his bones. F o r this cause shall a
man leave his father and his mother, and shall be 'oined unto
32 his wife, and they two shall be one fleshe. T ese words

h

NOTES.
The purifying of men is ascribed so much,
throughout the whole New Testament, to the word, i . e. the preaching of the
Gospel, and baptism, that there needs little to be said to prove it : see John xv.
3, and xviii. 17. 1 Pet. i. 22. Tit. iii. 5. Heb. x. 22. Col. ii. 12, 13, and as it is at
large explained in the former part of the sixth chapter to the Romans.
2.7 d" He himself :" so the Alexandrine copy reads it adrbc, and not airhr, more
suitable to the apostle's meaning here, who, to recommentl to husbands love and
tenderness to their wives, in imitation of Christ's affection to the church, shows,
that whereas other brides take care to spruce theniselves, and set off their
persous with all manner of ~~eatlless
and cleanness, to recommend themselves
t o their bridegrootns; Christ himself, at the expense of his owu pain and
blood, purified at111 prepared himself his spouse, the church, that he might
present it to himself, without spot or wrinkle.
30 and 3 1 * These two verses may seem to stand here disorde~ly, so a. to
disturb the connexion, and make tlre inferences disjoiuted, aud very loose aud
e

'Erpdparr, "by tlie word."

Ephesians.
TEXT.

TEXT.

#i

Chap. VI.

33 Nevertheless, let every one of yo11 in particular so love his wife
even as himself; and the wife see that she reverence her hiisband.
VI. 1 Children, obey your parents in the Lord : for this is right.
2 Honour thy father and mother, (which is the first commandment
with promise)
3 That i t may be well with thee, and thou mayest live long o n the
earth.
4 And, ye fathers, provoke not your children to wrath : biit bring
them up in the nurture and admonition of the Lord.
PARAPHRASE.

38 contain a very mystical sense in them f, I mean in reference
to Christ and the church. B u t laying that aside, their literal
sense lays hold on you, and therefore do you husbands, every
one of you in particular, so love his wife, as his own self;
VI. 1 and let the wife reverence her husband. Children, obey
your parents, performing it as required thereunto by our Lord
Jesus Christ ; for this is right and conformable to that com% mand, Honour thy father and mother, (which is the first com3 mand with promise) T h a t it may he well with thee, and thou
4 rnayest be long-lived upon the earth. And on the other side,
NOTES.
iuconsistent to any one who more minds the order and gratnmatical construction of St. Paul's words, written-down, than the thoughts that pos~essedhis
mind when he was writing. It is plain the apostle had here two things in
view : the one was to press men to love their wives, by the example of Cl~rlst's
love t o his church ; and the force of that argument lay in this, that a Inan and
his wife were one flesh, as Christ and his church were one : but this latter,
being a truth of the greater consequence of the two, he was as intent on settling
that upon their minds, though it were but an incident, as the other which was
the argument he was upon; and therefore, having said, ver. 29, that "every
one nourisheth and cherisheth his own flesh, as Christ doth the church," it
was natural to subjoin the reason there, viz. because " we are nieulbers of his
hody, of his flesh, and of his hones :" a proposition he took as much care t o
have believed, as that it was the duty of husbands to love their wives ; which doctrine, of Christ and the church heing one, when he had so strongly asserted, in
the words of Adam concerning Eve, Gen. ii. 23, which he, in his concise way
of expressing himself, understands both of the wife and of the church, he goes
on with the words in Gen. ii. 24, which makes their being one flesh the reason
why a man was more strictly to be united to his wife than to his parents, or
any other relation.
32 It is plain, by ver. 30, here, ant1 the application therein of these words, Gen.
ii. 23, to Christ and the church, that the apoatles understood several passages
in the Old Testament, in reference to Christ and the Gospel, which evangelical or spiritual sense was not understood, until, by the assistance of the
Spirit of God, tlie apogtles so explained and revealed it. This ia that, which
St. Paul, as we see he does here, calls mystery. He that has a 111iudto have a
true notion of this nrntter, let 11im carefully read 1 Cor. ii., where St. Paul very
particularly explains this matter.

Chap. VI.

Ephesians.
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TEXT.
5 Servants, be obedient to then1 that are your masters, according to

-

6

7
8

9

the flesh, wit11 fear and trembling, in singleness of your heart, as
unto Christ;
Not
- - - with-eve service. as men-~leasers; but as the servants of Christ,
doing the Gill of ~ o from
b tGe heart ;
With good-will doing service, as to the Lord, and not to men :
Knowing that whatsoever good thing any man doth, the same shall
he receive of the Lord, whether he be bond or free.
And, ye masters, do tlle same things unto them, forbearing threatening: knowing that your Master also is in heaven, neither is there respect of persons with him.
ye fathers, do not, by the austerit of your carriage, despise
and discontent your children, but ring them up, under such
a method of discipline, and give them such instruction, as is
suitable to the Gospel. Y e that are bondmen, be obedient to
those who are your masters, according to the constitution of
human affairs, with great respect and subjection, and with
that sincerity of heart which should be used to Christ himself: Not with service only in those outward actions that
come under their observation ; aiming at no more but the
pleasing of men; but, as the servants of Christ, doing. what
God re uires of you, from your very hearts; In thls with
good-wi 1 paying your duty to the Lord, and not unto men :
Knowing that whatsoever good thing any one doth to another,
he shall be considered and rewarded for ~t by God, whether he
be bond or free. And, ye masters, have the like regard and
readiness to do good to your bond-slaves, forbearing the
roughness even of unnecessary menaces, knowing that even
you yourselves have a Master in heaven above, who will call
you, as well as them, to an impartial account for your carriage
one to another, for he is no respecter of persons.
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SECTION XI.

?

CONTENTS.

HE concludes this epistle with a general exhortation to them
to stand firm against the temptations of the devil, in the exercise
of Christian virtues and graces, which he proposes to them, as so
many pieces of Christian armour fit to arm them cap-a-pee, and
preserve them in the conflict.
TEXT.

10 Finally, my brethren, be strong in the Lord, and in the power of his
might.
11 Put on the whole armour of God, that ye may be able to stand against
the wiles of the devil.
12 For we wrestle not against flesh and blood, but against principalities,
against powers, against the rulers of the darkness of this world,
against spiritual wickedness in high places.
13 Wherefore take unto you the whole armour of God, that ye may
be able to withstand in the evil day, and having done all, to stand.
14 Stand therefore, having your loins girt about with truth, and having
on the breast-plate of righteousness ;
PARAPHRASE.

10 Finally, my brethren, go on resolutely in the profession of
the Gospel, in reliance upon that power, and in the exercise of
that strength, which is ready for your su port, in Jesus Christ;
11 Putting on the whole armour of God, t at ye may be able to
12 resist all the attacks of the devil: For our conflict is not
barely with men, but with principalities, and with powers a,
with the rulers of the darkness that is in men, in the present
constitution of the world, and the spiritual managers of the
13 opposition to the kingdom of God. Wherefore, take unto
yourselves the whole a m o u r of God, that you may be able
to make resistance in the evil day, when you shall be attacked,
and, having acquitted yourselves in every thing as ou ought,
14 to stand and keep your round : Stand fast, there ore, having
your loins girt with t r u i ; and having on the breast-plate of
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NOTE.
12

'' Principalities

and powers" are put here, it is vieible, for those
angels which stood ill opposition to the kingdom of God.

revolted

Epl~esians.
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TEXT.

15 And your feet shod with the preparation of the Gospel of peace ;
16 Above all, taking the shield of faith, wherewith ye shall be able to

quench all the fiery darts of the wicked.
17 And take the helmet of salvation, and the sword of the Spirit, whicll
is the word of God :
18 Praying always with all prayer and supplication in the Spirit, and
watching thereunto, with all perseverance and supplication for all
saints,
19 And for me, that utterance may be given unto me, that I may open
my mouth boldly, to make known the mystery of the Gospel,
20 For which I am an ambassador in bond8 : that therein I may speak
boldly as I ought to speak.
PARAPHRASE.

15 righteousness ; A n d your feet shod with a readiness to walk
in the way of the Gospel of peace, which you have well studied

16 and considered. Above all. t a k i un ~the shield of faith. wherein
yo11 may receive, and so render ineffectual all the fiery darts
T a k e also the hopes of
salvation for an helmet ; and the sword of the Spirit, which
18 is the word of God h : Praying, a t all seasons, with all prayer
and supplication in the Spirit, attending and watching hereunto, with all perseverance, a n d supplication, for all the
19 saints; A n d for me, in particular, that I may, with freedom
and lainness of speech, preach the word, to the manifesting
and aying open that part of the Gospel that concerns the
calling of the Gentiles, which has hitherto, as a mystery, lain
20 concealed, and not been a t all understood. B u t I, as an ambassador, a m sent to make known to the world, and am now
in prison, upon that very account : but let your prayers be,
that, in the discharge of this m y commission, I may speak
pIainly and baldly, as a n ambassador from God ought to speak.

SECTION XII.

EPILOGUS.
TEXT

21 But that ye also ma know my affairs, and how 1 do, Tycl~icus,a
beloved brother and aithful minister in the Lord, shall make known
to you all things :
22 Whom I have sent unto you for the same purpose, that ye might
know our affairs, and that he might comfort your hearts.
23 Peace be to the brethren, and love, with faith, from God the Father,
and the Lord Jesus Christ.
24 Grace be with all them that love our Lord Jesus Christ in sincerity,
Amen.

tY

17 of the wicked one, i. e. the devil.

f

PARAPHRASE.

21 Tychicus, a beloved brother, and faithful minister of the
Lord, in the work of the Gospel, shall acquaint you how
matters stand with me, and how I do, and
22 cular account how all things stand here. I
purpose, to you, that you might know the state of' our affairs,
93 and that h e might comfort your hearts. Peace be to the brethren, and love, with faith, from God the Father, and the
24 Lord Jesus Christ. Grace be with all those that love our
Lord Jesus Christ with sincerity a.
NOTE.
24 ''Ev &pQapolu, "in sincerity," so our translation ; the Greek word signifies,
"in incorruption." St. Paul closes all his epistles w i t p t h i s benediction,
grace be with you ;" but this here is so peculiar a way of expressing himself,
that it may give us some reason to inquire what thoughts suggested it. It has
been remarked more than once, that the main business of his epistle is that
which fills his mind, and guides his pen, in his whole discourse. Iu this to the
Ephesians he sets forth the Gospel, as a dispensation so much, in every thing,
superior to the law; that it was to debase, corrupt, and destroy the Gospel,
to join circumcision and the observance of the law, as necessary to it. Having
writ this epistle to this end, he here in the close, having the same thought still
upon his mind, pronounces favour on all those that love the Lord Jesus Chi-ist
in incorruption, i, e. without the mixing or joining any with him, in the work of
our salvation, that may render the Gospel useless and ineffectual. For thus he
says, Gal. v. 2, " If ye be circunicised, Christ shall profit you nothing." This I
submit to the considerution of the judicious reader.

"

NOTE.
17 h In this foregoing allegory, St. Paul providing armour for his Christian soldier,
to arm him at all points, there is IIO need curiously to explain, wherein the
peculiar correspondence between those virtues and those pieces of armour consisted, it being plain enough what the apostle means, and wherewith he woultl
have believers be armed for tbeir warfare.
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ABIDEin the same calling, how
this phrase is to be understood,
page 1 16, f.
Abolished, how the law of Moses
was abolished by Christ, 41 9, k.
Accursed, to whom the apostleultimately applies this, (Gal. i.)
33, c.
Adam, all men became mortal by
his sin,
293, a.
Adoption, belonged only to the
Jews before Christ's coming,
398, h.
Aidv, how used in the New Testament,
41 1, 1: 429, r .
Anointed, what i t signifies, (2 Cor.
i.)
192, b.

Baptism, how i t obliges to holiness,
302, a.
Baptized into one's name, what i t
means,
60, c.

Benevolence, what i t signifies,
(1 Cor. vii.)
113, a.
Boasting, how taken from the Jews
by the Gospel,
278, a.
Bodies, why St. Paul requires
them to be presented to God,
361, a.
Bondage, what i t signifies, (2 Cor.
xi .)
232, e.
Born after the flesh, and spirit,
beautiful expressions,
60, d.
out of due time, the apostle
Paul's saying so of himself explained,
167, a.
Brother, why Paul called Timothy
80,
186,a.
By his own power, how to be understood,
111, s.
By, sometimes signifies, in the time
of,
425, i.

-

C.
Calling upon Christ, the meaning
of that expression,
348, n.

.

Index.
Clear in this matter, what it signifies.
215 *
Covenant of grace and works, how
they differ,
419, k.
Covetousness, used for exorbitant
lust,
435, c.
Created all things by Jesus Christ,
what t.hat phrase means, 426, p.
-

H.

F.

Habitation of God, how the church
is so called,
422, n.
Have pleasure in, (Rorn. i.) what
i t imports,
261, x.
Heavenly places, (Ephes. i.) how
to be understood, 396 : 408, g.
Heir of the world, in what sense
Abraham was so,
283, g.
Him, ( 1 Cor. xvi.) refers to the
spiritual man,
91, 0.
Hoped first in Christ, who they
were,
402, u.

~

Dead in trespasses and sins, mean412, t.
ing of that phrase,
Deeds of the law, what are meant
by them,
275, 1.
Discerning, what i t imports, (1
Cor. xi.)
145, g.

Faith, what it imports, (1 Cor. xii.)
150, g.
what Paul meant by hearing
of the Ephesians' faith, 4Q5, a.
Faithful in Christ Jesus, what this
description signifies,
394, b.
Flesh, what to be in the flesh
means,
327, y.
Fleshly tables of the heart, the
apostle's allusion in that phrase,
197, c.
From faith to faith, that phrase
me;,ns wholly of faith, 257, e.
Fulfilled in us, in what sense to be
undtrstood,
325, g.

-

-

,
E a t and drink unworthily, (1
Cor. xi.) what it signifies,
144, c.
Election, what it signifies, (Rorn.
xi.)
353, f.
Ends of the world, what that expression means,
131, g.
Endured with long-sufferance,
what that expression implies,
343, y.
Enemies, how the unbelieving
357, r.
Jews are so called,
Epistles of Paul, causes of their
obscurity,
4, kc.
expositors often put their
own sense on them,
11
the author's way of studying, and method of interpreting
them,
13
Esau have I hated, to be taken ir.
a national sense,
339, m.
Establishment of the Gentile Christians, how taken care of by St.
Paul,
254, 1.
Every soul, the meaning of it,
(Rom. xiii.)
367, a.
Examine, ( 1 Cor. xi.) how to be
understood,
144, e.
Expedient, (1 Cor. vi.) what i t
relates to,
109, p.

T
-

Gather together in one all things,
what is to be understood by that
expression,
400, r.
Gentiles, several epithets given
them by St. Paul,
287, e.
how, being converted, they
gloried in God,
290, h.
-- St. Paul speaks of them
in the style of we and us,
396, b.
Glory of God, (Rorn. iii. 23) what
meant by,
275, q.
Glory, or boast, how St. Paul did
it,
234, i.
how the Gentile converts did
it,
287, b: 290, g.
how God is the Father of it,
407, c.
God, in what sense it is said God
50, c.
is one, (Gal. iii.)
'3ods many and Lords many, in
.shat sense to be understood,
122, c.
Grace, how i t is said much more
301, e.
to abound, (Rom. v.)
-what
i t is to be under grace,
306, 0.
-the glory of i t appeared
peculiarly in t h e first converts,
402, u : 413, x.

J.
Jacob have I loved, &c. to be taken
in a national sense,
339, m.
Jews, whence they had great authority anlong the Gentiles, 247
remained zealoris for the law
of Moses after they believed, 248
the only distinction between
them and the Gentiles under
the Gospel,
262, y.
Inexcusable, upon what account
the Jews were so,
ibid.
Inheritance of God, the Gentiles
on their believing became so,
402, s.
Inns, not used in eastern countries
as among us,
382, b.
Israel, in a spiritual sense, includes
the believing Gentiles, 338, h.
Israelites, in respect of what their
minds were blinded,
200, n.
Justification, how ascribed to our
Savionr's resurrection, 348, 1.
of life, (Rom. v.)
what i t means,
298, m.

-

-

-

-

'

Knowledge, (Rorn. i.) signifies acknowledgment,
260, r.

L.
Law, by St. Paul usually called
flesh,
46, c.
what is meant by being without a law,
265, g.

-

453

Law, taken for the whole Old
Testament,
274, k.
-what deeds of the law
signify,
275, 1.
-used in Scripture for a command with a penalty annexed,
294, c.
how the phrase the law
entered (Rorn. v.) is to be understood,
299, a.
in what respect sincere Christians are not under it, 306, o.
how its dominion over a man
31 0, c.
is to be understood,
in what sense believers are
dead to it,
312, h.
how i t is weak through the
flesh,
324, k.
-of the Jews, how said t,o be
weak and beggarly,
56, g.
of sin and death, what is
meant by it,
328, f.
Lie, the apostle plainly uses i t for
sin in general,
273, f.
Lord is that spirit, the meaning of
this expression,
201, r.

-

-

-

-

Malice, (1 Cor. xiv.) used in an
extensive sense,
162, k.
Man, the two principles in him,
flesh and spirit, described, 65-6
Manifestationof thesonsof God,the
meaning of that phrase, 332, t.
Many, put for all mankind, 295, e.
Men, carnal and spiritual, distinguished,
93, b, c.
Messiah, how the Jews expected
deliverance from him, 347, k.
Ministration of righteousness, why
the Gospel is so called, 199, 1.
Mortal and incorruptible, (1 Cor.
xv.) how to be understood,
176, o.
Mystery, the meaning of, 385, i.

Newness of spirit, what meant by
it,
314, r.

'

Index.
Not named or known, what i t signifies,
105, c.

0.
Offence, how the law entered,
that the offence might abound,
299, b.
Offended, (Rom. xiv.) what it,
means,
375, m.
One God, (Rom. iii. 30) how to
be understood,
278, d.
(Gal. iii.) the meaning
of the expression, but God is
one,
50, e.
Open face, (2 Cor. iii. 18) what
~tmeans,
201, t.
P.
Passing sins over, how God is
277, w.
said to do this,
Paul, his epistle to the Galatians
explained,
27
the general design of this
epistle shown,
29
how said to be an apostle not
of men, nor by men,
ibid.
h o w he was said not to please
men,
33, d.
went into Arabia immediately after his conversion, 35,e.
his first epistle to the Corinthians explained,
75, &c.
his second epistle to the COrinthians explained, 185, &c.
his eoistle to the Romans explained,'and its general scope,
247, &c.
his wisdom in treating the
unbelieving Jews,
255, &c.
what he means by my GOspcl,
266, h.
his epistle to the Ephesians
explained,
389, &c.
taught the expiration of the
law more than the other apostles,
391, kc.
is wont to join himself with
the believing Gentiles in speaking to them,
396, b.
Perfect, ( 1 Cor. ii.) how to be understood,
87, a.

-

-

-

---

-

Phoebe, why she is called a succourer of many,
382, b.
Power, what the phrase brought
under power, ( 1 Cor. vi.) refers
to,
109, p.
Pravwith the understanding, what
i t means,
161, g.
Praying and prophesying, how to
be understood,
137, (3).
Present evil world, (Gal. i.) what
is meant by it,
30, e.
Princes of this world, how to be
understood,
87,. CPrincipalities, powers, &c. sign~fy
persons vested with authority,
428, q.
Prophesying, (1 Cor. xi.) the notion of it,
138, (5).
Proportion of faith, what it signlfies,
363, h .
P u t on Christ, the meaning of that
expression,
53, b.

4455
T.

S.

Sanctified in Christ Jesus, what it
of
( I Car. ii.1
109,
what i t signifies,
85, a.
means,
Saved, ( R ~ xi.)~ what
. i t means, Theatre, how St. Paul alludes to it,
in the words set forth last, 100, r.
257, r.
-p p h e s . ii.1 the import of Things that are not, the import of
4 13, z.
that expression,
83, c.
it,
that pertain to God, what
Scribe, ( 1 Cor. i.) what, and why
this phrase signifies, 3799 be
ment,ioned by the apostle, 8 1, a.
Time is short, what it may refer
sealed, (2 tor. i.1 what i t
118, 1.
192, c.
to,
Secular times, what St. Paul means Truth of the Gospel7 (Galat- ii.1
by that, phrase,
385, k.
what it signifies,
42, a.
Seemed to be somewhat, (Gal. ii.)
v.
how to be understood,
30, b.
Set forth last, (I C o r ir.) what it vessel to honour, meaning of it,
alludes to,
100, r.
342, x.
Simplicity that is in Christ, ex- viain, ( I Car, vii, 37)
to
plained,
signify a single state, 119, p.
Sin notimputed, (Ram. r.1 what it
~ ~ ~ b in
l iwhat
~ f senw
,
chmged on
imports,
b.
Jcws :md Gentiles,
358, x.
-- what it is to serve sin, 303, d. Unclothed, and clothed upon,
(2
how it has no dominion over
Cor.
v.
4) what they mean,
Christians,
305, m.
206, f.
-- what meant by its being ex318, g.
ceeding sinful,
W.
--how
i t is condemned in the
flesh,
325, o. Wages of sin, (Rom. vi.) what
meant by,
308, w.
Sinners, (Gal. ii. 17) means unjustified sinners,
43, a. Walk not after the flesh, but after
So let him eat, how to be underthe spirit, what i t means, 323,
stood,
145, f.
e. g.
Sovereignty of God's justice, in Weakness, the meaning of through
casting off the Jews, 341, w.
weakness, (2 Cor. xiii.) 241, b.
Speaking unknown tongues, why Wisdom of God in a m y s t e ~ ,
the apostles insisted on it, in
( 1 Cor. ii.) how to be underwritingtothe Corinthians,l63,0.
stood,
88, f.
Spirit, the Gospel usually called so Witnesses, what St. Paul means by
b St. Paul,
62, d.
two or three witnesses, 240, a.
Suc an one, who St. Paul means Women, of their behaviour in
by it,
194, k .
Christian assemblies,
136, a,
Supper, how eating one's own sup- Workmanship of God, created,
per (1 Cor. xi.) is to be underwhat i t means,
41 6, a.
stood,
143, a. Works, how excluded by the Gospel,
352, d.

-

"'",'

293j

-

Quicken your mortal bodies, this
phrase largely explained, 328, f.
Quickened, how far Christians are
80,
412, U.

Redemption, how expounded by
the author.
276, r.
Reprobate miild, what, i t signifies,
260, s.
Resurrection of the dead, (I Cor.
xv.) how to beunderstood,172, k.
Revellings, what they were, 66, h.
Right hand of fellowship, what i t
signifies,
41, a.
Righteousness often taken for liberality,
221, i.
- of the law, this
phrase largely explained, 267, r.
of God, what is
meant by it,
257, d.
Rose u p to play, (1 Cor. x.) what
i t refers to,
131, d.
Running, what i t means and alludes to,
37, a.
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